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ABSTRACT ARTICLE HISTORY

This contribution assesses the content and contribution of Gabrielle Received 8 Feer_ary 2025
Spiegel’s 1975 article on ‘The Cult of Saint Denis and Capetian Accepted 18 April 2025
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The institution of St.-Denis of France sits at the intersection of a series of historiogra-
phies, some of which can be traced back to the medieval historical writing that the
monks themselves pioneered in the twelfth and thirteenth centuries. St.-Denis, of
course, was the venerable Benedictine Abbey just north of Paris, often described as a
‘royal abbey’, whose origins trace back to the fifth century; whose patron, Saint Denis,
active in the second or third century, was called the apostle of Gaul and the patron of
France; whose rebuilding in the twelfth century defined the early Gothic style; whose
greatest abbot was surely Suger of St.-Denis; and whose monks wrote what arguably con-
stituted the first drafts of French history. In addition to the industry of historical scholar-
ship devoted to the remarkable figure of Suger, the Abbey of St.-Denis thus sits at the
centre of our own understanding of the development of Gothic art and architecture,
of the history of the Capetian monarchy and the construction of its core ideology, of
the practice of medieval historiography, and of the development of the cult of relics in
Gaul and France. This enormous range has been made possible by the monks” own writ-
ings, their copying done in the Abbey’s scriptorium, and the survival of much of its rich
archival holdings and manuscript record. The monks themselves had been writing on —
or maybe better, constructing — many of these histories since at least the ninth century.
What we might term its ‘modern’ study goes back to the extraordinary historian Michel
Félibien (d. 1719), himself a Dionysian monk, who in 1706 wrote the first ‘scientific’,
document-based, history of the Abbey.! No decade, arguably no year, has since gone

CONTACT Cecilia Gaposchkin @ cecilia.gaposchkin@dartmouth.edu e Department of History, Dartmouth
College, 6107 Carson Hall, Hanover, NH 03755, USA

This article has been corrected with minor changes. These changes do not impact the academic content of the article.
! Dom Michel Félibien, Histoire de Pabbaye royale de Saint-Denys en France (Paris, 1706). For early modern histor-
ians, we must also cite Jacques Doublet, Histoire de 'abbaye de S. Denys en France (Paris, 1625). Jacques Doublet (d.
1648) was also a Dionysian monk, but his standards of historical inquiry were not as reliable. On Doublet’s reliability,
see Elizabeth A.R. Brown, ‘Jacques Doublet, Jean de Luc, and the Head of Saint Denis’, in Auctoritas: Mélanges offerts
a Olivier Guillot, ed. Giles Constable and Michel Rouche, Cultures et civilisations médiévales 33 (PUPS [Presses de
I'Université Paris Sorbonne], 2006), 711-19. On Doublet’s contribution to the myth of Saint Denis in the early
modern period, see Jean-Marie Le Gall, Le mythe de Saint Denis: entre Renaissance et Révolution (Seyssel, 2007).
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by without someone writing something on one of these many facets of St.-Denis, which
continues to animate our interest in both traditional questions as well as providing ample
evidence as new areas of inquiry in medieval studies emerge.

In 1975, in the first fascicle of the Journal of Medieval History, Gabrielle Spiegel pub-
lished “The Cult of Saint Denis and Capetian Kingship’. It was also one of her first articles,
coming out of the doctoral thesis she wrote under John Baldwin’s direction at Johns
Hopkins University on the Chronicle tradition of St.-Denis.” And the article was also
the first, as far as I can tell, to explicitly bring together two of the long-established
threads in scholarship on St.-Denis - on the history of Saint Denis the saint on the
one hand, and the history of the Capetian monarchy on the other.

The first of these historiographies dealt with the textual traditions supporting the cult
of Denis which was centred at but was not limited to the Abbey. Scholarship on Saint
Denis (the saint) arguably went back all the way to Hilduin (d. 855), the ninth century
abbot who advanced the claim that Saint Denis the Areopagite, Saint Denis the author
of the Celestial hierarchies, and Saint Denis the Apostle of France were all the same
person, if not even earlier.” Whether we wish to describe Hilduin’s seminal vita of
Saint Denis as ‘scholarship’, rather than as literature, as hagiographic invention, or as
ideological construction, Hilduin himself cannot really be understood as anything but
a scholar who gathered and interpreted (even if with some license and creative invention)
his documentary texts to construct a new narrative.” The intellectual work of prising out
the historical and hagiographical evidence for Saint Denis has arguably been ongoing
since then.” The entries for ‘Dionysius ep. Parisiensis’ in the Bibliotheca Hagiographica
Latina and the Bibliotheca Hagiographica Graeca testify to the deep and ongoing
textual scholarship on Denis’ hagiography.® By the 1970s, the best work on this evolving
tradition had been conducted by the archaeologists and art and architectural historians
eager to establish the history of the cult in order to make sense of the successive phases of
the building.”

* Gabrielle Spiegel, “The Cult of Saint Denis and Capetian Kingship’, Journal of Medieval History 1 (1975): 43-69;
Gabrielle Spiegel, ‘Studies in the Chronicle Tradition of Saint-Denis’ (Ph.D. thesis, The Johns Hopkins University,
1974), published as Gabrielle Spiegel, The Chronicle Tradition of Saint-Denis: A Survey (Classical Folia Editions,
1978).

* As opposed to what was previously thought, he was probably not the first to do so. A text (BHL 2187) known to
Hilduin had advanced this idea by, probably, 781-2. See Anne-Marie Helvétius, ‘Un sermon anonyme en 'honneur
de saint Denis de Paris (BHL 2187) (2015)’, Bulletin de la Société nationale des antiquaires de France (2013): 214-25.
* Klaus Krénert, ‘La passion de saint Denis écrite par Hilduin (BHL 2175): le travail d’un historiographe ou 'oeuvre
d’un faussaire?, Bibliothéque de I’école des chartes 172 (2014): 61-99.

> Léon Levillain, ‘Etudes sur I'abbaye de Saint-Denis & I'époque mérovingienne’, Bibliothéque de I'Ecole des chartes 82
(1921): 5-16; Léopold Delisle, ‘Notice sur un livre a peintures exécuté en 1250 dans I'abbaye de Saint-Denis’, Bib-
liothéque de I'Ecole des chartes 38 (1877): 444-76, 674; Gabriel Théry, Etudes dionysiennes. tome I: Hilduin traducteur
de Denys, Etudes de philosophie médiévale 16 (Vrin, 1932); Charles J. Liebman Jr., Etude sur la vie en prose de saint
Denis (W.F. Humphrey Press, 1942).

¢ See BHL nos. 2171-203; Suppl. nos. 2171-2203a; BHG 554-558s. These are easily consulted through the Clavis
Clavium at https://clavis.brepols.net/clacla/OA/Details.aspx?id=1194F942C58D40629A A986CDD6C54650, and
https://clavis.brepols.net/clacla/OA/Details.aspx?id=3AD748F9DA774D0C997D14B34B774EA4. The manuscript
record can now also be traced through the Légendiers Latin site. See: https://legendiers-latins.irht.cnrs.fr/37153

7 Spiegel herself noted to me in a personal communication on 14 December 2024 that she had relied ‘on the archi-
tecture work being done on St. Denis at the time’. Sumner McKnight Crosby, The Abbey of St.-Denis, 475-1122, Yale
Historical Publications: History of Art (Yale University Press, 1942), 24-52, had included lucid treatments of ‘The
Legend of Saint Denis’ and ‘The Cult of Saint Denis’ that still bear reading. Also relevant is Jules Formigé,
L’abbaye royale de Saint-Denis: recherches nouvelles (Presses Universitaires de France, 1960).


https://clavis.brepols.net/clacla/OA/Details.aspx?id=1194F942C58D40629AA986CDD6C54650
https://clavis.brepols.net/clacla/OA/Details.aspx?id=3AD748F9DA774D0C997D14B34B774EA4
https://legendiers-latins.irht.cnrs.fr/37153

454 (&) C.GAPOSCHKIN

Scholarship on the Capetian kings also arguably began at the Abbey in the Middle
Ages. Although one of Hilduin’s monks, perhaps Hincmar of Reims, took pains to associ-
ate King Dagobert (d. 639) with the cult of Denis in the ninth century thus establishing
the link to the French monarchy, we should probably trace the origins of dedicated scho-
larship on the Capetian monarchy and its ideology to Suger (d. 1151).® And although as
Spiegel herself has shown, an incipient historiographical tradition at the abbey predated
him, it was Suger who, with his Life of Louis the Fat, specifically set out to document the
history of this one king, Louis VI (r. 1108-1137), as part of an ideological construction of
French kingship more broadly.” When precisely that historiography, which was engaged
in ideological construction, was replaced by an examination of that ideological construc-
tion is a question well worth asking. Spiegel’s own work, both in her inaugural article and
later, has certainly been central to its ongoing exploration.'’

