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What did Louis IX — the paradigmatic king of the Capetian century, 
future saint, and model for later kings — learn about the duties 
of kingship in his youth? The early hagiographers said only that 

Blanche raised Louis religiositer.1 The c anonization b ull s aid t hat B lanche o f 
Castile entrusted his education to wise and learned men.2 Modern authors 
talking about his formation have been equally vague. For Jacques Le Goff, 
Louis was educated by Blanche and by the model of his grandfather, Philip 
Augustus.3 For Jean Richard, Louis ‘acquired an elevated idea of kingship’ 
through the basic education received from an (unnamed, unknown) tutor.4 
As an adult, Louis himself commissioned writings on how to instruct princes 
when he was a father responsible for the education of kings who would 
succeed him.5 And he, near the end of his life, famously, wrote his own 
instructions to his son out-

1  The Sanctity of Louis IX, trans. by L. Field, ed. by Gaposchkin and S. Field, pp. 73–74. 
For discussion of the hagiography of Louis’s education, see Blessed Louis, ed. and trans. by 
Gaposchkin with Katz, p. 15, n. 50, and pp. 34–35.

2  Boniface  VIII, ‘Sermones et Bulla’, v.  23, p.  156; The Sanctity of Louis  IX, trans. by 
L. Field, ed. by Gaposchkin and S. Field, pp. 162–63.

3  Le Goff, Saint Louis, pp. 7–10.
4  Richard, Saint Louis, pp. 3, 9–10.
5  Vincent of Beauvais, De eruditione filiorum nobilium, ed. by Steiner; Vincent of Beavais, 

De morali principis institutione, ed. by Schneider; Guibert de Tournai, Le traité Eruditio regum 
et principum, ed. by de Poorter.
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lining what he believed were the core elements of good kingship.6 But what 
was he himself taught? What was the discourse about ideal rule that he himself 
imbibed as a child?

We do not have a Capetian Mirror of Kingship for c. 1200 such as Louis 
himself commissioned in the 1250s.7 These had been popular in the 
Carolingian period. In England, by 1159, John of Salisbury had composed 
the Politicraticus for the sons of Henry II, and in the empire, by 1180 or so, 
Godfrey of Viterbo had written the Speculum regum which he dedicated to 
Frederick Barbarossa and his son Henry (the future Henry VI).8 But in the 
twelfth and early thir-teenth centuries the tradition among the Capetians 
seems to have been more historical than theoretical.9 What we do have, for 
the period of Louis’s youth, are the moralized bibles,10 the extraordinary 
image-text programmes that have at times been called a visual mirror for 
princes.11 The moralized bibles, made explicitly by and for the Capetian 
kings starting around 1215, are lit-tered with images of kings and lessons for 
kings. The entire project was con-ceived as moral training for kings. And a 
number of excellent studies have examined the teachings for these kings of 
the image of Jews and heretics, the idea of reform, queenship, sodomy, 
crusading imagery, and the visual con-struction of authority and kingship 
(to name only a few examples).12 All of these of course had serious 
implications for kingship, and the notion of kingship has been central to 
almost all the studies of the moralized bibles.  

6  The Teachings of Saint Louis, ed. and trans. by O’Connell.
7  Berges, Die Fürstenspiegel; Anton, Fürstenspiegel und Herrscherethos. For the specifically 

French context, see Bell, L’idéal éthique de la royauté; Krynen, Idéal du prince et pouvoir royal; 
and Krynen, L’empire du roi.

8  Godfrey of Viterbo, Speculum Regum.
9  Baldwin, The Government of Philip Augustus, pp. 355–93.
10  Bible, when capitalized, refers to scripture. When uncapitalized, ‘bible’ and ‘bibles’ refer 

to the art and text of the moralized bibles.
11  The most forceful articulation of this thesis is in Heinlen, ‘The Ideology of Reform in 

the French Moralized Bible’. The observation has been echoed frequently, for instance Lipton, 
Images of Intolerance; Hernández, ‘The Bible of Saint Louis’, p. 27; Raepple, ‘Setting the Word 
into Motion’; Jordan, Visualizing Kingship, p. 5.

12  Respectively, Lipton, Images of Intolerance; Heinlen, ‘The Ideology of Reform in the 
French Moralized Bible’; Hamilton, ‘Queenship and Kinship in the French Bible moralisee’; 
Mills, ‘Seeing Sodomy’; Maier, ‘The bible moralisée and the Crusades’, pp. 209–22; and Guest, 
‘Queens, Kings, and Clergy’, and Büttner, ‘Bilder zum Betreten der Zeit’.
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Plate I. Toledo, Tesoro del Catedral, MS s.n. I:73 B1–2.  
Reproduced with permission of the Biblioteca de la Catedral de Toledo.
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Plate II. Toledo, Tesoro del Catedral, MS s.n. III:120 B3–4. 
Reproduced with permission of the Biblioteca de la Catedral de Toledo.
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Plate IV. Vienna,  
Österreichische Nationalbibliothek,  

MS 2554, fol. 30v Aa.

Reproduced with permission of the Österreichische Nationalbibliothek.

Plate III. Vienna,  
Österreichische Nationalbibliothek,  

MS 2554, fol. 36r Aa. 
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Plate V. Toledo, Tesoro del Catedral, MS s.n. III:178 B3–4.  
Reproduced with permission of the Biblioteca de la Catedral de Toledo.
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Yet the field has yet to ask a starkly simple question, which is what did the mor-
alized bibles say specifically — directly — about the duties and functions of the 
king.

The duties and the function of kingship in the moralized bibles are my sub-
ject here. And, as the title suggests, I look at the ways in which these shade 
into the injunction to fight heresy and disbelief on behalf of the church 
(=Crusade).13 Amongst the bewildering multiplicity of images and references 
to kings, this essay is based primarily on the commentary roundels that make 
explicit pronouncements about the nature of kingship. These constitute a 
small fraction of the overall moralizations, but still enough to get a sense of the 
general discourse on kingship they represent. To be sure, this has prioritized 
the texts over the images. Taken together, the teachings promoted an ideal of 
Augustinian kingship, specific to the challenges of the early part of the thir-
teenth century, and informed by ecclesiastical priorities.14 The king had to be 
personally just, pure, and good in order to stem the rapacity and human nature 
of the fallen world. He received his power from the church, and his power was 
to be used for the good of the church and at her request. Thus, the king is the 
sword arm of the church, and his function is to serve the church by enforcing 
the church’s priorities. In the first half of the thirteenth century, that meant 
mostly implementing through the power of the sword the church’s fight against 
heresy and infidels.

The First Four Moralized Bibles

The genre of moralized bible was an exclusive project of the Capetian court. 
The moralized bibles were luxe productions, visual-textual programmes that 
juxtaposed episodes from scripture to moralizations designed to teach the les-
son of scripture, often placed in a contemporary context. The moralizations 
often work allegorically, and sometimes typologically.15 Each chosen biblical 
episode was both depicted in a roundel and synopsized through a paraphrase or 
scriptural quotation. Each biblical roundel-synopsis (or image-text) pair was in 
turn paired with its moral allegory, another image-text doublet which gave the 
moral lesson.

