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In the year 1270 Louis IX, King of France since 1226, died on crusade outside
the walls of Tunis as he besieged the Muslim city in an effort to persuade its
emir, al-Mustansir, to convert to Christianity.” Twenty-seven years later, in
August of 1297, Pope Boniface VIII solemnly canonized Louis X as a saint
of the church, praising him in a number of canonization-related documents
for his defense of the faith and his efforts against the Muslim infidel. Louis’
devotion to crusading was a principal feature of the numerous texts written
in these years in support of his canonization and in the testimony offered
during the canonization inquiry that was held in 1282 and 1283 at St. Denis,
and historians of sainthood have routinely said that Louis’ sanctity was largely

" For the lives of Louis written by Geoffiey of Beaulieu, William of Chartres, Yves

of Saint Denis {listed as “the Anonymous of Saint Denis”), and William of Nangis, I cite
the editions in vols. 20 and 22 of Martin Bouquet, ed., Recueil des bistoriens des Gaules et
de la France, 24 vols. (Paris: 1738; reprint, Gregg: Famborough: 1967) — hereafter RHGE
I cite H.-E. Delaborde’s more reliable edition of William of Saint-Pathus’ life of Saint Louis
(Guillaume of Saint-Pathus, Fie de Saint Louis, ed. H. Frangois Delaborde, Collection
de textes pour servir 4 létude et 4 lenseignement de Ubistoive 27 (Paris, 1899)), though this
can also be consulted in RHGF, v. 20, 58-121. Boniface’s bull of canonization is found in
RHGF,v. 23, 154-160. I quote Joinville from R. Hague's translation: John of Joinville, 7he
Lifz of St. Louis, trans. René Hague from the text edited by Natalis de Wailly (New Yorl,
1955). I refer to two other texts. The first is the liturgical vita that accompanied celebration
of Louis’ feast day. It can be found at RHGF, v. 23, 161167, T also cite an unpublished vita
for Louis, Gloriosissimi Regis, that | am currently editing for publication. It is cited here by
chapter number (of which there are twelve in total). T am grateful to Sean Field, Christopher
MacEvitt, and Caroline Smith for reading earlier versions of this piece, to Thomas Madden
for organizing the conference on the Crusades and for the opportunity to participate in i,
and finally to William Chester Jordan for his useful comments at the conference itself.

2 Michael Lower, “Conversion and Saint Louis’s Last Crusade,” Journal of Ecclesiastical
History 58 (2007), 211-231.
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conceived of in terms of his crusading — that he was a “crusader saint.”? This
view is supported by the text through which we best know Louis — that of Jean
of Joinville — which, Joinville tells us, was written specifically to show how Louis
was a saint, which is centered on the crusade, and in which Joinville speaks of
Louis as a chivalric and glorious crusader.

And yet, if Louis could be praised as a crusader, he could not be praised as a
particularly successful crusader. The crusade in 1250 to Egypt had ended with
the king and that part of his army that had not died or been killed in the captivity -
of the Sultan. The crusade of 1270 had, for all intents and purposes, ended when
Louis died of disease (dysentery).# Louis crusading came under criticism.?
Salimbene had in the 1280s written about the “shame which the French had
received beyond the sea under St. Louis,”® and Joinville spoke of how the crusade
of 1270 had achieved little.” Moreover, these same years — from 1270 to 1297
— spanned the ever-declining fortune of the crusader kingdoms, marked in 1291
by the fall of Acre, the last stronghold of Christian East. 'That is, the period in
which Louis’ sanctity was debated, defined, and confirmed — a sanctity that was
heavily animated by his crusades — coincided with the death of the crusader
states, though not, of course, the crusader ideal ®

*  Michael Goodich, “The Politics of Canonization in the Thirteenth Century: Lay
and Mendicant Saints, Church History 44 (1975), 306, Christopher Tyerman, Fighting
Jor Christendom: Holy War and the Crusades (Oxford, 2004), pp. 84-86, André Vauchez,
Sainthood in the later Middle Ages, trans. Jean Birrell { Cambridge, 1997}, p. 360. Note that
of the crusaders Tyerman lists in this discussion, only Louis IX was canonized by the papacy
— all others fall into the category of men popularly revered for their sanctity. Jacques LeGoff
calls hirn “un des trés rares saints de la croisade.” Jacques LeGoff, “La sainteté de Saint Louis:
Sa place dans la typologie et I'évolution choronlogique des roi saints,” in Fonctions de saints
dans le monde occidental (IIF-XIIF sidcle): actes du collogues (Rome, 1991), p. 287.

4 On Louis crusades, see in English, William Chester Jordan, Louis IX and the
Challenge of the Crusade: A Study in Rulership (Princeton, 1979}, Jean Richard, Saint Louis:
Crusader King of France, ed. Simon Llyod, trans. Jean Birrell (Cambridge, 1992}, Joseph R.
Strayer, “The Crusades of Louis IX, in .4 History of the Crusades: vol II: The Later Crusades,
1189-1311, ed. Kenneth M. Setton (Madison, W1: University of Wisconsin Press, 1969).
No assessment of Louis can be made now without consulting Jacques LeGoft, Sains Losuis
(Paris: Fayard, 1996) now available in English, Saint Louis, trans. Gareth Evans Gollrad
(Notre-Dame, IND: University of Notre Dame Press, 2009).

> FElizabeth Siberry, Criticism of Crusading: 1095-1274 (Oxford, 1985). Edward
Billings Ham, Rutebeuf and Louis IX (Chapel Hill, 1962).