The vast historiography on the Capetian monarchy was thus also entangled with the
monks’ own writings and tied up with the monarchy’s long support of the Abbey. The
first ‘modern’ historians of the Capetian monarchy had primarily been interested in
the institutional development of Capetian authority and the process of its state-building.
I refer here to some of the giants of the field - men such as Charles Victor Langlois (d.
1929), Louis Halphen (d. 1950), Ferdinand Lot (d. 1952), Charles Petit-Dutaillis (d.
1947), and Robert Fawtier (d. 1966) writing in French and, working in English, Joseph
Strayer (d. 1987), Charles Holt Taylor (d. 1985), John Bell Henneman (d. 1998), John
Baldwin (d. 2015), and, in his early work, William Chester Jordan. They drew, of
course, on the monks’ own historical writings to reconstruct regnal chronologies and
other events relating to their questions.'’ Their interests were primarily institutional,
examining the nuts and bolts of administration, finance, and bureaucracy that character-
ised the construction of state power.

8 Spiegel, at p. 51, took Hincmar’s involvement as the author of the Gesta Dagoberti at face value, based on claims
made in Levillain, ‘Etudes sur I'abbaye de Saint-Denis a I'époque mérovingienne’, 5-116. See also, Achille Luchaire,
‘Note additionnelle aux études sur quelques manuscrits de Rome et de Paris. I. Les Miracula Sancti Dionyiii et les
Gesta Dagoberti; II. Les recueils épistolaires de 'abbaye de Saint-Victor’, in Bibliothéque de la faculté des lettres
(F. Alcan, 1901), 3-6; David Luscombe, ‘Denis the Pseudo-Areopagite in the Middle Ages from Hilduin to
Lorenzo Valla’, in Falschungen im Mittelalter, Internationaler Kongref§ der Monumenta Germaniae Historica,
Munchen, 16.-19, Sept, Monumenta Germaniae Historica, Schriften 33, 1-5 (Monumenta Germaniae Historica,
1986), 140, also takes Hincmar’s authorship of Gesta Dagoberti as fact. Subsequent scholars have been more hesitant
to ascribe the text’s authorship to Hincmar, although nothing advanced has been dispositive. Laurent Theis, ‘Dago-
bert, Saint-Denis et la royauté frangaise au moyen 4ge’, in Le métier d historien au moyen dge : Etudes sur Phistorio-
graphie médiévale, ed. Bernard Guenée, Série Etudes 13 (Publications de la Sorbonne, 1977), 19-30 (21). The
scholarship has been recently reviewed in Sarah Olivier, ‘La mémoire mérovingienne a travers ses réécritures : Dago-
bert et Saint-Denis: élaboration, circulation et instrumentalisation d’une association (IXe-XVIe siécle), (Ph.D. Uni-
versité de Genéve, 2023), 131-2. At best we should probably understand the Gesta Dagoberti to be a project at St.-
Denis occurring under Hilduin’s auspices to which Hincmar may have contributed. I thank Maria Isaia for discussion
on this point, 12 December, 2024.

? Spiegel, Chronicle Tradition, 38-52. See also Andrew Lewis, ‘Suger’s Views on Kingship’, in Abbot Suger and Saint-
Denis: A Symposium, ed. Paula Lieber Gerson (The Metropolitan Museum of Art, 1986), 49-54.

1% In addition to “The Cult of Saint Denis’ and Chronicle Tradition, Spiegel’s work on this topic includes Gabrielle
M. Spiegel, Romancing the Past: The Rise of Vernacular Prose Historiography in Thirteenth-Century France (Univer-
sity of California Press, 1993). See also many of the essays gathered in Gabrielle M. Spiegel, The Past as Text: The
Theory and Practice of Medieval Historiography (Johns Hopkins University Press, 1997).

'! For example, see Robert Fawtier’s discussion of the sources the history of the Capetian kings in Robert Fawtier, Les
Capétiens et la France; leur role dans sa construction (Presses universitaires de France, 1942), 6-9; in English, Robert
Fawtier, The Capetian Kings of France: Monarchy and Nation 987-1328, ed. R. J. Adam, trans. Linel Butler (Saint
Martin’s Press, 1960), 6-7.
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In a parallel vein, the scholarship of Percy Ernst Schramm (d. 1970), Marc Bloch (d.
1944), and Ernst Kantorowicz (d. 1963) was critical in laying the foundation for ideas and
frameworks that would inflect studies of political culture that would take hold in the
1970s and 1980s.'* The cultural turn of the 1980s usually associated with Clifford
Geertz fostered an interest in ritual, in symbolic systems of legitimacy and royal ideology,
and in turn the ways in which these sustained the exercise and projection of power."?
Here, the notion of sacral kingship and royal ideology - a conceptual vocabulary that
grew primarily out of Near Eastern and Biblical studies — was critical.'"* With Schramm’s
and Kantorowicz’s use of liturgical and ritual sources and Bloch’s interest (now 100 years
old) in what he termed the ‘sacred and miraculous character of kings’ that proceeded
from royal anointing, these historians introduced religion, ritual, and the aura of sacrality
into the analysis of royal power.'” Only in the last decades of the twentieth century, in
line with broader trends in medieval history and as part of this new cultural history,
did Capetian historians turn their attention to cultures of power, and in turn to the
ways in which religion and religious ideas, rituals, and practices intersected with political
culture.'®

The last piece of the puzzle was the developing interest in saints and relics. The French
historian Robert Folz had been working on various aspects of royal sanctity and sacrality
since the 1950s; the Czech historian FrantiSek Graus had, in 1965, introduced sanctity
into the political analysis of the Merovingian kings; and in 1968, the Polish historian
Karol Gérski had introduced the issue of saint-kings into the discussion of state-build-
ing."” In 1975, Michael Goodich argued that the veneration and proclamation of saints
could be as much political as devotional or theological and in 1978 Patrick Geary, in

12 Percy Ernst Schramm, Der Konig von Frankreich: das Wesen der Monarchie vom 9. zum 16. Jahrhundert, ein
Kapitel aus der Geschichte des abendlindischen Staates, 2 vols. (H. Bohlaus Nachfolger, 1960). Schramm’s work
was never translated. For an overview, see Janos Bak, ‘Medieval Symbology of the State: Percy E. Schramm’s Con-
tribution’, Viator 4 (1973): 33-63; Marc Bloch, Les Rois thaumaturges: Etude sur le caractére supernaturel attribué
a la puissance royale particuliérement en France et en Angleterre (Publication de la Faculté des Lettres de I'Université
de Strasbourg, 1924), trans. as Marc Bloch, The Royal Touch, trans. J. E. Anderson (Dorset Press, 1989); Ernst
H. Kantorowicz, Laudes Regiae: A Study in Liturgical Acclamations and Mediaeval Ruler Worship, ed. G. H. Guttridge
F. L. Paxson, and R.J. Kerner, (University of California Publications in History, 1946); Ernst H. Kantorowicz, The
King’s Two Bodies: A Study in Mediaeval Political Theology (Princeton University Press, 1957).