13  This is a subject previously treated by Maier, ‘The bible moralisée and the Crusades’.
14  For a nice treatment of Augustinian kingship in a Capetian context, see Boutet, ‘Y a-t-il 

une idéologie royale’, and more broadly Krynen, L’empire du roi, pp. 31–51.
15  Haussherr, ‘Sensus litteralis und sensus spiritualis’; Hughes, ‘Typology and its Uses’.
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Seven programmes survive in total.16 Well before Louis left on Crusade in 1248, 
and probably by the time he was married in 1234, four of these had been com-
pleted. In introducing them, we follow the unsurpassable study of John Lowden.17 
The four at issue, and the sigla by which I will refer to them, are the following:18

1.	 Vienna, Österreichische Nationalbibliothek, MS 2554. Early 1220s.  
Text in Old French. (= ÖNB 2554)19

2.	 Vienna, Österreichische Nationalbibliothek, MS 1179. Mid-1220s.  
Text in Latin. (= ÖNB 1179)

3.	 Toledo, Tesoro del Catedral, MS s.n. Ca. 1230.  
Text in Latin. (= Toledo)20

16  The three not discussed here are London, BL, Add. MS 18719; Paris, BnF, f. fr. 167 
(made for Jean le Bon); and Paris, BnF, f. fr. 166. For other relevant manuscripts, see Lowden, 
The Making of the Bibles Moralisées, i, 3–4; Guest, Bible moralisée, p. 3.

17  Lowden, The Making of the Bibles Moralisées.
18  Throughout this paper I cite the manuscripts themselves, though I have worked largely 

from facsimiles (identified in the notes that follow) and digitized reproductions. In referring 
to individual roundels, pairings, and commentary, I cite the folio numbers and then follow 
the conventions established by respective editors. Thus the roundels and commentary in ÖNB 
2554 and 1179 are identified as AaBbCcDd. In ÖNB 2554, the roundels are read in vertical 
pairs, first across the top, and then across the bottom. In ÖNB 1179 the images are read in 
columns, right column, and then left column. Toledo is identified as A1A2A3A4, B1B2B3B4, 
reading downward in column A (left), and then downward in column B (right). Paris-Oxford-
London is identified according to the practice for Toledo. Schematically, thus, the roundels are 
identified as follows:

ÖNB 2554 ÖNB 1179 Toledo Paris-Oxford-London

A B
a b

C D
c d

A C
a c

B D
b d

A1 B1
A2 B2
A3 B3
A4 B4

A1 B1
A2 B2
A3 B3
A4 B4

19  ÖNB 2554 has been published a number of times in facsimile. Guest, Bible Moralisée; 
Bible moralisée, ed. by Haussherr; Stork, Bible Moralisée. It is now available on the Öster
reichische Nationalibibliothek website. Search through <http://aleph.onb.ac.at/F>. Trans
lations for ÖNB 2554 are taken from Guest.

20  Published in colour facsimile in Biblia de San Luis. The final quire was divided from the 
third volume and is now New York, Pierpont Morgan, MS M.240.
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4.	 The Paris-Oxford-London bible: c. 1230. Text in Latin.  
(= Paris-Oxford-London)21 Paris-Oxford-London is now  
divided between three library collections:

		  Paris, Bibliothèque nationale de France, fonds latin 11560
		  Oxford, Bodleian Library, MS 270b (=Bodley)
		  London, British Library, MSS Harley 1526 and 1527  

	 (=Harley 1526 or Harley 1527)

It appears that the first (ÖNB 2554) was commissioned by and made for 
Blanche of Castile around 1220, when Louis was five or six. It is the shortest 
of the programmes. The text was in French and covered only material from 
Genesis to iv Kings. Shortly thereafter, an expanded bible was made, Lowden 
posits, by Blanche’s staff for her husband (ÖNB 1179). This is the least known 
of the bibles because it has never been published in facsimile and has (as of 
this writing) not yet been digitized on the Österreichische Nationalbibliothek 
website. This volume covered, selectively, the Old Testament and the Book of 
Revelations. This, and thereafter, the texts were in Latin.22 Louis VIII of course 
died in 1226, and it is not unreasonable to imagine that this volume may well 
have been ‘used’, broadly speaking, by Louis IX in his minority or early years. 
The completion of ÖNB 1179 was immediately followed by the second-gener-
ation bibles — the Toledo Bible, made specifically for Louis IX between 1226 
and 1235, perhaps for presentation to him for his coronation,23 and the Paris-
Oxford-London Bible, made perhaps for Marguerite of Provence, perhaps for 
presentation on the occasion of their wedding in 1234. These were complete, in 
the sense that they moralized the entire bible, covering material from Genesis to 
Revelation. And we know they were used. Paris-Oxford-London, for instance, 
went with Louis and Marguerite to the East in 1248.24

21  Published in black-and-white facsimile in La Bible moralisée illustrée conservée à Oxford, 
Paris et Londres, ed. by de Laborde. As of this writing, many but not all of the folios of the 
Bodley fragment are available through <http://bodley30.bodley.ox.ac.uk:8180/luna/servlet/
ODLodl~1~1>. Harley 1526 and 1527 are available online (for 1526) at <http://www.bl.uk/
manuscripts/Viewer.aspx?ref=harley_ms_1526_fs001r>, and (for 1527) at <http://www.
bl.uk/manuscripts/Viewer.aspx?ref=harley_ms_1527_fs001r>.

22  Except for Paris, BnF, f. fr. 167 which provided the reader with both the Latin and 
French. The manuscript is available digitally through the gallica website <http://gallica.bnf.fr>.

23  For this suggestion, see Reinhardt, ‘The Texts of the Bible of Saint Louis’, p. 271, except 
that his father’s death was unexpected and his coronation was rushed.

24  Weiss, Art and Crusade, pp. 147–49.
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What do I mean by used? Lowden, in his conclusion, offers I think the best 
way ‘in’ to this question. He writes:

A book like a Bible moralisée (as those who teach manuscript courses today know 
well) is a perfect pedagogic device whose texts and images demand not only to be 
viewed and read, but to be discussed […]. The royal viewers of these books could 
certainly have studied them alone at times, but most probably, in my view they were 
made in the expectation that some royal chaplain, confessor, or favored religious 
would provide guidance and instruction, image by image, and text by text and quite 
likely according to the whim of the owner. It is figures like these who probably them-
selves assisted in the creation of the Bibles moralisees and may themselves have super-
vised the craftsmen who were brought together […] on the making of these books.25

This is precisely the dynamic depicted in the single most famous image from 
these masterpieces, that is, the dedication page from the Morgan Library, origi-
nally the final folio of the third volume of the Toledo bible (Figure 4.1).26 That 
is, the programmes belonged to a larger discourse that was at once both courtly 
and clerical about the duties and function of the king in Christian society.

Previous attempts to uncover a unified, consistent ideological programme 
have been belied by Lowden’s careful study of the book of Ruth in all seven pro-
grammes.27 In spite of the extraordinary quality of the four earliest programmes 
and the clearly superlative level of artistic production, Lowden described a 
largely haphazard strategy of textual composition, in which the texts of both 
the synopses and the moralizations were often of mediocre quality and little 
intellectual or theological sophistication. It appears that the moralizations 
in ÖNB 1179 and 2554 were often invented on the fly. When the effort for 
the second-generation bible was undertaken, the creators made recourse fre-
quently, but not always, to the Glossa Ordinaria, but again, never in a coor-
dinated or intellectually unified way.28 The material on kingship accords with 
Lowden’s findings. There is no overall consistency of allegorization. Saul is both 
a good and a bad model of kingship. David is at once an image of the secular 
king and of Christ. None of the bibles — never mind ‘the moralized bible’ — 
represents a ‘school’ of thinking or a coordinated theology. Only a tiny frac-

25  Lowden, The Making of the Bibles Moralisées, ii, 209.
26  On this image, see Guest, ‘Authorizing the Toledo Moralized Bible’; Grant, ‘Gold 

Bezants on the Altar’. On the issue of audience, see also Lowden, ‘Les rois et les reines de France’.
27  Heinlen, ‘The Ideology of Reform in the French Moralized Bible’; Lowden, The Making 

of the Bibles Moralisées.
28  Lowden, The Making of the Bibles Moralisées, ii, 202.
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Figure 4.1. New York, Pierpont Morgan Library, MS M.240, fol. 8r.  
Reproduced with permission of the Pierpont Morgan Library.
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tion of the commentary roundels on kingship are rooted in (known) exegesis 
(that I have found). This means that most of the kingship lessons were probably 
devised by the vaguely identified ‘royal chaplain’ or ‘confessor’ or ‘court cleric’ 
that Lowden suggested had a finger in producing the cycles. This fact has the 
advantage, then, of giving us access to the broad, general discourse about the 
duties, authority, and obligation of kings operative at the court in these years, 
for the discursive priorities incumbent upon kingship.