S Salimbene, The chronicle of Salimbene de Adam (Binghamrton, 1986), p. S71.

7 Joinville, §§ 732, 734.

8 Norman Housley, The Later Crusades, 1274-1580: From Lyons to Alcazar (Oxford,
1992), ch. 1.
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How, then, were contemporaries to account for this? How were they to make
sense of the fact that a man whom everyone agreed was a saint of God had failed
in an endeavor that everyone agreed was the work of God, sanctioned by God,
and a duty to God? Failures on crusade had come routinely to be blamed on the
“sins of the crusaders. But, then, why was Louis — of whom his confessor could
say he had not in 20 years committed a mortal sin —not rewarded with victory?
What did this failure say, on the one hand, about Louis sainthood ? And further,
what did it say about the crusades themselves if someone who was both the most
powerful secular leader in Furope and a friend of God had been unsuccessful,
not once, but twice?

This paper looks at the sources around Louis’ sanctification and canonization,
asking how they treated the issue of Louis’ crusading. These sources include the
traditional vitae - those written by Geoffrey of Beaulieu (1273-1274), William
of Chartres (probably before 1282), William of Saint Pathus (written in 1302~
03 on the basis of the lost canonization proceedings that had been held in
1282-83), and Joinville (written in stages, but completed by 1308) - as well as
other individual sources bearing on the issue, such as letters written in support of
Louis’ canonization and para-liturgical texts written to celebrate Louis™ sanctity
on his feast day (August 25). As a solution to Louis’ crusading failure developed
over time, what we find is not a celebration of crusading per se, but rather the
use of the crusades a vehicle to celebrate suffering, passion, and devotion to the
Lord. Crusading is sanctified only in so far as it is a mechanism of self-sacrifice.

Crusading was certainly integral to people’s conception of why Louis was a
saint, All the principal hagiographers devoted large sections of their vitae of Louis
to his experiences in the cast. Many of those who accompanied Louis, either in
1250 or in 1270, testified at the canonization proceedings,'® and it is clear from
the mass of evidence included in William of Saint Pathus’ vita that crusading was
a focus of testimony. Fragments of the testimony of Chatles of Anjou, by then
King of Sicily, survive, and these focus almost entirely on the events in Egypt in
1250." Joinville tells us that he himself testified for two days — surely about his
time with Louis in the East.” A “canonization memorandum” writtenin 1297 by

?  Siberry, Criticism of Cms'ading.

10 We know of these through Wm. of St. Pathus, (Delaborde ed. 7-11). On these
men, Louis Carolus-Barré, Le procés de canonisation de Saint Louis (1272-1297): Essai de
reconstitution, ed. Henri Platelle, Collection de I'Ecole Frangaise de Rome 195 (Rome, 1994),
pp. 59-138. :

11 Paul Edouard Didier Riant, “Déposition de Chatles d’Anjou pour la canonisation
de saint Louis” in Notices et documents publiés pour la Société de Uhistoire de France 4 loccasion
du cinguantiéme anniversaire de sa fondation (Pasis: 1884), pp. 155-176.

12 TJoinville, §760.
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a papal advisor for Boniface in advance of the canonization treated the crusades
as the principal aspect of his sanctity.”® After Louis’ canonization, liturgical and
homiletic texts routinely recounted anecdotes from his crusades.™

That said, there scems to have been some anxiety about the failure of Louis’
crusading from the standpoint of its military and strategic objectives. This is first
evidenced in the discomfited language employed in the earliest vita, written in
1273-74 by Louis’ long-time Dominican confessor, Geoffrey of Beaulieu. In his
chapter on the 1250 crusade, Geoffrey found himself insisting that all the events
were chosen and directed by God. He began his treatment of the crusade of
1250 by saying “On his first trip, after many efforts, God miraculously gave him
Darmietta, when afterwards, but only by divine permission, he was made caprive
of the Saracens ... ”¥ and then, later “Indeed, one must but remark that he was
captured.”® Geoftrey even tried to cull a miracle from Louis’ ransom, saying that
Louis and his men were released “against all hope, for a quite modest sum,” in
reasonably good shape (“healthyand unharmed”), all of which was accomplished
through “a divine miracle and by divine power”” One senses Geoffrey grasping
here ~ trying to figure out a language with which to talk about the events of
1250 that did not highlight Louis’ failure, trying to incorporate Louis’ crusade
into a mainstream rhetoric of crusading glory and propaganda. Another (feeble)
attempt to discuss his captivity claimed that his release was a miracle, saying that
the Muslims knew that Louis could do them more harm than any other prince

3 Peter Linehan and Francisco J. Hernéndez, © ‘Animadverto’: A recendly discovered

Consilinm concerning the sanctity of King Louis IX,” Revue Mzbillon 66 (1994}, 83-105.

14 Guido Maria Dreves and Clemens Blume, eds., Analecta hymnica medii aevi, 55 vols.
(Leipzig, 1886—1922; reprint, New York, 1961}, v. 13, 186, 187, 189-190, 192, 193. Louis’
crusades were frequently treated in sermons on Louis. Examples include (but are in no way
limited to) BNF Lat 16512, 52t-56v { Anonymous Franciscan sermon, where the information
is drawn from Gloriosissimi Regis); BNF Lat 3303, 183r-193v (Anonymeous Franciscan
sermon, where the information is drawn from the liturgical vita discussed elsewhere in this
paper); Jacob of Lausanne O.P’s Fidete Regem, preserved in a number of sermon collections,
for which see Jean-Baptist Schneyer, Repertorium der lateinischen Sermones des Mittelalters

Siir die Zeit von 1150-1350, 11vols., Beitrige zur Geschichte der Philosophie und Theologie des
Mitzelalters 43 (Miinster, 1969~1973), v. 3, pp. 104105, no. 609; Vat. Capit san Petri D213,
col. 487492 (James of Viterbo's Tronus eius).

