Nivelon de Quierzy, the Cathedral of Soissons,
and the Relics of 1205: Liturgy and Devotion
in the Aftermath of the Fourth Crusade

By M. Cecilia Gaposchkin

INTRODUCTION

Soissons was an episcopal city in Picardy, about ninety kilometers northeast of Paris.
Its cathedral, dedicated to Saints Gervais and Protais, was begun at the height of the
Gothic building craze at the end of the twelfth century, and its construction contin-
ued throughout the thirteenth century' (Fig. 1). The bishop responsible for the build-
ing program, Nivelon de Quierzy, was raised to the episcopal seat of Soissons in
1176.% Nivelon, a local nobleman and a familiar of the crown, is known primarily

I thank Anne Lester, Sean Field, Walter Simons, Stan Metheny, and John Ott for their engagement and
help. The inspiration for this article initially came from conversations with Anne Lester, who is currently at
work on a book on the relics of the Fourth Crusade, Fragments of Devotion (see n. 24 below). Stan Metheny
has devoted many hours to helping me understand certain peculiarities of this liturgy and its Latin. Devel-
oping versions of this paper have been given in various venues, including at Notre Dame’s Medieval
Academy in South Bend, IN (2014), at the Institute for Historical Research in London and the Department
of Medieval History at St. Andrews (2016), at Oxford, at Cambridge, and at the Vermont Summer Medieval
Summit at the University of Vermont (all in 2017). I have greatly benefited from the generous discussion
that followed its development on both sides of the Atlantic. Suggestions from the anonymous readers have
also been especially formative, and I am enormously grateful for their feedback. Finally, I thank my uncle,
Bernard Myers, for traipsing up to Soissons with me in late 2017 so that I could “feel the city in my feet.”

Please note that this article comes with two different sets of appendices. The one given at the end of
the printed article furnishes the text and translation of the Ad honorem summi regis liturgical sequence.
Three longer appendices are available online at https://doi.org/10.1086/710547. These are the liturgi-
cal expansions for the liturgy for the feast of Saint Thomas and the liturgy for the feast of the Reception
of Relics (second Sunday in October) at the cathedral, and also the liturgy for the feast of the Reception
of Relics at another local secular church (also second Sunday in October).

! Dany Sandron, La cathédrale de Soissons: Architecture du pouvoir (Paris, 1998). Denis de Sainte-
Marthe and Bartholomaeus Hauréau, Gallia Christiana in provincias ecclesiasticas distributa: qua series
et historia archiepiscoporum, episcoporum, et abbatum Franciae vicinarumque ditionum ab origine
ecclesiarum ad nostra tempora deducitur, & probatur ex authenticis instrumentis ad calcem appositis,
16 vols. (Paris, 1715-18635), 9:333-509, especially at 362-66.

2 On Nivelon, see Gallia Christiana, 9:362-65; Claude Dormay, Histoire de la ville de Soissons, et de ses
rois, ducs, comtes, et gouverneurs avec une suite des évéques et un abrégé de leurs actions, diverses
remarques sur le clergé et particulicrement sur I'église cathédrale, et plusieurs recherches sur les vicomtez et
les maisons illustres du Soissonnais, 2 vols. (Soissons, 1663-64), 2:167-72; William Mendal Newman, Les
seigneurs de Nesle en Picardie (XIle-Xllle siecle): Leurs chartes et leur histoire, 2 vols. (Philadelphia, 1971),
1:160-61; Louis Victor Pécheur, Annales du diocese de Soissons, 3 vols. (Soissons, 1863-68), 2:568-72,
3:15-30; and Pierre-Vincent Claverie, “Un illustris amicus Venetorum du début du XIIle siecle: L’évéque Nivelon
de Quierzy et son temps,” in Quarta crociata: Venezia-Bisanzio-Impero Latino, ed. Gherardo Ortalli,
Giorgio Ravegnani, and Peter Schreiner, 2 vols. (Venice, 2006), 1:485-523. We know the date from Alberic
of Trois-Fontaines, “Chronica Alberici monachi Trium Fontium, a monacho Novi Monasterii Hoiensis
interpolata,” ed. Paul Scheffer-Biochorst in MGH SS 23 (Hannover, 1874), 855.
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Fig. 1. Cathedral of Saints Gervais and Protais. Photo by author. See the online edition for a
color version of this image.

for being one of the ecclesiastical leaders of the Fourth Crusade. He was central in its
early organization;® it was he who in 1201 gave the cross to Boniface of Montferrat,
the military leader of the expedition; and he was a key figure among the elite crus-
aders who diverted the Fourth Crusade to Constantinople. The story here is well
known.* Unable to pay their debts to the Venetians, the crusade leaders agreed to
take the renegade city of Zara back for the port republic, and then went onward
to the Byzantine capital, which they captured in 1204. The city was famed in the
Latin West for, among other things, its great collection of Holy Land relics, gath-
ered over the centuries in its ancient churches.” The taking of the city on 12 April

3 French noblemen met twice in Soissons, Nivelon’s town, to choose a leader of the expedition. Donald E.
Queller and Thomas F. Madden, The Fourth Crusade: The Conquest of Constantinople, 2nd ed. (Philadelphia,
1997), 6, 25, 30-31.

*The standard English-language histories of the Fourth Crusade are now: Queller and Madden, The
Fourth Crusade; Jonathan Phillips, The Fourth Crusade and the Sack of Constantinople (New York,
2004); and Michael Angold, The Fourth Crusade: Event and Context (New York, 2003).

* Otto Meinardus, “A Study of the Relics of Saints of the Greek Orthodox Church,” Oriens Christianus 54
(1970): 130-278. See also collected essays in Jannic Durand and Bernard Flusin, eds., Byzance et les reliques
du Christ, Monographies / Centre de recherche d’histoire et civilisation de Byzance 17 (Paris, 2004). And finally,
Michele Bacci, “Relics of the Pharos Chapel: A View from the Latin West,” in Bocmounoxpucmuarckue
penuxsuu | Eastern Christian Relics, ed. Aleksei M. Lidov (Moscow, 2003), 234-438.
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entailed massive despoliation of those churches and their sacred trusts. The crusaders
pillaged a huge number of the estimated 3,600 relics of the city’s treasuries.®

Upon the establishment of the Latin Empire, Nivelon acquired a series of these
relics from the Great Palace and had them sent home to his cathedral and other
ecclesiastical institutions in his jurisdiction.” In a letter accompanying the relics,
addressed to the cathedral chapter, Nivelon explained that he owed more to the
cathedral church of Soissons than even his own family, and thus was sending to
the church, “with the hope of exciting the devotion of many,” the following relics:
the crown of the head of Saint Mark the Evangelist, the head of Saint Stephen proto-
martyr, the finger of Saint Thomas, of which the Savior spoke when he said “put
your finger in my side,” a thorn from the crown of Jesus Christ, the towel he wore
at the Last Supper, [and] the veil of the Blessed Virgin.® These arrived on 27 June
1205 and were “exultantly received” at the cathedral.” Nivelon also sent relics to
the Benedictine convent of Notre-Dame de Soissons,'® a venerable foundation
located just east of the cathedral, and to the Abbey of Saint-Jean-des-Vignes,'! another
important monastic foundation that lay just outside the city walls. Here, the strategy
seems to have been to give to these foundations relics of their patrons. To Notre-
Dame de Soissons, whose abbess Helvide was Nivelon’s niece, he gave the belt of
the Blessed Mary. To Saint-Jean-des-Vignes he gave an arm relic of John the Baptist.
Four months later, on 13 October 1205, Nivelon himself returned to the region as
part of a delegation to the pope, and he brought “to his own church” yet more new
relics, including the heads of the Baptist and Thomas the Apostle, the top (“crown”)
of the head and one of the ribs of Saint Blaise, two bits of the cross, the rod of Moses,
the reed with which Christ was beaten, “and many other relics.”'* At this time he also
gave a slew of other relics, including the head of the Apostle Thaddeus and a corona

¢ The number 3,600 is the number of relics estimated to have been in Constantinople by 1204.
Meinardus, “A Study of the Relics of Saints of the Greek Orthodox Church,” 130-31.

7 For the relics of the Great Palace, see Alexei Lidov, “A Byzantine Jerusalem: The Imperial Pharos
Chapel as the Holy Sepulchre,” in Jerusalem as Narrative Space: Erzablraum Jerusalem, ed. Annette
Hoffmann and Gerhard Wolf, Visualising the Middle Ages 6 (Leiden, 2012), 63-103; Paul Magdalino,
“L’église du Phare et les reliques de la passion a Constantinople (VIIY/VIII*-XIII® siecles),” in Byzance et
les reliques du Christ: XXe Congres International des Etudes Byzantines, 19-25 aoiit 2001; Table
ronde les reliques de la Passion, ed. Jannic Durand and Bernard Flusin, Centre de Recherche d’histoire
et civilisation de Byzance Monographies 17 (Paris, 2004), 15-30.

8 Paul Edouard Didier Riant, Exuviae sacrae constantinopolitanae, 2 vols. (Geneva, 1877-78; reprint,
Paris, 2004), 2:58-60. French translation in Dormay, Histoire de la ville de Soissons, 2:186. These same
items are listed in the De terra Iherosolimitana text discussed below.

? Alexandre-Eusebe Poquet, Rituale seu Mandatum insignis ecclesiae Suessionensis (Soissons, 1856),
289, as recorded in the liturgy itself. The reception is elsewhere described as “venerably received.” See
Alfred J. Andrea and Paul I. Rachlin, “Holy War, Holy Relics, Holy Theft: The Anonymous of Soissons’s
‘De terra Therosolimitana’ An Analysis, Edition, and Translation,” Historical Reflections | Réflexions
Historiques 18/1 (1992): 161, 172.

9 For further evidence, see Riant, Exuviae sacrae, 2:67-68.

"' On Saint-Jean-des-Vignes, see Sheila Bonde and Clark Maines, Saint-Jean-des-Vignes in Soissons:
Approaches to its Architecture, Archaeology and History, Bibliotheca Victorina 15 (Turnhout, 2003).

12 Poquet, Rituale, 289-90; Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 173, date it
to the following year.
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of the Blessed Virgin, to Notre-Dame de Soissons,"? the head of Saint James to Saint-
Jean-des-Vignes, and the head of Denis the Areopagite to the Cistercian abbey of
Longpont."* Other relics were also distributed among small churches and convents
within the diocese." The relics were greeted at the city’s edge by a delegation of bish-
ops, monks, nuns, clerics, knights, and laymen, both from within and beyond the city,
and in a procession headed by crosses and candles were delivered to the cathedral
church.'® Miracles began to occur through the intercession of the saints. On the Sun-
day following the reception, the feast of the Translation of Saint Thomas was, by the
order of the bishop, celebrated throughout the diocese with greater solemnity than
usual.’”

We know this story with some precision from a single copy of a remarkable text,
the De terra Iherosolimitana et quodmodo ab urbe Constantinopolitana ad hanc
ecclesiam allate sunt reliquie (“Concerning the Land of Jerusalem and the means

'3 Nivelon gave to Notre-Dame de Soissons many more relics than just the head of Thaddeus and a piece
of the True Cross at this stage. Nivelon sent a letter to Helvide that listed the following relics: “Crown of
the Blessed Virgin and an image of her; and her gown (camisia); the head of Jude, otherwise known as
Thaddeus; the arm of Saint Eustache martyr; the fillet that was wrapped around the Lord Jesus as a
boy; the sandal of the Lord and His linen shirt; the wondrous wood of the cross; [a relic] of Saint Clement;
of the milk of the Virgin; of the hairs of Saint Gregory; of Saint Pantaleon; of Saint Blaise; and a pelt [worn
by] the prophet Heli.” Riant, Exuviae sacrae, 2:67-68. The entry in the necrology adds to this same list
relics “from the sponge of the Lord, and from the Crown of Thorns; from His purple robe.” Poquet,
Rituale, 32 n. cxiv, for the necrology. Nivelon also gave to Chalons-sur-Marne a relic of Saint Stephen’s
forearm (cubitum) in 1205. Riant, Exuviae sacrae, 2:65-67.

14Tt seems that about this time another cleric, Lambert of Noyon, provost of Saint-Michel of
Constantinople and the chaplain to Baldwin I, gave to Saint-Jean-des-Vignes the following: a big cross
of wood from the cross of our Lord; a golden vase with the blood of Jesus Christ; a silver vase with blood
of Saint Demetrius; another silver vase with the bone of the same martyr; an arm of Saint Andrew Apostle;
an arm of Saint Pantaleon; a large piece of the arm of Saint Blaise Martyr; a part of the arm of Saint Nicolas
Confessor; two half ribs of Saint Clement pope and martyr; two teeth of Timothy the disciple of Saint Paul
the Apostle; materials from the dress and bed of the Virgin mother of God and from the “Manne” (manna)
of the tomb of Saint John the Evangelist. This comes from a charter of the abbey. See Dormay, Histoire de
la ville de Soissons, 2:187; Riant, Exuviae sacrae, 1:clvii, and 2:61. This would have been completed
by 1207.

!5 Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 174.

¢ Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 162. Such receptions were common.
G. J. C. Snoek, Medieval Piety from Relics to the Eucharist: A Process of Mutual Interaction, Studies
in the History of Christian Thought 63 (Leiden, 1995), 251-54.

7 The arrival of the first set of relics was on 27 June, a Monday, and 3 July was the following Sunday.
The account is clear that it was Nivelon who directed the special celebration, even though he was not in
town in June. It is likely that the Sunday following 27 June was originally intended to be a special feast for
the reception of the relics, but after the second set was received on 13 October, the feast was moved to
the closest Sunday to that date, which was designated as the Sunday following the feast of Saint Denis
(11 October). The fact that the narrative relates the events of June and then the events of October before
going back to speak of the reception and first celebration of the first transfer in June and early July suggests
to me that the composition was originally written before the second transfer and later updated. See Andrea
and Rachlin, “Holy War, Holy Relics, Holy Theft,” 174 (for text). The tradition was extended in revised
lections as late as the seventeenth century, as found in Amiens, Bibliothéque Municipale, MS 476, a Vie de
Saintes that includes materials for the October feast for the Relics. I extend my thanks to Anne Lester for
looking at this manuscript for me. The text is reproduced in Riant, Exuviae sacrae, 2:30-34. The feast of the
translation of Thomas the Apostle (celebrated 3 July) was not ubiquitous in northern France, but was cel-
ebrated at Soissons as a duplex, at least by 1509. Missale secundum usum ecclesiae Suessionensis (Paris,
1509), fol. vr. This missal is preserved at Paris, Bibliotheque Sainte-Geneviéve, MS BB 124 INV 134 RES.
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by which relics were carried to this church from the city of Constantinople”), which
is elegantly preserved in Paris, Bibliothéque nationale de France, MS lat. 8898,
fols. 211-214"'8 (Fig. 2). It has generally been assumed that the author of the De terra
Iherosolimitana was a canon of the cathedral and an intimate of Nivelon, who pre-
sumably interviewed his bishop when he was back in Soissons in October 1205."
Since the text speaks of Nivelon as living, and Nivelon was dead by 1207, we have
a fairly precise idea of when the text was written.?’ Notably, BnF lat. 8898 is a litur-
gical manuscript—a kind of combination of ritual, ordinal, and processional—written
in the years around 1190, more than a decade before the events described.?! The De
terra Iberosolimitana’s subsequent inclusion into a liturgical and ceremonial volume
is of interest and, as far as I know, the text has never been discussed as having been
potentially written or used in the liturgy. However, immediately following this single
surviving copy of the translation narrative are a full ten folios (fols. 214-224) devoted
to the liturgy of, as the manuscript itself indicates (Fig. 3), “the feast days of the Holy
Cross and the saints whose relics were brought from the city of Constantinople to the
church of Soissons.”?** The instructions comprise a series of newly confected litur-
gical materials added to the late-twelfth-century rite to accommodate and in turn high-
light the presence of the new relics in the cathedral. That is, following the narrative
account of the arrival of the relics, the manuscript furnishes instructions for precisely
what to do with those relics.

This article is a case study of what happened to, and with, these relics once in their
new home. Famously, after 1204, thousands of relics were sent west, to cathedrals,

'8 The narrative account of the relic translations was published by Poquet, Rituale, 265-70; and Riant,
Exuviae sacrae, 1:3-9. It has been reedited and translated in Andrea and Rachlin, “Holy War, Holy Relics,
Holy Theft,” 147-75. That translation can also be found in Alfred J. Andrea, Contemporary Sources for the
Fourth Crusade, The Medieval Mediterranean 29 (Leiden, 2000), 230-38. When citing the narrative text,
I will cite Andrea and Rachlin, as it provides both Latin text and English translation.

' Riant, Exuviae sacrae, 1:liv; Andrea, Contemporary Sources, 223; David M. Perry, Sacred Plunder:
Venice and the Aftermath of the Fourth Crusade (University Park, PA, 2015), 77; Andrea and Rachlin,
“Holy War, Holy Relics, Holy Theft,” 150.

2% Nivelon died on 13 September, 1207. See Newman, Les seigneurs de Nesle, 1:160. On dating the text,
Riant, Exuviae sacrae, 1:liii-lv and Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 150.

2! The entire manuscript was originally published by Poquet, Rituale, including the translation narrative
at 265-70. The entire manuscript is now available in color in digital facsimile through Gallica: https://
archivesetmanuscrits.bnf.fr/ark:/12148/cc6242 7t (catalogue entry; last accessed 14 June 2020) and https:/
gallica.bnf.fr/ark:/12148/btv1b8432463d (manuscript; last accessed 14 June 2020); see also in Michel Huglo,
Les manuscrits du processionnal, 2 vols., International Inventory of Musical Sources 14 (Munich, 1999-2004),
2:118-19; and Marie-Pierre Laffitte, Jacqueline Sclafer, Frangoise Bléchet et al., eds., Catalogue général
des manuscrits latins, nos 8823 a 8921 (Paris, 1997),222-25. Huglo dates the material considered here to
shortly after 12035, the date of the second relic installation. Below, I cite the edition of Poquet for the litur-
gical material, as well as, when relevant, the manuscript itself. Poquet’s is a good, although not impeccable,
edition. As in n. 18, when citing the narrative of the De terra Iherosolimitana, I follow the newer edition of
Andrea and Rachlin.

22 Paris, Bibliothéque nationale de France, MS lat. 8898, fol. 214: “Incipit ordo servitii tendendus in
festivitatibus sancte crucis & sanctorum quorum reliquie adlate sunt ab urbe constantinopolitana ad
suessionensem ecclesiam.” Poquet, Rituale, 270-90. Note that the De terra Iherosolimitana narrative
was added to blank pages of the existing manuscript, but the liturgy appears to comprise a contemporary
gathering added to the volume. The scribal hand of the liturgical portions may well be the same as the hand
of the De terra Iherosolimitana. 1 extend my thanks to Teresa Webber for examining the hands of the
manuscript with me.
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Fig. 2. Paris, Bibliothéque nationale de France, MS lat. 8898, fols. 210v=211r. The end of
the processional (c. 1180-90) and the start of the De terra Iherosolimitana narrative (c. 1205).
By permission of the Bibliotheque nationale de France. See the online edition for a color version
of this image.

monasteries, churches, and private chapels. In 1876, Paul Edward Didier, comte de
Riant, published an extraordinary two-volume study of what he termed the “sacred
spoils of Constantinople.” In the second volume he printed the liturgical sources
that were composed to honor these relics as part of the evidentiary base of the
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Fig. 3. BnF lat. 8898, fols. 213v=214r. The end of De terra Iherosolimitana narrative and
the start of liturgical additions for 1205 relics (c. 1205). By permission of the Bibliotheque
nationale de France. See the online edition for a color version of this image.
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larger phenomenon.?? In recent years historians have returned to these relics as part
of a broader interest in the cultural aspects of crusade history.** As David Perry has
discussed, some of these relics were simply appropriated by crusaders as they sacked
Byzantine churches. Others were negotiated from the new elites of the new empire.
Still others, as with the Soissons relics, were gifts.” In this case, Nivelon’s close relation-
ship with Baldwin of Flanders, whose election as emperor he announced and whose
coronation he oversaw, explains why these choice relics, from the famed Pharos Chapel,
came into his possession.? Nivelon was among the most important figures of the Fourth
Crusade, and these were among the most important relics in relic-filled Byzantium,
from the imperial palace in the heart of the city. From one standpoint—a devotional
standpoint—their transfer to the West was one of the most important outcomes of
the Fourth Crusade. In Anne Lester’s estimation, the massive influx of apostolic relics
had a profound effect on the practice and ideas of medieval piety in the West, a pro-
cess that was critically bound up in the patterns of material devotion and the broader
implications of evolving eucharistic piety.?”

At Soissons, the relics arrived in the middle of the rebuilding of the cathedral
choir. Although the new relics do not seem to have altered the building project in
any substantial way, their presence changed the place of the cathedral itself in the
town’s broader devotional life, historical memory, and sacral geography. This arti-
cle is about the role of these relics in the life of the church and her city, and in turn the
role of the liturgy in activating the power and identity of these relics within an evolv-
ing devotional climate. These apostolic relics moved into the spaces and places of
the worship of Gallic Christianity, shifting the devotional landscape toward the bib-
lical past. Prior to 1205, public and liturgical devotion lauded primarily the history
of Gallic saints, whose sacred remains were mostly kept in the city’s great monas-
teries, not at the cathedral. Nivelon’s relics shifted the focus of public devotion onto
the cathedral, and the new liturgy shifted the city’s sacral narrative from local to uni-
versal history; backward in time and eastward in space, into the biblical past. This

23 Riant, Exuviae sacrae, vol. 2. For Soissons, Riant published only the special mass sequence for the
October relics feast, at 2:43-435.