'* On the definition and historiography of political culture’, see Ronald P. Formisano, ‘“The Concept of Political
Culture’, The Journal of Interdisciplinary History 31 (2001): 393-426 (407-408). For the medieval period in particular,
see Catherine Holmes, Jonathan Shepard, Jo van Steenbergen and Bjoérn Weiler, eds., Political Culture in the Latin
West, Byzantium and the Islamic World, c.700-c.1500: A Framework for Comparing Three Spheres (Cambridge Uni-
versity Press, 2021), especially the discussion of its definition at 5-7.

' See the collected studies in Carl-Martin Edsman, ed., The Sacral Kingship /La Regalita Sacra: Contributions to the
Central Theme of the VIIIth International Congress for the History of Religions (Rome, April 1955). Contributi al tema
dell' VIII Congresso internazionale di storia delle religioni (Roma, Aprile 1955) (Brill, 1959).

!> For the quotation, see Bloch, Royal Touch, 5. As noted in note 12, the French original was published in 1924.
16 On this shift, see the excellent discussion in Sarah C. Maza, Thinking About History (The University of Chicago
Press, 2017), 185-98. For examples among Capetian historians, see Elizabeth A.R. Brown, The Monarchy of Capetian
France and Royal Ceremonial, Variorum Collected Studies Series 345 (Ashgate, 1991); Joél Blanchard, Représen-
tation, pouvoir et royaute a la fin du moyen dge: actes du colloque organisé par I'Universite du Maine les 25 et 26
mars 1994 (Picard, 1995).

17 Karol Gorski, ‘La naissance des états et le “ roi-saint™, in L’Europe du IX° au XI siécles, ed. Tadeysz Manteuffel and
Aleksander Gieysztor (1968), 425-432 ; Karol Gorski, ‘Le roi-saint: un probléme d’idéologie féodale’, Annales ESC 24
(1969): 370-6. Among many relevant publications, see: Robert Folz, Le souvenir et la légende de Charlemagne dans
Pempire germanique médiéval, (Les Belles Lettres, 1950; repr., 1973); Robert Folz, ‘Tradition hagiographique et culte
de saint Dagobert, roi des Francs’, Le Moyen dge 69 (1963): 17-35; Robert Folz, ‘La sainteté de Louis IX d’apres les
textes liturgiques de sa féte’, Revue dhistoire de église de France 57 (1971): 31-45. This work would culminate in
Robert Folz, Les saints rois du moyen dge en occident (VIe-XIlIe siécles), Subsidia hagiographica 68 (Société de Bol-
landistes, 1984).
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his influential Furta Sacra, brought the importance of relics to Anglo-American scholar-
ship.'® Saints were becoming a fashionable subject of cultural history when, in 1981, both
Peter Brown’s The Cults of the Saints and André Vauchez’ La sainteté en Occident aux
derniers siécles du moyen dge, the two foundation works for the study of sanctity in
the last half century, were published.'” For medieval studies, the notion of sacral kingship
and royal ideology mixed with this newly animated interest in saints and relics, and in
turn how the power of sanctity could intersect with political power, providing a new
avenue for exploring aspects of political culture and its imbrication with religious
ideology.

Spiegel’s ‘Cult of Saint Denis and Capetian kingship’ - which appeared, it should be
noted, six years before both Brown’s and Vauchez’s masterpieces — was thus published at
the start of a period that was interested precisely in the ways royal religious, ideological,
and ceremonial practices intersected with the cult of the saints as part of new, culturally
and anthropologically inflected, approaches to political history. Spiegel’s article put meat
on the bones of an idea that people had perhaps sensed or known about Saint Denis’
importance to the monarchical project but had never really historicised. The institution
was, after all, known as ‘the royal abbey of St.-Denis” and historians had long sought to
identify and document its essential links to its Merovingian, Carolingian, and then Cape-
tian patrons.”® But the scholarship on St.-Denis (the institution) was primarily focused
either on its architecture and archaeology, the tradition of royal historiography that
would culminate in the Grandes Chroniques de France, or its core personalities
(Fulrad, Hilduin and primarily Suger).”’ Scholarship on Saint Denis (the saint)

'8 Michael Goodich, “The Politics of Canonization in the Thirteenth Century: Lay and Mendicant Saints’, Church
History 44 (1975): 294-307.Patrick J. Geary, Furta sacra: Thefts of Relics in the Central Middle Ages (Princeton Uni-
versity Press, 1978). Behind Geary, we must also read Nicole Herrmann-Mascard, Les reliques des saints: Formation
coutumiére d'un droit, Société d’histoire du droit, Collection d’histoire institutionnelle et sociale 6 (Klincksieck,
1975).

19 Peter Brown, The Cult of the Saints: Its Rise and Function in Latin Christianity (SCM Press, 1981); André Vauchez,
La sainteté en Occident aux derniers siécles du moyen dge: d’aprés les procés de canonisation et les documents hagio-
graphiques, (Ecole frangaise de Rome, 1981); English trans., André Vauchez, Sainthood in the Later Middle Ages,
trans. Jean Birrell (Cambridge University Press, 1997). The following year, Weinstein and Bell published a book
that, although it has not enjoyed the shelf life of either Brown’s or Vauchez’s, was widely cited at the time:
Donald Weinstein and Rudolph Bell, Saints and Society: The Two Worlds of Western Christendom, 1100-1700 (Uni-
versity of Chicago Press, 1982).

20 On the institution as a ‘royal abbey,” note the titles of some of the major studies: Félibien, Histoire de ' abbaye royale
de Saint-Denys; Formigé, L’abbaye royale; Sumner McKnight Crosby, The Royal Abbey of Saint-Denis: From its Begin-
nings to the Death of Suger, 475-1151, (Yale University Press, 1987), 9-12. On the interest in its ties to the monarchy,
see: Thomas G. Waldman, ‘Saint-Denis et les premiers Capétiens’, in Religion et culture autour de 'an mil: Royaume
capétien et Lotharingie. Actes du colloque Hugues Capet 987-1987: La France de 'an mil, Auxerre, 26 et 27 juin 1987 /
Metz, 11 et 12 septembre 1987, ed. Dominique Iogna-Prat and Jean-Charles Picard (Picard, 1990), 191-7.

*! The scholarship on these topics is vast, and what follows are merely exemplars: On the architecture and archae-
ology of St.-Denis, in addition to titles in note 7 see: Crosby, The Abbey of St.-Denis, 475-1122; Formigé, L’abbaye
royale. These have been updated with Crosby, The Royal Abbey of Saint-Denis; Michaél Wyss, Atlas historique de
Saint-Denis: des origines au XVIlle siécle (Editions de la Maison des sciences de ’homme, 1996). On royal historio-
graphy in addition to items cited in notes 3-6 and Spiegel’s own doctoral research, specifically focused on the Latin
chronicle tradition at the Abbey, we might note Léon Lacabane, ‘Recherches sur les auteurs des grandes chroniques
de France, dites de Saint-Denys’, Bibliothéque de I'école des chartes 2 (1840/41): 57-74; Jules Lair, ‘Mémoires sur deux
chroniques latines composées au Xlle si¢cle a 'abbaye de Saint-Denis’, Bibliothéque de I'école des chartes 35 (1874):
543-80; Elie Berger, ‘Annales de Saint-Denis, généralement connues sous le titre de Chronicon sancti Dionysii ad
cyclos paschales’, Bibliothéque de T'école des chartes 40 (1879): 261-95; Frangois Béthune, ‘Les écoles historiques
de Saint-Denis et Saint-Germain-des-Prés dans leurs rapports avec la composition des “Grandes Chroniques de
France™, Revue d histoire ecclésiastique 4 (1903): 24-38, 207-30. These threads continue: see Pascale Bourgain, ‘La
protohistoire des Chroniques latines de Saint-Denis (BNF lat. 5925)’, in Saint-Denis et la royauté: Etudes offertes
a Bernard Guenée, ed. Frangoise Autrand, Claude Gauvard and Jean-Marie Moeglin, Histoire ancienne et médiévale
59 (Editions de la Sorbonne, 1999), 375-94; Bernard Guenée, Comment on écrit Phistoire au XIIle siécle: Primat et le
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focused on the hagiographical record.”> And scholarship on the Capetians, although
recognising the links to the institution, had not articulated or historicised the especial
and thus political significance of their particular investment in the saintly patronage of
Saint Denis.