> G. Beaulieu, RHGF, v. 20, 16, ch. 25: “ibi Dominus miraculosus reddiderit
Damietam; quomodo postmodum divina permissione a Sarracenis captus.”

16 . Beaulieu, RHGFE. v. 20, 16, ch. 25: “Denique non silendum est, quod quando Rex
ipse captus fuit.”

7 G. Beaulieu, RHGF, v. 20, 16, ch. 25. “non est muloum mirandum; sed est divino
miraculo et ipsius potentiae, necnon sancti Regis meritis adscribendum, quod ita de facili, et
satis pro modico pretio, contra spem fere omnem, ipse et fraters sui, et excrcitus christianus,
fuerint satis sani et incolumes de ipiorum minibus liberati.”
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of the world and that they could have obtained up to 100 times the ransom.™
This story, ironically, had the effect of praising his Muslim captors for their lack
of greed. Others saw no way out other than to suggest that failure and captivity
was the plan of God, designed to showcase ideal Christian humility. William of
Chartres introduced the crusade by saying that “it was necessary that temptation
should test him, and should clearly show him worthy, just as gold and silver are
proved best when subjected to fire,” and he ascribed the release of prisoners
to “the miracle of divine power and the merits of the king”? William of Saint-
Pathus could say of the devastation of the king’s army and the captivity of the
king himself only that this was brought about by the “just if hidden judgment
of God, a formulation repeated in later vitae.?* After Louis’ canonization, an
anonymous text explained that Louis was captured not because of his own sins,
but because of those of his people “just as the head is afflicted by the sickness
of its members,” and that, through this tribulation, Louis “glowed more and
more red” (that is, became more and more saintly).?? These explanations — that
the events were directed by God, that the crusades were aided by his miracles,
that failure was a resulc of sin, that defeat was a test, that crusade was a spiritual
opportunity — all accorded with a traditional theology of crusading failure.

1B Glor Reg. ch. 10. Ql}s enim non cognoscat miraculum ferocissimam gentem regi

quem Possc sibi super ceteros mundi principes nocere scicbant parcere eamdemque gentem
cupidissimam pro redemptione minori in parte centupla quam habere potuissent liberum
dimittere.” This sentiment is repeated in the liturgical vita associated with Louis’ feast day;
RHGF, .23, 162, lection 5, “Qui enim non recognoscat miraculum gentem ferocissimam
tam faciliter parcere tanto reg, et gentem cupidissimam regem ditissimum dimittere liberum
pro multo minori redemption quam habere potuissent.” Note that this actually contrasts
with Joinville’s telling of the negotiations, where he says the Sultan is impressed with Louis
for not haggling over the requested sum; Joinville, §343.

19 Wm Chartres, RHHGF, v. 20, 30. “necesse erat ut tentatio probaret eum, et probarum
ostenderet manifeste, sicut examinatur argentum et aurum optimum in fornace.”

2 Wm. Chartres, RHGF v. 20, 31. “non absque miraculo virtueis divinae, et meritis
ipsius regis.”

2 Wm. Saint-Pathus, {Defaborde 23) “par le jugement de Nostre Seigneur droiturier
et secré” The formulation was probably established in the summary vita compiled out of
the canonization proceedings and sent to the curia, and appears also 'in Beatus Ludovicus,
Otrleans BM 348, 4v (a unique witness to an early vita), “At non multo post uosto sed occulto
dei”; BLQREF (p. 162) “Justo dei iudicio sed occulto.” This was taken up by the author of
Glor. Reg, ch. 10, and the liturgical vita, RHGF, v. 23, lection 5, p. 162. The sentiment was
not original. See Martthew Paris, Chronica major {6:195) said “Sed haec secreto Dei iudicio -
potius, quam humano sunt commendanda” {as quoted in Cole, p. 179, n. 10).

2 RHGF,v.23,173.“Hec miremur fratres karissimi, si pro delictis populi rex in manus
gentium tradebatur; sic pro membrorum aegritudine caput afflicitus”

3 Siberry, Criticism of Crusading, p. 69.
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But Louis, of course, was special, because he was a saint — his intention was
“right” and his aims unperverted. Joinville had blamed the disaster at Mansurah
on the sins of the crusaders — plural — not on Louis himself, and he famously
singled out Louis’ brother, Robert of Artois, for particular blame.”* William
of Saint-Pathus and Boniface VIII both suggested that Louis was allowed to
fall into captivity in order to showecase his humility. William said God handed
Louis over to the Muslims to show Himself [that is, God] more wondrous in his
saint. In 1297 the pope wrote that “The Lord had wanted to reveal, moreover,
that [Louis] was the instrument of His choice to make known His words to
nations [gentibus), to kings and to the sons of Israel. He showed him thus what
great suffering he had to endure in His name.”* Louis was God's instrument
not as a function of the crusade, but rather as an exemplum of humility. Here
Louis is blameless for the military failure. Rather, he was an instrument of
divine providence, delivered into the hands of Muslims by God in order that
they witness Christian suffering, In this view, failure was a precondition of God’s
plan.