The Basics of Good Kingship

This discourse was not about sacral kingship. A few roundels deal explicitly 
with the nature of the temporal authority of the king. In the second-generation 
bibles, a pairing from the book of Judith (10. 18–20), in which Judith bows 
down before Holophernes, is moralized to say that everyone should obey ter-
restrial princes, and cited Romans 13. 1, ‘Let every soul be subject to higher 
powers’ (Figure 4.2).29 This verse was cited throughout the medieval period by 
‘royalists’ to support the divine sanction of kingship,30 and is used in the Glossa 
Ordinaria for Judith.31 The commentary roundel shows prelates bowing before 
a seated king, with a courtier behind him holding a sword. (Note, for later, 
the sword.) Likewise, the Harley manuscript (from the Paris-Oxford-London 
programme) explains that prelates should preach the name of Christ and testify 
before kings and princes to what the Lord said in Jeremiah 1. 10: ‘Lo, I have 
set thee this day over the nations, and over kingdoms’ (Figure 4.3).32 This com-
mentary was not found in the Glossa, but Jeremiah 1. 10 was cited frequently 
in the debates over relative jurisdictions of temporal and spiritual authority.33 

29  Toledo, I:166 B3–4; Bodley, 198 B4: ‘Hoc significat quod obediendum est prinicpibus 
terrenis sicut iubet apostolus dicens: omni potestatibus anima subliminorum sit subdita’. The 
word ‘potestatibus’ is elided in Bodley.

30  Canning, A History of Medieval Political Thought, p. 18. Useful also is Kilcullen, ‘Medi
eval Political Theory’.

31  This is from the Bibliorum Sacrorum cum Glossa Ordinaria, ii, 1588. This edition of the 
Glossa Ordinaria is available at <http://lollardsociety.org/?page_id=409>.

32  Harley 1527, 86v B1–2, from Acts 23. 11: ‘Hoc significat quod prelati debent predicare 
nomen christi et testificari coram regibus & principbus secundum quod dicit dominus ieremie. 
Ecce dedi verba mea in ore tuo. Ecce constitui te super gentes & regna’. The relationship to the 
biblical episode and moralization has little logic, and is an example of the seeming sloppiness 
that Lowden described.

33  Canning, A History of Medieval Political Thought, p. 123. This proof text was also used 
in support of papal power.
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The moralized bibles, then, absorbed some of the rudimentary principles and 
textual exempla of political discourse. That said, within the visual polemics of 
the cycles, neither of these were particularly strong statements of royal pre-
rogatives. In the first, the image is reluctant to have the prelates bow as deeply 
as Judith does in the roundel above, with the result that the king and prelate 
remain, hieratically, at the same level. The image in Harley, although ostensi-
bly proclaiming the authority of the king, subordinates the king clearly to the 
teaching of the prelate — a theme repeated throughout the cycles.

The commentary roundels exhort a whole series of traditional platitudes 
on good kingship. Various roundels explain that the king should listen to 
clerics and good counsellors for advice, and be wary and avoid gossips and  

Figure 4.2.  
Toledo, Tesoro  
del Catedral,  
MS s.n. I:166 B3–4.  
Reproduced with per
mission of the Biblioteca 
de la Catedral de Toledo.
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flatterers.34 These counsellors should be good men.35 The king ought to be gen-
erous to the poor and to widows.36 He ought take particular care that none of 
his subjects are oppressed or injured by the agents of his crown.37 Tyrants are 

34  ÖNB 2554, 41v Cc for i Kings 27. 2, 5–6; ÖNB 2554, 41v Dd, and Bodley, 144 A4, B4 
for i Kings 28. 19 – 29. 4.

35  ÖNB 1179, 116 A: ‘Roboam postquam sublimatus fuit in regem consilium sapientum 
dereliquit et per consilium iuvenum insipientum populum suum conculcavit et confudit 
atque crudeliter tractavit’; a: ‘Roboam significat pravos principes terrenos qui populum suum 
maletractant et conculcant et nolentes credere bonorum virorum consilio per consilium 
malorum pauperes homines suos destruunt et confundunt sua eis que possident auferendo’ 
(cf. iii Kings 12. 20). See also Bodley, 166 A2–B4.

36  Toledo, I:190 A3–4; Harley 1527, 87 B3–4.
37  Toledo, III:122 A1–2; Bodley, 154 B2; Harley 1527, 91r A1–2.

Figure 4.3.  
London, British Library, 
MS Harley 1527, fol. 86v 
B1–2. Reproduced with 
permission of the British 
Library Board.
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kings who allow subjects to be molested by his men. One moralization, which 
is one found in all four versions, exemplifies these larger themes.38 It depicts 
i Kings 15. 8–9, showing Saul sparing King Amalec ‘and the best of the flocks 
and sheep’ while slaying the common people with the ‘edge of his sword’. The 
synopsis explains that Saul went into the lands of the enemy, and cut to pieces 
the powerful and powerless, and then retained all the barons and plundered 
great treasure against the command of the Lord (Figure 4.4).39 The allegoriza-
tion reads:

Saul, who destroyed in war the poor and retained lofty and powerful and treasure 
against the order of the Lord, signifies depraved kings who make collections from 
amongst the poor and then destroy them, but spare the wealthy who offer to them 
gold and silver.40

Other commentary bemoans modern princes who pervert the law, pervert 
judgements, and allow evils to grow in the church. A passage from Lamentations 
4. 13 ‘signifies that on account of the iniquities of modern priests and princes of 
the church evils grow, [evils which] subvert the law in public sphere, [and] cor-
rupt legal judgements, oppressing just men’.41 In Harley, a commentary roundel 
bemoans iniquitous princes who collude with false prelates to institute new 
customs and iniquitous laws.42

38  ÖNB 2554, 37v Bb; ÖNB 1179 90 Bb; Bodley, 270v A1–2; Toledo,  I:104 A1–2. 
Toledo reads ‘Saul significat pravos reges qui collectas faciunt in pauperibus et eos destruunt 
et divitibus parcunt qui eius aurum et argentum tribuunt’. Bodley reads: ‘Saul qui contra 
mandatum domini regi agag pepercit et omnibus que pulcra[?] erant et pauperes et viliua 
destruxit; significat pravos principes qui per rapinas et tallias destruunt paupereres et parcunt 
divitibus qui aurum et argentum eis tribuunt’.

39  ÖNB 1179, 90 B: ‘Venit Saul circa inimicos & omnis pauperes & inpotentes detruncavit 
& retinuit omnes barones & predas & magnos thesaurus contra mandatum salvatoris’. 
ÖNB 2554 37v Bb: ‘Ici vient Saul et va en une bataille & detrancherez les pouvres, & toz les 
nonpoissans, & retienttes les haz barons & totes les bestes, & retint los contre le commandement 
Damedeu’. See also ÖNB 2554, 46 Aa, and ÖNB 1179, 106 Aa (cf. ii Kings 12. 1 – 13. 4); 
Toledo, III:116 B3–4 (Acts 23. 16–25).