2* Andrea, Contemporary Sources, 223-38; Nicholas L. Paul, To Follow in Their Footsteps: The Crusades
and Family Memory in the High Middle Ages (Ithaca, NY, 2012); Perry, Sacred Plunder; Anne E. Lester,
“What Remains: Women, Relics and Remembrance in the Aftermath of the Fourth Crusade,” Journal of
Medieval History 40 (2014): 311-28; Anne E. Lester, “Remembrance of Things Past: Memory and Material
Objects in the Time of the Crusades, 1095-1291,” in Remembering the Crusades and Crusading,
ed. Megan Cassidy-Welch (London and New York, 2017), 73-94; Anne E. Lester, “Translation and
Appropriation: Greek Relics in the Latin West in the Aftermath of the Fourth Crusade,” in Translating
Christianity, ed. Simon Ditchfield, Charlotte Methuen, and Andrew Spicer, Studies in Church History 53
(Cambridge, UK, 2017), 88-117; and Anne E. Lester, “The Tasks of the Translators: Relics and Communica-
tions between Constantinople and Northern France in the Aftermath of 1204,” in The French of Outremer:
Communities and Communications in the Crusading Mediterranean, ed. Laura Morreale and Nicholas L.
Paul (New York, 2018), 179-200. Lester is currently writing a monograph on this question, tentatively
titled Fragments of Devotions: Relics and Remembrance in the Aftermath of the Fourth Crusade.

2 Perry, Sacred Plunder, 13-45.

2¢ Robert of Clari mentions these very relics in his account. Andrea and Rachlin, “Holy War, Holy Relics,
Holy Theft,” 153.

27 Lester, Fragments of Devotion, in progress. For Lester’s publications to date, see n. 24.
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was in line with evolving forms of piety and modes of sanctity, which in the thir-
teenth century were increasingly biblical and apostolic in outlook and imagination.
With the relics of these biblical, universal saints, Soissons then made a claim to be a
successor to Constantinople and on par with Rome as a sacred city, not only of Gaul
but in all Christendom.

BEFORE 1205

By the close of the twelfth century, Soissons was a mid-size episcopal city located
on the Aisne River within the archdiocese of Reims. It had a storied history, having
been one of the major royal cities of the late antique and early medieval period,*
and serving as a capital under Clovis and his successors. Portions of the old Roman
castrum were, in 1200, still standing, a visible testament to the city’s antique past.?’
The area’s major ecclesiastical foundations were its monasteries, most of which dated
back to the Merovingian period. These included Notre-Dame de Soissons inside the
walls and, outside the walls, across the river, the famed abbey of Saint-Médard and
the basilica of Saint-Crépin-le-Grand. Other institutions were dedicated to Saint Léger
(Leogardius), Saint Rémi (Remegius), Saint Vaast (Vedastus), Saint Voué (Vodoalus,
a hospice), and Saint Quentin (Quinitus). More recent foundations included the
Augustinian canons at Saint-Jean-des-Vignes, founded in 1076, and about ten miles
outside the city, the Cistercian Abbey of Longpont, founded in 1131. The primary
centers of ecclesiastical power in the city were, aside from the cathedral itself, Saint-
Meédard and Saint-Crépin-le-Grand.*

The cathedral was dedicated to Gervais and Protais, the Milanese martyrs who
became popular patrons in the north in the late Merovingian period.*' Although
the city traced its episcopacy back to the fourth century, an episcopal foundation
of some sort is not attested until the ninth century.*> When built, the earliest church
abutted the old Roman wall. This church seems to have been replaced in the eleventh
century by a Romanesque structure that was in turn substantially rebuilt under the
episcopacy of Josselin de Vierzy (1126-52). As was typical, the cathedral was situ-
ated east to west, with the claustral quarter (the claustrum) where canons lived in

8 Reinhold Kaiser, Untersuchungen zur Geschichte der Civitas und Diczese Soissons in romischer und
merowingischer Zeit, Rheinisches Archiv 89 (Bonn, 1973); Michele Gaillard, Gh. Brunel, and D. Defente,
“Soissons,” in Topographie chrétienne des cités de la Gaule: Des origines au milieu du VIlle siecle, vol. 14,
Province ecclésiastique de Reims (Belgica Secunda), ed. Luce Pietri et al. (Paris, 2006), 53-54.

2 By 1200, a somewhat larger stone enclosure was slowly being erected around the center city, enclos-
ing the cathedral, the convent of Notre-Dame de Soissons, and the collegiate church of Saint-Pierre-au-
Parvis. Both its footprint and the stages and timing of the erection of the city wall are uncertain. See
Dominique Roussel et al., Soissons, Documents d’évaluation du patrimoine archéologique de villes
de France (DEPAVF) 21 (Paris, 2002), 1, 6.

30 John S. Ott, “Educating the Bishop: Models of Episcopal Authority and Conduct in the Hagiography
of Early Twelfth-century Soissons,” in Teaching and Learning in Northern Europe, 10001200, ed. Sally N.
Vaughn and Jay Rubenstein, Studies in the Early Middle Ages 8 (Turnhout, 2006), 217-53.

3 Eugen Ewig, “Die Kathedralpatrozinien im rémischen und im frinkischen Gallien,” Historisches
Jahrbuch 79 (1960): 36-40. It was originally dedicated to Mary, a dedication that survived at moments,
as for instance in the De terra Iherosolimitana text, where it is called the church of Blessed Mary and the
holy martyrs Gervais and Protais.

32 Gaillard, Brunel, and Defente, “Soissons,” 55.
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individual houses to the north, enclosed on three sides, and the episcopal palace to
the south.?* The claustral quarter preexisted the building of the Gothic structure,
having developed alongside the establishment of the chapter of canons probably in
the late Carolingian period.**

Josselin’s Romanesque church was obliterated by the Gothic structure begun
during Nivelon’s episcopacy.®® Nivelon’s family had long ties to the cathedral.
Nivelon himself had been a canon since 1166 and had served as provost immediately
before being elevated to bishop in 1176.%¢ Shortly after, the new bishop ceded a
part of his episcopal gardens to the chapter to expand the footprint of the church
on the south side. Building began with the transept, which was highly innovative,
experimenting with both new architectural and new sculptural forms.?” The south
transept terminated in a rounded end, and included off its north flank a curious
chapel, the function of which remains unclear. A number of chapels in the south
transept were endowed in 1190 and 1193, probably indicating the completion of
this phase of the project.’® Only then was work undertaken on the east end. This,
as we see further below, continued through 1212 (and thus was in progress during
the Fourth Crusade, the arrival of the relics, and the production of our ritual texts).
The large nave was completed by about 1225 and the west front by about 1250, with
work continuing on the building over the course of the thirteenth century. The archi-
tectural cloister (not to be confused with the enclosed canons quarter, also called the
claustrum) and garden that was built on the north side in the thirteenth century are
now mostly gone, but it probably replaced an earlier cloister that existed in 1203,
when the liturgical text was compiled.*

The building itself was primarily a theater for the celebration of the liturgy. Soissons
followed a liturgical cursus that mixed traditional Gallican and Gregorian elements
typical of churches in northern France.*® Since earlier evidence does not survive, our
best evidence for the cathedral’s liturgy before 1200 is BnF lat. 8898 itself, the core
(earliest) part of which describes the rite that was in place well before 1205.*" It is

*Dany Sandron, “Soissons, la cathédrale dans la ville,” in Congres archéologique de France:
148¢me session 1990; Aisne méridonale, 2 vols. (Paris, 1994), 2:576—82. On the church’s orientation,
see Philippe Verdier, “A propos de la cathédrale Saint-Gervais-et-Saint-Protais de Soissons,” Mémoires
du soissonnais Séme sér., 1 (1994-98): 153-70.

3 Sandron, La cathédrale de Soissons, 32-33.

35 Sandron, La cathédrale de Soissons. Lindy Grant, ed., France: Soissons and Braine; Medieval Architecture
and Sculpture in Europe, Courtauld Institute Illustration Archives 3, Part 12 (London, 1985).

3¢ Newman, Les seigneurs de Nesle, 1:160.

37 Only the south transept survives from this program. A matching transept on the north side was
built also at this time. Sandron, La cathédrale de Soissons, 85-86.

38 Gallia Christiana, 9:385; Eugéne Amédée Lefevre-Pontalis, L architecture religieuse dans I'ancien
diocese de Soissons au XI° et au XII¢ siecle, 2 vols. (Paris, 1897), 2:186. The chapel of Saint Martin was
later called the Chapel of the Sepulcher, in BnF lat. 8898. See Lefévre-Pontalis, “Cathédrale de Soissons,”
2:189. The Chapel to Saint Andrew, Corneil, and Cyprian was founded by Raoul d’Oulchy, provost from
1194-1208, who was Nivelon’s cousin.

3 Sandron, La cathédrale de Soissons, 52-53. It is not certain, although it is likely, that there was a
twelfth-century architectural cloister.

Y Poquet, Rituale, 26, 28.

41 Several other manuscripts survive, but they do not include information relevant to the sanctorale.
These include Paris, Bibliothéque nationale de France, MS lat. 17334, a thirteenth-century pontifical,
and Paris, Bibliotheque Mazarine, MS 348, a winter breviary (probably from Notre-Dame de Soissons),
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a beautiful, idiosyncratic manuscript, long and narrow in shape, in parts notated
(that is, providing music), and written in black, red, blue, and green.** Alexandre
Poquet, who published an edition of it in its entirety, called it a Rituale seu Mandatum.
More recently, it was catalogued as an ordinal and processional for the use of the
bishop of Soissons.** I refer to it simply as the Rituale.** The original part of the manu-
script (“the core”) was copied around 1180-90 or so,* and constitutes a record and
perhaps reform of the cathedral’s yearly liturgical cycle that was surely part of the
larger program of reconstruction and rehabilitation undertaken under Nivelon’s
episcopacy and coinciding with the planning and rebuilding of the choir and sanctu-
ary*® (Fig. 4). The core contains the canon of the mass, prescriptions for processions,
benedictions, and other ancillary material for the liturgy throughout the year, and it
includes, curiously, the liturgy for “trial by water.” It is heavily rubricated, supplying
ample ritual instructions, and it cross-references a number of other (sadly, lost) ser-
vice books, directing the reader “according to the breviary,” and “as written in the
passionary,” and so forth.

The largest portion of the original manuscript (fols. 25r—181v) was the proces-
sional that ran through the liturgical year, of which one part (fols. 155v—-181v)
was explicitly devoted to the “Order of the feasts for the saints for which we celebrate
stations or processions or commemorations”*’ (Fig. 5). Prominent among these was
a series of processions honoring traditionally Gallican saints of local interest and
history. These include Saint Médard (the major shrine to whom was in Soissons);
Anséry (Ansericus), an early bishop of Soissons; Saint Rémi, the bishop who baptized
Clovis; Saint Principius, another early bishop who was himself Rémi’s brother; Saint
Léger, a bishop martyr active in Autun and Arras; Vedast (Vaast), bishop of Arras;

thus not including materials for the October relics feast. We note, however, that the feast is not listed in
the calendar, on fol. 187v. For BnF lat. 17334, see Victor Leroquais, Les pontificaux manuscrits des
bibliotheques publiques de France, 3 vols. (Paris, 1937), 2:208. For Mazarine 348, see Victor Leroquais,
Les bréviaires manuscrits de bibliotheques publiques de France, 6 vols. (Paris, 1934), 2:374-77.

*2The manuscript is made up of four sections, the two earliest of which concern us directly in this paper.
Laffitte, Sclafer, and Bléchet, eds., Catalogue général des manuscrits latins, nos 8823-8921, 222-25.

4 Laffitte, Sclafer, and Bléchet, eds., Catalogue général des manuscrits latins, nos 8823-8921, 222.

** The manuscript is often referred to as “le Rituel de Nivelon.” Pécheur, Annales du diocese de Soissons,
2:572.Sandron, La cathédrale de Soissons,41-42. Nivelon himself is named in the Rifuale at several points.
Goudesenne labels it a processional of Notre-Dame, though this is surely in error. Jean-Frangois Goudesenne,
Les offices historiques ou “historiae” composés pour les fétes des saints dans la province ecclésiastique de
Reims (775-1030) (Turnhout, 2002), 89.

4 Charles Samaran and Robert Marichal, Catalogue des manuscrits en écriture latine portant des indi-
cations de date, de lieu ou de copiste, 7 vols. (Paris, 1959-84), 3:93, planche XXXV, date the central portion
of the manuscript to 1180-90. Frangois Avril, “L’atelier du Psautier d’Ingeburge: Problémes de localisa-
tion et de datation,” in Art, objets d’art, collections: Etudes sur Part du Moyen Age et de la Renaissance sur
Ihistoire du goiit et des collections; Hommage a Hubert Landais (Paris, 1987), 16-21, proposed 1193.
This dating is given also by Laffitte, Sclafer, and Bléchet, eds., Catalogue général des manuscrits latins,
nos 8823-8921, 124; Sandron, “Soissons, la cathédrale dans la ville,” 41, dates it to 1196-98. So too
Claverie, “Un illustris amicus Venetorum,” 489.

“¢ The inclusion of careful instructions for a procession to the collegial of Saint Vaast, which Nivelon
himself had founded only in 1176-78, indicates that the liturgy was reviewed and updated at this stage.
Dany Sandron, Picardie gothique: Autour de Laon et Soissons; Les édifices religieux (Paris, 2001), 358.

47 “Incipit Ordo de festis Sanctorum in quibus stationes vel processiones sive commemorationes in
processionibus celebramus.” Poquet, Rituale, 176. BnF lat. 8898, fol. 155v.
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Fig. 4. BnF lat. 8898, fols. 8v—9r. Beginning of the “core” portion of the ritual/manual/
processional. 1180-90. By permission of the Bibliothéque nationale de France. See the online
edition for a color version of this image.

Crispin and Crispinian, the evangelizing martyrs over whose graves the first church
was reputedly built and to whom the city of Soissons was dedicated; Rufinus and
Valerian, Christian tax collectors in Soissons martyred during the persecutions; and
Gervais and Protais, the cathedral’s patrons, to whom the Rituale refers as “nostri
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Fig. 5. BnF lat. 8898, fols. 155v—156r. Beginning of the sanctorale portion of processional.
1180-90. By permission of the Bibliothéque nationale de France. See the online edition for
a color version of this image.

domini.”*® All except Gervais and Protais were local saints whose history was part of
the early Christianization of the region. Strictly speaking, saints such as Vaast, Léger,
Médard, Anséry, Principus, Rémi, and Crispin and Crispinian had been inherited from

* Poquet, Rituale, 181. BnF lat. 8898, fol. 157v.
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neither the Gallican nor Gregorian sanctorale;* nonetheless, they were all included
in the Soissons calendar and celebrated at elevated ranks.*®

This set of local devotions was tied up with the city’s sacred topography, which
was largely built upon the relics and memories of these same saints.’' The city’s
sacred history was thus primarily rooted in the story of local bishops and other eccle-
siastical figures, most of whose remains had become prized relics.’? Unlike the great
monasteries, the cathedral was originally an institutional and administrative rather
than cult center that nevertheless possessed the tombs, and thus the relics, of
Saint Principius, Saint Lupus, and Saint Anséry, all former bishops who had in time
come to be venerated as saints.*®> The Abbey of Notre-Dame de Soissons held relics of
Saint Drausius, another local bishop, Vodoalus, Benedictus, a local man who had taken
refuge at the abbey, and Saint Médard. In addition to the relics of Crispin and Crispinian,
Saint-Crépin held the relics of a series of late Roman or Merovingian bishops and
Saints Divitianus, Edibius, and Bandaridus, as well as of the more recent Godfrey of
Amiens (d. 1115).>* Of the local foundations, Saint-Médard possessed the single larg-
est collection of saints. Clothar I had founded the monastery upon the grave of Médard
of Noyon, and over time the monks had acquired a further series of relics, including
those of Marcellinus, Peter, Sebastian, and Tiburtius. The monks also claimed relics
of Pope Gregory I and a tooth of the baby Jesus, outliers in the sense of being nonlocal.>
The twelfth century witnessed controversy and competition between Saint-Médard
and Saint-Crépin over the power and authenticity of their respective saints.*® That
competition in turn fueled hagiographical production promoting the power of these
local (mostly bishop-) saints in their respective scriptoria. It also resulted in the com-
petitive display and promotion of prize relics in supplicatory (letanic) processions.*”

* Leroquais, Bréviaires, 1:cxxx—cxxxii.

30 No calendar exists for the cathedral from the twelfth or thirteenth century. The 1509 and 1534 cal-
endars indicate that these saints were celebrated either at a rank of nine readings, duplex rank, or triplex
rank. The ranks are consistent with the (post-1205) calendar in Paris, Bibliothéque nationale de France,
MS lat. 1259 (fols. 13-18), which is for a secular church, not the cathedral.

*!'This paragraph depends on Ott, “Educating the Bishop,” 224.

2 For the range of ecclesiastical foundations in Soissons in this early period, see Kaiser, Untersuchungen
zur Geschichte der Civitas und Diozese Soissons, 271-90. More broadly, see Yitzhak Hen, Culture and
Religion in Merovingian Gaul, A.D.481-751, Cultures, Beliefs, and Traditions 1 (Leiden, 1995), 82-111.
In a series of case studies based on Frankish/Merovingian towns, Hen traces the increasing importance of
local saints in the liturgical and devotional cycle during the period. The one outlier was Utrecht, probably
because it was a new diocese without a tradition of local saints (1035).

33 According to Dormay it was not until c¢. 1230 that Jean d’Abbeville brought relics of Gervais and
Protais to the Cathedral. Dormay, Histoire de la ville de Soissons, 2:195. In 1087 relics of the Magdalene
and of Saint Mark were translated to the cathedral; see Sandron, “Soissons, la cathédrale dans la ville,”
570. See also Martine Plouvier and Christiane Riboulleau, Les richesses artistique de la Cathédrale Saint-
Gervais-Saint Protais de Soissons, Images du patrimoine 215 (Amiens, 2004), 10. Ott, “Educating the
Bishop,” 217-53.

5*The litany included even these minor saints. See Poquet, Rituale, 131, 151.

3% The authenticity of these relics was the subject of debate, having been impugned by the monks of Saint
Crépin and, more famously, Guibert of Nogent. See Karin Fuchs, Zeichen und Wunder bei Guibert de Nogent:
Kommunikation, Deutungen und Funktionalisierungen von Wundererzihlungen im 12. Jabrbundert, Pariser
historische Studien 84 (Munich, 2008), 201-46; Denis Defente, Saint-Médard: Trésors d'une abbaye royale
(Paris, 1996), 117-21, and for the treasury list of 1538, see 373-76 (edited by G. Brunel).

¢ Ott, “Educating the Bishop,” 217-53.

570tt, “Educating the Bishop,” 225-31.
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All of these saints were commemorated in the local liturgy. A complex series of
processions prescribed at the cathedral tied local devotional practices based on relics
to sacred topography. In particular, the stational liturgy (processions out to other
churches, i.e., stations) connected and united the cathedral’s clergy regularly with the
city’s major shrines, dedicated to these local saints.*® The clergy processed through-
out the diocese to a variety of regional churches, including Saint-Vaast, Saint-Rémi
(twice yearly), Saint-Jean-des-Vignes (twice yearly), Saint-Pierre-a-la-Chaux, Saint-
Martin (twice yearly), Saint-Victor, Saint-Christophe, Saint-Germain, Saint-Crépin-le-
Grand, and Saint-Léger, Saint-Stephen, Saint-Julien, and Saint-Crépin-en-Chaye.*”
Noteworthy is that neither Saint-Médard nor Notre-Dame, both substantial mon-
asteries, were included in this cycle. During Lent, the canons processed on succes-
sive Fridays to Saint-Pierre-a-la-Chaux, Saint-Crépin-le-Grand, Saint-Médard,
Saint-Jean-des-Vignes, and Notre-Dame-des-Vignes.®® In the week before Palm
Sunday, a procession was made each day to a different church: Saint-Pierre-a-la-Chaux
(Monday), Saint-Crépin (Tuesday), Saint-Médard (Wednesday), Saint-Jean-des-Vignes
(Thursday), Notre-Dame de Soissons (Friday), Notre-Dame-des-Vignes (Saturday).®!
On individual saints’ feasts, the canons would make a procession out to the church
dedicated to that saint. For example, on January 13, the Rituale provides a long
series of rubrics instructing the clergy to perform a processional station out to
Saint-Rémi, a small church just a block southwest of the cathedral.®* Several folios
later, the rubrics explain that the same rite should be followed on February 6, the
feast of Saint Vaast, when the clergy process out to the collegial church dedicated
to him, northeast of the cathedral, across the river Aisne.®

These were primarily clerical and liturgical processions, and it is hard to tell how
much, if any, lay interest there was in them. But the laity was expected to participate
at least in the major and minor rogations. During the three days of the minor roga-
tions the clergy and the people of Soissons undertook an exhaustive series of proces-
sions to churches, chapels, and other sacred sites throughout the city (Fig. 6).* On
any given day, the principal goal of the procession was to reach one or two of the
great monastic institutions: Saint-Crépin-le-Grand on the first, Saint-Jean-des-Vignes
and Saint-Léger on the second, and Saint-Médard on the third. Sheila Bonde and

*$ David Hiley, “Old and New in the Processional Chants in Soissons circa 1200, in Prozessionen und
ihre Gesdnge in der mittelalterlichen Stadt: Gestalt—-Hermeneutik—Reprisentation, ed. Harald Buchinger,
David Hiley, and Sabine Reichert, Forum Mittelalter, Studien 13 (Regensburg, 2017), 231-46, who notes
that “a few of the chants sung for the North French saints commemorated in Soissons are among the oldest
pieces added to the Roman office in Francia” (244). On stational processions in general, see Terence Bailey,
The Processions of Sarum and the Western Church, Pontifical Institute of Mediaeval Studies, Studies and
Texts 21 (Toronto, 1971), 98-106.

3 Poquet, Rituale, xi.

0 Pécheur, Annales du diocése de Soissons, 2:572.

¢! Poquet, Rituale, 56-57. BnF lat. 8898, fol. 44v.