As she noted in the introductory section, Spiegel’s article was an effort to ‘inves-
tigate the growth of the cult of Saint Denis, its progressive alliance with the mon-
archy, and the possible function of the cult within the context of French royal,
and ultimately national, history’.*> By the latter she evidently meant that Saint
Denis was a saint for the kingdom of France as a whole, rather than just a dynastic
patron. Spiegel’s article did three things. First, it offered a brisk account of the devel-
opment of the cult of Saint Denis and its development at the institution of St.-Denis
from the fifth to the ninth centuries, with a particular emphasis on the important,
inventive work that Hilduin and his team accomplished in the ninth century in pro-
moting Denis’s sanctity and connection to the kings of France.** Second, it reviewed
the various types of sources that the monks themselves used and composed to con-
struct Denis’s role in history, and thus which historians have perforce also used to
deconstruct and understand the process by which they did so. These were ‘false
charters’ produced commonly through the twelfth century, and ‘historical propa-
ganda’ designed to ‘establish the interpenetration of the history of the monarchy
and the history of the abbey, each conducted under the aegis of the blessed
martyr’.>> Spiegel put under this heading both what we might call ‘historiographical
sources’ (such as the Grandes chroniques de France) and what would traditionally be
identified as ‘hagiographical sources’ (such as Denis’s vitae found in liturgical legend-
aries or the Vita et passio sancti Dionysii by Yves of St.-Denis, written ca. 1317).
With these in place, Spiegel then reviewed the development of a series of tropes,
facts, or histories that became emblematic of Saint Denis’ support for the French
kings, and in turn the kings’ patronage of St.-Denis the institution. These included
St.-Denis’ possession of the royal war standard, which came to be understood as
Charlemagne’s legendary war banner, the Oriflamme, which the kings of France
came to retrieve in times of war, and the idea that the king of France was a

Roman des roys (CNRS éditions, 2016); Elizabeth A.R. Brown, ‘Lire et écrire I'histoire & Saint-Denis a I'’époque de
’abbé Suger: les manuscrits Mazarine 2013 et BnF, Latin 12710’, Annuaire-Bulletin de la société nationale des anti-
quaires de France (2017 [2024]): 127-38. On its abbots : see for example Marc Dubruel, ‘Fulrad, archichapelain des
premiers rois carolingiens et abbé de Saint-Denis-en-France’, Revue d’Alsace 52, 53 (1901, 1902): 139-52, 354-73,
517-40 (vol. 52), 35-56, 274-309 (vol. 53); Dubruel, ‘Fulrad’. Alain Stoclet, Autour de Fulrad de Saint-Denis (v.
710-784) (Droz, 1993). For Hilduin, the scholarship can be traced through Michael Lapidge, Hilduin of Saint-
Denis, the Passio S. Dionysii in Prose and Verse, Mittellateinische Studien und Texte 51 (Brill, 2017); with responses
from Anne-Marie Helvétius, ‘La deuxiéme version latine de la passion de Saint Denis (BHL 2178)’, Bibliotheque de
Técole des chartes 172 (2014): 29-60; Kronert, ‘La passion de saint Denis écrite par Hilduin (BHL 2175)’, 61-99;
Martin Heinzelmann, ‘La passion gloriosae de Saint Denis (BHL 2171)’, Bibliotheque de I’école des chartes 172
(2014): 13-28; Alain Stoclet, ‘Saint Denis, Saint-Denis et les premiers Carolingiens : A propos d’une nouvelle
édition des passions d’Hilduin et de plusieurs textes apparentés ou satellites’, Francia (2018): 193-209. The literature
on Suger is enormous. See for example: Paula Lieber Gerson, ed., Abbot Suger and Saint-Denis: a Symposium
(New York: Metropolitan Museum of Art, 1986); Michel Bur, Suger, abbé de St-Denis, régent de France (Librairie
Académique Perrin, 1991); Lindy Grant, Abbot Suger of St-Denis: Church and State in Early Twelfth-Century
France, (Routledge, 1998; repr., Routledge 2016).

22 Above, notes 5 and 6.

23 Spiegel, “The Cult of Saint Denis and Capetian Kingship’, 46.

24 Some of this needs to be revisited in light of more recent scholarship; for example, see Helvétius, ‘Un sermon
anonyme’, 214-25; Kronert, ‘La passion de saint Denis écrite par Hilduin (BHL 2175)’, 61-100.

%> Spiegel, “The Cult of Saint Denis and Capetian Kingship’, 53.



458 (&) C.GAPOSCHKIN

vassal of Saint Denis and thus provided four gold coins (byzants) annually at the
altar in demonstration of his homage.*®

What Spiegel aimed to demonstrate was the crown’s and the Abbey’s mutual interest
in promoting the cult of the patron. That is, she showed just how Capetian devotion to
Saint Denis was in the interest of the monks and the institution and thus how they sought
to promote it through their writings and perhaps even create royal traditions by narrating
precedents. And she sought in turn to explain why Capetian devotion to Saint Denis was
also in the interest of the Capetians themselves. This part of the argument required a bit
more explanation, since devotion, even if only spiritual, entailed obligation and thus sub-
ordination, a feature notionally inimical to claims of power and lordship that the Cape-
tians were, in that very period, building. Here, the proof points were the idea that the
Capetians were vassals to the saint (doing homage for the territory of the Vexin, that
important buffer zone between Capetian and Angevin domains), and that because of
this relationship each year they made an offering of four pieces of gold to him. In this
narrative, devotional subordination had naturally translated into patronage. Ingeniously,
Spiegel demonstrated that by writing these practices into their histories, the monks
created an expectation that kings then met in practice, translating narrative constructs
into enacted rituals. This was clearly in the Abbey’s material interests. But why,
Spiegel asked, was this in the Capetians’ interests?

Spiegel’s broader frame was the ideological underpinnings of state formation, arguably
the animating issue for medieval historians in the post war period. That is, Spiegel was
engaged in exploring what Joseph Strayer famously called the ‘medieval origins of the
modern state’, the title of his slim, brilliant book first published in 1970.” Medieval
Origins was primarily interested in institutions, in tracing the lineaments of bureaucratic,
fiscal, judicial, and administrative formation that began in the twelfth century and upon
which the nation-states of the sixteenth century rested. The other piece of state-building
was ideological, a factor that Strayer had explored in a short but profoundly influential
and continually cited article published a year earlier, in which he identified the underpin-
nings of the ideological components of French nationhood with specific reference to the
reign of Philip the Fair (r. 1285-1314).%® Often miscited to refer to Capetian sacral king-
ship, Strayer was actually making the case not for the sacrality of the king but for the holi-
ness of the kingdom, of the French people as new Israelites, and of France as a new Holy
Land. Two years before that, in 1967, in an article entitled ‘Etat et nation en France au
moyen age’, Bernard Guenée had in a similar vein argued that, although the sovereignty
associated with the national state was not yet realised in the Middle Ages, ‘it seems poss-
ible to acknowledge that a state exists once a population is obeisant to a government
within a territory’, which he located ‘at least as of the thirteenth century’.*® Drawing
on sources emanating from St.-Denis, and with careful attention to the language of

%% It might be noted that Spiegel failed to cite important existing scholarship on the Oriflamme. Laura Hibbard
Loomis, ‘The Oriflamme of France and the War-Cry Monjoie in the Twelfth Century’, in Studies in Art and Literature
for Belle da Costa Greene, ed. Dorothy E. Miner (Princeton University Press, 1954), 67-82; Philip Contamine, ‘Lor-
iflamme de Saint-Denis au XIVe et XVe siécles’, Annales de 'Est 25 (1973): 179-244.