'The merits of “suffering” and “humility” were thus the keys to sanctifying
Louis’ crusades, the only way to rescue the ideal of crusade within the context
of the claims of Louis’ sanctity. Hagiographers thus incorporated the crusades
into a discourse of passion, hinting that through his crusading Louis suffered
and was martyred.” Geoffrey himself, in his introductory chapters, suggested

24 Joinville, §§166,218-219.

?  Wm. Saint-Pathus, Delaborde ed., 23, ch. 3: “Ec adonques [i Peres de miscricorde,
qui se volt mostrer en son saint merveilleus, bailla le benoiet roy saint Loys en la main des
felons Sarrazins.” This formulation was repeated exactly in liturgical-vita, lection 5, RHGE,
v. 23, lection S, p. 162, (*Volensque pater misericordiarum Dominus in sancto suo se
mirabilem ostendere, pugilem fidei dominum regem tradidit impiorum minibus, ut mirabilio
apparcret”) and in Glor. Reg. 10 (in which the Latin is rendered the same).

% RHGF~. 23, 149. “Voluit insuper Dominus manifestare sibi quod erat vas electionis

ad portandum verbum suum coram gentibus, et regibus, et filiis Isracl. Et ideo ostendir illi
quanta oportebat eum pro nomine suo pati: quia licet tot divitiis, deliciis, et honoribus
abudnaret, relinquens omnia, corpus suum et vitam suam exposuit pro Christo, mare
transfretando, et contra inimicos crucis Christi et fidei catholicae decertando, usque ad
captionem et incarcerationem proprii corporis, uxoris et fratrum suorum.”
* Onmartyrdom and crusading, H.E.J. Cowdrey, “Martyrdom and the First Crusade,”
“in Crusade and Settlement: Papers read at the First Conference of the Society for the Study of
the Latin East and presented to R. C. Smail, ed. Peter W. Edbury (Cardiff: 1985), 46-56,
Caroline Smith, Crusading in the Age of Joinville (Burlington, 2006), pp. 98-108, 139-149,
and, for further bibliography, 198, n. 113, Caroline Smith, “Martyrdom and Crusading in
the Thirteenth Century: Rcmembcring the Dead of Louis IX’s Crusades,” 4f-Masaq: Isiam
and the Medieval Mediterranean 15 (2003), 189-196,
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that on Louis’ second crossing to Tunis, “for the zeal and the exaltation of the
Christian faith, he merited to be shown as a host [hostium] of Christ; and there
[in Tunis], like an indefatigable martyr and fighter of the Lord [smartyr et pugil
domini], he finished the end of his life blessedly in the Lord.”® Geoffrey thus
presented the two sides of Louis’ crusading status — active, as a fighter of the
Lord, and passive, as a martyr. '
Martyrdom had been defined by Thomas Aquinas (d. 1274) as the voluntary
endurance of persecution to the point of death.?? By no stretch of the canonical
definition of martyrdom could Louis have been understood as a martyr since
he died of illness while himself besieging the enemy. Yet, the idea that Louis was
somehow martyr-like seems to have been an initial and instinctive interpretation
of Louis’ death. In 1275, a group high-level prelates — including the Archbishops
of Sens and Reims, the bishops in their diocese, and the prior of the Dominican
order in the Province of France — wrote to Rome in favor of canonization.® The
letters use identical language and represented a coordinated argument. These men
wrote not of kingship or piety, but of crusading. The critical passage is as follows:

He manifestly revealed how great an enthusiast he was for the propagation of
the faith and the expansion of the Christian natne when, abandoning his own
inheritance and fatherland through a long and double pilgrimage so that he might
extend the name of Christ among infidels and foreigners, he was not afraid to
expose his entire family, with his brothers and his sons and his noble magnates,
for the work of the cross and of the faich, even to the point of offering himself in
sacrifice [sacrificium), so that this king could in turn pay back the Highest King,
who offered himself to God the Father for our salvation as an acceptable host
Lhostiam) on the altar of the cross. And thus, this glorious athlete of Christ and
contestant for the cross of the faithful, gloriously taking up death in the struggle of
the work of this persecution, is not believed to have lost the palm of martyrdom,

whose cause he did not abandon. This pious hearts feel.”?!

2 G, Beaulien, RHGF 20, 34, ch. 2. “ob zelum et exaltationem fidei Christianae,
ibidem hostia Christi effici meruit: et illuc, tanquam martyr et pugil Domini indefessus,
finem vitae suae feliciter in domino consummavit!”

% Smith, Crusading, p. 99,

3 Guillaume Marlot, Histoire de la Ville, Cité et Université de Reims, Métropolitaine
de la Gaule Belgique, 4 vols. (Reims: L. Jacquet, 1843—1846), v. 4, 816. Gallia Christiana,
v. 12, “Instrumenta,” 78—79. The Dominican version varies slightly; this is found in Marie-
Dominique Chapotin, Histoire des Dominicains de la Province de France. Le siécle des
fondations (Rouen, 1898), pp. 648-649, and n. 641.