40  ÖNB 1179 90 b: ‘Saul qui destruxit in bello pauperes & retinuit sublimos & potestes et 
thesaurus contra mandatum domini significant pravos reges qui collectas faciunt in pauperibus 
et eos destruunt & parcunt divitibus qui eis aurum tribuunt & argentum’.

41  Toledo, II:177v (on Lam. 4. 13) A4: ‘Hoc significat quod propter iniquitates sacerdotum 
et principum modernorum ecclesie mala crebrescunt qui legem in publico pervertunt, iudicia 
invertunt iustos opprimentes’.

42  Harley 1527, 48r B2: ‘Hoc siginificat quod iniqui principes et falsi prelati conveniunt 
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The commentaries address the question of the king’s ideal relationship to 
the church. A roundel-pairing in the second-generation programmes takes on 
explicitly the question of the relationship between the two powers, explaining 
that royal authority was derived from the church (see Plate I).43 The pairing 
treats Numbers 17. 1–4, in which God tells Moses to take a rod from each of 

ad constituendas novas consuetudines et leges iniquis, ut opprimant in iudicio minores et bona 
eorum diripiant, et sic ihesum occidunt membra sua scandalizantes’.

43  Toledo, I:73 B1–2. B1: ‘Dixit Dominus ad Moyses: accipe a XII principibus duodecim 
uirgas et uniuscuiusque nomen superscribe uirge sue et pone eas in tabernaculo federis’; B2: 
‘Hoc significat quod unusquisque princeps debet habere uirgam scilicet sceptrum regale qua 
populum regere debet et ab ecclesiasticis personis debent imperandi et regnandi accipere 
potestatem’. Bodley, 79v B2: ‘Hoc significat quod unusquinque princeps debet habere virgam 
scilicet sceptrum imperiale vel regale sine qua populum regere non potest. In ecclesia tamen et 
ab ecclesiasticis personis debent imperandi et regnandi accipere potestatem’.

Figure 4.4.  
Vienna, Österreichische 
Nationalbibliothek, MS 2554, 
fol. 37v Bb. Reproduced with 
permission of the Öster
reichische Nationalbibliothek.
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the twelve tribes of Israel and place them in the tabernacle. The gloss explains 
that ‘This signifies that the king ought to have a rod, that is the royal sceptre, 
by which he ought to rule people, and that he ought to receive the power of 
command and rule from ecclesiastical persons’.44 Royal authority, in the form of 
the rod/sceptre, is received from and derives from the church. The king’s duty 
is to serve the interest of the church. The king ought to promote preaching, 
which includes not allowing vernacular preaching.45 (Presumably, this links to 
his duty to wipe out heresy, discussed below.) Other roundels preach that the 
king ought not to tax the church and ought instead to give her money.46 The 
king should defend the church.47 In turn, the good king is the church’s patron. 
ÖNB 1179 includes a roundel that praises Dagobert and Charlemagne — two 
of the exemplars of good kingship in Capetian circles — for founding and 
building churches at their own expense.48 A number of images show evil kings 
directing thuggish agents to despoil the church of her moneybags.49 Finally, 
the king is enjoined throughout to respect ecclesiastical liberties, a phrase that 
refers to the Gregorian notion of freedom from secular interference.50 By the 

44  Toledo, I:73v B1–2. B2: ‘Hoc significat quod unusquisque princeps debet habere 
uirgam scilicet sceptrum regale qua populum regere debet et ab ecclesiasticis personis debent 
imperandi et regnandi accipere potestatem’ (cf. Num. 17. 14).

45  On the king’s obligation to promote preaching, see Toledo, III:101v B2: ‘Hoc significat 
quod viri potentes non curant ut eius annuncietur verbum Dei sed bene permittunt vulgo 
sermonem verbi Dei annunciari’. The image shows a king overseeing a preacher. See also 
Toledo, I:182 A1–2; III:172 A3–4; III:101; III:56. Harley 1527 71r A1–2.

46  Toledo, I:149 A3–4; and III:116 B3–4; II:161 A3–4; I:182 A1–2.
47  Bodley, 91v B2: ‘Principes in ecclesia sunt milites et reges qui sunt manus ecclesiae ad 

defensendam eam’ (cf. commentary to Deut. 28. 65–66).
48  ÖNB 1179, 139 Bb. b: ‘Bonus rex qui precepit reparare muros, etc., significat karolum 

magnum & Daugobertum et alios bonos principes qui de proprio catallo ecclesias fundaverunt’ 
(cf. i Esdras 6. 1 or 13–17. 21).

49  Toledo, III:116 B3: ‘Biennio expleto accepit successorem Felix Festum; volens autem 
Festus placere iudeis reliquit Paulum vinctum et rogabant eum ut iuberet perduci eum in 
Ierusalem, Festus autem respondit servari Paulum in Ceserea’ (Acts 24. 27 – 25. 4); B4: ‘Per 
Festum significantur quidam principes qui nolunt ecclesiam omnino destruere sed eam clericos 
talliando ut laicos ad modum infidelium eam constituunt sub tributo’.

50  ÖNB 1179, 209v Aa. A: ‘Tunc exaltavit eum rex & statunt principatum sacerdocii; 
quecumque alia prius habuit preciosa sequestra reddidit tribute, remittebat arcem ierlin liberari 
precepit’; a: ‘Hoc significat quod principes terreni conversi ad peticionem prelatorum rebellas 
in ecclesia prosternunt & ecclesie pristinam restituunt libertatem, & ex actiones indebitas 
remittent’ (cf. i Macc. 11. 16–44).
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second-generation bibles, the trope for the violation of ecclesiastical liber-
ties was Henry II’s murder of Thomas Becket. Toledo allegorized an episode 
from i Kings 22. 9–18 (where Saul orders his men to kill the priests of the 
Lord) to explain that a bad king is one who kills priests for their own profit 
simply because the priest wishes to defend the liberty of the church and to pre-
serve good customs, just as the King of England had killed the saintly Thomas, 
Archbishop of Canterbury (Figure 4.5).51 The image shows a crowned king 

51  Toledo, I:109v A4. ‘Hoc significat quod mali principes occidunt prelatos pro eo quod 
volunt libertatem eccesie defendere et bonas consuetudines servare sicut rex Anglie sanctum 
Thomas archiepicopum Cantuarie’. The moralization and images were repeated in Bodley, 141v 
B1–2, although the phrase ‘sicut rex Anglie sanctum Thomas’ has been expunged. For Becket, 
see also Toledo, I:17 A2; I:92 A2; I:109 A3–4. For ecclesiastical liberties, see also Harley 1527, 
145r B1–2.

Figure 4.5.  
Toledo, Tesoro del 
Catedral, MS s.n. I:109v 
A4. Reproduced with 
permission of the Biblioteca 
de la Catedral de Toledo.
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directing his men (clearly knights), all holding swords, to threaten one priest 
(all the way on the right) and to cut down another (Becket) altogether.