%’ Joseph R. Strayer, On the Medieval Origins of the Modern State (Princeton University Press, 1970).

%8 Joseph R. Strayer, ‘France: The Holy Land, the Chosen People, and the Most Christian King’, in Action and Con-
viction in Early Modern Europe: Essays in Memory of E. H. Harbison, ed. K. Rabb Theodore and Jerrold E. Seigel
(Princeton University Press, 1969), 3-16.

2% Bernard Guenée, ‘Etat et nation en France au moyen age’, Revue historique 237 (1967): 17-30 (18).
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‘nation” and ‘kingdom’ (royaume), Guenée argued that in the fourteenth century in
France members of the political community constituting the kingdom came to under-
stand themselves as forming an ethnic community — a nation.>

Like Guenée (and Strayer, in the ‘Holy Land’ article), Spiegel’s approach was more
ideological than institutional. Spiegel avoided the term ‘nation’ but deployed its adjectival
form throughout the article - national character, national emergency, national saint,
national feeling, national sentiment, national loyalties, national identities, etc. — evidently
referring to something bigger than merely, or only, the dynastic authority of the monar-
chy, pointing instead to some incipient notion of a France then under development.’!
Indeed, the attendant nouns (‘feeling’, ‘character’, etc.) were, unlike Strayer’s bureauc-
racies and law courts, abstracted, transcendental ideas, reaching towards sentiment
rather than stuff, gesturing to the hazy ambit of commitments and individual loyalties
that might coalesce into identity and thus perhaps ideology. Here, Kantorowicz’s pro-
found exploration of political theology in The King’s Two Bodies, with its trenchant dis-
cussion, in his section on ‘pro patria mori’, of the development of emotional commitment
to a homeland (patria), and in print by that point for almost two decades, was particu-
larly useful.’® This - the ideological mechanisms for the development of a sense of nation,
of national ideology necessary for the development of the nation-state — was Spiegel’s
frame for her study of the cult of Saint Denis. In the latter part of her article, with refer-
ence to Kantorowicz, Guenée, and Strayer, Spiegel thus sought to distinguish Saint Denis
as a royal and dynastic saint from Denis as a national saint. Indulging here, through
Guenée, in some slippage between the idea of ‘kingdom’ and that of ‘nation’, Spiegel
sought tentatively to reconcile the two ideas: ‘One of the things French kings sought
in allying themselves with the cult of Saint Denis was the enlargement of the royal per-
sonality ... . Capetian kings could hope to win a comparable status in the affections of
their subjects by transferring to themselves a position already credited to the Saint ... .
Precisely because of his position as both national saint and patron of the monarchy,
the cult of Saint Denis could bind together king and people, rex and regnum’.”

Whether one wishes to ascribe to the Capetian kings individually or collectively this
level of explicit design, or one would prefer to understand in these processes a natural
evolution of a mutually beneficial devotional instinct or motivated reasoning, there is
no question that Spiegel’s article was timely for broader historiographical trends and
did important work in establishing the lineaments of the Capetians’ investment in
Denis’ cult, as well as the monks’ construction of the saint in relationship to the
French monarchy as part of their broader ideological programme. The irony, perhaps,
is that the article’s influence is found not so much in the historiography of nation build-
ing per se, but rather in studies of political religion, the cult of the saints, and medieval
ideologies. Spiegel’s 1975 article touched on two strands of scholarship gaining momen-
tum both in French history and medieval studies more broadly: the political uses of
saints” cults on the one hand (itself part of a growing industry of scholarship on saints
cults more broadly), and the cultural characteristics of the royal project on the other.
As the field lost interest in tracing the forward-looking institutional histories that

30 Guenée, ‘Etat et nation’, 17-30 (21).

3t Spiegel, ‘The Cult of Saint Denis and Capetian Kingship’, 46, 52, 56, 58, 62.
*2 Kantorowicz, King’s Two Bodies, 232-71.

** Spiegel, “The Cult of Saint Denis and Capetian Kingship’, 62-3.
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characterised Strayer’s and Baldwin’s master oeuvres and turned towards questions of the
culture, religion, and ideology that made the political culture of the Middle Ages distinct
from modernity, Spiegel’s Saint Denis lent himself to scholarship increasingly interested
in the alterity of the Middle Ages rather than its continuities (as, indeed, demonstrated in
a brilliant article that Spiegel herself cowrote with Paul Freedman in 1998). ** Saint Denis
had a new role to play in scholarship where culture itself was now the explicit object of
study. Indeed, with the increased fragility of an interpretation of royal power that centred
the construction of the nation on the monarch himself, the ideological claims of mon-
archical authority, as separate from the actual workings of the structures and institutions
of the state, could function (and thus be analyzed) on their own register as what Kantor-
owicz called the fictions of rulership.’> Put another way, as analysis of institutions gave
way to culture, and analysis of government gave way to power and its ideologies, the
saints had a new role to play in studies that took cultural structures as their object
rather than as context.’® These two themes - the political uses of saints cults and the cul-
tural characteristics of the royal project — were of interest not only to those studying the
Capetians, but also animated many of the projects looking at the construction of royal
and political ideologies more broadly.”” Given the importance of saints as vectors of
divine authority and power, the role they played in political culture was inevitably a
feature of how kings, dukes, and emperors constructed, articulated, performed, and legit-
imised their rule throughout northern Europe.”® And with the anthropological turn that
medieval studies embraced in the eighties, whose influence and methods survive to this
day, medievalists necessarily explored the role of religious ideas and rituals in political
culture and ideology.”® These questions were in turn easily folded into research
ushered in by Foucault that explored the lineaments of power rather than institutions.

** Gabrielle Spiegel and Paul Freedman, ‘Medievalisms Old and New: The Rediscovery of Alterity in North American
Medieval Studies’, American Historical Review 103 (1998): 677-704.

*> Kantorowicz spoke of the ‘fictions’ of rulership throughout The King’s Two Bodies. He begins with the ‘mystic
fictions’ on the first his introduction. For newer approaches to the history of the king’s role in the development
of the state, see Erika Graham-Goering, Jim Van der Meulen and Frederick Buylaert, eds., Lordship and the Decen-
tralized State in Late Medieval Europe, Proceedings of the British Academy 268 (Oxford: Oxford University Press for
the British Academy, 2025). I extend my thanks to Justine Firnhaber-Baker for her advice on this historiography.
% This brilliant distinction is discussed in Maza, Thinking About History, 186.

37 For example, see Paul Binski, Westminster Abbey and the Plantagenets: Kingship and the Representation of Power,
1200-1400 (Yale University Press, 1995), 52, 209 nn. 1, 3; Jacques Krynen, ‘Idéologie et Royauté’, in Saint-Denis et la
royauté: Etudes offertes a Bernard Guenée, ed. Frangoise Autrand, Claude Gauvard and Jean-Marie Moeglin, Histoire
ancienne et médiévale 59 (Editions de la Sorbonne, 1999), 609-20.

38 An early example is Robert Folz, ‘La chancellerie de Frédéric Ier et la canonisation de Charlemagne’, Le moyen dge
70 (1964): 13-31; Edina Bozoky, La politique des reliques de Constantine a Saint Louis (Beauchesne, 2006); Gabor
Klaniczay, Holy Rulers and Blessed Princesses: Dynastic Cults in Medieval Central Europe, ed. Lyndal Roper and
Chris Wickham, trans. Eva Pdlmai (Cambridge University Press, 2002). Its northern characteristics are worth empha-
sizing, see Teofilo F. Ruiz, ‘Une royauté sans sacre: la monarchie castillane du bas moyen age’, Annales ESC, 39
(1984): 429-53; Luis Corteguera, ‘Rethinking Sacred Monarchy from a Spanish Perspective’, Mediterranean
Studies 32 (2024): 80-95. Obviously, Byzantium has its own deep and rich history with saintly and sacral modes
of rulership, which I have not even begun to account for here.