3 Treake the transcription from the letter of the Archbishop of Sens ( Gallia Christiana,
v. 12, Instrumenta 78-79): “Quantus denique zelator propagandae fidei & christiani nominis
dilatandi fuerit, evidenter ostendit cum propriam hereditatem derelinguens & patriatn longo
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“From this,” echoed the Dominican letter, “it is easy to believe that, even if
the sword of the persecutor did not take his saintly soul, the palm of martyrdom
is however not lost.”® These were extraordinary claims. This was no mere popular
(read: uneducarted, non-elite) devotion, fueled by appellations of “martyrdom”
in the chansons de geste written for a lay audience.? These were elite churchmen
who argued purposcfully for an official recognition of Louis as a martyr. They
compared Louis, the king, to Christ, the “Highest King,” in terms of martyrdom
— “offering himself up to God ... as the acceptable victim on the altar of the
cross™ — and called him deserving of the “palm of martyrdom.” They did so
even as they recognized thac he did not — and according to canonical criteria for
martyrdom — die at the hands of persecutors. The fact that crusading drew on
the language of the cross smoothed an interpretation of taking up the cross in
terms of the salvific and self-sacrificing passion of Christ’s own carrying of the
cross.® Describing Louis as a “glorious athlete of Christ” drew on a trope used
repeatedly for early Christian martyrs,* but it also keyed into the imagery of
battle and struggle that was ac the heart of the crusades. Louis offered himself in
sacrifice as had Christ, and won the “palm of martyrdom” in so doing. Crusading
was in and of itself an offer of self-sacrifice and martyrdom.

This was a powerful argument, and it was one way of dealing with the issue
of the failed crusades — to belie the actual military aims of crusading in favor of
capitalizing on the notion of Louis’ suffering and death. The argument failed.
The papacy had never been eager to canonize crusaders, and in the second half of

& geminato peregrinationis itinere ut Christi nomen apud infideles & barbaros dilataret, sua
omnia cum fratribus & filiis ac proceribus inclytis pro negotio crucis 8 fidei totaliter exponere
non expavit, seipsum etiam tandem in sacrificium offerens, ut rex ipse vicem redderet summo
regi, qui pro nostra salute semetipsum hostiam acceptabilem in ara crucis obtulit Deo Patri.
Sicque gloriosus hic athleta Christi & crucis agonista fidelis in agone persecutionis dicti
negotii mortem suscipiens gloriose, palma martyrii, cujus causa non defuit, sicut pia corda
sentiunt, non creditur amisisse.”

32 Chapotin, Histoire des Dominicains, pp. 648—-649, and n. 642. “Ex quo facile potest
credi quod etsi sanctam ejus animam gladius persecutoris non abstulit, palmam tamen
martyrii non amisit.”

3 Smith, Crusading, pp. 99—-100.

3 C. Maier has discussed the encharistic/crusading/sacrificial imagery as articulated
in the crusading theology of Innocent 111, echoed here. Christoph T. Maier, “Mass, the
Eucharist and the Cross: Innocent IIT and the Relocation of the Crusade in Pope Innocent
IIT and his World, ed. John Moore (Brookfield, 1999}, pp. 358-259.

35 Penny Cole, The Preaching of the Crusades to the Holy Land, 1095-1270 (Cambridge,
1991), p.172.

3 Alison Goddard Elliott, Roads to Paradise: Reading the Lives of the early Saints
(Hanover, 1987). : '
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the thirteenth-century, it even became reluctant to canonize anyone as a martyr.”
In any event, as Caroline Smith has recently argued, the issue of attributing
martyrdom to those who died on crusade was vexed.*® When Boniface VIII
finally did canonize Louis in 1297, he entered him into the College of Saints as
a confessor.”? A decade later Joinville rebuked the papacy. In his dedication, he

Wrote:

I cannot but think that it was an injustice to him not to include him in the roll of
the martyrs, when you consider the great hardships he suffered as a pilgrim and
crusader during the six years that I served with him; in particular because it was
even to the Cross that he followed Qur Lord - for God died on the Cross and so
did St. Louis; for when he died at Tunis it was the Cross of the Crusade that he
bore®

Joinville drew on the same complex of imagery and vocabulary of “the cross”
as had the senior French prelates in 1275. But Joinville claimed that Louis was
a mareyr not because he had died on crusade, bur that he was a martyr because
he had suffered long hardship, twice, while doing the work of the Cross. What
underlay Joinville’s conception here of the role that the crusades played in Louis’
sanctity was the pious integrity of purpose and the suffering in hardship that
Louis took upon himself in order to do the wotk of the cross and of Christ.
Joinville’s interpretation here may well have been a sort of retro-fitting of the
central crusade narrative, written in the 1270s or 80s, to the hagiographic life he
wrote for Jeanne de Navarre sometime after 1297.# Yet other post-canonization
authors agreed that Louis deserved the status of martyr.” A hagiographic and
para-liturgical text preserved in a vita sanctorum at St-Germain des Prés®
written after Louis’ canonization ended with the following invocation:

37 Vauchez, Sainthood, pp. 413~420.

38 Smith, Crusading, pp. 98103, Smith, “Martyrdom.”

% Can. Bull, RHGF, v. 23, 154. This was first called to my attention by LeGoff, “La
Sainteté de Saint Louis,” p. 287.

@ Joinville, §5.

4 Smith, Crusading, pp. 48-58. This is a different view from the one taken by Jacques
Monfin, “Introduction,” in Vie de Saint Louis (Paris, 1995). I am persuaded by Smith. On
Joinville’s intentions in writing the central narrative, see §406.

2 wyilliam Chester Jordan suggested that an endowment made for an altar dedlcatcd
to Saint Louis and Stephen Proto-martyr by a well-to-do burgher and prévde may have beena
subtle argument for Louis’ seatus as also a martyr. William Chester Jordan, “Honoring Saint
Louis in a Small Town,” Journal of Medieval History 30 (2004), 267.