¢ Poquet, Rituale, 178-79. BnF lat. 8898, fols. 156r-157r.

3 Poquet, Rituale, 180. BnF lat. 8898, fol. 157.

*Poquet, Rituale, 133-56. BnF lat. 8898, fols. 116v=139v. See discussions in Pécheur, Annales du
diocese de Soissons, 2:573; Sheila Bonde and Clark Maines, “Entre ville et campagne: Le role d’une
abbaye extra muros dans le développement d’une ville épiscopale,” in La forme de la ville: De I’ Antiquité
a la Renaissance, ed. Stéphane Bourdin, Michel Paoli, and Anne Reltgen-Tallon (Rennes, 2015), 63-66.
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Clark Maines have made the point that these processions underscored the relation-
ship between these monasteries and their mater ecclesia.®® During the processions the
cortege made a number of intermediate stops (“stations”) along the route. Over the
three days, the clergy and laity processed together to Notre-Dame de Soissons, to
Saint-Andrew, to Saint-Martin, to Saint-Crépin, to Saint-Jean-des-Vignes, to Saint-Rémi,
to Saint-Christophe, to Notre-Dame-des-Vignes, to Saint-Victor, Saint-Peter,
Saint-Léger, Saint-Laurence, Saint-Médard, Saint-Grégoire, Saint-Vaast. Through-
out, the Rituale instructs what clergy should wear, and often what they should
carry, such as crosses (including the Magna Crux), thuribles, candles, and various
kinds of books, especially the gospels.®® Clergy were instructed to bear “the bodies
of the saints” (that is, relics) during the rogations and during ad hoc letanic (“crisis”)
processions in times of tribulation (the topography and rite of which were generally
based on the rogations, which were also called letania).®”

The regular liturgical cycle thus rooted Soissons’ sacrality in the history of its
Christianization and the saints upon whom that identity, and indeed the churches
of the city themselves, had been built. Those testimonies and that sacrality were dif-
fused throughout the urban and suburban topography. The stories of how these
saints participated in the local Christianization of Soissons and the Soissonnais was
recorded in local legendaries, and in turn rehearsed in the liturgy itself.®® In the twelfth
century the interest was overwhelmingly on local figures. Nivelon’s predecessor,
Bishop Josselin, gave the cathedral a huge manuscript collection that included the
vitae and miracle collections of a raft of local saints, including Bandaridus, Agapitus,
Sixtus and Sinicus, Evurtius, Principus, Rémi, Léger, Denis and his companions,
Crispin and Crispinian, Quentin, Edibius, Anséry, William, and Médard.®® The col-
lection did include the vitae of some early Christian Roman saints, including Cosmas
and Damian, and Simon and Jude, but the list of locals utterly dwarfed the number
of “universal” or “apostolic” saints in the collection. Among the apostles, Thomas
alone is listed.

This hagiographical material was often written for or incorporated into the litur-
gical cycle. Soissons, as a royal capital, had been a center for the production of the
hagiography promoting its saints in the Merovingian period.” The tenth and elev-
enth centuries then saw further production of these historiae flourish in the region.”
Many of these texts were actually composed for liturgical use to begin with. In the
liturgy, the historiae recounted the stories about how the early evangelizing bishops

% Bonde and Maines, “Entre la ville et la campagne,” 65.

¢ For example, Poquet, Rituale, 37,47, 109, 117, 124, 178, 187, 201 (et Tabulis), also includes the
Epistle, 257.

¢’ Poquet, Rituale, 134, 225. BnF lat. 8898, fols. 184v-185r.

8 We possess a list of saints’ vitae held at the cathedral in the first half of the twelfth century, copied
in the sixteenth century, Paris, Bibliothéque nationale de France, MS NAL 950, fol. 1v, which includes
lives of Sixtus and Sincius, Principus, Rémi, Crispin and Crispinian, Quentin, and Anséry. At top of
folio 1v: “index manuscripti ecclesiae cathedralis suessionensis a domino Goslino episcopo donati.”
My thanks to John Ott for telling me about this. See also his discussion in Ott, “Educating the Bishop,”
223. For the liturgical dispersion and use of hagiographical material of these saints in the region, see
the insuperable Goudesenne, Les offices historiques.

**BnF NAL 950, fol. 1v.

7" Goudesenne, Les offices historiques, 38.

7! Goudesenne, Les offices historiques, 213-27.
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of Gaul brought Christianity to its parts and founded the very churches in which the
liturgy was celebrated. Breviaries from Soissons’ told of Saint Vaast’s (5 February)
commission by Rémi and the miracles he effected in reforming the city ruined by
pagans.” The readings for Saint Rémi (1 October) told the story of his evangelization
in northern France and his baptism of Clovis.” The readings for the feast of Saint Léger
(2 October) told of his evangelization in the time of Clothar.” The lections for the
feast day of Crispin and Crispinian (25 October), the patrons of the city, told the story
of their evangelizing and martyrdom in Soissons during the reigns of Maximian and
Diocletian.” Readings for Saint Médard were taken from a life that recounted his
involvement in Clothar’s court at Soissons.”” Veneration thus focused on the local
saints, whose story linked Soissons to the venerable history of Gaul’s Christianization.

AFTER 1205

Into this diffused landscape of Gallican devotion Nivelon sent his Eastern, apos-
tolic relics. The first cache of relics arrived in 1205 as the rebuilding of the east
end of the cathedral was well under way. They would have been received in a chancel
shrouded by scaffolding. Work had been undertaken on the crossing and the east end
in 1193, following the elevation of the audacious transept arms, and would continue
until Pentecost (13 May) of 1212. A plaque placed on the old jubé commemorated
the day on which the choir was consecrated. We know almost nothing about the
original screen separating the choir from the nave except that it existed in 1212,
probably replacing some version of an earlier barrier, and that it was planned as part
of the original conception of the new east end (Fig. 7). The new sanctuary was envel-
oped by aisles and an ambulatory opening in five radially disposed chapels typical of
high Gothic east ends. A series of new altars, chapels, and chaplaincies were estab-
lished during this phase. To accommodate this expansion, around 1210, the
chaplains celebrating in the cathedral were reformed and their number increased.”
We lack complete information on the chapels themselves, but we do know thatin 1207
the dean founded a chapel to John the Baptist behind the choir, a chapel to Saint
Thomas was founded in 1209, and chapels to Saint Nicholas and to Saints Crispin
and Crispinian were founded in the choir.” The funding for much of this was prob-
ably aided by donations that came in after the arrival in 1205 of the new relics.®

72 These observations are based on BnF lat. 1259. Some of this can be confirmed by Breviarium
secundum usum insignis ecclesie suessionensis . . . Pars Hyemalis (Paris, 1534), which contains only
the winter portion of the office.

73 BnF lat. 1259, fol. 314v, “Sanctus dei sacerdos vedastus . . .”

74BnF lat. 1259, fols. 275r-276r, “Cum funus sanctissimum beati remigii . . .” Cf: BHL 7156.

7> BnF lat. 1259, fol. 276v, “Igitur beatus legarius ex progenie . . .” BHL 4851.

76 BnF lat. 1259, fol. 280v, “Cum sub maximiano et diocleciano . . .” BHL 1990.

77BnF lat. 1259, fol. 230v, “Beatissimi Medardi antistitis vitam . . .” BHL 5864. In this manuscript,
the readings are truncated before they get to this stage in the vita; readings that were too long were
often shortened for the sake of the liturgy.

78 Sandron, La cathédrale de Soissons, 32-33.

7 Dormay, Histoire de la ville de Soissons, 194-95, 204-6, 289; Sandron, “Soissons, la cathédrale
dans la ville,” 42-43; and Marilyn Beaven, “A Medieval Procession: Sacred Rites Commemorated in a
Stained Glass Panel from Soissons Cathedral,” Bulletin of the Detroit Institute of Arts 67/1 (1992): 32.

80 Lefévre-Pontalis, “Cathédrale de Soissons,” 186.
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Certainly they were generating income, as an agreement was reached in 1205, and
another in 1216, on how to divide the alms given by pilgrims coming to venerate
them.®! Other donations in these years helped decorate the interior. Obituary notices
indicate the gift of a number of glazed windows. The most famous was that of Philip
Augustus, who funded a stained glass window of the Tree of Jesse in the axial bay of
the chevet’s upper glazing cycle.?” The lower cycle included windows honoring the
lives of Saints Blaise, Nicholas, Nicasius of Reims, and possibly Stephen, likely decor-
ating altars or chapels dedicated to them.®

Upon the cathedral’s acquisition of the second set of relics on Thursday, 13 Octo-
ber 1205, a new liturgical feast was established for Soissons—a triple feast (festum
triplex) for the reception of the relics from Constantinople.®* Further, the liturgy for
the feast days of the saints whose relics Soissons now possessed was revised to accom-
modate and incorporate the relics themselves. There were ten such feasts—two for
Thomas, two for Stephen, two for John the Baptist, the feast of Mark the Evangelist,
the feast of Purification (which enveloped the celebration of Saint Blaise), and the
two feasts for the Cross (the feast of the Invention and the feast of the Exaltation).
The liturgical material was added in a new quire from fols. 214 to 224 of BnF lat. 8898;
it includes all the materials needed for singing the office and the mass not only for
the new October relics feast but also for the feast of each saint whose relics the
cathedral now possessed (John, Stephen, et cetera). The addendum provides liturgical
information that might appear in an ordinal, which is to say it provides the rubrics
and incipits for prayers and readings for these particular feasts. BnF lat. 8898 thus
gives us a level of information for these feasts that we otherwise lack for the
cathedral’s thirteenth-century sanctorale as a whole. Comparing the information in
these folios with the earlier processional, which furnishes instructions for one slice
of the rite (the procession), does not quite constitute an apples-to-apples comparison.®
An early-thirteenth-century breviary from another secular church in Soissons—Paris,
Bibliothéque nationale de France, MS lat. 1259—can, however, be used to assess the

81 Sandron, La cathédrale de Soissons, 242-43.

82 Lefevre-Pontalis, “Cathédrale de Soissons,” 186; Anne Granboulan, Louis Grodecki, Francoise
Perrot, and Jean Taralon, Les vitraux de Paris, de la région parisienne, de la Picardie et du Nord-Pas-
de-Calais, Corpus Vitrearum Medii Aevi, France: Recensement des vitraux anciens de la France 1 (Paris,
1978); Beaven, “A Medieval Procession,” 35.

83 Beaven, “A Medieval Procession,” 35.

84 The Rituale, at fol. 223v, says that the city received the second batch of relics on the third of the ides of
October, which in 1205 fell on Wednesday, 13 October. The “triple feast” rank was rare in northern
France, a designation for certain liturgical uses locally defined and for feasts of maximum solemnity such
as Easter and Christmas. I extend my thanks to John Briggs for help on this issue.

8 For a systematic review of the sources, see Jules Leclercq de Laprairie, Observations sur les livres
liturgiques du diocése de Soissons, Bulletin de la Société archéologique, historique et scientifique de
Soissons 6 (Laon, 1852). To this list can be added Paris, Bibliothéque nationale de France, MS 17436,
a ninth-century antiphonal; Laon, Bibliothéque Municipale, MS 237, an eleventh- or twelfth-century mis-
sal; and LeMans, Bibliothéque Municipale, MS 29, a fifteenth-century missal of only 26 folios. Laon,
BM 237 does not contain materials for the sanctorale. See Victor Leroquais, Les sacramentaires et les missels
manuscrits des bibliotheques publiques de France, 3 vols. (Paris, 1924). For broader context, see Grantley
McDonald, “Musique et musiciens de Soissons,” in La musique en Picardie du XIVe au XVIle siecle,
ed. Camilla Cavicchi, Marie-Alexis Colin, and Philippe Vendrix (Turnhout, 2012), 152-61.
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general cursus.® BnF lat. 8898 is also consistent with a fourteenth century missal from
Saint-Médard (Soissons, Bibliothéque Municipale, MS 89),%” which includes the mass
for the October relics feast. Finally, early printed books from Soissons, including a mis-
sal from 1509 and a winter breviary from 1534, confirm much of this information and
can be used, we will see, to fill out places where BnF lat. 8898 is silent.®

What is clear from folios 214-224 is that the liturgy was revised in 12035 to incor-
porate and highlight the new relics. The feasts of John the Baptist, of Stephen
Protomartyr, and the two feasts of Thomas the Apostle are listed in the post-1205
material as celebrated at triple rank, which may have been an elevation at this time,
since the term is not used elsewhere in the Rifuale.’® The veneration of Saint Blaise
(3 February), and the procession and display of his relics,”® were absorbed by the
elaborate liturgy for the Purification of the Virgin (February 2). The post-1205 sup-
plement also included special instructions for the feasts of the Apostles Peter and
Paul (29 June), which included a procession to Saint-Pierre-a-la-Chaux (“ad sanctum
petrum de calce”; no mention of relics), even though no Petrine or Pauline relics were
included in the gift. This was probably designed to negotiate the possibility of its
octave conflicting with the 3 July celebration of the Translation of Saint Thomas, which
was now celebrated with full pomp and relics. But it is also the case, as we will see
later, that Soissons was explicitly vying to become another, a second, or a new Rome.
And most notably, the existing feast days of the saints whose relics the Cathedral
now possessed were revised to process and display the relevant relics.

The example of the liturgy for the feast of Saint Thomas (21 December) exempli-
fies how these saints’ feasts were altered to incorporate the newly acquired relics.
(Fig. 3; and see online Appendix 1 for full text and translation.)’* Nivelon had given
to his cathedral church the finger of the Blessed Thomas the Apostle and then, in October,
his head. Celebration of Thomas began on the eve of the feast. During a special
ringing of all the bells, the “head and finger of that apostle” were placed upon
“his altar or upon the high altar,” next to lighted candles paid for by the treasury,
that burned continuously.”> The high altar was in the chancel.”” In 1209 a chapel

% BnF lat. 1259 probably belonged to a secular church associated with Notre-Dame de Soissons. It
contains a secular liturgy that precludes the monastic foundation of Notre-Dame de Soissons, but, as
John Ott noted to me, the materials relating to the feasts Drausius and Vodoalus indicate a connection
with Notre Dame. One possibility is that it belonged to the secular canons of Saint-Pierre-au-Parvis,
adjacent to and dependent on Notre-Dame. I thank John Ott for these observations. On the breviary,
see Leroquais, Bréviaires, 3:83-84.

87 Leroquais, Les sacramentaires, 2:335-36. A winter breviary from the second half of the thirteenth
century from Notre-Dame de Soissons, Mazarine 348, apparently does not include the October feast in its
calendar. See Leroquais, Bréviaires, 2:374-77; Maurice Perdereau, “Le missel de Soissons,” Mémoires du
Soissonnais Sth series, 2 (1999-2001): 73-88.

8 Paris, Bibliotheque Sainte-Geneviéve, MS BB 124 INV 134 RES. The winter breviary of 1534 does
not include the October feast, which would have fallen in the summer portion.

81t is not clear whether the rank of triple feast was in use in the pre-1205 liturgy, as the phrase does
not appear except in the post-1205 portions of the manuscript.

0 The feast of Saint Blaise is listed in the calendar of BnF lat. 1259, as well as the cathedral’s printed
missal of 1509, at the rank of nine lections.

1 Online Appendix 1 at https://doi.org/10.1086/710547.

2 Poquet, Rituale, 271. BnF lat. 8898, fol. 214.

3 On placement see Sandron, La cathédrale de Soissons, 91. Behind the high altar was a second altar,
dedicated to the Magdalene.
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was dedicated or rededicated to Thomas in the last bay of the northern side-aisle.
The Rituale’s instructions beg the question of where the relics were kept during the
year, but relics were likely to have been kept in the sacristy,” which, after the com-
pletion of the choir, was probably, as now, off the south flank of the chancel.”” If
Thomas’s relics were placed on “his” altar, they would have been accessible to anyone
walking through the ambulatory.’® If they were placed on the high altar, they were
within the confines of the chancel but probably still visible from without from the
back side.”” Choir enclosures did not develop their high walls for another century,
and the high altar would have been visible from the ambulatory. (And even those
larger choir screens provided windows or openings precisely to be able to peer
in.)’® In any event, placing the relics up on the altar allowed for public veneration.
It was fairly rare to put relics upon the altar, and was usually done only on the feast
of Relics.” This meant that the feast of Saint Thomas became, for all intents and
purposes, a local relics feast. That is, it became a feast specifically designed to honor
the material remains of the saint as a part of the church’s fabric and as part of the local
community that worshipped there. Through the veneration and display of these rel-
ics, the feast of Saint Thomas thus became one of those ritual moments that connected
worldly, secular, and local existence to the vast reality of God’s grace and providence.

The canons were instructed to sing vespers, compline, matins, and the little hours in
the chancel, the enclosed portion of the church (Fig. 7). Then, before the celebration
of the high mass—the audience for which, during solemn feasts, was the congrega-
tion'—the relics were taken from the altar, accompanied by candles, thuribles,

4 Elsewhere in the manuscript, rubrics indicate that the “procession” should leave from the sacristy
with the candelabra, thuribula, cruces, with the subdeacon and deacon carrying the gospels. See Poquet,
Rituale, 37, 38, 47. There is no mention anywhere in the ritual of a treasury, which, in any case, were still rare
in this period. Franz J. Ronig, “Trésors et chambres de reliques,” in Rhin-Meuse: Art et civilisation 800-1400;
Une exposition des Ministéres belges de la culture francaise et de la culture néerlandaise, de Schniitgen-
Museum de la Ville de Cologne, du 14 mai au 23 juillet 1972 a la Kunstballe de Cologne, du 19 septembre
au 31 octobre 1972 aux Musées Royaux d’art et d’histoire a Bruxelles | Rhein und Maas: Kunst und Kultur
800-1400; Eine Ausstellung des Schniitgen-Museums der Stadt Kéln und der belgischen Ministerien
fiir franzésische und niederlindische Kultur, vom 14. Mai bis 23. Juli 1972 in der Kunsthalle Koln,
vom 15. September bis 31. Oktober 1972 in den Koniglichen Museen fiir Kunst und Geschichte in
Briissel, ed. Jacques Stiennon and Rita Lejeune, 2 vols. (Brussels and Cologne, 1972), 1:134-41.

> Plouvier and Riboulleau, Les richesses artistique, 78. It seems to have moved to the north transept
in the later Middle Ages. The current sacristy dates to the eighteenth century.

¢ On the question of the placement and movement of relics within the church, see Martin Heinzelmann,
Translationsberichte und andere Quellen des Reliquienkultes, Typologie des Sources du Moyen Age
Occidental 33 (Turnhout, 1979), 24-30. Study of this issue for the high Middle Ages is a desideratum.

*”Ben Nilson, Cathedral Shrines of Medieval England (Woodbridge, UK, 1998), 63-64. On the
placement and veneration of relics in the high Middle Ages, cf. Ellen M. Shortell, “Dismembering Saint
Quentin: Gothic Architecture and the Display of Relics,” Gesta 36/1 (1997): 32-47.

8 For the interior architecture surrounding Gothic choirs, see Dorothy W. Gillerman, The Cléture of
Notre-Dame and Its Role in the Fourteenth Century Choir Program (New York, 1977); Jacqueline E. Jung,
The Gothic Screen: Space, Sculpture, and Community in the Cathedrals of France and Germany,
ca. 1200-1400 (Cambridge, UK, 2012); Craig M. Wright, Music and Ceremony at Notre Dame of
Paris, 500-1550 (Cambridge, UK, 1989), 13.

% Nilson, Cathedral Shrines of Medieval England, 65.

100 See discussion in Benjamin Brand, Holy Treasure and Sacred Song: Relic Cults and Their
Liturgies in Medieval Tuscany (Oxford, 2014), 144-91, where he discusses solemn masses of the great
feasts as “public dramas.”
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and singing, and brought out into the crossing, which, if they had been placed on
the high altar, would have entailed exiting the door in the jubé. Rubrics elsewhere mention
the “larger door into the choir to get to the altar” (“maius ostium chori ad altare”),'*!
which separated the nave and the crossing from the enclosed choir, where most of
the liturgy was sung and into which only the clergy were permitted. The jubé was
pierced with a single door along the axis, with altars placed on either side of the door,
facing outward toward the nave, and probably topped with a crucifix.'® The liturgy
then instructs four subdeacons to process into the crossing (“in medio ecclesie”)
to present the relics for veneration.'® This means that the relic was brought out to
the west side of the jubé, into the crossing, in public view, so that the laity could see
the relics and witness the liturgical celebration in Thomas’s honor.'® The ordinal next
gives prescriptions for the mass, for which the clergy would have returned to the
choir. The Thomas relics may have gone with them and been placed on the high
altar, or they may have been left (guarded, surely) on one of the crossing altars for
the duration of the high mass to allow for continued public veneration. The instructions

191 Poquet, Rituale, 190. Since these references mostly appear in the core part of the manuscript, the
instructions must have referred either to structures in the old church, or the imagined doors, walls, and
altars of the planned church. We do not have enough information to know how closely the Gothic choir
followed the basic footprint of the church it was replacing.

102 Gee the excellent archival entry “Ensemble des trois jubés successifs de la cathédrale (oeuvres
détruites)” in the Inventaire generale du patrimoine culturel des Hautes-de-France, https://inventaire
.hautsdefrance.fr/dossier/ensemble-des-trois-jubes-successifs-de-la-cathedrale-oeuvres-detruites/e24cbe4 1
-d50a-4754-a3f4-ff2566dc2bad (last accessed 14 June 2020). It appears that these altars were dedicated
respectively to the Virgin and to either the apostles or specifically Peter and Paul. On the jubé, see also
Sandron, “Soissons, la cathédrale dans la ville,” 90.