The Power of the Sword

Visually and sometimes textually, the power of the king rests upon the sword. 
Iconographically, the primary sign of the ‘king’ or ‘prince’ is the crown. Yet his 
temporal power is symbolized by his sword, which can, if need be, be delegated 
to his agents and is to be used for the defence of the church.52 This was made 
explicit at several points in ÖNB 1179 and Paris-Oxford-London.53 A roundel 
pair allegorizes a passage from Joshua 14. 2–5 in which Joshua divided up the 
Promised Land among the tribes of Israel (Figure 4.6). He is shown marking 
out plots of land for the Israelites, two of whom are shown holding wheat and 
a lamb. The biblical synopsis takes liberties with scripture, explaining that God 
prohibited Aaron, who was from the tribe of Nephtali, from holding any of the 
Promised Land, except for the ‘tithe of wheat and lambs’.54 (The priestly clan of 
the Levites held no lot, having been set aside for the service of God; the excep-
tion made here for the tithe is an interpolation.) The bottom roundel shows 
Christ himself, identified by his cruciform halo, handing two swords out to a 
king and other secular authorities (‘counts’), here for the purpose of protecting 
the goods of prelates — in this case a lamb and a sheath of wheat, identified in 
the synopsis roundel as the tithe. Moses becomes Christ. The kings and counts 
are leaders of the tribes of Israel. And the Levites are the churchmen. The com-
mentary roundel explains that Joshua’s division

signifies Jesus Christ who ordered that kings and counts should hold the secular 
sword for ruling the people, and maintained that priests and clerics should not 
have [anything] except the tithe and those things pertaining to the holy church 
rendered forth.55

52  Sometimes, the king’s agents are shown wielding a club instead of a sword; the king is 
never shown with a club.

53  See for instance Bodley, 91v B2 (see note 47 above).
54  ÖNB 1179, 67 A: ‘Iosue divisit terram promissionis in ix partes & dimidiare mandato 

domini & prohibet neali quis de progenie aaron habeat in terra promissionis preter decimas 
segetum & agnorum’.

55  ÖNB 1179, 67 a: ‘S[ignificat] ihesum christum qui precepit quod reges & comites 
habeant secularem gladium pro populo domando & defendit quod presbyteri & clerici non 
habeant preter decimas et redditus ad sanctam ecclesiam pertinentes’.
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When the pairing was adapted to the Paris-Oxford-London bible, the 
image-text focused on the issue of secular justice: ‘This signifies that Jesus 
Christ ordered that emperors, kings, and princes should have the secular sword 
for executing secular judgements’.56 The image here has four crowned figures, 
each holding a sword, while God above them offers a gesture of blessing. 
Another allegorization (of ii Maccabees 12. 6 — he who escaped from the fire 
is killed by the sword) explains that the truly perverse are excommunicated and 
then handed over to the lay power and burned by fire (Figure 4.7).57 This was 

56  Bodley, 102 A4: ‘Hoc significat quod ihesus christus precepit quod imperatores, reges, & 
principes habeant glaium secularem ad iudicia secularia exercenda’.

57  ÖNB 1179, 221 B: ‘Et qui ab igne effugerunt gladio peremit’ (cf. ii Macc. 12. 6); b: 
‘Hoc significat quod qui vero perversi sunt excommunicati, & laice potesti tradendi & igne 
comburrendi’.

Figure 4.6.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 1179, fol. 67 Aa.  
Reproduced with 
permission of the 
Österreichische 
Nationalbibliothek.
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standard judicial procedure, so that the church (who excommunicates) would 
not have the blood of execution on its hands. Here, the image shows not fire, 
but prelates handing over three poor souls to a king who brandishes his sword 
above his head. The argument of the king’s sword is further illustrated in the 
allegorization to ii Macchabees 3–4 (Figure 4.8). In this image-text pair, the 
episode compresses a complicated story involving control over the great wealth 
stored in the Temple. The synopsis explains that despite the fact that Simon, 
the Temple’s administrative officer, defames Onias, the high priest, Onias nev-
ertheless intercedes with the king (Seleucus) on his behalf in order to restore 
peace.58 The commentary roundel gives this lesson:

58  ÖNB 1179, 217 B: ‘Symon autem peciarum & patrie delator male loquebantur de Onia 
& dicebat eum regni insidiatorem considerans; Onias periculum contentionis, & Appolonium 

Figure 4.7.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 1179, fol. 221 Bb.  
Reproduced with 
permission of the 
Österreichische 
Nationalbibliothek.
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This signifies that prelates of the church, when they are unable to compel the arro-
gant through ecclesiastical censure, have recourse to terrestrial princes, so that he 
can punish with the sword, which he gets from the church, for the vindication of 
bad men.59

Here, bad men with horns and moneybags are pushed off by a prelate, seeking 
the aid of the king, who lovingly strokes his sword, the means of his power, 
which is ultimately received from the church. The image and moralization were 
repeated in Paris-Oxford-London.60 None of the root biblical stories refer to 
the king’s use of force, but all three allegories — the moral lesson for the king 
— explain that the king’s legitimate use of force is to defend prelates and the 
church’s interests. Both commentaries begin with a premise to kings in the plu-
ral, and then shift to an injunction to a or the king in the singular. This is a very 
clear notion of the function of royal authority. It was also in line with medieval 
political thought. Gratian, quoting Isidore, said plainly that royal power exists 
‘so that what priests are not strong enough to effect by word of teaching, [royal 
power] might command by the terror of discipline’.61

It is impossible, here, not to evoke high medieval uses of the Gelasian doc-
trine, wherein the king supports the spiritual authority precisely through his 
monopoly on the use of force.62 Yet the discursive programme was also in line 
with the political ideals embedded in the coronation rites, another ‘ecclesiasti-
cal’ view of ideal kingship. As the bishop handed the king the sword, he said 
‘Accept this sword with God’s blessing, given to you for the punishing of evildo-
ers’.63 By 1250, the king took an oath that he should preserve peace and justice, 
forbid rapine and iniquity, enforce equity and mercy in judgements, and ‘as best 

ad sature ad regem se contulit, non ut civium accusator; sed quia videbat sine regali preovidentia 
impossibilie esse pacem rebus dari’ (ii Macc 4. 1–6).

59  ÖNB 1179, 217 b: ‘Hoc significat quod prelati ecclesie cum non possint superbos per 
censuram ecclesiasticam compellere, ad principes terrarium recurrunt, ut & ipse gladio quam de 
ecclesia suscepit ad vindicatam malorum eos vindicerent’. See also Toledo, III:14 A2.

60  Harley 1526, 26v B3–4. Oddly, i and ii Macchabees were not included in Toledo. See 
Reinhardt, ‘The Texts of the Bible of Saint Louis’, p. 284.

61  Kilcullen, ‘Medieval Political Theory’, p. 340.
62  Kilcullen, ‘Medieval Political Theory’, pp. 339–40. On the exegesis of the Gelasian 

doctrine, see Caspary, Politics and Exegesis.
63  Ordines Coronationis Franciae, ed. by Jackson, ii, 148–49: ‘Accipe hunc gladium cum dei 

benedictione tibi collatum ad vindicatam malefactorum’. Later formularies including expanded 
versions of this same blessing. See for the Last Capetian Ordo Ordines Coronationis Franciae, 
ed. by Jackson, ii, 385–86.
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I can, eradicate from my lands and the jurisdiction subject to me all people des-
ignated as heretics by the church’.64 

Starting with ÖNB 2554 and increasingly amplified in the later volumes, the 
moralized bible programmes are preoccupied with this function of the king’s 
temporal authority in the control of heresy and unbelief. In one sense, this is 
simply an outgrowth of the traditional theme that the king’s duty is to defend 
the church — but it is one that is particularly emphasized, and ties in with other 
preoccupations of the moralized bibles. There is, in all four volumes, only a sin-
gle explicit reference to the King of France (Rex Francie). This appears in the 
Toledo bible in a roundel depicting Acts 27. 30–32 (Plate II). Paul is shown on a 

64  Ordines Coronationis Franciae, ed. by Jackson, ii, 383–84: ‘Item, de terra mea ac iurdi
citione michi subdita universos hereticos ab ecclesia denotatos pro viribbus bona fide exter
minare studebo’ (the Last Capetian Ordo).