% I must extend my thanks to Elizabeth A.R. Brown, who figured out that this volume
belonged to Saint-Germain’s holdings (based on comparison with a breviary from the abbey)
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Oh confessor of Christ and marcyr by merit, even if [your] soul was not taken
by the sword of the persecutor, we do not believe the palm of the martyr to be
denied to you. O saintly and venerable king Louis, you marked yourself, not once
but twice, with the title of the cross and the privilege of indulgence, by the desire
of martyrdom, as much by love [affectss] as by action [effectu]

"The vita borrowed some of its language from the letter that the Dominican
priorsent to the curiain 1275, pointing to shared texts and thinking® The author
from Saint-Germain wanted very much to accord Louis the status of the martyr
and insisted both that he was a “martyr by merit” [martyr merito] and through
action, but also a martyr through love [gffeczu]. In his canonization testimony,
Charles of Anjou had spoken of his (other) brother, Alphonse of Poitiers, as
a martyr out of affectu and as a martir voluntate, and these formulas seemed
closely related to another trope, that of a martyr by desire [martyr desiderio).
Being “martyr by desire” was a trope of sanctification that had been worked
out among Franciscans after Francis’ death. It was used in the liturgical office
for Francis written in 1232, and it was adapted soon after for the office of the
stigmata.¥” Around 1300, the Franciscan office for Saint Louis, which was itself
a reworking of the office for Saint Francis, adapted one of its antiphon, saying of
Louis the following:

O martyr by desire [0 martyr desiderio], how you suffer with the Crucified by
the zeal of your pious mind, whose cross you twice took upon your shoulders,
the passion weakened you, but the fervor and zeal for Christ has made you a

martyr.48

and shared with me these conclusions.

¥ RHGFv. 23, 175-176. “O Christi confessor et martir meriro, cujus animam etsi
gladius persecutoris non abstulit, palmam tamen martirii non te credimus amisisse. Rex
sancte et venerabilis Ludovice, qui martirii desiderio tam affectu quam effectu, crucis titulo
et indulgenciae privilegio semel et iterum te signasti.”

45 Chapotin, Histoire des Dominicains, pp. 648—649, and n.642. “Ex quo facile potest
credi quod etsi sanctam ejus animam gladius persecutoris non abstulit, palmam tamen
martyrii non amisit.”

4 Riant, “Déposition,” p. 175.

7«0 martyr desiderio, Francisce, quanto studio compatiens hunc sequeris; quem
passum libro reperis, quem in aere” For the Latin text of the Office for Saint Francis, see
Dreves and Blume, eds., dnalecta hymnica, v. 5, no. 61. or Enrico Menestd, Stefano Brufani,
cd., Fontes Franciscani (Assisi, 1995), pp. 1105-1121. On the office, Tiziana Scandalett,
“Una ricognizione sull'ufficio ritmice per S. Francesco,” Musica et storia 4 {1996).

% Dreves and Blume, eds., Analecta hymnica, v. 13, 194. “O martyr desiderio, quam

pie mentis studio, crucifixo compateris, cuius crucem in umeris, tuis bis affixisti, passio tibi
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The language drew on imagery involving the cross, the crusades, passion and
suffering, that associated Louis’ crusade with Francis’ stigmata, and ultimately
Chiist’s death on the cross. Liturgically, the Magnificat was a celebration of
inversion — greatness in humility, eternal life in mortal death, and so forth.#
Here, the Franciscan Magnificat antiphon for Louis sanctified crusading reversal
as passion and thus salvation.

What seems clear is that, in spite of Boniface’s canonization, Louis” devotees
very much accorded him the status of martyr, which they were somchow sure he
deserved. And yet, they did not quite agree on the logic of Louis” martyrdom.
Whas it because Louis had died on crusade, as the senior prelates had argued in
12752 Because he strove for martyrdom, as the Franciscan and Benedictine texts
suggested sometime after 1297? Or because he had suffered akind of passio while
on crusade, as Joinville argued around 13052

The chronology suggests a retreat from the strongest of these claims, that
of actual martyrdom made in 1275 by senior churchmen. But notions that
Louis desired and strove for martyrdom — that he was a “witness” of Christian
humility and devotion {in a greater or lesser sense) — provided the most attractive
interpretive context for making sense of Louis crusades within the discourse of
his sanctity. In the pre-canonization texts, the valorization of Louis’ suffering was
not discussed in the language of a desire for penitential redemption, but rather
as an example to others of Christian humility. In the canonization dossier itself,
Louis crusades provided evidence of his devotion to God and his willingness to
forego the riches and luxuries of his homeland, his kingship, and his family, to
endure suffering, Charles of Anjou recalled that Louis refused to abandon his
people and took special care to recite the daily office when in captivity.” William
of Chartres introduced the events of 1250 by noting that, when in captivity,
Louis never ceased in his devotions, asking that his confiscated breviary be
brought to him so that he could recite the hours.* William went out of his way
to excuse Louis for returning Damietta to the Saracens, saying this would have
happened even if Louis had not negotiated it.”? Those men who testified at the
canonization proceedings in 1282-83 — many of them members of the nobility
who had gone on crusade with Louis in the 1250s — remembered in detail the

defecic, sed martyrem te effecit, fervor et zelus christi”

¥ Elizabeth A. Johnson, Truly our Sister: a Theology of Mary in the Communion of
Saints (New York, 2003), p. 266ff.

°% Riant, “Déposition,” pp.170-171, (nos 1,2).