39 Geoffrey Koziol, ‘England, France, and the Problem of Sacrality in Twelfth-Century Ritual’, in Cultures of Power:
Lordship, Status, and Process in Twelfth-Century Europe, ed. Thomas N. Bisson (University of Pennsylvania Press,
1995), 125-48, 142 n. 64; Anna Kalinowska, Jonathan Spangler and Pawel Tyszka, eds., Power and Ceremony in Euro-
pean History: Rituals, Practices and Representative Bodies Since the Late Middle Ages (London: Bloomsbury Aca-
demic, 2021).
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Reception and Impact

Although with its focus on the institution of St.-Denis, Spiegel’s article did not treat
Denis’s importance beyond the monastic establishment itself, it remains the best and
most straightforward English-language treatment of the cult of Denis and its central fea-
tures through the end of the thirteenth century, and is still the go-to for any discussion of
or even rudimentary reference to Saint Denis and his cult.*’ The essay itself was reprinted
eight years after its initial publication in an important essay collection entitled Saints and
their Cults that marked the growing interest in the cultural history of the saints, and then
again, this time lightly rewritten, in Spiegel’s own Past as Text.*' It is perhaps a sign of the
strength of the article’s core chronology, synthesis, and exposition of evidence that most
people cite it as a foremost example of the relationship between sanctity and power rather
than engaging (or critiquing) its argument about nation-building, which, in any event,
was in retrospect not a particularly satisfying framework for the cult’s analysis. Many
of these citations, as one would expect, represent scholarship dealing with some aspect
of French history,*” but the article has been cited in support of any manner of other pur-
poses: obviously, in relationship to the cult of saints, relics, and hagiography,* in
relationship to pilgrimage,** regarding Denis’ representation in art and architecture,*
on the memory of Charlemagne,*® regarding the use of saints and relics in warfare,*’

40 On the cult beyond the institution of St.-Denis itself, see Rolf Grosse, ‘La diffusion en Europe du culte de saint
Denis’, in Saint-Denis: dans éternité des rois et des reines de France, ed. Pascal Delannoy (2015), 347-50. See now
also the recent articles by Brigitte Lainé, Rolfe Grosse, Etienne Hamon and Francois Gasparri in Pascal Delannoy,
ed., Saint-Denis: dans [éternité des rois et des reines de France, La grace d’'une cathédrale 13 (Strasbourg: 2015),
343-59. Gabrielle Spiegel contributed an essay on ‘L’historiographie royale de Saint-Denis’ to this volume as well.
! Gabrielle Spiegel, ‘The Cult of St Denis and Capetian Kingship’, in Saints and their Cults: Studies in Religious Soci-
ology, Folklore and History, ed. Stephen G. Wilson (Cambridge University Press, 1983), 141-68; Spiegel, The Past as
Text, 138-62, 257-67.

2 There are too many to list here. Some examples include Geoffrey Koziol, The Politics of Memory and Identity in
Carolingian Royal Diplomas: The West Frankish Kingdom (840-987), Utrecht Studies in Medieval Literacy 19
(Brepols, 2012), 455 n. 140, 561 n. 17; William Chester Jordan, Louis IX and the Challenge of the Crusade: A
Study in Rulership (Princeton University Press, 1979), 217 n. 24; Moshe Sluhovsky, Patroness of Paris: Rituals of
Devotion in Early Modern France, Cultures, Beliefs, and Traditions 3 (Brill, 1998), 78 n.18; M. Cecilia Gaposchkin,
The Making of Saint Louis: Kingship, Sanctity, and Crusade in the Later Middle Ages (Cornell University Press, 2008),
139 n. 99; Tanya Stabler Miller, The Beguines of Medieval Paris: Gender, Patronage, and Spiritual Authority (Univer-
sity of Pennsylvania Press, 2014), 243 n. 2.

> Robert Bartlett, Why Can the Dead do Such Great Things?: Saints and Worshippers from the Martyrs to the Refor-
mation (Princeton University Press, 2013), 232 n. 446; Edina Bozoky, L’imaginaire de la sainteté - De la fabrique des
reliques a la fabrique des légendes (Les éditions du Cerf, 2021), 253 (in bibliography); Sharon Farmer, Communities of
Saint Martin: Legend and Ritual in Medieval Tours (Cornell University Press, 1991), 1 n. 1, 82 nn. 8 and 10, 207 n. 34;
Samantha Kahn Herrick, Immagining the Sacred Past: Hagiography and Power in Early Normandy, Harvard Historical
Studies 156 (Harvard University Press, 2007), 101 n. 27.

44 Elizabeth A.R. Brown, ‘Saint-Denis and the Turpin Legend’, in The Codex Calixtinus and the Shrine of St. James, ed.
John Williams and Alison Stones (Gunter Narr Verlag, 1992), 51-88 (53 n. 9); Richard Plant and John McNeill, ed.,
Romanesque Saints, Shrines and Pilgrimage (New York: Routledge, 2020); Michele Luigi Vescovi, ‘Stone, Image,
Body: Constructing the Memory of Saint Dionysius in Regensburg*’, in Romanesque Saints, Shrines, and Pilgrimage,
ed. Plant and McNeill, 157-172 (163 n. 48, 170 n. 48); Simon Barton, ‘Patrons, Pilgrims and the Cult of the Saints in
the Medieval Kingdom of Le6n’, in Pilgrimage Explored, ed. Jane Stofford (York Medieval Press, 1999), 57-78 (59
n. 3).

*3 Jennifer M. Feltman, The North Transept of Reims Cathedral: Design, Construction, and Visual Programs (Routle-
dge, 2016), 153 n. 43.

4° Matthew Gabriele, An Empire of Memory: The Legend of Charlemagne, the Franks, and Jerusalem Before the First
Crusade (Oxford University Press, 2011), 61, 22, 189; Anne A. Latowsky, Emperor of the World: Charlemagne and the
Construction of Imperial Authority, 800-1229 (Cornell University Press, 2013), 221 n. 26.

47 David Bachrach, Religion and the Conduct of War c. 300-c. 1215 (Boydell and Brewer, 2003), 192 n. 133; Matthew
Strickland, War and Chivalry: The Conduct and Perception of War in England and Normandy, 1066-1217 (Cam-
bridge University Press, 1996), 66 n. 53; Alan V. Murray, “Mighty Against the Enemies of Christ”: The Relic of
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on notions of ethnicity and local or regional identity,*® on forgeries*” and the use of
money (including byzants),”® as well as all variety of general studies on France,”' on
the Middle Ages,”* on religious practices,” and on other royal or national traditions.”*

That said, Spiegel’s article has been most substantially cited in studies of political
culture and the power of sanctity. The core insight at the heart of the article was the
fact that, because the cult was equally important to both Abbey and monarchy, the insti-
tutions mutually reinforced it to each’s respective benefit. Following the breadcrumbs of
its citation — always more plentiful in English-language scholarship but present in mul-
tiple languages — is therefore an exercise in tracing changing trends in the study of med-
ieval political culture in general. After the publication of the article, it became axiomatic
that St.-Denis’ history (and its mythologies) had long been intertwined with that of the
kings of France, that the kings of France, particularly under the Capetians, benefited from
the ideological and historiographical work that the monks of the Abbey wrote, and that
the institution benefited from their special relationship with the crown - serving as the
burial place of the kings of France and keeper of the regalia, but also a favourite place for
royal worship and patronage. Imbricated into the relationship between the Capetians,
Saint Denis, and the monastic institution was, as Spiegel herself noted in her article,
the canonisation of Louis IX, who had himself been devoted to Denis and whose sanctity
and own burial in the Abbey church and ultimate veneration alongside Denis redoubled
the saintly authorisation of Capetian kingship at the monastery.”” In English-language
scholarship, which, although with precedents, was, from the 1980s onwards, increasingly
engaged with ritual, ceremony, and ideology, the article was cited in studies on the royal
burials at St.-Denis, on the Grandes Chroniques de France, and on the cult of Saint Louis
and St.-Denis.”® In France, where, in the shadow of Pierre Nora’s collective project on the

the True Cross in the Armies of the Kingdom of Jerusalem’, in The Crusades and their Sources: Essays Presented to
Bernard Hamilton, ed. France John and William G. Zajac (Ashgate, 1998), 217-238 (219 n. 5).