Figure 4.8.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 1179, fol. 217 Bb. 
Reproduced with permission 
of the Österreichische 
Nationalbibliothek.



 

 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

© BREPOLS PUBLISHERS
THIS DOCUMENT MAY BE PRINTED FOR PRIVATE USE ONLY.  

IT MAY NOT BE DISTRIBUTED WITHOUT PERMISSION OF THE PUBLISHER. 

94	 ﻿M. C. Gaposchkin

boat being taken to Rome. The boat is in danger of sinking, and when a number 
of sailors seek to abandon ship, Paul warns the centurion to stay aboard or they 
will all be lost. The commentary explains that

By the sailors who desire to flee are signified false prelates who seek to be in luxury 
and peace while the holy church is in great tribulation. By the centurion and the 
soldiers are signified good laymen who believe in the words of the gospel and suc-
cor the holy church in her troubles just as did the King of France, who invited oth-
ers to the help of the holy church when her tribulations threatened her.65

65  Toledo,  III:130, B4: ‘Per nautas que fugere volebant significantur falsi prelati qui 

Figure 4.9.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 2554, fol. 40v 
Dd. Reproduced 
with permission of 
the Österreichische 
Nationalbibliothek.
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This is surely a reference to the Albigensian crusade, ultimately waged by 
Louis VIII during precisely the period that these volumes were undertaken. 
The commentary here refers to the fact that his father, Philip Augustus, had, 
in 1209, permitted the northern French nobility to take the cross against the 
heretics of southern France. The image shows two prelates (the ‘false’ prelates) 
engaging in a conversation while the church behind them is aflame. On the 
right, the king restrains two laymen who are responsible.66

Crusade

Here, the king’s role in supporting the church is conceived of in terms of the 
(contemporary) Albigensian crusade.67 The Albigensians play a role throughout 
the bible’s discursive programme in articulating the duties of kingship, estab-
lished in ÖNB 2554 and 1179. All four bibles gloss i Kings 25. 12–13 in which 
envoys come to King David to report that a Philistine Prince (called Nabal) is 
preparing to attack the Israelites, and David and his men then prepare them-
selves for battle (Figure 4.9). The commentary explains that this signifies

that messengers of Jesus Christ who return from the Albigensian regions and say 
to princes and prelates and good Christians that in the Albigensian lands they are 
ignorant of the Lord; and good princes take up the cross and promise that they will 
kill all the Albigensians and all of their posterity.68

querunt esse in deliciis et pace dum sancta ecclesia est in magna tribulatione; per centurionem 
et milites significantur boni laici qui credunt verbis evangelii et succurrunt sancte ecclesie 
tribulate sicut fecit rex Francie qui alios invitabat ad succursum sancte ecclesie tributionae 
inminente’. Discussed in Reinhardt, ‘The Texts of the Bible of Saint Louis’, p. 308.

66  It should be said that it is an awkward moralization, with an unclear relationship to the 
image or its root biblical story, and was abandoned when the image was reworked in Harley 
1527 (89r).

67  Treated previously by Maier, ‘The bible moralisée and the Crusades’.
68  ÖNB 2554, 40v d. ‘Ce qe li message conterent a david lotrage & la folie Nabal & david 

sarma & iura quil destruiroit, & lui, & sa ligine senefie les boens messages iesucrist qi repairet 
dabigeos & content as princes & as boens crestiens la mauvestie & la mescreandise des abygeos, 
& tuit li ami deu prennent la croiz, & dient que illes ocirroit & destruront toz’. ÖNB 1179, 
96 c: ‘significat nuncios Ihesus Christi qui redeunt de terra albigensi. & dicunt principibus & 
prelatis et bonis chrisanis qui deum ignorant in terra albigensi et boni principes suas cruces 
accipientes promittunt quod interficient omnis cum tota sua posteritate alibigenses’. The image 
is discussed in Maier, ‘The bible moralisée and the Crusades’, p. 219.
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The commentary image in ÖNB 2554 is clearly military. The crusading king, 
modelled on David, bears a crown, wears chainmail, and carries a sword. 
Presumably he is imagined as Louis VIII, the king who in fact took up the cross 
against the Albigensians in the period when the first-generation bibles were 
being completed. The lesson was then repeated in both Toledo and Bodley, 
with a shift in visual argumentation, emphasizing heretics instead.69 Toledo 

69  Toledo, I:111v A2: ‘Nuncii redientes ad David significant nuncios Ihesu Christi qui 
redeunt de terra albigensium et dicunt principibus et prelatis et bonis christianis quod Deum 
ignorant in terra albigensi et boni principes suas cruces accipientes promittunt quod interficient 
omnes albigenses cum tota sua potestate’. Bodley, 143v A1. ‘Nuncii david redeuntes & dicentes 
stultum responsum nabal significat nuncios ihesu christi redeuntes de terra albigensium & 
dicunt principibus et prelatis quod domini ignorant, & boni principes suas cruces accipientes 
promittunt quod illos omnis interficiunt cum tota sua posteritate’. Note that in the Bodley 

Figure 4.10.  
Toledo, Tesoro del Cate
dral, MS s.n. I:111v.  
Reproduced with per
mission of the Biblioteca 
de la Catedral de Toledo.
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shows two tonsured prelates reporting to the king about a group of heretics 
on the right (Figure 4.10). These are the good envoys. The secular king in the 
commentary roundel is typed on the figure of David, the monks on the envoys, 
and the Albigensian heretics, holding a strange leopard-looking cat, on the 
Philistine idolaters.70 Sarah Lipton has shown how, in the Vienna bibles, the cat 
is a symbol associated with Jews and heretics, and thus which associates Jews 

image, the Albigensians are shown wearing pointed hats and carrying moneybags — the 
iconography for Jews — making again Lipton’s point about the identification between Jews 
and heretics.

70  In Bodley, 143v A2, the ‘heretics’ on the right hold a money bag and wear the conical 
hats, the iconography, pace Lipton, of the Jews. Otherwise, the iconography is almost identical. 
The text is identical.

Figure 4.11.  
Oxford, Bodleian Library, 
MS 270b, fol. 130r B3–4. 
Reproduced with permission 
of the Bodleian Library.
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Figure 4.12. Toledo, Tesoro del Catedral, MS s.n. II:105v B1–2.  
Reproduced with permission of the Biblioteca de la Catedral de Toledo.
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and heretics with one another.71 The principal sign for the heretic in the Toledo 
programme is this hood and, although not in this image, often a book symbol-
izing the definition of the heretic as dependent upon doctrine, albeit false and 
incorrect doctrine.