3L Wm. Chareres, RHGF v. 20, 30. On this episode, see Larry S. Crist, “The Brewary
of Saint Louis: The Development of a Legendary Miracle] Journal of the Warburg and
Courtauld Institutes 28 (1965), 319-323.

32 Wm. Chartres, RHGFv. 20, 30.
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manner of his acute physical suffering,” his refusal to abandon his people for his
own safety;® his compassion for others (evidenced by his ransoming of prisoners,
his feeding of those in the army, and his burial of Christians), the good works he
did when in Acre, and so forth.

But it was above all his captivity — that most extreme failure of the aims of
the crusade — along with his staunch faith in the face of his captors, which most
came to represent his exalted Christian humility. Of his ordeal in Egypt, William
of Chartres exclaimed “All the magnates and even Christians who were present
were amazed at how untroubled, how unfearful he was, since they [the Muslim
magnates] were in no way frightening to him; indeed, he, as a just man, trusted
in God, and he thus had no fear”** Someone at the inquest recounted how Louis
refused to take an oath to deny Christ if he failed to fill his terms of the treaty,
quoting the king as exclaiming in horror “never will these words come out of
my mouth.”” Charles of Anjou remembered Louis saying that, even if doing so
would not technically be a sin, he was horrified at the mere thoughe of saying
these words.”® Another witness remembered that a “pagan admiral” (an emir)”
said to Louis: “You are our prisoner and our slave in our prison and you speak so
haughtily? Either you do what we want of you or else you will be crucified, you

% Wm Saint-Pathus, chs. 8 and 13 (Delaborde ed. 56, 112-113); Joinville, §310;
Riant, “Déposition,” p. 170 (no. 171).

4 Joinville, §5-15, 628-629; Riant, “Déposition,” p. 170 (no. 171). See also RHGF
23,172,

> Wm. Chartres, RHGFv. 20, 31-32; Wm. Saint-Pathus ch. 10 (Delaborde, 74-75).
'The lections for the office of translation (Exulternus Omnes) spoke of the many agonies he
suffered for Christ and the many virtues deeds he performed overseas. BNF Lat 1024, 417ra;
BNF Lat 911, 37r (and others): “In partibus illis vir sanctus pro christo tot et tantos agones
habuit tam virtuosos actus exercuit, tanta sancte edificationis exempla prebuit, quod lingua
vix sufficeret enarrare” The text {as it appears in the Hours of Jeanne de Navarre, but which
replicate the office of translation) can be found in Auguste Longnon, Documents Parisiens sur
liconographie de S. Louis (Paris: H. Champion, 1882), 53-66.

56 Win. Chartres, RHGFY. 20, 31. “Mirantibus canctis, qui aderant, magnacibus etiam
christianis, qualitcr tam sccurus, tam imperterritus erat, cum ipsi non modicam terrerentur;
ipse quidem tanquam vir justus in Domino confidebat, et ideo non timebat.”

7 Wm. Saint-Pathus, ch. 3 (Delaborde ed., 23-24): “Certes ce n'istra jade ma bouche!”
This story was recorded in the liturgical vita, RHGF, v. 23, lection 7, p. 163; Can. Bull.
RHGF~. 23, 156; Yves of St. Denis, RHGF, RHGF v. 20, 55. It was also incorporated into
the Franciscan office for Louis, Francorum Rex, Dreves and Blume, eds., Analecta bymnica,
v. 13,194

% Riant, “Déposition,” 173,

¥ Wm. Saint-Pathus, ch. 3 (Delaborde ed., 24): “un paien qui estoit amiral.”
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and your men [or family].”® It was then recorded that “the blessed king was by
no means unaffected, but he responded that if they killed his body, they would
not get his soul”® Boniface VIII included both episodes in the Canonization
Bull, and interestingly, Yves of St. Denis, who retold the story about the threat of
crucifixion around 1317, explained here that Louis was “eager for martyrdom.”®
This view was shared by Joinville, who, though not writing his central narrative
as part of the canonization effort in the 1270s, was writing in the context and
with knowledge of the ongoing effort at sanctification. Hearing the stories of
Louis captivity when in Acre, he was impressed with the dignity of Louis’ faith.
He recounted how Louis was threatened with torture and how he refused to
deny the faith during negotiations with the Saracens.®®
'The canonization and early hagiographical record also stressed the theme of
willing self-sacrifice. Joinville, in laying out the reasons for Louis’ sanctity in his
dedication, explained that Louis was willing to “risk death that he might save
'his people from harm.” and evoked, among other things, potential shipwreck off
the coast of Cyprus.% The story was repeated in a number of post-1297 texts.®
Others recalled how Louis refused to be liberated before other Christians, how
he refused to get on a ship that would take him up the Nile but expose the rest of
his army to the enemy.” Charles of Anjou testified that during the retreat down
the Nile back to Damietta Louis flatly refused to abandon his people. Charles
rebuked him for thereby endangering the entire army, and then he recalled that
Louis, exasperated, retorted “Oh, Count of Anjou, Count of Anjou! If you are
burdened by me, then why don’t you leave! Because I shall never abandon my

80 Wm. Saint-Pathus, ch. 3 (Delaborde ed., 24): “Vos estes nostre chetiz ct nostre
esclave et en nosise charter, si patlez si hardimiement! Qu vos ferez ce que nos vodron, ou
vos serez crucefiez vos et les voz.” See also account of W. Chartres, RHGFE, v. 20, 38, who was
with Louis.