8 Serge Lusignan, ‘L’université de Paris comme composante de I'identité du royaume de France : Etude sur le theme
de la translatio studii’, in Identité régionale et conscience nationale en France et en Allemagne du moyen dge a I'époque
moderne : Actes du colloque organisé par I Université Paris XII ... les 6, 7 et 8 octobre 1993, ed. Jean-Marie Moeglin
and Rainer Babel, Beihefte der Francia 39 (Jan Thorbecke Verlag, 1997), 59-72 (63 n.16); Claire Weeda, Ethnicity in
Medieval Europe, 950-1250: Medicine, Power and Religion, (York Medieval Press, 2021), 203 n. 63.

* Jennie M. England, ‘Osbert of Clare and the Reforging of Westminster Abbey’s Past’, postmedieval 15 (2024): 437-
59, 453 n 36, 454.

%0 peter Spufford, Money and its Use in Medieval Europe (Cambridge University Press, 1988), 185 n. 2.

5! Elizabeth M. Hallam and Charles West, Capetian France, 987-1328, 3rd ed. (Routledge, Taylor & Francis Group,
2020), 202 n. 112, 244 n. 112; Talia Zajac, ‘The World of the Early Capetian Court: 987-1180’, in The Routledge Hand-
book of French History (Routledge, 2023), 53-63 (59).

*2 Bjorn Weiler, Paths to Kingship in Medieval Latin Europe, c. 950-1200 (Cambridge University Press, 2021), 323-
458; Daniel Waley and Peter Denly, Later Medieval Europe, 1250-1520: From Saint Louis to Luther, 3rd ed. (Routle-
dge, 2001), 62.

55 Bartlett, Why Can the Dead do Such Great Things?, 727.

** Nicole Marafioti, The King's Body: Burial and Succession in Late Anglo-Saxon England (University of Toronto
Press, 2014), 32; David. A. Carpenter, The Reign of Henry III (The Hambledon Press, 1996), 449; David Kalhous,
Anatomy of a Duchy: The Political and Ecclesiastical Structures of Early Priemyslid Bohemia (Brill, 2012), 261.

> Spiegel, “The Cult of Saint Denis and Capetian Kingship’, 64-5.

*¢ Elizabeth Hallam, ‘Royal Burial and the Cult of Kingship in France and England, 1060-1330’, Journal of Medieval
History 8 (1982): 359-80 (361); Elizabeth A.R. Brown, ‘Philippe le Bel and the Remains of Saint Louis’, Gazette des
Beaux-Arts 97 (1980): 175-82 (181 n. 20); Elizabeth A.R. Brown, ‘The Chapels and Cult of Saint Louis at Saint-Denis’,
Mediaevalia: A Journal of Medieval Studies 10 (1984): 279-331; Anne D. Hedeman, The Royal Image: Illustrations of
the Grandes Chroniques de France, 1274-1422, California Studies in the History of Art 28 (University of California
Press, 1991), 175-82; Brown, ‘The Chapels and Cult of Saint Louis’, 279-331; Elizabeth S. Hudson, ‘Symbiotic
Relationships: Abbot Suger and the Capetian Monarchy at Saint-Denis’, Athanor 17 (1999): 9-15 (10 n. 3); Gaposch-
kin, The Making of Saint Louis, especially at 125-53.
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Lieux de mémoire historians were interested in the cultural and memorial forces involved
in the making of France, Spiegel’s article was cited in studies engaged with the myth of
nation (rather than the power of dynasty).”” Naturally, authors writing on the political
and religious culture of the Capetians drew on it, as did those working on the institution
and the historiography at St.-Denis, which was in any event always tied up with the Cape-
tians.”® Saint Denis was also a useful comparative example of royal investments in saints
cults in other realms,* particularly England,®® and is even specifically suggested as the
explicit model for traditions outside of France.®!

And, of course, the article is routinely found in the notes and bibliography of studies
that treat royal ideology and the charisma of kingship.®* Among the disciplines that con-
tribute to medieval studies, art, architectural, and musical historians have played a central
role, since claims of sacral legitimacy were often projected through patronage and cul-
tural production.®® In the last half century, medievalists have come to better understand
the role that the saints in particular played in the cultivation of the royal aura. As that
subfield has turned to women, to materiality, and to relics, it has woven these consider-
ations into the ongoing interest in saintly and sacral claims of rulership, either through

57 Colette Beaune, Naissance de la nation France (Gallimard, 1985); English trans. Colette Beaune, The Birth of an
Ideology: Myths and Symbols of Nation in Late-Medieval France, trans. Susan Ross Huston (University of California
Press, 1991), 20-69, cited 359 n. 89; Anne Lombard-Jourdan, ‘Montjoie et saint Denis!’ Le centre de la Gaule aux
ongines de Paris et de Saint-Denis (Centre national de la recherche scientifique, 1989), 380; Pierre Nora, ed., Les
Lieux de mémoire, 3, 8 vols. (Paris: 1984-96).

% A sample: Jordan, Louis IX and the Challenge, 217 n. 24; Elizabeth A.R. Brown, Saint-Denis: La basilique, trans.
Divina Cabo (Zodiaque, 2001), 468; William Chester Jordan, A Tale of Two Monasteries: Westminster and Saint-
Denis in the Thirteenth Century (Princeton University Press, 2009), 115 n. 82; Gerson, Abbot Suger and Saint-
Denis; Meredith Cohen, The Sainte-Chapelle and the Construction of Sacral Monarchy: Royal Architecture in Thir-
teenth-Century Paris (Cambridge University Press, 2014), 167, 257 n. 114.

59 Bjorn Weiler, ‘Crown-Giving and King-Making in the West, ca. 1000-ca. 1250, Viator 41 (2010): 71 n. 78; Emma
Mason, ‘Westminster Abbey and the Monarchy between the Reigns of William I and John (1066-1216)’, Journal of
Ecclesiastical History 41 (1990): 199-216 (201); David A. Warner, ‘Saints, Pagans, War and Rulership in Ottonian
Germany’, in Plenitude of Power: The Doctrines And Exercise of Authority in the Middle Ages: Essays in Memory
of Robert Louis Benson, ed. Robert C. Figueira (Ashgate, 2006), 11-35 (20 n. 51). Kalhous, Anatomy of a Duchy,
261, discussing the importance of Saint Wenceslaus to the Pfemyslids.

0 peter Draper, ‘King John and St Wulfstan’, Journal of Medieval History 10 (1984): 41-50 (47); Paul Webster, King
John and Religion, Paperback ed., Studies in the History of Medieval Religion (The Boydell Press, 2020), 5, 227;
Michele Seah, ‘Rituals as Performative Tools for Persuasion: Henry II's 1174 Pilgrimage to the Shrine of St
Thomas in Canterbury’, CERZE: An Australasian Journal of Medieval and Early Modern Studies 9 (2022): 96-129
(122).

®! David Brégaint, Vox Regis: Royal Communication in High Medieval Norway, The Northern World (Brill, 2015),
90-102.