The typing of heretics onto the Philistine idolaters of the Old Testament 
also associated heretics with other infidel objects of the king’s legitimate force. 
A broader visual rhetoric was played out in the synopsis roundels, particularly 
in the books of Kings and Joshua, which touched on crusading in general. 
Starting with the first exemplar (ÖNB 2554), in the biblical summaries, the 
Philistines (i.e. idolaters) are identified as Saracens and allegorized as infidels, 
thus typing the Old Testament battles within the contemporary matrix of cru-
sading rhetoric and ideology.72 The term ‘Saracens’ signified widely both the 
Arab Muslims, and a range of infidels who threatened the body of the church 
more broadly.73 An example, from ÖNB 2554, depicts i Kings 4 (10–11) and 
explains that Saracens come and take the ark that they had conquered and put 
it in their mosque (Plate III).74 In the Bodley fragment (also i Kings 4. 10–11), 
in an episode in which the Israelites and the Saracens do battle, it is ‘Saracens’ 
that carry off the Ark of the Covenant (Figure 4.11). The visual and rhetorical 
polemics might also conflate Saracens with heretics, as evidenced by the com-
mentaries in the second-generation bibles, drawing on David’s battles against 
the Kings of Syria (Is. 7. 1–2). In both Toledo and the Paris bible, the commen-
tary roundel explains that Saracens fight the church with swords and heretics 
fight with arguments of false doctrine (or from false documents) (Figure 4.12).75 
Harley 1526 further identifies the ‘two types of enemies’ that the devil sent to 
the church as ‘savage pagans and infidel heretics’.76 Although the Albigensian 

71  Lipton, Images of Intolerance.
72  ÖNB 2554, fol. 36, Aa, Bb, Cc. Later, see Toledo, I:100 B1, B3; I:101v, 102, 114, 115v; 

II:5v B4. Bodley, 130–33 includes a range of examples. On this issue, see Reinhardt, ‘The Texts 
of the Bible of Saint Louis’, p. 286; Saurma-Jeltsch, ‘Sarracens: Opponents to the Body of 
Christianity’, especially at pp. 86–87.

73  Saurma-Jeltsch, ‘Sarracens’; Strickland, Saracens, Demons, and Jews.
74  ÖNB 2554, 36r aA. Cf. Bodley, 130r.
75  Toledo, II:105v B1–2: ‘Hoc significat quod sarraceni gladiis et heretici argumentis 

falsorum dogmatum inpugnant ecclesiam’. Paris, BnF, MS  lat. 11560 105v B2: ‘Quod 
Sarraceni per enses et hereticis per falsorum documentorum pugnant circa ecclesiam’. See also 
Toledo, II:104 B2. On heresy as false doctrine, see Toledo, II:121v B2.

76  Harley 1526, 12v A3–4: ‘Hoc sigificat quod dyabolus post expugnationem suam per 
mortem christi mittit circa ecclesiam duo genera inimicorum: paganos crudeles et hereticos 
infideles’.
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crusade seems to have been the dominant referent, ÖNB 1179 also nodded 
towards Jerusalem Crusade. An allegorization of iv Kings 10. 8–13 explained 
that Jesus Christ instructs preachers to ‘announce my word among the people, 
and you will acquire the city and the entire land of Jerusalem’ (Figure 4.13).77 
The text, derived from the Glossa, is about preaching. But the image is about 
fighting — about crusading. Preachers on the left side announce the word of 
God. Incited by these preachers, a crusader army attacks a castle. One crusader 
lifts a cross atop the citadel on the left. Another, with his foot reaching out of 
the frame, shoots an arrow into the melée. The enemy falls to death at the lower 

77  ÖNB 1179, 131, iv Kings 10. 8–13, 13. 20.

Figure 4.13.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 1179, fol. 131 
Bb. Reproduced 
with permission of 
the Österreichische 
Nationalbibliothek.
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right. Another roundel from ÖNB 1179 allegorizes Saul ‘who comes against 
and destroys the Saracens’ as kings who ‘destroy the enemies of Christ’ (Figure 
4.14). The enemies of Christ are the cowering figures to the right bearing a 
scroll identifying them as inimici christi.78 On the left, a series of heretics are 

78  ÖNB 1179, 89, allegorizing i Kings 12–14; D: ‘Venit Saul contra sarasenos & eos et 
pugnavit sed ante quam bellum finiretur Ionathas inveniens virgam mellitam ponens eam in 
ore aliquantulum suggerebat’; d: ‘Saul qui venit contra sarasenos & eos destruxit significant 
bonos christianos qui venuerit contra infideles & contra inimicos ihu xpi. et eos destruent 
& detruncant. Jonathas qui comedes contra mandatum Saul s. pravos gentes qui intendunt 
mundanis deliens qui & transgrediuntur mandatum ihu xpi’.

Figure 4.14.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 1179, fol. 89 
Dd. Reproduced 
with permission of 
the Österreichische 
Nationalbibliothek.
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shown at table (a false altar) eating and drinking (false sacraments). The king 
attacks with a sword. A bishop attacks through preaching. The two — preach-
ing and fighting — are frequently equated, with multiple references through-
out to ‘the sword of the gospel’.79

It is the responsibility of kings to eradicate these inimici christi through the 
sword as prelates are to eradicate them through preaching. The treatment of 

79  ÖNB 1179, 68 c: ‘Delbora & berach qui expugnaverunt regem cum toto excercitu 
s[ignificant] sanctam ecclesiam & bonos prelates qui gladio evangelii infidelitatem superbiam 
& alia vicia repellunt & expugnant’.

Figure 4.15.  
Vienna, Öster
reichische National
bibliothek, MS 1179, 
fol. 52 Cc. Reproduced 
with permission of 
the Österreichische 
Nationalbibliothek.
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Leviticus 24. 14 is particularly evocative here. In both ÖNB 2554 (in French) 
and ÖNB 1179 (in Latin), the gloss explains: ‘God who ordered that they be 
stoned signifies that Jesus Christ orders kings and counts to kill all infidels and 
sinners (publicanos)’ (Plate IV, Figure 4.15).80 The image is violent, showing 

80  ÖNB 2554, 30v a: ‘Ce qu moyses commanda qucil qui se gaba de deu fust lapidez & il si 
su senefie qe dex comande as rois & as contes & as princes quil ocient toz les mescreanz & toz 
les populicanz & toz cels qi deu gabent’. ÖNB 1179, 52 c: ‘Deus qui precepit quod lapidaretur 
significant iesum xpm qui precipit regibus et comitatibus quod interficaciant omnes infideles et 
puplicanos’. On ‘publicans’ see Lipton, Images of Intolerance, pp. 110–11. Discussion of roundel 

Figure 4.16.  
Toledo, Tesoro del 
Catedral, MS s.n. III: 
116 A1–2. Reproduced 
with permission of the 
Biblioteca de la Catedral 
de Toledo.
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the king overseeing the execution of a group of infidels and sinners. The alle-
gorization and image are abandoned in the second-generation bibles, replaced 
with a toned-down moral about unrepentant sinners being excluded from the 
church.81 In another reference to the Albigensians in the second generation, the 
allegorization to Acts 23. 16–25 praises ‘humble and faithful’ men (the two 
figures in the middle) who recognize heretics (sitting at a table wearing hoods) 
and point them out to the ‘earthly princes’ so that ‘through the power of the 
princes these [that is, “sects of heretics”] can be annihilated’ (Figure 4.16).82 
The sequence was repeated in Harley (87r). Here again, the heretics are at table, 
eating and drinking, participating in their false sacraments. And it is the king’s 
responsibility to use his secular power to destroy — the words are ‘kill’ and 
‘annihilate’ — the heretics.