81 \Wn. Saint-Pathus, Delaborde ed., ch. 3, p. 24: “li benoiez rois ne fu meu; aing
respondi que se il avoient ocis le cors, il n'auroient pas toutevoies lame de lui”

2 (Can. Bull, RHGE,v.23,156. Yves Saint-Denis, RFIGF, v. 20, 55. “Rex vero promptus
ad martyrum.” An account of this episode appears in Wm. St.-Pathus, ch. 3, but does not
include the notion of martyrdom William writes only that “onques pour ce li benoiez rois
ne fu meu.”

6 Joinyille, §§362—363.

¢ G, Beaulien, RHGF, v. 20, 18. ch. 30; Joinville §6, 39-42; RHGF, v. 23 174 (Vita
from St.-Germain-des-Prés).

& Liturgical vita, RHGF'y. 23, lection 5, p. 162. Glor. Reg. ch. 10.

% Can. Bull. RHGF, v. 23, 156-157; Wm. Saint-Pathus, ch. 10 (Delaborde ed., 76—
77); Yves of St. Denis, REHGFv. 20, 55.

¥ Wm. Saint-Pathus, ch. 10 (Delaborde ed. 75); Liturgical vita, lection 5, RHGF v.
23, 162; Can. Bull
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people”® William of Saint-Pathus recorded that Louis said he would rather die
with his men than escape.®” These storics, though not modeled as martyrdom,
were sympathetic with the virtue of martyrdom, reconciled with the expectations
of kingship and military leadership. They too were designed to demonstrate
constancy of faith in God in the face of disaster.

" By and large, then, the image of Louis as a crusader in the canonization
documents had very little to do with the objectives of the crusades per se, either
that he himselfhad put forth in 1250 or 1270, or as they were being reconsidered
at the turn of fourteenth century. Boniface VIII did say that Louis went overseas
for the “rescue of the holyland, ™ and Joinville did say that Louis wanted to secure
the safety of the Holy Land,” but these as values were minimized in comparison
to celebration of a “sainthood of suffering.” The formulation of Louis’ sainthood
instead drew on a vocabulary of suffering and service to the Lord that keyed into
developments in the larger arc of thirteenth-century sanctity (not treated here,
but represented most clearly by the figure of Saint Francis). It also drew on a
spiritualization of crusade suffering, in imitation of Christ and his sacrifice, and
as part of the process and endeavor of the crusades, which clerics had articulated
over the two previous centuries. The theology had been fully worked out by men
like Bernard of Clairvaux, Innocent I11, and Humbert of Romans: crusading was
not about objectives on the ground but the benefit to spirit and soul.” Penny
Cole has described this approach, as seen in sermons on the crusade, as “the idea
of soldiering for Christ [being] tied inextricably to the idea of the crusade as an
imitation of Christ” and to “amoral and spiritual renewal” in which the crusader
bears “Christ’s cross of suftering and physical death in battle.””? Christoph Maier
has more recently called attention to the role of Innocent IiI {d. 1216) in the
formulation of a “more radical interpretation of the crusade as an imitatio

% Riant, “Déposition,” 171. “Comes Andegavensis, comes Andegavensis! Si vos estis

oneratus de me, dimittatis, quia ego populum meum non dimittam.”

0 Wm. Saint-Pathus, ch. 10 (Delaborde ed., 75).

70 Can.Bull, RHGFv. 23, 158.

71 TJoinville, §419.

72 Penny Cole, “Humbert of Romans and the Crusade in The Experience of Crusading:
Western Approaches, ed. Marcus Bull and Norman Housley (Cambridge, 2003), Christoph T.
Maier, “Crisis, Liturgy and the Crusade in the Twelfth and Thirteenth Centuries,” Journal of
Ecclesiastical History 48, no. 4 (1997), 628-657, Maier, “Mass, the Eucharist and the Cross:
Innocent I1I and the Relocation of the Crusade,” pp. 351-360.

7> Giles Constable, “The Historiography of the Crusades) in The Crusades from
the Perspective of Byzantium and the Muslim Werld, ed. Angeliki Laiou and Roy Parviz
Mottahedeh (Washingron D.C., 2001), p. 15. quoting Cole, The Preaching of the Crusades,
pp. 124-125, and 172173,
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Christi” rooted in sacrifice.”* This was a discourse well-suited to sanctity, and all
that was left was to apply it to Louis. Although texts written in the 1270s and
80s struggled to rationalize or explain away Louis’ crusading failures, by 1297
Louis could emerge in a sense as a champion crusader, the perfect embodiment
of a memorialization of saintly defeat that at once bypassed and capitalized on
the uncomfortable reality of what had happened on the ground. In this view,
Louis was not so much of a crusader saint, but just another saint of suffering,
The crusades themselves were not exalted or valorized as independent ideals,
but they were rehabilitated as vehicles of sanctifying devotion. The question,
then, is not so much “what did the idea of saint Louis mean to the crusading
ideals around 1300?” but rather - if the crusades were in fact only a mechanism
for a passion narrative — why s it that the papacy never thought fit to canonize
crusaders as passionate and suffering crusaders?

7 Maier, “Crisis, Liturgy and the Crusade”; Maier, “Mass, the Eucharist and the
Cross: Innocent TIT and the Relocation of the Crusade.” See also Giles Constable, “Nudus
Nudum Christum Sequi and Parallel Formulas in the Twelfth Century in Continuity and
Discontinuity in Church History: Essays Presented to George Hunston Williams (Leiden:
1979). '
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