193 On the liturgical designation of “in medio ecclesie,” see Friedrich Oswald, “In medio Ecclesiae: Die
Deutung der literarischen Zeugnisse im Lichte archdologischer Funde,” Friihmittelalterliche Studien 3
(1963): 313-26. Oswald argues that the phrase above all indicates the axial center of the church. In
BnF lat. 8898, phrases such as this and “in medium chori”—in the choir/sanctuary—distinguish the spaces
of ritual action. The division between the sanctuary and the rest of the church was the most substantial
division of space in the church.

194 This type of occasional display of relics on particular feast days or at particular moments in the
liturgical year was apparently widespread. For comparanda, see the following: Renate Kroos, “Quellen
zur liturgischen Benutzung des Domes und zu seiner Ausstattung,” in Der Magdeburger Dom: Ottonische
Griindung und staufischer Neubau; Bericht iiber ein wissenschaftliches Symposion in Magdeburg vom
7.10 bis 11.10.1986, ed. Ernst Ullmann, Schriftenreihe der Kommission fiir Niedersichsische Bau- und
Kunstgeschichte bei der Braunschweigischen Wissenschaftlichen Gesellschaft 5 (Leipzig, 1989), 88-97; Renate
Kroos, “Vom Umgang mit Reliquien,” in Ornamenta Ecclesiae: Kunst und Kiinstler in der Romanik in Kéln;
Katalog zur Ausstellung des Schiitgen-Museums in der Joseph-Haubrich-Kunsthalle, ed. Anton Legner, 3 vols.
(Cologne, 1985), 3:25-49; Hartmut Kiithne, Ostensio reliquiarum: Untersuchungen iiber Entstebung,
Ausbreitung, Gestalt und Funktion der Heiltumsweisungen im romisch-deutschen Regnum, Arbeiten
zur Kirchengeschichte 75 (Berlin, 2000); Maria Starnawska, “Die Ausstellungen der Reliquien in der
Kirchenprovinz Gnesen im Mittelalter,” in Wallfahrten in der europdischen Kultur: Tagungsband Pfibram,
26.-29. Mai 2004 / Pilgrimage in European Culture: Proceedings of the Symposium Pribram, May 26th-29th
2004, ed. Eva Dolezalova et al., Europdische Wallfahrtsstudien 1 (Frankfurt, 2006), 221-33; Vincent Tabbagh,
“Espaces, objets et manifestations de attrait des fideles dans les cathédrales de Rouen et de Sens a la fin
du Moyen Age,” in Cathédrale et pélerinage aux époques médiévale et moderne: Reliques, processions et
dévotions a Péglise-mere du diocese, ed. Catherine Vincent and Jacques Pycke, Bibliotheque de la Revue
d’Histoire Ecclésiastique 92 (Louvain-la-Neuve, 2010), 161-74. I thank Joseph Ackley and Anne Heath
for help on this question.

Speculum 95/4 (October 2020)



1110 Nivelon de Quierzy, the Cathedral of Soissons and the Relics of 1205

do not specify. The mass itself was the same one used prior to 1205,' except that it

now prescribed the recitation of the newly composed Ad honorem summi regis sequence.
Among its many verses, the sequence explains that Soissons exults in Thomas, by whose
head the city now glitters, and that Soissons should rejoice more in its Thomas than
Rome in her Peter, since Thomas is the “finger of our faith and the pointer of our
salvation”'% (referring to the finger relic). We will come back to this text, but let us just
note here that the post-1205 liturgy both highlighted the relics themselves in the
rite, incorporated the relics into the ritual, and made them a centerpiece of a liturgy
that now reached outward to the laity, summoning local devotion.

This is a point worth emphasizing. The liturgy that focused on these relics—these
new, apostolic, Eastern, and biblical relics—was performed in such a way as to allow
for a public access and encourage lay devotion. The relics were taken out explicitly
for display. Their liturgical veneration was celebrated in the public space of the church.
That is, the liturgy was explicitly reformed in 1205 in order to prescribe processional
display and encourage public veneration. Before 1205, the Rituale instructed liturgical
celebration in the crossing only on the very largest feasts of the year, and those that
involved or expected a degree of lay participation, such as Christmas, Pentecost,
Assumption, and the feast days of major local saints, such as Gervais and Protais
themselves.'” Further, judging from the evidence in BnF lat. 8898, before 1205 the
cathedral’s relics, whichever they were, were carried in votive procession only during
rogations. After 1205, this public display and lay participation was now the expectation
not only for the two feasts of Saint Thomas but for the feasts of all the saints whose
relics had arrived in 1205, as well as the October feast day in honor of their reception.
This means that at least eleven times a year, relics were brought out in the open crossing
for celebration and veneration.

The manuscript gives similar liturgical formulas for each of the feast days that now
had relics from Nivelon: Thomas (we saw, twice), Stephen (twice), Mark, John the
Baptist (twice), Peter and Paul, Purification (incorporating Blaise’s relics), and
the feasts of the Cross. On the two feasts of the Cross, the Invention in May and
the Exaltation in September, the Rituale instructs that the two “crosses” from the wood
of the Lord (Nivelon had given the cathedral two cross relics) and the relic from the
rod of Moses be put upon the high altar and, as with Thomas and the other saints’
feasts, carried into the crossing for display and veneration. The rod of Moses was
long understood as a precursor of the cross—and Moses’s lifting of the rod in
Exodus 4.2 as a type for Christ on the cross,'® a point of exegesis that the liturgy

195The rubrics instruct recourse to the missal; “Ad missam, totum sicut in Missalibus libris
continentur et dicitur. Christus vincit, et Sequentia Ad honorem.”

19 Sequence stanza 9ab. “9 Paulo suo gaudet Roma / ista suo gaudet Thoma / cuius fulget vertice /
[b] Sed gaudendum plus est ei / pro digito nostre spei / et salutis indice.” See the appendix for the full
text.

197 Poquet, Rituale, 45 (Christmas), 50 (Purification), 100 (catechumens), 122-23 (Easter), 158, 161
(Ascension), 165, 167 (Pentecost), 187, 189 (dedication of the church), 192, 195 (Gervais and Protais),
197, 202, 205, 210, 211 (Assumption), 213 (Ansery), 256 (reception of new bishop).

198 For instance, Origen in the third century: “But the rod by which all these things are done, by which
Egypt is subjugated and Pharaoh overcome, is the cross of Christ by which this world is conquered and the
‘ruler of the world’ with the principalities and powers are led in triumph.” Origen, Homilies on Genesis
and Exodus, trans. Ronald E. Heine, Fathers of the Church 71 (Washington, DC, 1982), 267 (Homily
on Exodus, IV.6). See also Numbers 21.8.
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expressed clearly: “Venerate the wood of the cross, and the rod of the ancient leader,
the insignia of miracles. The latter opened a way through the sea; the former revealed
the path of life to new peoples.” Here we see one of the many elusive vectors by
which theological concepts were transmitted to lay audiences.

THE OcTOBER RELICS FEAST

The biggest addition to the liturgy was the brand-new triple feast “ad susceptionem
reliquiarum ab urbe constantinopolitana,” incorporated into the October sanctorale
and set for the second Sunday of October'” (Fig. 8). That the feast was not simply
prescribed for 13 October but was designated as a movable feast designed to fall on a
Sunday reflects a desire to maximize its solemnity. The liturgy itself explained that this
was done so that the feast might be more solemnly performed (“sollempnius agatur™).!'

A new mass and a new office were confected.!"" The liturgist responsible for these
services constructed out of existing elements a kind of catch-all celebration for all
of Soissons’ special saints. The mass drew together items from the 1 November
feast of All Saints, the clearest available model that would encompass multiple,
historically unconnected saints, and inserted the Ad honorem sequence, composed
specifically in honor of these relics. The office, in turn, was made up by taking chant
and read items from the feasts of the Cross, the Assumption, John the Baptist,
Matthew, and Stephen, and especially chants from the Common of Martyrs, the
Common of Apostles, and of All Saints.''? The chant would not have included
proper items specific to Thomas, Blaise, and Mark,'"® because their feasts were
celebrated with the Common of Apostles, which in any event is fully represented.
The hymn, Sanctorum meritis, was taken from the Common of Several Martyrs. It
was in turn in dialogue with the reading for compline, a sermon of John Chrysostom
on the martyrs, Qui sanctorum merita, used elsewhere for the liturgy of holy relics.""*
Finally, the first six readings were from a homily by Leo I for All Saints, and the
last three were to be taken from, the manuscript explains, the section in Exodus on
Moses taking up the rod. The rubrics direct the celebrant to a winter breviary, which
we don’t have, but the instruction seems to refer to Exodus 7, which recounted
the first miraculous use of the rod. The rod of Moses was one of the 1205 relics.'"*

199 Poquet, Rituale, 287. BnF lat. 8898, fol. 222r.

110 See online Appendix 2: https://doi.org/10.1086/710547

111 See online Appendix 2: https://doi.org/10.1086/710547

12 Note that the same strategy had been used a generation earlier at Notre-Dame of Paris when putting
together a new office for their susceptio reliquiarum, celebrated 4 December and established in the last
part of the twelfth century. Craig Wright, “The Feast of the Reception of the Relics at Notre Dame of
Paris,” in Music and Context: Essays for John M. Ward, ed. Anne Dhu Shapiro and Phyllis Benjamin
(Cambridge, MA, 1985), 1-13; Rebecca A. Baltzer, “Another Look at a Composite Office and its History:
The Feast of Susceptio Reliquiarum in Medieval Paris,” Journal of the Royal Musical Association 113/1
(1988): 1-27.

113 BnF lat. 1259 uses the common for Blaise (fol. 219r), and Thomas (fol. 209r), but had a full office
for Mark (fols. 226r-227r).

14 Stephen Willoughby Lawley, ed., Breviarium ad usum insignis Ecclesie Eboracensis, 2 vols.,
Publications of the Surtees Society 71 and 75 (Durham, 1880-83), 2:627-31.

15 Another full office for the Translatio sanctarum reliquiarum survives in BnF lat. 1259 (fol. 304r—v),
an early-thirteenth-century breviary from Soissons that probably belonged to a secular church associated
with the convent of Notre-Dame de Soissons. The office in BnF lat. 1259 follows the same basic principles
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Regardless of where else it was celebrated, the center of the celebration was the
cathedral, whose bishop had organized the transfer and which held the greatest
portion of the new apostolic arrivals. As with the liturgy for Saint Thomas and
the other individual saints, BnF lat. 8898 also provides rubrics for what to do
with the relics (Fig. 7). The service began at first vespers the evening before the feast.
The canons were instructed to bring the relics from their place of rest to the high
altar as the cathedral bells were rung. As with the relics of Thomas, access permit-
ting, this allowed veneration during the long hours between vespers on the eve
of the feast and the high mass on the feast itself.!'® The Rituale is quite clear about
the order in which the relics were carried in procession, with the most presti-
gious relics—that is, the relics of the most prestigious saints—in the vanguard,
heading the procession: the two crosses made from the wood of the Lord, the
rod of Moses, the robe of the Blessed Virgin along with her milk, the heads of
John Baptist, Stephen Protomartyr, Thomas the Apostle (along with his finger),
the crown of Mark the Evangelist, the head of Blaise and his rib, and “all the
other relics that were brought back” from Constantinople, illuminated by commu-
nal candles. The canons then sang vespers, matins, prime, and terce, as usual, in the
choir, and in the presence of the relics that sat on the high altar before them. After
terce and before the high mass the relics were carried in procession (again, in order
of rank, “secundum quod sunt altiores”) from the high altar as the great bell was
rung nine times. The clerics were each to be decked out in their most solemn clothing
and vestments. The relics were then to be “carried through the bishop’s court with
candles and thuribles by the bishop, deacon, and presbyter”; and then, at the return
to the church, a station was to be sung in the crossing.'!”

There are two main possibilities for this processional route. The first possibility
assumes a now-lost doorway on the south side, near the current sacristy and opening

of bringing together chant and read texts from existing saints’ feasts, but cherry-picks particular chants
and readings that almost certainly reflect relics possessed and saints revered in that particular institu-
tion. Unlike the formulary in BnF lat. 8898, which borrows primarily from offices for collectivities (All
Saints, Common for Many Martyrs, et cetera), the office in BnF lat. 1259 takes items for much of its
chant from the feasts of the individual saints, and pairs responsories from individual saints’ offices with
its lections. The saints included are the Virgin, John the Baptist, Andrew, “The Apostles,” James,
“Martyrs,” Nicholas, “Virgins,” and “All Saints.” These relics are not listed among those in the De
terra Iherosolimitana or any of the other sources that mention the transfer. It is possible that these were
among the unnamed “many other relics” that Nivelon sent to churches throughout the diocese. The
inclusion of Saints Andrew, James, and Nicholas is thus curious and suggests the breviary belonged
to a church that had possessed their relics. The particular focus on the Virgin Mary would have been
appropriate to a collegiate church associated with Notre-Dame de Soissons, of which the prize relic was
the Virgin’s slipper. It appears that the October relics feast was adopted throughout the city, and the
evidence of BnF lat. 1259 suggests it was individually curated to the devotions and identity of partic-
ular houses. The office from BnF lat. 1259 is transcribed and translated in online Appendix 3: https://
doi.org/10.1086/710547

e For practice and micro-architectural context at Notre-Dame de Paris, Wright, Music and Ceremony,
13-14; Gillerman, The Cléture of Notre-Dame. Jacqueline Jung discusses the function of the jubé to
protect, but also reveal and display, relics. Jung, The Gothic Screen.

17 Paris BnF lat. 8898, fol. 223r: “Ad processione pulsata novies maiori campana indutis omnibus
sollempnibus indumentis et cappis portantur per curiam episcopi cum cereis et thuribilis ab episcopo et
decano, et presbyteris sancte reliquie in ordine suo, secundum quod sunt altiores & debet fieri breve ad
processionem.”
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Fig. 8. BnF lat. 8898, fols. 221v=222r. The start of the liturgy for the Reception of the Holy
Relics brought from the city of Constantinople (fol. 222r), ¢. 1205. By permission of the
Bibliothéque nationale de France. See the online edition for a color version of this image.

on to the bishop’s court, that would allow the bishop direct access to the high altar.
Such doorways were standard features of Gothic cathedrals, permitting the bishop
to enter the church from his palace from the south side. In this case, at this point,
the procession would likely have led the relics out through the south side portal,
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through the bishop’s courtyard, and back in through the great door of the west end,
stopping for a station in the crossing, before progressing back into the chancel for
high mass. Alternatively, the procession may have followed the path established
for the celebration of the feast of the Dedication of the Church, the model for a
grand communal procession, for which the manuscript gives more ample instruc-
tions.''® If so, the canons, and the bishop, if he were present, would make a public
station with the relics in the crossing of the church. Then, carrying the relics, the
bishop, deacons, and priests would exit “through the great door of the church that
opens onto the enclosure [ claustro] and return through the bishop’s court, going
around the church,”!"? while singing a series of responses taken from the All Saints
liturgy.'?® Claustrum here referred either to an enclosure west of the cathedral onto
which, according to later visual evidence, the great doors opened, or the claustral
quarter on the north, into which the area in front of the cathedral probably flowed.'!
The clergy would thus have processed the relics through the nave, exiting the great
west front, probably along the north side of the building, around the chevet of the
church, and through the bishop’s court before returning to the front and reentering
the church by the main entryway. The relics would have then been brought back
into the center crossing for another station. At this point, the canons would reenter
the choir for the celebration of high mass.'** As with the Thomas relics, it is not clear if
the relics remained in the crossing for veneration throughout the mass or whether they
too were brought into the choir and placed on the high altar. If the bishop was in
attendance, he would go to the sacristy (sacrarium) to be prepared “ad sancta,” and
then come back in procession to the altar through the “main door of the choir.”
Either way, the Rituale prescribed a formal procession of robed clergy with the long
retinue of Holy Land relics (more than ten) in their reliquaries, chanting as they pro-
cessed through and around the great cathedral.

The cathedral may have been the emotional and ritual focus of the feast, but the
October relics feast was celebrated throughout Soissons. Nivelon ordered all churches
in the diocese to celebrate it. The three surviving thirteenth- and fourteenth-century

18] extend my thanks to Stan Metheny on this issue. The rite for the Dedicatio ecclesie (Poquet,
Rituale, 187-93; BnF lat. 8898, fols. 160v—164v) is highly detailed, and appears to give the basic tem-
plate that would have been followed on other important feast days. The more laconic instructions for
the relics procession can be easily mapped onto the more robust instructions for the dedication rite.

119 The phrase here is from the dedication liturgy. “Exeat autem per maiorem templi ianuam que aperit
in claustro, et redeat per curiam episcopi, circumeundo ecclesiam.” Poquet, Rituale, 189. BnF lat. 8898,
fol. 160v. The instructions for the relics feast are more economical since they give just the information
needed to adapt the procession for this event. It reads, “Ad processionem . . . portantur per curiam
episcopi.” Poquet, Rituale, 288; BnF lat. 8898, fol. 223r.

120 Q) Constantia,” Cantus no. 7262; and “Concede nobis domine,” Cantus no. 6305.

121 Two images from the eighteenth century give contrasting evidence. For Tavernier’s engraving of
the west facade, see https://gallica.bnf.fr/ark:/12148/btv1b77412458 (last accessed 14 June 2020). For
Poincellier’s map of 1747, see https://gallica.bnf.fr/ark:/12148/btv1b8444561t (last accessed 14 June
2020).

122 As with the feast of Thomas, it is unlikely that the mass was celebrated in the crossing. More
likely, and conforming to the more ample directions given in the Dedication rite, the procession moved
into the architectural choir to celebrate the mass.
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service books from Soissons (and one psalter) include it.'** And Nivelon appears
to have had liturgical materials for the October feast circulated “throughout the
parish churches and convents within the diocese of Soissons and large numbers
outside” to which he had distributed a “large number of other [unnamed] relics.”***
A curious passage in the liturgy itself makes provisions for parish priests who are
not able to “find the lections that we have instituted”'* to use lections for the
Common of Martyrs and the invention of the cross instead. And, by 1206, Nivelon
had asked other churches in Soissons to be sure to “every year, sing in their
church . . . in the veneration and memory of the relics brought to Soissons from
Constantinople . . . the sequence concerning these events, along with a hymn and
nine lections.” '

THE AD HONOREM SUMMI REGIS SEQUENCE

That sequence was the remarkable Ad honorem summi regis that Paul Edouard
Didier, comte de Riant, published from a sixteenth-century breviary for “in festo
de susceptione reliquiarum.”'*” A sequence is a hymnlike chant added to the mass,
inserted after the recitation of the Alleluia.'?® These are often local compositions,
which are thus particular to the specific community, and as such present a moment
during the performance of any given mass which offers a special or local interpreta-
tion. The mass text in the printed breviary of 1509 is consistent with the more laconic
formulary of Soissons BM 89 (early fourteenth century), meaning that the mass
was stable over the two centuries. More important, the rubrication found in BnF
lat. 8898 confirms that Ad honorem was an early-thirteenth-century text, written
at the time of the acquisition of the relics in 1205. Ad honorem was not only pre-
scribed on the relics’ feast day, but—and this is important—was also recited on each
of those feast days throughout the year when the individual saints were commem-
orated. It was thus the refrain that punctuated the liturgical year, and it linked

123 BnF lat. 8898; BnF lat. 1259; Soissons, Bibliotheque Municipale, MS 89. The psalter is LeMans,
Bibliothéeque Municipale, MS 157, a thirteenth-century psalter from Soissons, where “Dominica prima
post festum s. Dionisii, festivitas sanctarum reliquiarum” is listed in the calendar in a later hand. Victor
Leroquais, Les psautiers, manuscrits latins des bibliotheques publiques de France, 3 vols. (Macon,
1940-41), 1:240-41. Paris, Bibliothéque nationale de France, MS lat. 15614, a twelfth-century sacra-
mentary from Saint-Médard, includes no additions referencing the new feast.

124 Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 173.

125 Poquet, Rituale, 289. BnF lat. 8898, fol. 223r—v. “Si presbiteri parrochiales non possunt invenire
ix lectiones quas intitulavimus, legant vi primas lectiones de communi plurimorum martyrum, et tres
ultimas de inventione crucis vel istud evangelium.”

126 Riant, Exuviae sacrae, 2:75. “et in eorum veneratione et memoria, sequentia de ipsis facta &
hymnus, singulis annis, in die solemnitatis sue statuta, in eadem ecclesia cantetur.” Gallia Christiana,
10:130, dates this letter to 1207.

127Riant, Exuviae sacrae, 2:43-45. Taken from a Soissons missal of 1509, Paris, Bibliotheque
Sainte-Geneviéve, MS BB 124 INV 134 RES. The feast is listed as the Sunday after Ascension, which
means that it must have been moved at some point. At 2:30-34, Riant published lections for the feast,
also for the Sunday following Ascension from Amiens, Bibliothéque Municipale, MS 476, fols. 136-139,
a seventeenth-century collection of saints’ lives.

28 On sequences, see David Hiley, Western Plainchant: A Handbook (Oxford, 1993), 172-95. And
more broadly, Margot Fassler, Gothic Song: Victorine Sequences and Augustinian Reform in Twelfth-
Century Paris (Cambridge, UK, 1993).
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the celebration of any particular saint to the larger memory of the relics’ acquisition
and of Soissons’ particular place in sacred history. In a different but contemporary
(early-thirteenth-century) hand, listing financial disbursements, BnF lat. 8898 indi-
cates that “there are twelve days of the year on which [the sequence] ought to be sung:
that is, on the two feasts of the Baptist, the two feasts of Blessed Thomas, the two feasts
of Blessed Stephen Protomartyr, on the feast of Saint Mark the Evangelist, the feast of
Saints Rufinus and Valerius, the feast of Saint Blaise, and the feast of the Reception
of the Relics from Constantinople,” as well as the octaves of the Baptist and the
Protomartyr.'*® On these occasions, four denarii were to be distributed to each of
the canons “for the sequence” and two denarii to the clerics of the choir.