The opposite, of course, is also true. Numerous allegorizations, particularly 
in the second-generation bibles, describe bad kings (tyrants) in partnership 
with the devil to undermine the church. The good king promotes good preach-
ing. The bad king undermines it, using the power of the sword to undermine 
the church. The spread of heresy and the destruction of the holy church is the 
result of the devil’s partnership with earthly princes and tyrants. There are doz-
ens of references throughout the cycles to tyrants, and they almost always wield 
a sword that they misuse. An example from the Toledo bible is exemplary, the 
beast of the Apocalypse is compared with ‘heretics and hypocrites’ and ‘sig-
nifies that the devil has the partnership of earthly princes and through their 
help works to expunge the holy church’ (Plate V).83 A crowned king, holding a 
sword, in partnership with a hooded heretic, partners with the devil, also hold-
ing a sword, to push back the church.

in Lowden, The Making of the Bibles Moralisées, i, 71, fig. 25.
81  In Bodley, 65v A4, the secular authority is depicted as a count, not a king, and the 

allegorization reads: ‘Hoc significat quod talis maledicus debet primo extra ecclesiam poni, et 
nisi res p[er]verit debet ab omnibus catholicis publice evitari vel etiam dampnari’. Likewise in 
Toledo, I:59 A3–4, ‘Hoc significat quod talis maledicus debet primo extra ecclesiam poni et 
nisi respuerit debet dampnari’.

82  Toledo, III:116 A1–2; Harley 1527, 87r A2: ‘Per iuvenem qui fuit nepos Pauli figuratur 
aliquis humiles et fideles percipiens hereticorum sectelam quam principi terre demonstrat ut 
per potestatem principis adnichilatur’. The text of the moralization is the same in both.

83  Toledo,  III:178 B4: ‘Hoc significat quod diabolous habet consortium principum 
mundi et per auxilium eorum sanctam nititur ecclesiam expugnare; pardo significat hereticos et 
ypocritas, pedes ursi raptores, os leonis mine superbe potentum’ (cf. Apoc. 13. 1–2).
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Conclusion

The king’s role, then, is to aid the interests of the Church, either through the 
promotion of the preaching of the gospel or through force.84 Either way, the 
king’s authority rests in his temporal power, received from the church and sym-
bolized by the sword. As we said, the vision of kingship embedded in the mor-
alized bibles is in line with a broader history of ideal kingship: serve the church, 
do not oppress subjects and in particular the poor, be concerned about corrupt 
agents of the Crown, follow the advice of clergy, and above all, enforce ortho-
doxy. It is certainly not difficult to see how these ideals were played out in later 
years, both in Louis’s own programme of education for his children and in the 
priorities of his own rule. William Chester Jordan, in his plenary address to the 
Medieval Academy in 2012, already showed how Louis followed the teachings 
of the moralized bibles when, following the lessons of Ruth 2. 1, Louis relaxed 
prohibitions on gleaning (the collection of stray harvest, usually by the poor, 
following formal collections), allowing ‘two days free access to the harvested 
meadows and fields’, in Normandy.85 In his own writing on ideal kingship to his 
son, the future Philip III, Louis himself repeated a number of these principles, 
including the injunction that the king should be good to the poor and suffer-
ing, that he should surround himself with good men, that he should keep peace 
and justice, especially for the sake of the church, that he should honour men of 
the church, and, in one rescension, that he should obey the pope.86

Yet, there are important shades of this traditional definition of kingship 
keyed to the historical moment, to how those ideals were being adapted to the 
particular context or challenges of the 1220s and 1230s — a duty to wipe out 
the heretics, infidels, and enemies of the church — that seem important if we 
are to connect the wider culture of the court, broadly defined, and its ideals 
to the development of kingship in the thirteenth century and to Louis’s own 
reign in particular. The emphasis on the king’s power over violence is striking, 
especially in ÖNB 1179, where references to the king’s sword to enforce the 
church’s will are strongest. It was a programme envisioned and executed during 

84  On the king’s obligation to promote preaching (which includes not preaching in the 
vernacular!) see Toledo, I:182 A1–2; III:172 A3–4; III:101 B1–2; III:56 B3–4.

85  William Chester Jordan, ‘Gleaners’, Presidential Address to the Medieval Academy, 
which met in Saint Louis, MO, 24 March 2012 (see now under Jordan, ‘The Gleaners’, in the 
bibliography to this article). I am exceedingly grateful to Professor Jordan for sharing with me 
his yet unpublished talk.

86  The Teachings of Saint Louis, ed. and trans. by O’Connell, pp. 55–60.
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the years of the Albigensian crusade while Louis VIII was still on the throne 
and leading the army south against the heretics; that is, well before Louis IX 
had committed himself to the recovery of Jerusalem and reconfigured the king’s 
martial commitment to religious purity. This explains the greater emphasis in 
the early programmes on heretics than on Saracens. And Louis also supported 
the anti-heretical goals of the church. In the earlier part of his reign, he aided 
the work of the inquisitor Robert le Bougre’s repression of heresy in Flanders.87 
Matthew Paris said that the inquisitor’s work was ‘assisted by the secular power 
of the French king’.88 Later his biographer, William of Chartres O.P., praised 

87  Also see Sean L. Field’s discussion in this volume.
88  Matthew Paris, Matthew Paris’s English History, ii, 452. See also Matthew’s comments 

on Robert le Bougre, in Matthew Paris’s English History, i, 28.

Figure 4.17.  
Vienna, Österreichische 
Nationalbibliothek, 
MS 1179, fol. 128 Aa.  
Reproduced with 
permission of the 
Österreichische 
Nationalbibliothek.
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him specifically for his eradication of heresy, and in the bull of canonization 
Boniface VIII singled out his abhorrence ‘of those infected with the stain of 
heretical depravity’.89 Yet one imagines that if the programmes had been con-
ceived and completed in the 1240s rather than the 1220s and 1230s, the com-
mentary roundels may well have concerned themselves to a greater extent with 
what was considered the other idolatry, practiced by the Saracens (i.e. Islam). 

89  The Sanctity of Louis IX, trans. by L. Field, ed. by Gaposchkin and S. Field, p. 142 (for 
William of Chartres) and p. 169 (for Boniface VIII).

Figure 4.18.  
Toledo, Tesoro del 
Catedral, MS s.n. III:6 
A3–4. Reproduced 
with permission of 
the Biblioteca de la 
Catedral de Toledo.
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Either way, the symbol of the sword was important. When, according to Jean 
de Joinville, Louis said that disputation with unbelievers should be left to the 
cleric, and laymen should instead use the sword to defend the Christian law 
against the slander of the Jews, he was promoting a vision of secular author-
ity and responsibility consonant with these teachings. And perhaps also con-
sonant, for instance, with two final examples.90 In ÖNB 1179, a moralization 
to iv Kings shows two kings with a sword and an axe attacking a group of 
men. These, explain the moralizations, are Titus and Vespasian ‘who both in 
Rome and elsewhere destroyed the Jews who had mocked Jesus Christ’ (Figure 
4.17).91 And again, in both Toledo and in Paris-Oxford-London, in the exposi-
tion of Psalm 16, where David beseeches for God’s justice, we find Titus and 
Vespasian, each with a sword, who, in response to the prayers of the Apostles 
and thus with the sanction of Christ who observes from the upper left-hand 
corner, are killing the Jews (Figure 4.18). In the moralized bibles — the bibles 
made for the Capetians at the court, for royal education and edification — we 
see envisualized the way in which ideals of militant Christianity bore on the 
obligations of Capetian kingship. Capetian kingship was not only about the 
personal sanctity of the king, but also about the use of royal power to advance 
the interests of the church. In its effort to ensure orthodoxy, promote the gos-
pel, and eradicate heretics, Jews, and infidels, the king was the sword arm of the 
church.

90  Jean de Joinville, Vie de Saint Louis, ed. by Monfrin, § 53.
91  ÖNB 1179, 128 Aa (cf. iv Kings 2. 24 – 14. 11). A: ‘Venerunt duo ursi ad parvulos 

illudentes prophetam & eos devorarverunt’; a: ‘Hoc significant tytiim & vespasium qui intra 
romam & alibi iudeos qui illuderant ihu xpo destruxerunt’. See also Bodley, 176 A2.
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