©2 In addition to citations in note 42: Darleen N. Pryds, The King Embodies the Word: Robert &’ Anjou and the Politics
of Preaching, Studies in the History of Christian Thought 93 (Brill, 2000), 134; Nicholas Vincent, The Holy Blood:
King Henry III and the Westminster Blood Relic (Cambridge University Press, 2001), 90 n. 26; Johan Elverskog,
Our Great Qing: the Mongols, Buddhism and the State in Late Imperial China (University of Hawai’i Press, 2006),
48, 184 n. 27, 89, 193 n. 70; Nora Berend, Stephen I, the First Christian King of Hungary: From Medieval Myth to
Modern Legend (Oxford University Press, 2024), 219 n. 407; Weiler, Paths to Kingship in Medieval Latin Europe,
¢. 950-1200, 76 n. 52, 323 n. 72.

%> Some English language examples not already cited above: Daniel H. Weiss, Art and Crusade in the Age of Saint
Louis (Cambridge University Press, 1998); Eliza Garrison, Ottonian Imperial Art and Portraiture: The Artistic Patron-
age of Otto III and Henry II (Ashgate Publishing, 2012); Yossi Maurey, Liturgy and Sequences of the Sainte-Chapelle:
Music, Relics, and Sacral Kingship in Thirteenth-Century France, Cultural Encounters in Late Antiquity and the
Middle Ages 35 (Brepols, 2022); M. Cecilia Gaposchkin, Vexilla regis glorie: Liturgy and Relics at the Sainte Chapelle
in the Thirteenth Century, Sources d’histoire médievale 46 (CNRS éditions, 2022); Elodie Leschot, “The Royal Image
and Its Public: Suger, Saint- Denis, and the Promotion of a Monarchical Iconography in 12th-Century France’, in The
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turies), ed. Michele Bacci and Manuela Studer- Karlen (Brill, 2022), 365-401.
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saint-kings or, as with Denis, to saints’ patronage of kings.®* What is perhaps worth noting
is how strong the interest remains, broadly speaking, in the topics of royal sanctity, royal
religion, and the role of the saints in the support of royal ideology, both with respect to the
history of the Capetians (and Valois) kings specifically and to instances of political culture
more broadly. In particular, the nexus between the saints, power, and political legitimacy
(or devotion) remains an enduring subject of inquiry. In 2023 and 2024 alone, we had
studies that touched specifically on the interaction between saints, sanctity, sacrality, and
political power, including a collection of essays on the sanctity of leaders, a monograph
on Frederick Barbarossa, ‘Saint’ Charlemagne, and the construction of holy empire, and
another on the Danish royal saint Cnut.®> The hundredth anniversary of the French pub-
lication of Marc Bloch’s The Royal Touch has occasioned renewed discussion of the impor-
tance of these very themes in medieval historiography in general.®®

Written today, an article on “The Cult of Saint Denis and Capetian Kingship” would
probably look a little different than did Spiegel’s a half century ago. For one, it would
need to incorporate the things we have learned since 1975 about the development of Dio-
nysian historiography and hagiography.®” It might place the central moments of the
development of the cult in the ninth and twelfth centuries more fully in their broader
political and ecclesiastical context. It might undertake greater consideration of the
ways these traditions intersected with the liturgy on the one hand and to the rituals in
which the Capetian kings participated on the other.°® It would possibly consider the
spatial organisation of the ritual life at the Abbey church.®” And there is certainly
more to do, particularly among a number of the institution’s textual traditions. The
ninth-century texts, including the Gesta Dagoberti and the collection of Denis’ miracles
(the De virtutibus & miraculis macarii Areopagitae Dionysii sociorumque ejus) both
deserve further attention for what they can tell us about the contribution to the Diony-
sian cult during Hilduin’s and Hincmar’s abbacies.”” We are badly in need of a proper

64 Sean L. Field, Courting Sanctity: Holy Women and the Capetians (Cornell University Press, 2019); Jerzy Pysiak, The
King and the Crown of Thorns: Kingship and the Cult of Relics in Capetian France, trans. Sylwia Twardo (Peter Lang,
2021), citing the article at 101 n. 112, 224 n. 51, 253 n. 150, 279 n. 249, 250 and 254, Polish original, Jerzy Pysiak, Krdl i
Korona Circiowa: Kult relikwii we Francji Kapetynogéw (Wydawnictwa Uniwersytetu Warszawskiego, 2012); Mur-
ielle Gaude-Ferragu, Le trésor des rois: sacre et royaute, des rois maudits aux princes de la Renaissance (Perrin, 2022).
%5 Gabor Klaniczay and Ildiké Csepregi, eds., The Sanctity of the Leaders: Holy Kings, Princes, Bishops and Abbots
from Central Europe (Eleventh to Thirteenth Centuries), Central European Medieval Texts 7 (Amsterdam University
Press, 2023); Vedran Sulovsky, Making the Holy Roman Empire Holy: Frederick Barbarossa, Saint Charlemagne and
the Sacrum Imperium (Cambridge University Press, 2024); Fiona Fritz, The Multifunctionality of a Medieval Hagio-
graphy: A Historical Case Study of the "Gesta et Passio” and the Making of the Danish Royal Saint Cnut (c. 1100) (Fritz
Steiner Verlag, 2024).

A conference, ‘Marc Bloch et Les Rois thaumaturges, 1924-2024’, was held by the EHESS at the Université de Lyon
from December 11-14, 2024. See: https://www.ehess.fr/fr/colloque/marc-bloch-et-rois-thaumaturges-1924-2024.
Publication of the proceedings of the conference is planned.

7 Helvétius, ‘Un sermon anonyme’, 214-225; Helvétius, ‘La deuxiéme version latine de la Passion de Saint Denis’, 29-
60; Kronert, ‘La passion de saint Denis écrite par Hilduin (BHL 2175)’, 61-100; Lapidge, Hilduin.

% Possible because of Anne Walters Robertson, The Service-Books of the Royal Abbey of Saint-Denis: Images of Ritual
and Music in the Middle Ages (Clarendon Press, 1991) and Edward B. Foley, The First Ordinary of the Royal Abbey of
St.-Denis in France (Paris, Bibliothéque Mazarine 526), (The [Friburg] University Press, 1990).

 Damien Berné, ‘Architecture et liturgie : Etude d’une interaction spatiale et mémorielle a Saint-Denis & I'époque
gothique’ (thése diplome d’archiviste-paléographe, Ecole des chartes, 2008); Alexandra Gajewski, ‘The Powers of the
Saints: Architecture and Liturgy in Abbot Suger’s Shrine-Choir at Saint-Denis in the 12th and 13th Centuries’, in The
Powers that Shaped the Medieval City: Conference Transactions of the British Archaeological Association, ed. John
McNeil and Alexandra Gajewski (Routledge, 2023), 27-60.

7% ‘Gesta Dagobert I Regis Francorum’, in Monumenta germaniae historica, Scriptores rerum merovingicarum, ed.
Bruno Krusch (1888). For the Vita Dagoberti, see Olivier, ‘La mémoire mérovingienne.” For the miracle collections,
see Luc d’Achery and Jean Mabillon, ‘De virtutibus & miraculis macarii Areopagitae Dionysii sociorumque ejus’, in
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study of the three-volume Vita et Passio sancti Dionysii of Yves of St.-Denis, given to
Philip V in 1317, which is extraordinarily illuminated, and the final volume of which
is devoted (as Spiegel explained already in 1975) to an explication of Saint Denis’ inter-
action with and intervention in the lives and reigns of the Kings of France.”' Likewise,
Guy de Castres’ expansive Sanctilogium, compiled in the mid-fourteenth century to
aid in the liturgical veneration of the saints, is an almost unexplored source for the per-
formance of the Abbey’s sanctity.”> Most importantly, a new version of Spiegel’s article
would almost certainly not use the nation as its operative frame but rather that of sanc-
tity, ritual, and the royal image. But the dyads of its title — sanctity on the one hand, king-
ship on the other - remain staples in medieval studies. And even if the article were
updated, it would begin with, and rest upon, the essential chronology, findings, and argu-
ments of Spiegel’s article of 1975. Indeed, fifty years on, the article remains the single best
treatment of the Denis’ cult and its political importance.
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