The inclusion of Rufinus and Valerius in this list of saints is curious. These two
were early Christian saints whose hagiographies were long associated with the city
of Soissons (they were martyred near the city), and who were naturally commemor-
ated in the liturgy. Along with Crispin and Crispinian, they were the city’s early
evangelizers, apostles of Gaul. The two shared a feast day, 14 June, celebrated at
duplex rank. The breviary told the story of their martyrdom outside Soissons. They
were of central importance to the history of Soissons’ sacrality, but they were, clearly,
not part of the 1205 relic cache. Their inclusion here equated these local apostles with
their biblical counterparts and incorporated them into its broad vision of the city’s
holiness."*° Just as “Christ formerly honored you [Soissons], with Crispin and with
Rufinus, and with both of their brothers [that is, Crispinian and Valerius]; [He now]
sends new fathers from afar to renew the course of your life with their prayers.”?!
That is, the grace of these relics, come from Constantinople, given to Soissons
ultimately by Christ himself, represented a new evangelization, a renewal on par
with the first Christianization of Gaul. The pre-1205 liturgy was then updated to
include the sequence on their feast day. On folio 164r, in the prescriptions for the
feast of Rufinus and Valerius, in the same hand as the 1205 additions, “Ad honorem”
is clearly overwritten atop an earlier sequence incipit'** (Fig. 9). And so this sequence,
this defining encomium to Soissons’ saintly valor, was sung also in their honor.

The protagonist of the sequence was as much the city of Soissons itself—her
cathedral, her churches, and her people—as it was the saints who were being

129 Poquet, Rituale, 292-93; BnF lat. 8898, fol. 226v. Note that in the individual rites, Ad honorem
is specifically indicated for the vigil of the Blessed Thomas (3 July, p. 272); Christmas and the feast of
Saint Stephen (25 December, p. 273); Purification (2 February, p. 274); Saint Mark (25 April, p. 276); the
Decollation of the Baptist (29 August, p. 285); the relics feast (Sunday in October, p. 289); and Rufinus
and Valerius (14 June, p. 192).

30This is an elegant point, made to me by an anonymous reviewer, whom I thank here.

131 Sequence stanza 2ab. “Christus quondam te Crispino / decoravit et Rufino / cum amborum
fratribus. / Novos patres mittens rursum / reparare tue cursum / vite suis precibus.” See the appendix
for the full text.

132 The scribe who wrote out the liturgical materials for the 1205 relics updated the earlier liturgy of
c. 1190 at several points. On fol. 175v, in the stational procession to Saint-Jean-des-Vignes, our scribe
included new instructions to carry the head of John the Baptist into the church crossing, which are
overwritten onto preexisting instructions. The procession for the feast of the Exaltation of the Cross
now prescribed putting the two cross relics and the rod of Moses on that altar. Also, a folio has been
cut out between what is now fol. 111 and fol. 112, which included the liturgy, “De sancti hic
quiescentibus,” (the rubric is at the bottom of fol. 111v). Apparently, the pre-12035 liturgy for the saints
was entirely obsolete once the liturgy had been revised.
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Fig. 9. BnF lat. 8898, fol. 164r. The cue for the Ad honorem summi regis sequence (c. 12035)
written over earlier (c. 1180-90) instructions. By permission of the Bibliothéque nationale
de France. See the online edition for a color version of this image.

honored throughout the year. [See the appendix for full text and translation.] The
prayer begins with a praise of God and a celebration of the city. “Rise rise, rise up,
devoted people, and render to God these new prayers, O City of Soissons.”'** The
prayer, addressed to the city of Soissons itself, moves through the history of the
city’s sacrality, beginning with the early martyrs. Christ had first honored Soissons
with Crispin and Rufinus, and their brothers Crispinian and Valerian. Now he
sends new saints to renew the course of life. Soissons must continue to give thanks
for these martyrs “who first, by their slaughter, raised [Soissons] up in the embrace of
the body of the church.”*** But now Christ has brought Soissons new saints.
“Venerate with equal honor the fathers by whom you saw that you were recently visited;
and praise them with your voice.”"** The sequence begins with the relic of the cross,
and its Old Testament prefiguration, the rod of Moses: “Venerate the wood of the
cross, and the rod of the ancient leader, distinguished by miracles.”**¢ Perhaps the
strongest claim of civic pride comes in a comparison with Rome: “Buttressed by these
two pieces of wood, and also by extraordinary signs, an extraordinary city is distin-
guished, unequaled by any other cities.”**” And also: “Rome rejoices in her Peter, but
our Soissons dares, no less, to rejoice.”"** Now to Soissons come Greek and Roman
saints. “Soissons rejoices . . . in the head and arm of your precursor, the Baptist.
And while Rome rejoices in her Paul, Soissons rejoices in Thomas.”"'*” Structurally,
the sequence compares Rome’s Peter and Paul to Soissons’ John the Baptist and
Thomas. The sequence then turns to Stephen Protomartyr and to Thaddeus (whose

133 Sequence stanza 1b. “Surge, surge, plebs devote! / redde Deo nova vota / civitas suessio!” See the
appendix for the full text.

134 Sequence stanza 3a. “Sanctis semper grates age / qui te primo, sua strage / erexerunt in compage /
corporis ecclesie.” See the appendix for the full text.

135 Sequence stanza 4ab. “Venerare voto pari / patres per quos visitari / te recenter conspicis. / [b]
Ipsos voce si commendas.” See the appendix for the full text.

136 Sequence stanza Sa. “Venerare lignum crucis / veterisque virgam ducis / insignem miraculis.” See
the appendix for the full text.

137 Sequence stanza 7a. “His duobus fulta signis / et signis insignibus / insignitur urbs insignis / nullis
impar urbibus.” See the appendix for the full text.

138 Sequence stanza 8a. “Petro suo Roma gaudet / sed nec nostra minus audet / gaudere suessio.” See
the appendix for the full text.

13% Sequence stanza 8b—9a “Gaudet enim tui, christe! / Precursoris & baptiste / capite cum brachio /
[9a] Paulo suo gaudet Roma / ista suo gaudet Thoma /cuius fulget vertice.” See the appendix for the
full text.
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relics went to the Benedictine convent Notre-Dame de Soissons), and Mark, and
Blaise, and Denis (Denis had been given to Longpont, a fact acknowledged in the
sequence). Stephen is the first who went through the “furnace of passion,” and
he is the first “knight” to follow his “king” to Heaven. The stanza in praise of Denis
the Areopagite speaks of his theology; Denis explored the paths of heaven and dis-
cerned the hierarchies of the heavenly cities. It extols Mary, the “Virgin mother,”
“in whose robe we glory, whose death we happy ones revere, with her slipper, her
milk and her belt.”**° The Virgin’s milk and belt were part of the crusader cache.
The Virgin’s slipper, however, was not. It was the prized relic of the nuns of Notre-
Dame de Soissons, belonging to the abbey since at least the early twelfth century.
The Virgin’s slipper was, like Rufinus, an earlier sacrality that was now swept into
this broad vision of Soissons’ expanded sacred identity."*' Nivelon himself also
comes in for praise; the entire people of Soissons can rejoice in such gifts as brought
by Lord Nivelon, whom they ought to thank.

The extraordinary sequence, and indeed the entire program of liturgical reform,
united the Eastern relics with the rest of Soissons’ sacred holdings, elevating Crispin
and Rufinus to the level of the biblical apostles. This appears to have been the very
same message refracted back through the glazing cycle that veiled the choir.'** Our
information is incomplete, the glass having been largely dispersed before World
War I, but the cycle almost certainly comprised a series of images of the local and
then apostolic saints, including windows dedicated to the lives of Crispin and
Crispinian, Sixtus, Gervais and Protais, and Nicasius, as well as scenes from the life
of Moses, the life of the Virgin, as well as windows depicting scenes from the lives
of Saints Stephen, John, Nicholas, and Blaise. Many of these images probably worked
in consort with the chapels and altars dedicated to these same saints. As Marilyn Beaven
has noted, “it surely cannot be a coincidence that windows honoring Saint Blaise,
Saint Nicholas, and possibly Saint Stephen” were part of the same artistic program,
dating to the period just following the arrival of the relics of these very saints.'** The
glass even showed the type of procession discussed earlier. A panel from somewhere in
the chevet, now in the Detroit Museum of Art, showed two priests in procession,
one carrying a thurible and an incense boat (navicula), another in a white dalmatic
carrying a processional cross (Fig. 10).'*

140 Sequence stanza 13b. “cuius peplo gloriamur / cuius leti veneramur / Calceum, lac, cingulum.”
See the appendix for the full text.

! Anne Clark, “Guardians of the Sacred: The Nuns of Soissons and the Slipper of the Virgin Mary,”
Church History 76/4 (2007): 724-49.

142 The glass and glass cycles have been largely dispersed. Granboulan, Grodecki, Perrot, and Taralon,
Les Vitraux de Paris, 169-72, including relevant bibliography prior to that date. Louis Grodecki, “Les
vitraux soissonnais du Louvre, du Musée Marmottan et des collections américaines,” Revue des Arts
10 (1960): 163-78; Madeline H. Caviness, “Stained Glass Windows in Gothic Chapels, and the Feasts
of the Saints,” in Kunst und Liturgie im Mittelalter: Akten des internationalen Kongresses der Bibliotheca
Hertziana und des Nederlands Instituut te Rome, Rom, 28.-30. September 1997, ed. Nicolas Bock,
Romisches Jahrbuch der Bibliotheca Hertziana 33 (Munich, 2000), 135-48; and Carl F. Barnes Jr., “The
Location of the ‘Sainte-Chapelle’ Stained Glass in the Cathedral of Soissons,” Art Bulletin 53 (1971):
459-60.

143 Beaven, “A Medieval Procession,” 35.

144 Detroit Institute of Art Accession Number 59.34. The outer “surround” and parts of the glass
were restored in the nineteenth century, probably accounting for the later tracery style of the image
of the church. Beaven, “A Medieval Procession,” 37 n. 9.
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Fig. 10. Glass from Soissons choir, ¢. 1205-12, currently in the Detroit Institute of Art,
DIA 59.34. Two clerics in procession with a cross, thurible, and navicula. By permission
of the Detroit Institute of Art. See the online edition for a color version of this image.

None of this was short-lived. The sixteenth-century printed evidence demonstrates
the longevity and even the expansion of the elements introduced in 1205. The mass
for the October relics feast was celebrated well into the sixteenth century.'* Ad
honorem was still being used for the feast days of Thomas the Apostle, Saint Blaise,
Mark the Evangelist, Rufinus and Valerian, John the Baptist, the Invention of Saint
Stephen, and the Decollation of the Baptist, sung in the choir “on account of the
relics.”'*¢ The sequence was later also prescribed for the mass for those saints lying
in the church (“de sanctis hic quiescentibus™), the mass that could be said on the

S Poquet, Rituale, 289 for mass, BnF lat. 8898, fol. 223. Soissons BM 89, fols. 265v-266r;
Bibliothéque Sainte-Genevieve, MS BB 124 INV 134 RES, s.p.

146 “Ad honorem summi regis dicitur in choro ecclesie propter reliquias,” a phrase repeated throughout
the missal.
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feast day of any of the saints whose relics the church held (which meant it could be
sung on any of the original feasts).'*” And the Soissons missal and breviary, which
were printed in order to be more widely distributed throughout the diocese, cer-
tainly solidified the ritual.

JERUSALEM, CONSTANTINOPLE, ROME, SOISSONS

The sequence was the most important textual innovation of the liturgical program,
used as it was throughout the year, throughout the city, and specific as it was to
the individual relics that had come to Soissons in 1205. In it, the primary referent
for comparison and spiritual elevation was not Constantinople (whence the relics
came) nor Jerusalem (whence the saints had come), but rather Rome, the city of
the apostles. The Roman past was still visible in Soissons in 1200, with portions of
the walls of the ancient castrum still standing at the center of the city, the episcopal
palace built right into portions of it above ground. The eighth stanza of the sequence
exclaims that Soissons is an extraordinary city unequaled by any other cities (literally:
“nullis impar urbibus”). This had been Rome’s claim. In the eleventh century,
Hildebert of Lavardin (1055-1133) had written a poem about the ruins of
Rome, and he exclaimed, “Rome, you have no equal.”'*® In the later eleventh, Reims,
Soissons’ archiepiscopal superior, had claimed itself the equal of Rome."*” Relics
that early on had sanctified the Gallic landscape had often come from Rome."*’
It was Rome, the place of the tombs of Saints Peter and Paul, that was sanctified
by the blood of the martyrs and identified as the limina apostolorum, whose saints
lured lucrative pilgrimage traffic."' In the West, it was Rome, not Constantinople,
that was the apostolic city. Bishops like Nivelon, who had ties to Rome, who had
traveled repeatedly to Rome for work, and who claimed their cities were New
Romes, were emphasizing their participation in the larger map of Christian history
that traced its past back to the cities and civilization of Christianized Rome.'*?

147 Paris, Bibliothéque Sainte-Geneviéve, MS BB 124 INV 134 RES, fol. xvir.

48] thank Frances Andrews for this observation. The trope of the “new Rome” (which was initially
Constantinople, in the Late Antique period) was usually a political and not a religious claim. William
Hammer, “The Concept of the New or Second Rome in the Middle Ages,” Speculum 19 (1944): 50-62.

14 John S. Ott, “‘Reims and Rome are Equals’: Archbishop Manasses I (c. 1069-80), Pope Gregory VII,
and the Fortunes of Historical Exceptionalism,” in Envisioning the Bishop: Images and the Episcopacy
in the Middle Ages, ed. Sigrid Danielson and Evan A. Gatti, Medieval Church Studies 29 (Turnhout,
2014), 275-302.

150 Julia M. H. Smith, “Old Saints, New Cults: Roman Relics in Carolingian Francia,” in Early Medieval
Rome and the Christian West: Essays in Honour of Donald A. Bullough, ed. Julia M. H. Smith (Leiden,
2000), 317-29.

151 Debra ]. Birch, Pilgrimage to Rome in the Middle Ages: Continuity and Change, Studies in the
History of Medieval Religion 13 (Woodbridge, UK, 1998).

1521 am grateful to Walter Simons for helping me think through the relationship between local cities
and the idea of the Roman past. Other historians have discussed the relationship of the local city to
Rome, and to Jerusalem. Henri Platelle, “I’éloge des villes au Moyen Age, Cambrai, une autre Jérusalem
(Xe s.),” in Autour de la ville en Hainaut: Mélanges d’archéologie et d’histoire urbaines offerts a Jean
Dugnoille et & René Sansen & Poccasion du 75e Anniversaire du C.R.H.A.A, Ftudes et Documents du
Cercle Royal d’Histoire et d’Archéologie d’Ath et de la Région et Musées Athois 7 (Ath, 1986), 65-80;
Albert d’Haenens, “Tournai vers 1095, évoqué par Hériman vers 1145: une vision liminale de la réalité
urbaine en transformation,” in Autour de la ville en Hainaut, 81-87. Nivelon had travelled to Rome
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Perhaps most important for a consummate administrator and institutionalist like
Nivelon, Rome was the head of the universal church. Ten years before the Fourth
Lateran Council, following the loss of Jerusalem and the capture of Constantinople,
the sequence looked backward, and perhaps forward, to a Rome-centered, not a
Jerusalem-centered, Christendom.

This is in contrast to the narrative, De terra Ibherosolimitana, which precedes
the liturgical instructions in BnF lat. 8898, which even in its title (“Concerning
the land of Jerusalem and the means by which relics were carried to this church
from the city of Constantinople”) linked the story of the relics to the Holy Land.
Alfred Andrea and Paul Rachlin, the text’s most recent editors, have described the
De terra Iherosolimitana as both a translatio (a form of writing “composed to record,
celebrate, and justify the translation of sacred relics”) and a theodicy (a form of
historiography that attempted “to use history to prove or find Divine Justice in
the face of evil and human suffering”).'*®> The text places Soissons squarely into
a providential history of the Crusades, itself framed in terms of devotional spaces
in the Christian imaginary. The narrative begins with the capture of “the sacred
city of Jerusalem” in 1099 (“in the eleven hundredth year of the Word incarnate
minus one”), and ends with the arrival of the holy relics in Soissons in 1205 and the
first day of their solemn veneration. In between these two points, the text narrates
the history of the loss of the True Cross and Jerusalem to Saladin in 1187, the events
of the Third Crusade, the onset of the Fourth Crusade, the shift to Constantinople,
the taking of the imperial city, the coronation of Baldwin of Flanders, and the sending
of relics to Soissons. Although the text engages the events with increasing detail as
it moves toward 1204 and 1203, the events of the Third and Fourth Crusades and
the theaters of Jerusalem and Constantinople are treated as a singular campaign.
Nivelon himself, as well as men from his retinue, come increasingly into focus in the
latter part of the account, and then “the aforementioned Nivelon” dispatches relics to
his church in Soissons. The last part of the text reviews the events detailed earlier,
the relic donations, translation, and reception. The text thus moves seamlessly through
the narrative from Jerusalem, to Constantinople, to Soissons, ending with the
miracles that occurred around the relics (which had also moved from Jerusalem,
to Constantinople, to Soissons), and the feast day established there in their honor.
The final line of the narrative reads, “flocking together with the multitude of people
at the church and giving thanks for things seen and heard, [many people] established
and made the [new feast]| day solemn by their throngs.”'5*

The relics and their veneration at Soissons are thus framed as part of a divine
history of sacred place. Jerusalem is despoiled of its relic, the cross; Soissons is
endowed with relics, including two [other] pieces of that same cross, the rod of
Moses, and the apostles. With these relics, Soissons is a successor to Jerusalem and
Constantinople, and now an equal to Rome. Soissons was certainly not the first
(or last) city or church to root institutional status and urban identity on its relics, or

on several occasions, including for the Third Lateran Council in 1179, in 1198 on episcopal work, in
1203 at the head of the delegation to Innocent III to ask for absolution for Zara, and again in 1205
when he was back in Europe looking for reinforcements.

153 Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 151-52.

154 Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 175.
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claim sacrality in imitation of or in succession to Jerusalem, Rome, or Constantinople,
the three great cities of the medieval imagination, their holiness founded on their
relics (with Jerusalem itself being one big relic). Constantinople had secured its sacrality
on the backs of imported relics, and had long claimed to be the new Rome."** Rome
not only prized its own relics from the age of the martyrs but collected others from
Jerusalem as well.’** Churches in possession of relics throughout Christendom claimed,
through their relics, to represent the “new Jerusalem,” a claim that referred to the
heavenly Jerusalem more than the one in the Levant."” The claim to sacrality of
space, and the language that surrounded it, was always rooted in relics. And in turn,
the movement of relics west represented divine approval of a westward movement
of history and sacrality, a form of “translatio imperii.”"*® And, of course, the liturgy,
as expression and as ritual, was always the first and principal vehicle for activating
that claim.™”’

HisTORY AND SANCTITY AT SOISSONS

The narrative and liturgical program represented in BnF lat. 8898 is an example
of how these ideological claims and devotional strategies, all well established in the

135 Meinardus, “A Study of the Relics of Saints of the Greek Orthodox Church,” 130-278; Durand
and Flusin, eds., Byzance et les reliques du Christ.

15¢ H. E. J. Cowdrey, “Pope Urban II and the Idea of Crusade,” Studi Medievali 3rd ser., 36 (1995):
721-42; Birch, Pilgrimage to Rome; Louis Hamilton, “The Rituals of Renaissance: Liturgy and Mythic
History in ‘The Marvels of Rome,”” Medieval Encounters 17 (2011): 417-38; Herbert L. Kessler,
Rome 1300: On the Path of the Pilgrim (New Haven, CT, 2000).

57 Jennifer A. Harris, “Building Heaven on Earth: Cluny as locus sanctissimus in the Eleventh
Century,” in From Dead of Night to End of Day: The Medieval Customs of Cluny | Du coeur de la nuit
a la fin du jour: Les coutumes clunisiennes au Moyen Age, ed. Susan Boynton and Isabelle Cochelin,
Disciplina Monastica 3 (Turnhout, 2005), 130-51; Giles Constable, The Abbey of Cluny: A Collection
of Essays to Mark the Eleven-hundredth Anniversary of Its Foundation, Vita Regularis 43 (Munster,
2010), 29-31, in a chapter entitled “Cluny and Rome”; Ann R. Meyer, Medieval Allegory and the Building
of the New Jerusalem (Woodbridge, UK, 2003); Samuel W. Collins, The Carolingian Debate over
Sacred Space (New York,2012). The other common tactic was imitation or appropriation, either by build-
ing replicas of the Holy Sepulcher or by obtaining a fragment of the True Cross. On these practices, see
Colin Morris, The Sepulchre of Christ and the Medieval West: From the Beginning to 1600 (Oxford,
2005); Barbara Baert, A Heritage of Holy Wood: The Legend of the True Cross in Text and Image, trans.
Lee Preedy, Cultures, Beliefs and Traditions 22 (Leiden, 2004); Stephan Borgehammar, “Heraclius Learns
Humility: Two Early Latin Accounts Composed for the Celebration of Exaltatio Crucis,” in Millennium:
Jabrbuch zu Kultur und Geschichte des ersten Jabrtausends n. Chr. | Yearbook on the Culture and History
of the First Millennium C.E., ed. Wolfram Brandes et al., vol. 6 (Berlin, 2009), 145-201; Robert
Ousterhout, “Jerusalem in Bologna: Another Crusader Church of the Holy Sepulchre,” in Crusaders in
the Holy Land, the Archaeology of Faith: A Collection of Essays Published by the Biblical Archaeology
Society, ed. Jack Meinhardt (Washington, DC, 2005), 39-54.

158 On different aspects of this phenomenon, see Patrick J. Geary, Furta Sacra: Thefts of Relics in
the Central Middle Ages (Princeton, 1978); Werner Goez, Translatio imperii: Ein Beitrage zur
Geschichte des Geschichtsdenkens und der politischen Theorien im Mittelalter und in der friiben Neuzeit
(Ttubingen, 1958); Julia M. H. Smith, “Rulers and Relics ¢.750—.950: Treasure on Earth, Treasure in
Heaven,” in Relics and Remains, ed. Alexandra Walsham, Past and Present Supplement 5 (Oxford,
2010), 73-96.

9 Louis I. Hamilton, A Sacred City: Consecrating Churches and Reforming Society in Eleventh-
Century Italy (Manchester, 2010), 69-97; Margot E. Fassler, The Virgin of Chartres: Making History
through Liturgy and the Arts (New Haven, CT, 2010).
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twelfth century, were mobilized in a single town in the changing context of the early
thirteenth. Nivelon of Quierzy, bishop of Soissons, was an ambitious man. He envis-
ioned a renewed status for Soissons—perhaps a revival of the place that the city
held in the Merovingian and Carolingian past, when it was a royal capital and home
to kings. But in doing so, he looked not to the prestige of kings but to the sanc-
tion of saints.'®® When, in Constantinople in 1204, Nivelon gained possession of
the extraordinary trove of high-status relics—among the most important in all
Christendom—he sent the bulk back to his church, “the church of the Blessed Mary
and the holy martyrs Gervais and Protais.”'®! The other institutions to which he
sent relics were three monastic foundations: Notre-Dame de Soissons, whose abbess,
Helvide,'** was Nivelon’s niece, and to Saint-Jean-des-Vignes and Longpont. Nivelon
expressed affection for his niece and repeated, as in his letter to the cathedral,
that he hoped the relics would excite devotion. But the De terra Iherosolimitana
account kept at the cathedral sharply downplayed the number of relics (and an
icon!) Nivelon had given to Notre-Dame de Soissons. Because Saint-Jean-des-Vignes
and Longpont were comparatively new institutions, without the deep relic collections
of the older institutions in the city like Saint-Médard and Saint-Crépin, they did
not compete with the cathedral as cult centers. In the century preceding the arrival
of the relics to the cathedral, the big fights in the city had been between these two
great Merovingian foundations, precisely over the saintly status of their relics. In
the early twelfth century, both Saint-Médard and Saint-Crépin had actively promoted
their institutions as cult sites and the sanctity and effectiveness of the saints whose
relics they possessed. But within a rapidly changing urban environment, and in the
context of increasingly centralized episcopal authority, as John Ott has argued,
“none of the monasteries of Soissons remained major pilgrimage sites much beyond
the second quarter of the twelfth century.”'®?

Nivelon saw an opening. His own episcopacy manifested the steady rise in episcopal
authority and the importance of episcopal towns in northern France in the later twelfth
century, and his own status in France and on crusade exemplified the importance in
particular of his office and his cathedral. The relics he sent back from Constantinople
provided an opportunity to augment the prestige of the episcopal seat over the city’s
monastic foundations. The cathedral, through the prestige of the relics themselves,
was turned overnight into the city’s preeminent cult site. Although churches through-
out the city were instructed to celebrate the feast established in their honor, the center
of the celebration was the cathedral itself, its liturgy designed to foster public devotion
of the relics in the cathedral at the cathedral. With the one exception of the relic of
the Baptist, which after 1205 was included in the short annual procession to Saint-
Jean-des-Vignes, Nivelon’s relics, and the processions that displayed them—as far
as we can tell from the available evidence—remained within the cathedral close.

%0 On this as a strategy among bishops, see Brand, Holy Treasure and Sacred Song, Part 1, 9-106.

'l Andrea and Rachlin, “Holy War, Holy Relics, Holy Theft,” 172.

‘2 Newman, Les seigneurs de Nesle, 1:160-61. A letter that Nivelon wrote to Helvide about the relics
survives. See Riant, Exuviae sacrae, 2:67-68.

13 Ott, “Educating the Bishop,” 247. See more broadly, John S. Ott, Bishops, Authority and
Community in Northwestern Europe, ¢.1050-1150, Cambridge Studies in Medieval Life and Thought
Fourth Series 102 (Cambridge, UK, 2015).
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Instead, it was the liturgy, and the sequence in particular, that was disseminated
throughout the city.

The use of relics to establish institutional and sacral clout was hardly new, but
one example of an interesting feature of Nivelon’s project is the effect the translation
had on the broader sacral geography of the city. The ritual and chant cycles highlighted
these relics within the yearly cursus, refocusing the local cult on the cathedral,
while the cathedral at the same time focused devotion on its older, arguably more
prestigious, saints. These were apostolic, and largely biblical saints, recalling the
stories from the Holy Land and the earliest days of Christianity, pushing Soissons’
time horizon and place in history back from the Gallo-Roman and Merovingian
sanctity that until then had mostly graced the city.

This new emphasis on biblical and universal saints and history was in line with
broader devotional trends at the turn of the thirteenth century, increasingly inter-
ested in apostolic models of sanctity and universalizing tropes of piety. It was heir
to the devotional and religious trends of the preceding century, during which the
Crusades had more fully opened up the world of the East to the Western religious
imagination, prizing above all the land of the apostles, the biblical past, and the
possession of the holy. And it was in line with the same forces that, in the thirteenth
century, produced the piety of Saint Francis, eucharistic devotion, and a new interest
in the apostolic models for sanctity.'** In turn, the liturgy also elevated Rufinus and
Valerius, Crispin and Crispinian, the early apostles of the region, to join these ranks
of the biblical apostles, thus also knitting local history into that larger story of
Christianization. In this way the liturgy articulated a new status for Soissons within
the larger ambit of Christian space and time. Because of and through the new saints,
the city of Soissons was compared to Rome and connected to the Holy Land, a
participant in a history of Christianity that reached back to its very beginnings. The
relics were, in Anne Lester’s words, “part of a broader process of remaking the Holy
Land in France.”'®* Particularly after the loss of the True Cross of Jerusalem in 1187—
the account of which opened the De terra Iberosolimitana that was copied into BnF
lat. 8898—the arrival of the relics from the East helped construct a new devotional
landscape in the West, a new landscape in which the apostolic past was closer to
home, in which the cathedral made its possession of sacred remains tangible in its
liturgy, and in which Soissons vied for Jerusalem, Constantinople, and also Rome,
as the city made sacred by its saints.

164 The starting point here is Herbert Grundmann, Religious Movements in the Middle Ages: The
Historical Links between Heresy, the Mendicant Orders, and the Women’s Religious Movement in the
Twelfth and Thirteenth Cenutry, with the Historical Foundations of German Mysticism, trans. Steven
Rowan (Notre Dame, IN, 1995), originally published in 1935, which has spurred an enormous literature.
A few relevant titles include: Miri Rubin, Corpus Christi: The Eucharist in Late Medieval Culture
(Cambridge, UK , 1991); Snoek, Medieval Piety from Relics to the Eucharist and Caroline Walker Bynum,
Christian Materiality: An Essay on Religion in Late Medieval Europe (New York, 2011).

165 Lester, “The Tasks of the Translators,” 182.
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NOTES oN MAPs

The reconstruction of the rogations processions in the city of Soissons is based
on Map 7 of the Soissons volume of Dominique Roussel, ed. et al., of the Docu-
ments d’évaluation du patrimoine archéologique des villes de France (DEPAVF)
series, no. 21. The DEPAVF map includes a number of conjectural roadways (such
as an east-west route that would allow a procession to walk from Notre-Dame-des-
Vignes to Saint-Pierre-a-la-Chaux, as the processional instructs) and monuments
(such as a conjectured tower northwest of Saint-Léger, which would allow the pro-
cession to stop “Ante turrim de Sancto Principio,” as instructed). In order to
accommodate the instructions of the processional, I have included several portals in
the city walls, including an opening near the tower north of Saint-Leger, based on
maps developed by Bonde and Maines. I have followed the footprint of the insti-
tutions outlined on the DEPAVF map. For those for which the DEPAVF map gives
only a location (Saint-Christophe, Saint- Rémi, Saint-André, Saint-Martin, Saint-Germain,
Saint-Quentin, Saint-Vaast, Saint-Victor) I have inserted placeholder “footprints” (=)
for the churches. These are notional.

The suggested reconstruction of the processions internal to the cathedral close
is based on the ground plan from Sandron.'®® Much of this relies on assumptions
not only of the original shape of the cathedral, which has been modified over the
centuries, damaged in World War I, and restored in the following decades, but
also the initial intention or “imagined building” of c. 1200, since the cathedral was
under its original construction at the end of the twelfth century, when the first part
of Rituale was compiled, and in 1205, when the narrative and liturgical additions
were included. The outline of the claustral enclosure to the north of the cathedral
has been added based on information on Sandron'” and DEPAVE.'*® We know that
the cloister included three doorways, only two of them described with enough preci-
sion to know where they were. The third, posited here on the east side of the
enclosure, is a guess that would, however, nicely accommodate the rubrics for the
procession for the feast for the dedication of the church.

An outline of the internal choir enclosure (the “cloture,” which encloses the area
around the high altar) has been added to the architectural plan. Sandron posits an
opening for the canons on the north side and another for the bishop on the south
side.'® Finally, the cloister, which was nestled between the chapter house and the
north transept, is indicated.

The current sacristy on the south flank of the east end dates to the eighteenth
century. I assume some form of earlier version and retain this outline. Some form
of “bishop’s door” on the south side of the cathedral was common in thirteenth-
century Gothic cathedrals, and one probably existed to allow the bishop access from
the episcopal palace and courtyard. Rubrics instructing the bishop’s movement from
the palace into the church and into the sacristy almost certainly assumed such a
door. We do not know where it was, although if I had to guess, I would think it

1% Sandron, La cathédrale de Soissons, 65.
167 Sandron, La cathédrale de Soissons, 52.
168 Roussel et al., Soissons, 56.

199 Sandron, La cathédrale de Soissons, 90.
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would have aligned with the opening in the choir enclosure, and placed roughly
where the doorway to the present sacristy now stands. It probably pierced one of
the four lateral bays between the south transept and the apsidal chapels. The current
emplacement of the eighteenth-century sacristy might very well have obliterated the
door.

Finally, the rubrics often assumed known traditions or assumed procedure that is
now lost to us. The processional routes shown in Figs. 6 and 7 are likely, or possible,
but not definite paths.
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APPENDIX

AD HONOREM SUMMI REGIS

The Latin text of the sequence is taken from the Missale secundum usum ecclesiae
Suessionensis of 1509, where it is found both at the feast of the relics (in the October sanctorale,
which is not foliated), and also in the mass for the saints resting in the church (Feria v. de sanctis
hic quiescentibus), at fol. xvi. A copy of this breviary is housed in Paris, Bibliotheque Sainte-
Genevieve, MS BB 124 INV 134 RES. The sequence is reprinted in Riant, Exuviae sacrae,
2:43-45. The entire missal is available in digital form through Usuarium: A digital library
and database for the study of Latin Liturgical History in the Middle Ages and Early Modern
Period. See http:/fusuarium.elte.hu/books/10333/view. The incipit for the sequence is given at
several points in BnF lat. 8898 (fol. 164, where it overwrites an earlier cue, and 214v, 215v,
216r, 217r, 218v, 219r, 221r, 223, 226v), pointing to its early-thirteenth-century origin.

I have used as the base the version that appears in the service for the festum susceptione
reliquiarum a constantinopolitana urbe allatarum (sigla A) relics liturgy, and have checked
it against the one that appears in the service de sanctis hic quiescentibus (sigla B). In the
transcription I have standardized v/u and i/j and c/ts, and silently expanded tironian seven
(&) to et. I have capitalized proper names where they are not, and have imposed commas
where colons were used.

Editions and translations of the entire mass and office for the feast of the relics in BnF lat. 8898
(including the sequence provided here, in its liturgical context) as well as for the feast of Thomas,
and another version of the feast of relics in BnF lat. 1259, are supplied in the online appendices,
which can be consulted at https://doi.org/10.1086/710547

Sequentia Sequence

la. Ad honorem summi regis, la. May the joyful praising
excitetur nostri gregis of our flock be called forth,
iocunda laudatio. in the honor of the highest king.

1b. Surge, surge,'”” plebs devota 1b. Rise up, rise up, devoted people,
redde Deo nova vota, render to God new prayers,
civitas Suessio. O City of Soissons.

2a. Christus quondam te Crispino, 2a. Christ once honored you [Soissons],
decoravit et Rufino, with Crispin and Rufinus,
cum amborum fratribus. [and] with both of their brothers.

2b. Novos patres mittens rursum 2b. Again sending new fathers
reparare tue cursum, to restore the course of your life
vite suis precibus. by their prayers.

3a. Sanctis semper grates age, 3a. Give thanks always to the saints
qui te primo, sua strage, who first, by their slaughter,
erexerunt in compage raised you up in the embrace of
corporis ecclesie. the body of the church.

3b. Factam extra sortem mortis 3b. They made you share in their lot
te consortem sue sortis, apart from the lot of death,
adduxerunt vite portis and led you unto the gates of life
et ad portum gratie. and the haven of grace.

170 Surge surge] surge [one only] in B.
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Sequentia

Sequence

4a. Venerare voto pari
patres per quos visitari,
te recenter conspicis.

4b. Ipsos voce si commendas,
et si mentis mundes mendas,
dulce carmen conficis.

5a. Venerare lignum crucis
veterisque virgam ducis,
insignem miraculis.

5b. Hec in mari viam stravit
illud novis demonstravit,
viam vite populis.

6a. Virga vetus signis splendet
sed de nova totum pendet
salutis negocium.

6b. Quicquid illa signis signat
hec exponit et assignat
signorum mysterium.'”’

7a. His duobus fulta lignis,'”
et signis insignibus,
insignitur urbs insignis,
nullis impar urbibus.

7b. Huc accedit quod sanctorum
predita reliquiis,
romanorum et grecorum,
se confert ecclesiis.

8a. Petro suo Roma gaudet,
sed nec nostra minus audet
gaudere Suessio.

8b. Gaudet enim tui Christe
precursoris et baptiste,
capite cum brachio.

9a. Paulo suo gaudet Roma,
ista suo gaudet Thoma,
cuius fulget vertice.

9b. Sed gaudendum plus est ei

pro digito nostre spei,
et salutis indice,

10a. Pie vocis organum
sanctum sonet Stephanum,
primus qui per clybanum'”
passionis transit.

10b. Martyr tanto clarior
et in regno celsior,

71 mysterium| misterium B.
172 lignis] signis A.

4a.

4b.

Sa.

5b.

6a.

6b.

7a.

7b.

8a.

8b.

9a.

9b.

10a.

10b.

Venerate with equal honor
the fathers by whom you saw
that you were recently visited.

If you praise these with your voice,

and if you cleanse the errors of your mind,

you compose a sweet song.

Venerate the wood of the cross

and the rod of the ancient leader,

distinguished by miracles.

The latter opened a way through the sea;

the former revealed

a road of life to new peoples.

The ancient rod shines with miracles

but the work of salvation hangs

entirely from the new.

Whatever that [old] rod signifies in signs,

this [new rod] sets forth and

seals the mystery of signs.

Buttressed by these two pieces of wood,

also by extraordinary signs,

an extraordinary city is distinguished,

unequaled by any other cities.

To this place she [urbs, the city] comes near,

because, endowed with the relics

of Roman and Greek saints,

she bestows them on her church.

Rome rejoices in her Peter,

but our Soissons

dares no less to rejoice.

For [Soissons] rejoices, O Christ,

in the head and arm of your precursor,

the Baptist.

Rome rejoices in its Paul;

[Soissons] rejoices in its Thomas,

with whose head [Soissons] shines forth.

But there should be more rejoicing for
[Thomas],

as the finger of our faith,

and the pointer [i.e., index finger| of our

salvation.

Let the organ of our faithful voice

sound out for Saint Stephen,

who is the first to pass through

the furnace of passion.

A more famous martyr by far,

and more noble in the kingdom,

173

73 If we take the alternative reading, the stanza translates as “Buttress by these signs, and also by

extraordinary signs.”
174 clybanum] clibanum B.
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Sequentia Sequence
quo post suum propior to which, following closely after his king,
regem miles abiit. the soldier departed.

11a. Veneremur et Thadeum 11a. Let us also venerate Thaddeus,
per quem nobis apud deum, through whom in God’s presence
grandis est fiducia. great confidence is ours.

11b. Et te, Marce, teque Blavi 11b. And you, Mark, and you, Blaise,
prosequamur cum suavi, let us honor with the sweet
vocum consonantia. harmony of our voices.

12a. Nostri servant cenobite 12a. May our monks keep guard over
caput ariopagite, the head of the Areopagite,
qui adeptus lumen vite who won the light of life
per doctorem gentium. through the doctor of the gentiles

[i.e., Saint Paul].

12b. Et rimatus celi vias 12b. And having explored the ways of heaven,
erudivit mentes pias, he instructed pious minds,
cum distinxit hierarchias when he discerned the hierarchies
supernorum civium. of the heavenly citizens.

13a. The virgin mother fulfills

13a. Decus implet laudis huius the beauty of this praise,
virgo mater partus cuius she, whose giving birth
iocundavit seculum. has made joyful the world.

13b. Cuius peplo gloriamur, 13b. In her robe we glory,
cuius leti veneramur whose death we happy ones revere,
calceum, lac, cingulum. her slipper, her milk, and her belt.

14a. Gratulare tantis bonis, 14a. Rejoice in so many good things,
tota plebs Suessionis, O, the entire people of Soissons,
dona dompni Nivellonis,'” preserving with joy
servans cum leticia. these, the gifts of Lord Nivelon.

14b. Pro mercede tanti dati, 14b. For the recompense of such a gift,
die cursus consumati, after the liturgy of the day is done,
memoretur memorati let the church of the renowned bishop!'7®
presulis ecclesia. keep a memorial.

15a. In hoc simus ei grati 15a. In this let us be thankful
quod divine pietati, that we might supplicate him
supplicemus seduli. zealously with divine piety.

15b. Ut cum suo pastor grege, 15b. So that the shepherd with his flock,
cum pastorum vivat rege, might live with the king of shepherds
in seculum seculi. for ever and ever.

175 Nivellonis| Nivelonis B.

176 This might indicate the practice of offering a prayer for Nivelon. Prayers “pro episcopis” were
common. A typical one is preserved in the fourteenth-century missal from Saint-Médard, Soissons
BM 89, fol. 334v. The printed missal of 1509 includes votive masses, both “Pro pontificibus et gregibus sibi
commissis” and one “Pro episcopis defunctis.” A prayer similar to the former would have been appropriate
while Nivelon was still alive, and the latter after his death. The collects for such votive masses would be
added to the day’s regular collects to make a memorial. It thus seems possible that celebration of the
mass would have entailed the performance of such a commemoration.

Cecilia Gaposchkin is Professor of History at Dartmouth College
(email: m.c.gaposchkin@dartmouth.edu)
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Nivelon de Quierzy, the Cathedral of Soissons,
and the Relics of 1205: Liturgy and Devotion
in the Aftermath of the Fourth Crusade

By M. Cecilia Gaposchkin

ONLINE APPENDICES

The following three appendices provide the text and translation of the liturgical formularies
for the feasts of Saint Thomas and the feast of the Relics from Constantinople as furnished
in Paris, Bibliotheque nationale de France, MS lat. 8898, and the liturgical office for the
relics feast as furnished in Paris, Bibliotheque nationale de France, MS lat. 1259, the
breviary belonging to a secular Soissonais church.

The ordines are reproduced and expanded here, and elements of the text are identified from
the Cantus database, Cantus index, the Analecta Hymnica, or the Corpus Orationum. Chant
and prayer expansions have been included within brackets. Most expansions are
straightforward. Where the intended chant text seems unproblematic, I have provided the
text (even if other chants with the same incipit exist), although we should note that without
a medieval antiphonal from Soissons, we cannot be entirely certain that these standard texts
did not vary locally. Where the choice among multiple possibilities is ambiguous, or in
instances when I have been unable to identify a chant text, I have so noted. I have silently
expanded abbreviations within the rubrics, mostly following Alexandre-Eusebe Poquet,
Rituale seu Mandatum insignis ecclesiae Suessionensts (Soissons, 1856), except for aggressive
insertions, which have been surrounded by brackets. This portion of BnF lat. 8898 is written
in red and black, with some initials in blue. Red items appear here in red boldface, which
generally indicates rubrics, and the occasional blue lettering is also so indicated, as are
large initials. English versions of biblical materials are adapted from the Douay Reims
translation of the Latin Vulgate.

Cantus citations refer to the Cantus index index, found at http://cantusindex.org/. These
numbers are consistent with both the Cantus database (http:/cantusdatabase.org/, which
includes less material) and the original print version, René-Jean Hesbert and Renatus
Prévost, Corpus antiphonalium officii, 6 vols., Rerum ecclesiasticarum documenta. Series
maior, Fontes 7-12 (Rome, 1963-79). I have identified the source feast for known prayers,
using the identifiers employed by the Cantus Index (thus Comm. plurimorum martyrum,
Thomae Apost, and so forth).

AH refers to Guido Maria Dreves, Clemens Blume, and Henry Marriott Bannister, eds.,
Analecta hymnica medii aevi, 55 vols. (Leipzig, 1886-1922; repr. New York, 1961).

CO refers to Eugene Moeller, Jean-Marie Clément, and Bertrand Coppieters ’t Wallant,
eds., Corpus Orationum, 14 vols., (Turnhout, 1992-).


http://cantusindex.org/
http://cantusdatabase.org/
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Chevalier refers to Ulysse Chevalier, Repertorium hymnologicum: Catalogue des chants,
hymmnes, proses, séquences, tropes en usage dans ['église latine depuis les origines jusqu’a nos jours,
6 vols., Subsidia hagiographica 4 (Louvain and Brussels, 1892-1912, 1920-21).

ONLINE APPENDIX 1
LITURGY FOR THE FEAST OF SAINT THOMAS IN BNF LATIN 8898

The formulary for the feast of Saint Thomas appears immediately following the opening
rubric, included here, identifying this portion of BnF lat. 8898 as containing liturgical
materials for the new 1205 relics from Constantinople, from fols. 214r-215r (Poquet ed.,

270).

Incipit ordo servitii tenendus in
festivitatibus sancte crucis et sanctorum
quorum reliquie adlate sunt ab urbe
constantinopolitana ad suessionensem
ecclesiam.

In vigilia beati thome ad primas vesperas
pulsantur tres glassi sicut in festivitate
triplici, et dum pulsantur ponuntur super
altare eius vel super maius altare caput et
digitus eiusdem apostoli, duo cerei de
communi dextra levaque tercius ante
altare apostoli, de bursa thesaurii
indesinenter ardens; cetera luminaria
preter communem usum instituta in hac
et in aliis sollempnitatibus predictorum
sanctorum secundum quod fuerint vel
duplices vel triplices de communi
procurantur.

Ad vesperas, prima antiphona. Dum
steteritis [ante reges et praesides nolite
praemeditari qualiter respondeatis dabitur
enim vobis in illa hora quid loquamini].!

Tota cantatur ante psalmum. Psalmi de
die.

ii ant. Tradent enim [vos in conciliis et in
synagogis suis flagellabunt vos et ante reges

Here begins the order of service to be
observed on the feast days of the holy
cross and of the saints whose relics were
carried from the city of Constantinople to
the church of Soissons.

On the vigil of the blessed Thomas, at first
vespers, three bells are rung just as on a
triple feast, and while they are ringing, the
head and finger of that same Apostle are
placed upon his altar or upon the main
altar. Place two candles [paid for by] the
communal funds on the right, and a third
before the altar of the apostle, from the
purse of the treasury, burning
continuously; the rest of the lamps, except
for those set aside for common use, should
be procured with communal funds in this
and all the solemnities for these saints,
following what we should do for double
or triple (feasts).

At vespers, antiphon 1. But when you will
have stood before kings and judges, do not
think how you might respond; for what you
should say in that hour will be given to you.

The whole [antiphon] is sung before the
psalm. [Use] the psalms of the day.

Antiphon 2. They shall hand you over to the
councils and they will flog you in their
synagogues; and you shall be led before kings

! Cantus no. 002470, Comm. Apostolorum. Cf. Matt 10.18-19.
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et praesides ducemini propter me in
testimonium illis et gentibus].?

iii. Estote fortes [in bello et pugnate cum
antiquo serpente et accipietis regnum
aeternum alleluia].?

iiii. Vos qui secuti [estis me sedebitis super
sedes judicantes duodecim tribus Israel dicit
dominus]*

v. In regeneratione [cum sederit filius
hominis in sede majestatis suae sedebitis et
vos judicantes].’

Capitulum. Non vos me elegistis sed ego
elegi vos et posui vos ut eatis et fructum
afferatis, ® et fructus vester maneat.”

Resp. Qui sunt isti [nitidiores lacte
rubicundiores ebore antique?]®
v. Candidiores [nive nitidiores lacte

rubicundiores ebore antique?]’

Hymnus. O Thoma christi [prelustrator
lateris per illa sancta te rogamus vulnera que
mundi cuncta diluerunt crimina nostros
reatus terge tuis precibus.]'

Annue Christe [seculorum domine

nobis per horum tibi cara merita;

ut que te coram graviter deliquimus,
horum solvantur gloriosis precibus.

and judges on my account as a testimony to
them and to the nations.

Antiphon 3. Be brave in war and fight
against the ancient serpent and you will
receive the eternal kingdom. Alleluia.

Antiphon 4. You who will have followed me
will sit upon thrones judging the twelve
tribes of Israel, says the Lord.

Antiphon 5. In the regeneration, when the
son of man will sit on the throne of his
majesty, you will sit and you will be judging.

Chapter. You have not chosen me but I
have chosen you and I have placed you so
that you might go out and bear fruit, and
your fruit might remain.

Response. Who are these who are whiter
than snow, purer than milk, ruddier than old
ivory?

verse. Whiter than snow, purer than milk,

ruddier than old ivory?

Hymn. O Thomas, examiner of the sacred
wound in Christ’s side, through which all
the sins of the world were washed away, we
ask you, with your prayers, to wipe away
our sins.

O Christ, Lord of the world, look favorably
on us,

Through the merits of these [saints] dear to
you;

2 Cantus no. 005164, Comm. Apostolorum. Cf. Matt. 10.17-18.

? Cantus no. 002684, Comm. Apostolorum.

4 Cantus no. 205313, Comm. Apostolorum (cf. Cantus no. 007195). Cf. Matt. 19.28.
’ Cantus no. 007915a, Comm. Apostolorum (and others). Cf. Matt. 19.28. Cf. John 15.16.
¢ et fructum afferatis] et fructum afferatis et-fructum-afferatis [that is, a duplication has been crossed out].

7 Cantus no. 003940, Comm. Apostolorum.

¥ Cantus no. 007484, Comm. Apostolorum. Cf. Lamentations 4.7.
? Cantus no. 007484a, Comm. Apostolorum; Cf. Paris, Bibliothe¢que nationale de France, MS lat. 1259, fol. 293r, in

Plurimorum Apostolorum.

1% Cantus no. 008262b. Chevalier 13820. Saint Thomae Apost. I have taken the full text from Stephen Willoughby
Lawley, Breviarium ad usum insignis Ecclesie Eboracensis, 2 vols., Publications of the Surtees Society 71 and 75 (Durham,

1880-83), 2:124.
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Salva redemptor plasma tuum nobile
signatum sancto vultus tui lumine

nec lacerari sinas fraude demonum
propter quod mortis exolvisti pretium.

Dole captivos esse tuos servulos;
absolve reos compeditos erige

et quos cruore redemisti proprio,

rex bone tecum fac gaudere perpetim.

Sit tibi Jesu benedicte domine,
gloria virtus honor et imperium,
una cum patre sanctoque paraclito,
cum quibus regnas deus ante secula.
Amen.]"!

v. In omnem terram [exivit sonus eorum. Et
fines orbis terre verba eorum].'?

Tota cantatur.” Ant. O thoma didime [per
Christum quem meruisti tangere te precibus
rogamus altissonis succurre nobis miseris ne
damnemur cum impiis in adventu judicis].™

Coll. Da nobis quesumus domine beati
apostoli tui thome sollempnitatibus gloriari
ut eius semper et patrociniis sublevemur, et
fidem congrua devotione sectemur. Per.'

so that the things in which we have been
found seriously lacking before you,
might be forgiven by their glorious prayers.

O Redeemer save your noble creation,
signed by the holy light of your face

and do not allow [it] to be penetrated by the
tricks of the demons

on account of which you paid the price of
death.

Lament that your servants are held captive;
absolve the condemned; raise up those
bound;

and those whom you have redeemed by
your own blood.

Good king, make them rejoice with you
forever.

Glory, strength, honor and power be to you,
blessed Lord Jesus, along with the Father
and the Holy Paraclete

with whom you reign as God (since) before
the ages. Amen.

verse. Their sound rang out throughout the
world; and their words go to the ends of the
earth.

All sing. Antiphon. O Thomas, Twin! You
who merited to touch Christ; we, with our
most exalted prayers, ask that you help us
wretched people lest we be damned with the
unfaithful at the final judgment.

Collect. O Lord, grant to us, we beseech,
that we might glory in the solemnities of
your blessed apostle Thomas, so that we
might always be helped by his patronage and
we might follow his faith with suitable
devotion.

! Cantus no. 008264. Chevalier 1149 or 1150. Comm. Apostolorum. I have taken the full text from Lawley,

Breviarium ad usum insignis Ecclesie Eboracensis, 2:1.
12 Cantus no. 003262, Comm. Apostolorum.
3 Tota cantatur] interl. above antiphon.
" Cantus no. 004083, Thomae Apost.

15 CO 930. Cf. BnF lat. 1259, fol. 209r [collect]. Natali Sancti Thomas.
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Aurem tuam quesumus domine precibus
nostris accomoda, et mentis nostre tenebra
gratia visitationis illustra. Per.'®

Excita domine potentiam tuam et veni, et
magna nobis virtute succurre; ut per
auxilium gratie tue quod nostra peccata
prepeduint, indulgentia tue propitiationis
acceleret. Qui vi[vis et regnas cum Deo Patre
in unitate Spiritus Sancti. Per omnia saecula
saeculorum. Amen.]"

Deus qui salutis eterne beate marie
virginitate fecunda humano generi premia
prestitisti, tribue quesumus, ut ipsam pro
nobis intercedere sentiamus, ex qua
meruimus  auctorem  vite  suscipere,
dominum nostrorum ihesum christum
filium tuum. Qui tecum.

Ad completorium, hymnus. Evigila [super
nos aeterne salvator ne nos apprehendat
callidus tentator quia tu nobis factus es
sempiternus adjutor].”

Nunc dimittis.

Ad matutinas legitur de passione eius.
Invitatorium, Hymnus, Antiphone,
Psalmi, Versus, Responsoria plurimorum
apostolorum, et cantatur gloria super
unumquemgque.

v. Lectiones sicut sunt in

passionario.

signate
Hymnus in laudes. O thoma christi [as
above].?°

Ad benedictus ant. O Thoma beatus es.
Unidentified.

16 CO 358. Adventus, Pent., Nativitas Domini.
'7.Cf. CO 2550 [gratie for gloriae], Adventu Domini.
¥ CO 2113 a or b; Assumptio, Nativitas.

' Cantus no. 02742, Ad Completorium.

20 Cantus no. 008262b. Chevalier 13820. Thomae Apost.
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O Lord, we beseech you to bend your ear to
our prayers, and illuminate the shadows of
our minds with the grace of your visitation.

Arouse, O Lord, your power, and come, and
rush to our aid with your great strength, so
that, through the help of your grace, the
indulgence of your merciful kindness might
speed up what our sins impede.

God, who by the fruitful virginity of blessed
Mary gave the human race the rewards of
eternal salvation, grant us, we beg you, that
we may experience the intercession on our
behalf of her, from whom we have merited
to receive the author of life, our Lord Jesus
Christ, thy son.

At compline, hymn. Be watchful over us,
eternal Savior, lest the crafty tempter seize us,
because you have become for us an
everlasting support.

Now thou dost dismiss thy servant, O Lord.

At matins should be read materials from
his passion. The Invitatory, Hymn,
Antiphons, Psalms, Verses, and
Responsories [should be taken from the
offices of] many apostles; and the gloria
should be sung after each verse.

verse. The lections are assigned in the
passionary.

Hymn at lauds. O Thomas, examiner of the
sacred wound . . .

Benedictus O blessed

Thomas. ..

antiphon.
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Ad horas sicut in breviario, et cantatur
alleluya  super Responsorium. Ad
processionem defertur caput apostoli
digito honorifice cum cereis et thuribus.

Ad exitum cantatur antiph. O Thomas
didime [per Christum quem meruisti
tangere te precibus rogamus altissimis
succurre nobis miseris ne damnemur cum
impiis in adventu judicis].*

Postea Resp. Cives [apostolorum et
domestici dei advenerunt hodie portantes
pacem illuminantes patriam dare pacem
gentibus et liberare populum domini].*?

v. Audite [preces supplicum vitae aeternae
poscentes praemia qui fertis in dexteris
manipulos justitiae quique gaudentes
advenistis hodie].?

Quatuor subdiaconi in medio ecclesie. Ad
missam totum sicut in missa libet continet
et dicitur. Christus vincit et sequentia. Ad
honorem [summi regis].

Ad vesperas.

non
26

Antiphona. luravit [dominus et
paenitebit eum tu es sacerdos in aeternum].

Cum ceteris antiphona.

Resp. Cives apostolorum [et domestici dei
advenerunt  hodie  portantes  pacem

*! Cantus no. 004083, Thomae Apost.

For the hours, as in the breviary, the
alleluia is to be sung, in addition to the
responses. At the procession, bring down
the head and finger of the apostle with

full honors, and with candles and
thurible.
At the [procession’s] exit, sing this

antiphon. O Thomas, Twin! You who
merited to touch Christ; we, with our most
exalted prayers, ask that you help us
wretched people lest we be damned with the
unfaithful at the final judgment.

After the Response. Citizens of the apostles
and members of God’s household have come
to us on this day, carrying peace,
enlightening the patria, to give peace to
nations and to free the people of the Lord.

verse. Hear the prayers of your supplicants,
asking for the rewards of eternal life; O you
who carry in your hands the standards of
justice, and who have arrived today rejoicing.

Four subdeacons then go into the middle
of the church. At the mass, everything is
said as is contained in the missal. Sing the
Christus vincit, * and sing the sequence. In
honor of the highest king.?

At vespers.

Antiphon. The Lord has sworn and he will
not repent: you are a priest forever.

With the other antiphons.

Response. Citizens of the apostles and
members of the household of God have

*2 Cantus no. 006289, Comm. Apostolorum. Cf. Eph. 2.19-20.

» Cantus no. 06289a, Comm. Apostolorum.

** For the Christus vincit used at Soissons, see Alexandre-Eusebe Poquet, Rituale seu Mandatum insignis ecclesiae
Suessionensis: Tempore episcopi Nivelonis exaratum; Sumptibus et curis historicae, archaeologicae ac scientificae suessonensis
soctetatis editum (Soissons, 1856), 40, Paris, Bibliotheque nationale de France, MS lat. 8898, fols. 30v=31r. It includes
a line to “Phylippo excellentissimo a deo coronato magno et pacifico regi vita et victoria” (fol. 31r, in green).

% See full text in reconstruction of the October relics feast below.

26 Cantus no. 003522, Comm. Apostolorum. Cf. Ps. 109.4.
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illuminantes patriam dare pacem gentibuset come to wus today, bearing peace,

liberare populum domini].?” illuminating the patria, to give peace to
nations and to liberate the people of the
Lord.

Ad magnificat [antiphona]. Quia vidisti me The Magnificat [antiphon]. Because you

[Thoma credidisti; beati qui non viderunt et have seen me, Thomas, you have believed;

crediderunt alleluia].?® they are blessed who have not seen me and
still have believed.

Ad completorium, lectio de passione eius. At compline, the lections from his passion

story.

Hymnus. Te lucis ante terminum

[Rerum creator poscimus Hymn. Before the ending of the day,

Ut pro tua clementia We ask you, creator of all things,

Sis presul ad custodiam . . .]* That by your clemency,

Lucem tuam . . .% You might be a protector and guardian . ..
Your light . ..

¥ Cantus no. 006289. Comm. Apostolorum.

¥ Cantus no. 004513, Thomae Apost.

¥ Cantus no. 008399, Dom. Per annum.

* Unidentified. Possibly reading of Ps. 42.3, Emitte lucem tuam, or Lucem tuam / [domine nobis / concede ut
destitutis / cordium tenebris / pervenire possimus /ad lumen /quod est Christus]. Cantus no. 202938, Trinity.
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LITURGY FOR THE OCTOBER FEAST FOR THE RECEPTION OF THE RELICS FROM
CONSTANTINOPLE IN BNF LATIN 8898

This expansion for the feast of the “reception of the holy relics brought from the city of
Constantinople,” in Paris BnF lat. 8898, runs from fols. 222r-224r (Poquet ed., 287-88).

For the mass, elements not provided in BnF lat. 8898 and provided in Soissons,
Bibliotheque Municipale, MS 89, fols. 265v—266r, and in the printed breviary of 1509 (Paris,
Bibliotheque Sainte-Genevieve, MS BB 124 INV 134 RES) are included (and noted). The

mass is consistent in all three sources.

I know of no other source for the office. A different office for this feast, found in BnF lat.
1259, fol. 304r-v, is expanded in online Appendix 3, below.

In susceptione sanctarum reliquiarum ab
urbe constantinopolis allatarum, fit
triplex festum cum tribus glassis. Ad
primas vesperas et matutinas dum
pulsantur tres glassi ponuntur super
maius altare due cruces de ligno domini,
virga moysi, peplum beatissime Virginis
cum lacte eius, capita sanctorum, Johannis
Baptiste,  Stephani  Prothomartyris,
Thome apostoli cum digito eius, corone
capitum beati Marci Evangeliste, beati
Blasii martyris cum costa eius cum ceteris
reliquiis simul allatis amplificato de
communi cereorum numero sicut moris
est in festo triplici.

Ad vesperas, prima antiphona. Super
omnia [ligna cedrorum tu sola excelsior in
qua vita mundi pependit in qua Christus
triumphavit et mors mortem superavit
alleluia].?!

Tota cantatur ante Psalmum. De die.

ii* antiphona. Beata dei genetrix [Maria
virgo perpetua templum domini sacrarium
spiritus sancti sola sine exemplo placuisti
domino Jesu Christo ora pro populo

31 Cantus no. 00561, Exaltatio Crucis.

On the [feast] of the reception of the holy
relics brought from the city of
Constantinople, a triple feast with three
bells should be done. At first vespers and
matins, as three bells are being rung, onto
the high altar are placed: two crosses from
the wood of the Lord, the rod of Moses, the
robe of the blessed Virgin with her milk,
the heads of Saints John the Baptist,
Stephen Protomartyr, Thomas the Apostle
(and his finger), and the crown of the head
of blessed Mark the Evangelist, blessed
Blaise the martyr with his rib, and all the
other relics also brought back; all of this
should be magnified by a number of
communal candles just as is usual on a
triple feast.

At [first] vespers, first antiphon. You alone
are above all cedar wood, upon which hung
the life of the world, upon which Christ
triumphed, and death conquered death.

The whole [antiphon] is sung before the
Psalms. [Psalms] of the day.

Antiphon 2. Mary, blessed mother of God,
the perpetual virgin, temple of the Lord,
tabernacle of the Holy Spirit, [you] alone
without precedent were pleasing to the Lord
Jesus Christ; pray for the people, intervene
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interveni pro clero intercede pro devoto
femineo sexu].??

[iii antiphona] Ex utero senectutis [et sterili
Joannes natus est praecursor domini].*?

[iiii antiphona] Estote fortes [in bello et
pugnate cum antiquo serpente et accipietis
regnum aeternum alleluia].?*

[v antiphona] Absterget deus [omnem
lacrimam ab oculis eorum et jam non erit
amplius neque luctus neque clamor sed nec
ullus dolor quoniam priora transierunt]

[Capitulum.] Sancti et iusti, in domino
gaudete; vos elegit Deus in hereditatem sibi.

Resp. O constantia martyrum [laudabilis o
caritas inextinguibilis o patientia invicibilis
quae licet inter pressuras persequentium visa
sit despicabilis invenietur in laudem et
gloriam et honorem in  tempore
retributionis].3¢

Hymnus. Sanctorum meritis [inclita gaudia
Pangamus, socii, gestaque fortia,

Nam gliscit animus promere cantibus
Victorum genus optimum.

Hi sunt, quos retinens mundus inhorruit,
Ipsum nam sterili flore peraridum
Sprevere penitus teque secuti sunt,

Rex Christe bone, caelitus.

Hi pro te furias atque ferocia

32 Cantus no. 001563, Assumptio.
3% Cantus no. 002753, Joannis Baptistae.
** Cantus no. 2684, Comm. Apostolorum.

for the clergy, intercede for devout

womankind.

Antiphon 3. From the womb of an old and
sterile woman was born John, the precursor
of the Lord.

Antiphon 4. Be brave in warfare and fight
with the ancient serpent and you will receive
the kingdom of heaven. Alleluia.

Antiphon 5. God will remove every tear
from the eyes of the saints and there will be
Nno more SOrTOW, NOr Crying, or any more
pain since all prior things have passed away.

[Chapter.] Saints and just ones, be joyful in
the Lord; God has chosen you for his
inheritance.

Response. O the praiseworthy constancy of
the martyrs, o the inextinguishable love, o
the invincible patience, which although seen
among the oppressions of the persecutors to
be contemptible, may redound to praise and
glory and honor in the time of retribution.

Hymn. Let us,”” companions, sing the
illustrious joys

Of the merits of the saints, and their
powerful deeds;

For the soul exults in order to shout forth
With songs of victory, their most noble kind.

These are they whom the confining world
has feared,

For they completely rejected it as dried up
Like a sterile flower, and have followed you,
Good Christ the heavenly king.

For your sake, they scorned the rage of men,

%3 Cantus no. 1212, Comm. plurimorum Martyrum. A variant, Cantus no. a0143$, reasds “oculis sanctorum” for

“oculis eorum.” Cf. Apoc. 21.4.
36 Cantus no. 007262, Omnium Sanctorum.

7 Translation here adapted from Prosper Guéranger, The Liturgical Year, vol. 6, Passiontide and Holy Week, trans.

Laurence Shepherd (Wesminster, MD , 1949), 173.
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Calcarunt hominum saevaque verbera,
Cessit his lacerans fortiter ungula
Nec carpsit penetralia.

Ceduntur gladiis more bidentium

Non murmur resonat, non querimonia,
Sed corde tacito mens bene conscia
Conservat patientiam.

Que vox, que poterit lingua retexere,
Que tu martyrius munera preparas?
Ruri nam fluido sanguine laureis
Ditantur bene fulgidis.

Te, trina deitas unaque, poscimus

Ut culpas aluas, noxia subtrahas,

Des pacem famulis, nos quoque gloriam
Per cuncta tibi saecula.]?®

v. Letamini [in Domino et exultate justi.]*’

Ad Magnificat [antiphonal. Hii viri
[misericordie quorum non acceperunt
oblivionem iusticie, semen eorum et filii
propter eos usque in eternum, cum gloria
permanent, corpora eorum in pace sepulta
non derelinquentur, virtutibus plena vivunt
nomina eorum in secula, alleluia.*°]

Tota cantatur ante Magnificat.

*¥ AH 50:204 (no. 75), Comm. plurimorum Martyrum.
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Their savage threats and cruel stripes,

The fiercely rending claw, vanquished by
their courage,

Left the brave heart untouched.

Like a sheep, they are slaughtered by the
sword,

Not a murmur, not a complaint escapes
them;

but with an unquailing heart, the mind,
well aware,

preserves its patience.

What voice, what tongue could relate the
rewards

You have prepared for the martyrs?

For adorned with the purple of their own
blood,

They bind their brows with victory’s
glittering laurels.

We beseech You, O godhead three in one,
that you would wash away our sins,
remove all harmful things and grant peace
to (your) servants,

that we may sing glory to you through all
the ages, amen.

verse. Rejoice in the Lord and be glad, you
just people.

The Magnificat antiphon. These are men of
mercy, whose righteous deeds have not been
forgotten; their seed and their sons will
endure unto eternity with glory because of
them, their bodies buried in peace will not be
neglected, and their names live on full of
power forever, alleluia.

The entire [antiphon] is sung before the
Magnificat.

¥ Cantus no. 007064a, Comm. unius Martyris (or possibly a variant, 006063a, for confessors).

0 Probably Cantus no. 004093, Octave of the Apostles. This antiphon is catalogued as “O viri misericordie” (Cantus
no. 004093). This form, “Hii viri,” is found in whole at BnF lat. 8898, fol. 133v (1180-90 portion of manuscript), in
the liturgy for the minor rogations. It is cued, sometimes as b7 sunt viri misericordie, throughout the manuscript. See

Poquet, Rituale, 56, 161, 201, 280, 287.
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[Collecta.] Protege domine plebem tuam,
crucis sancte subsidiis, et presta ut quorum
memoriam celebramus in terris, eorum
consortio iungantur in celis. Per.*!

Ad completorium legitur sermo Johannis
episcopi. Qui sanctorum merita* [religiosa
caritate miratur, quicumque iustorum
glorias frequenti laude colloquitur, eorum
mores sanctos atque iusticiam imitetur...].

Hymnus. Ceduntur gladiis. [ut

stanzas 4-6].*

supra,

Ad Nunc dimittis. Isti et enim [maximo
digni sunt honore venerari in terris quos in

caclo rex regum immensa cumulavit
glorial.¥

Ad matutinas.

Invitatorium. Adoremus Salvatoris

[venerantes gratiam qui perennem sanctis
suis largitus est coronam].4

[Ps. 94: Venite exultemus].

Hymnus. Rex gloriose [martyrum
corona confitentium
qui respuentes terrea
perducis ad caelestia.

Aurem benignam protinus
Adpone nostris vocibus
Tropaea sacra pangimus
Ignosce, quode delinquimus.

4 Unidentified.
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Collect. Protect, O Lord, your people, with
the aid of your holy cross, and grant that we
might be joined to the gathering in heaven of
those whose memory we celebrate on earth.

At compline, the sermon of bishop John
[Chrysostomus] should be read. He that
wonders with reverential love at the mighty
deeds of the holy, he that has oftentimes on
his tongue praises for the glory of the
righteous. . . %

Hymn. Like a sheep, slaughtered by the
sword [see above].

At the Nunc dimittis. These indeed are
[men] worthy to be venerated on earth with
the greatest honor whom the king of kings
has crowned in heaven with immense glory.

At matins.

Invitatory. Let us adore with veneration the
grace of the Savior, who bestows the
perennial crown upon his saints.

Ps. 94. Come let us praise the Lord with
joy ...

Hymn. O glorious king of martyrs,
crown of confessors,

you lead those who reject earthly things
to heavenly things.

Bend your loving ear

Directly to our voices;

We laud their sacred victories (with hymns);
Forgive however much we have failed.

42 Qui sanctorum merita] in red, in error. John Chrysostom, Homily 28.158. art 105. This comes from a sermon on

martyrs. It was used elsewhere “In festo sanctarum reliquiarum.”
# John Chrysostom’s sermon is translated in John Chrysostom, The Cult of the Saints: Select Homilies and Letters,
introduced, translated, and annotated by Wendy Mayer with Bronwen Neil, St. Vladimir’s Seminary Press “Popular

Patristics” 31 (Crestwood, NY, 2006), 236.

“ AH 50:204 (no. 75), Comm. plurimorum Martyrum (second half).

4 Cantus no. 003436, Inventio Stephani.

4 Cf. Cantus no. 001018, Comm. plurimorum Martyrum. This variant was used in the region as the invitatory for

the feast of Gervais and Protais.
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Tu vincis in martyribus,
Parcendo confessoribus,
Tu vince nostra crimina
Donando indulgentiam.

Praeta pater piissime

Patrique compar unice,

Cum spiritu paraclito

Regnans per omne saeculum].*

Ant. In lege [domini fuit voluntas ejus die ac
nocte].*®

Ps. Beatus vir [Ps. 1].

Ant. Stephanus autem [plenus gratia et
fortitudine faciebat prodigia et signa magna
in populo].#

Ps. Quare fremuerunt. [Ps. 2]

Ant. Convocatis lhesus [duodecim apostolis

misit illos praedicare regnum dei egressi
autem evangelizabant et curabant ubique].>

Ps. Domine quid multiplicasti [Ps. 3].

v. Letamini in Domino [et exsultate iusti et
gloriamini omnes recti corde].*!

Legitur sermo beati Leonis Pape.
Predicante dilectissimi [Domino, nostro Iesu

Christo] . . .%?

Ad vi lectiones.
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You conquer in your martyrs,
by sparing your confessors;
You conquer all our sins,

By giving [us] indulgence.

Grant [this] most loving Father,
And only Son equal to the Father,
With the Spirit Paraclete

Reigning through every age. Amen.

Antiphon [1]. In the law of the Lord has
been his will day and night.

Ps. 1. Blessed is the man . . .

Antiphon [2]. Stephen, however, filled with
grace and fortitude, did wondrous things and
great signs among the people.

Ps. 2. Why have the gentiles raged . . .
Antiphon [3]. Jesus, having called together

the twelve apostles, sent them out to preach
the kingdom of God, and after they went out

they evangelized and did healings
everywhere.
Psalm [3]. Why, O Lord, are they
multiplied . ..

verse. Rejoice in the Lord and be glad, you
just [people] and glory, you upright in heart.

A sermon of Pope Saint Leo is read. When
our Lord Jesus Christ, beloved, was

preaching the gospel of the kingdom . . .

For the six lections.

4 Cantus no. 008386. AH 51:128-129 (no. 112). Comm. plurimorum Martyrum.

48 Cantus no. 003249, Comm. unius Martyris. Cf. Ps. 1.2.

4 Cantus no. 005025, Stephani. Cf. Acts 6.8.

30 Cantus no. 001925, Matthaei (used also for Barthlomew and certain feria). Cf. Luke 9.1-2.
! Ps. 31.11; Cantus no. 007064a, Comm. unius Martyris; or Cantus no. 006063a, Comm. unius Confessoris; or

taken from several other verses or responsories for All Saints. Cf. Ps. 63.11.

3 Leo I, homilia de gradibus ascensionis ad beatitudinem. PL 54:460, Sermo 95. This homily is sometimes used for All

Saints, and sometimes for the Common of Many Martyrs. A translation of this sermon can be found at

http://www.newadvent.org/fathers/360395.htm.
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Primum Resp. Vir inclitus Blasi[us martyr
domini pretiosus succensus igne divini
amoris  constanter  sustinuit  supplicia
passionis et per immanitatem tormentorum
pervenit ad societatem angelorum.]

v. Cuius intercessionis [nobis obtineat
veniam qui per tormenta passionis aeternam
meruit palmam et sempiternam coronam].>?

Resp. Ecce iam coram te [protomartyr
Stephane suppliciter assistentes te devote
precamur ut qui pro te lapidantibus
Christum deprecatus es pro nobis apud
ipsum intercedere digneris].>*

v. Karitas [gratia repletus pro persecutoribus
orans filium hominis ad dexteram patris
stantem  videre meruisti ideoque
precamur].>

Resp. In visione [dei vidi et ecce ventus
turbinis veniebat ab aquilone nubesque
magna et ignis involvens splendorque in
circuitu ejus et ex medio eorum similitudo
quattuor animalium et aspectus hominis erat
in ei].’¢

v. De medio [autem ejus quasi species electri
hoc est de medio ignis].>

[In secondo nocturno]
Ant. In omnem terram [exivit sonus eorum

et in fines orbis terrae verba eorum].’®

Ps. Celi enarrant [Ps. 18].
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First Responsory. The renowned martyr
Blaise, precious of the Lord, inflamed by the
fire of divine love, steadily sustained the
tortures of passion, and through the
enormity of his torments, arrived at the
society of the angels.

verse. By whose intercession may he obtain
for us favor, who through the torments of his
passion merited the eternal palm and
sempiternal crown.

Responsory [2]. Behold now, protomartyr
Stephen, we who supplicantly appear before
you devoutly pray that you, who prayed to
Christ for those who stoned you, might
deign to intercede with him on our behalf.

verse. Love, filled will grace, praying for
[your] persecutors, you merited to see the
Son of man standing at the right hand of the
father, and therefore we pray.

Responsory [3]. In the vision of God, I saw,
and behold a whirlwind came out of the
north; and a great cloud, and a fire enfolding
it, and brightness was about it; and out of the
midst thereof; and in the midst thereof the
likeness of four living creatures; and this was
their appearance; there was the likeness of a
man.

verse. And out of the midst thereof, having
the appearance of amber, that is out of the
midst of the fire.

[Second nocturne]

Antiphon [4]. Their sound went forth unto
the whole world and their words went to the

ends of the earth.

Psalm 18. The heavens show forth . ..

3 Cf. Cantus no. a01719 and 101719a; 007897-7897a, Comm. unius Martyris.

** Cantus no. 006549, Stephani protomartyris.

*3 Cantus no. 006594a, Stephani protomartyris.
6 Cantus no
7 Cantus no. 006945a, Comm. Evangelistarum, also used

38 Cantus no. 003262, Comm. Apostolorum. Cf. Ps. 18.5.

. 006945, Comm. Evangelistarum, also used for John. Cf. Ez. 1.4-5.

for John. Cf. Ez. 1.4.
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Ant. Priusquam te formarem [in utero novi
te et antequam progredereris sanctificavi
te].%?

Ps. Domine in virtute [Ps. 20].

Ant. Exaltata es [gloriosa semper virgo Maria
super choros angelorum venite omnes
magnificemus  Christum regem cujus
regnum regnum est omnium saeculorum].®

Ps. Domini est terra [Ps. 23].
v. Exultent iusti [in conspectu dei].®!

R. Cives apostolorum [et domestici dei
advenerunt  hodie  portantes  pacem
illuminantes patriam dare pacem gentibus et
liberare populum domini].®*

v.% Audite [preces supplicum vitae aeternae
poscentes praemia qui fertis in dexteris
manipulos justitiae quique gaudentes
advenistis hodie].%

R.® Inter natos [mulierum non surrexit
major Joanne Baptista qui viam domino
praeparavit in eremo].%

v.%” Fuit homo [missus a deo cui nomen
Joannes erat].

% Cantus no. 004381, Johannis Baptistae. Cf. Jer. 1.5.
6 Cantus no. 002763, Assumptio Mariae.
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Antiphon [5]. Even before I formed you in
the womb, I knew you, and before you were
born, I sanctified you.

Psalm 20. In thy strength . . .

Antiphon [6]. You have been exalted,
glorious ever Virgin Mary, above the choirs
of angels; come, let us all extol Christ the
king whose kingdom is the kingdom of all
the ages.

Psalm 23. The earth is the Lord’s . . .
verse. Let the just exult in the sight of God.

Responsory [4]. Citizens of the apostles and
members of the household of God arrived
today, carrying peace, enlightening the
patria, to give peace to nations and to free the
people of the Lord.

verse. You who bear in your right hands the
standards of justice and who have arrived
today rejoicing, hear the prayers of your
supplicants, asking for the rewards of eternal

life.

Responsory [5]. There has not arisen among
those born of women a greater than John the
Baptist, who prepared the way of the Lord in
the desert.

verse. There was a man sent by God, whose
name was John.

¢ Cantus no. 006705, Comm. plurimorum Martyrum (most likely).

¢ Cantus no. 006289, Comm. Apostolorum.
 Rubric initial scratched off.

¢ Cantus no. 006289a, Comm. Apostolorum.
% Rubric initial scratched off.

¢ Cantus no. 006979, Johannis Baptistae.

” Corr. from “R.”

¢ Cantus no. 006979a, Johannis Baptistae.

Speculum 95/4 (Online Appendices)



15

R.% Stirps lesse [virgam produxit virgaque
florem et super hunc florem requiescit
spiritus almus].”°

v. Virga Dei [genetrix virgo est flos filius
ejus].”!

In tertio nocturno

[Antiphona] Adoramus te Christe [et
benedicimus tibi quia per crucem tuam
redemisti mundum].”?

Ps. Cantate [Ps. 95].

Ant. Adoremus crucis signaculum [per quod
salutis sumpsimus sacramentum].”?

Ps. Dominus regnavit exultabit [Ps. 96].

Ant. Salva nos Christe [salvator per virtutem
crucis qui salvasti Petrum in mari miserere
nobis].7#

Ps. Dominus regnavit irascantur [Ps. 98].

v. Hoc signum crucis [erit in caelo cum
dominus ad judicandum venerit].”

Tres lectiones ultimas accipe de Virga
Moysi in Bibliotheca hiemali in libro
Exodi, Capitulo septimo. Dixit Dominus
ad Moysen, sicut ibi intitulate sunt.

® R.] Corr. from “v.”

70 Cantus no. 007709, Nativitas Mariae.
7! Cantus no. 00709a, Nativitas Mariae.
72 Cantus no. 001287, Exaltatio Crucis.
73 Cantus no. 001292, Exaltatio Crucis.
74 Cantus no. 004686, Exaltatio Crucis.
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Responsory [6]. The root of Jesse produced
a branch, and the branch [produced] the
flower, and upon this flower the loving
[Holy] Spirit rests.

verse. The virgin mother of God is the
branch, her son is the flower.

Third nocturne

[Antiphon 7]. We adore You, Christ, and we
bless you because through your cross you
redeemed the world.

Psalm 95. Sing to the Lord . ..

Antiphon [8]. Let us adore the standard of
the cross, through which we have received
the sacrament of salvation.

Psalm 96. The Lord hath reigned, let the
earth rejoice . . .

Antiphon [9]. Save us Christ, the Savior,
through the power of the cross; you who
saved Peter when he was in the sea, have
mercy on us.

Psalm 98. The Lord hath reigned, let the
people be angry . . .

verse. This sign of the cross will be in the sky
when the Lord comes to judge.

For the three last lections, use the
[passage] about the Rod of Moses in the
Winter Library, from the book of Exodus.
Chapter 7. And the Lord said to Moses, as
has been indicated there.

75 Cantus no. 006530a, Inventio Crucis (or a variant of this).
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vi[i]™™ Resp. Dulce lignum [dulces clavos
dulce pondus sustinuit quae digna fuit
portare pretium hujus saeculil.”®

v. Hoc signum [crucis erit in caelo cum
dominus ad judicandum venerit].”

R. Hoc signum crucis [erit in caelo cum
dominus ad judicandum venerit tunc
manifesta erunt abscondita cordis nostri
alleluia alleluia].”®

v. Cum sederit [filius hominis in majestate
sua et coeperit judicare saeculum per
ignem].”

Resp. O crux benedicta [quae sola fuisti
digna  portare regem caclorum et

dominum].%°

v. Michi autem [absit gloriari nisi in cruce
domini nostri Jesu Christi].?!

Te Deum laudamus.

v. Exultabunt sancti in gloria.

In Laudibus.

[A] Hi sancti [viri a beati Dionysii numquam

sustinuerunt abesse praesentia quos in unum
interrogatio percussoris invenit].*

[P] Dominus regnavit [Ps. 98.1(?)], cum
ceteris antiphonis et psalmis.

76 Cantus no. 002432, Exaltatio Crucis.
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Seventh Responsory. Sweet the wood, sweet
the nails, sweet the weight he bore (the cross)
which was worthy to bear the price of this
world.

verse. This sign of the cross will be in the sky
when the Lord comes to judge.

Response. This sign of the cross will be in the
sky when the Lord comes to judge; and then
those things hidden in our hearts will be
revealed, Alleluia Alleluia.

Verse. When the Son of Man will sit in his
majesty and begin to judge the world
through fire.

Responsory [8]. O blessed cross, which alone
was worthy to carry the King and Lord of
heaven.

verse. Far be it from me to glory except in the
cross of our Lord Jesus Christ.

The Te Deum.®?
verse. The saints will exult in glory.
At Lauds.

[Antiphon.] These holy ones, whom the
interrogation of the persecutor found as one,
never withstood being away from the
presence of blessed Denis.

[Psalm.] The Lord has reigned.... Along
with the rest of the antiphons and psalms.

77 Cantus no 006530a, Inventio Crucis, also used for Exaltatio Crucis.

78 Cantus no. 006845, Inventio Crucis.

72 Cantus no. 006510a, Exaltatio Crucis (alternatively 6510b or 6845a, which all share basic language).

80 Cantus no. 007265, Exaltatio Crucis.
81 Cantus no. 007265a, Exaltatio Crucis.

82 Directs to the standard office text at matins after last reading [responsory].

8 Probably Cantus no. 003042, Dionysii.
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Capitulum.  Sanctorum  sicut  aquile
iuventus renovabitur; et florebunt sicut lilum
in civitate domini.?*

Hymnus. Sanctorum meritis ...%

[v.] lustorum anime [in manu dei sunt et non
tanget illos tormentum malitie]®

Ad benedictus, ant. Isti sunt viri sancti [et
amici dei quorum doctrina fulget ecclesia].®”

Collecta ut supra.

Ad horas, antiphone de laudibus,
capit, responsoria, versus sicut
plurimorum martyrum, cum alleluia.

Collecta ut supra.

Ad processione pulsata novies maiori
campana indutis omnibus sollempnibus
indumentis et cappis portantur per
curiam episcopi cum cereis et thuribilis ab
episcopo et decano, et presbyteris sancte
reliquie in ordine suo, secundum quod
sunt altiores et debet fieri breve ad
processionem.

Ad exitum, primum Resp. O constantia
[martyrum laudabilis o caritas inextinguibilis
o patientia invicibilis quae licet inter
pressuras persequentium visa sit despicabilis
invenietur in laudem et gloriam et honorem
in tempore retributionis].®
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Chapter. The youth of the saints will be
renewed like the eagle’s; and they will bloom
like a lily in the city of the Lord.

Hymn. Let us, companions, sing the
illustrious joys of the merits of the saints . . .
[as above].

[verse.] The souls of the just are in the hand
of God and no torment shall touch them.

Benedictus antiphon. These are the holy
men and friends of God by whose teaching
the church shines forth.

The collect, as above.

At the little hours, [the] antiphons are for
lauds, the chapter reading, responses and
vesicles, as from the feast of many martyrs,
with alleluia.

The collect, as above.

At the procession, the great bells having
been rung nine times, all [clergy] having
been dressed in solemn clothing and
robes, the saintly relics are carried
through the bishop’s court with candles
and thuribles by the bishop and deacon
and priests in order, according to their
rank, and the procession should be done
in quick order.

At the exit, the first response. O the
praiseworthy constancy of the martyrs, o the
inextinguishable love, o the invincible
patience, which although seen among the
oppressions of the persecutors to be
contemptible, may redound to praise and
glory and honor at the time of retribution.

8 Cantus no. 004764 (as antiphon), Comm. plurimorum Martyrum.

8 AH 50:204 (no. 75), Comm. plurimorum Martyrum (as above).

8 Cantus no. 006013a, Comm. plurimorum Martyrum. Cf. Sap. 3.1.

% Cantus no. 3448, Comm. Apostolorum. It might also be no. 3449, a close variant.

8 Cantus no. 007262, Omnium Sanctorum.
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Cum versu suo. [Nobis ergo petimus piis
subveniant meritis honorificati a patre qui est
in caelis].%

Secundum resp. Concede nobis domine
[quaesumus  veniam  delitorum et
intercedentibus  sanctis quorum  hodie
sollemnia celebramus talem nobis tribue
devotionem ut ad eorum pervenire
mereamur societatem]%°

Ad reditum in medio ecclesie, quatuor
subdiaconi.

v. Adiuvent nos [eorum merita quos propria
impediunt scelera excuset intercessio accusat
quos actio et qui eis tribuisti caelestis
palmam triumphi nobis veniam non deneges
peccati].”!

Ad missam. Gaudemus [omnes in domino
diem festum celebrantes sub honore
sacrorum istorum, de quoque susceptione
d li llaudant fili 92
gaudent angeli et collaudant filium].

Ps. Exultate 1usti (Ps. 31.11).
Kyrieleison. Cunctipotens.
Collecta ad supra [= Oratio. Protege
domine plebem tuam crucis sancte sancte
subsidiis, et presta ut quorum memoriam
celebramus in terres, eorum consortio

iungatur in celis. Per.].”

Christus vincit.

8 Cantus no. 007262a, Omnium Sanctorum.
%0 Cantus no. 006305, Omnium Sanctorum.
! Cantus no. 0063052, Omnium Sanctorum.
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With its verse. We therefore ask that those
honored by the Father who is in heaven
might come to our aid by [their] pious
merits.

Second response. Grant us, Lord, we ask, the
forgiveness of our faults, and by the
intercession of the saints whose feast we
celebrate today, grant us such devotion that
we might merit to join into their company.

At the return into the middle of the
church, four subdeacons:

verse. May their merits help us whom our
own crimes hinder, may their intercession
justify us whom our own activity accuses,
and may you who have given them the palm
of heavenly triumph not deny us the
forgiveness of sin.

At mass. Let us all rejoice in the Lord,
celebrating this feast day in honor of these
saints, and may the angels rejoice at their
reception and praise the son.

Psalm. Be glad you just people . . . [Ps. 31.11]
Kyrie. Cunctipotens genitor deus . . .

Collect. [as above. Protect, O Lord, your
people, with the aid of your holy cross, and
grant that we might be joined to the
gathering in heaven of those whose memory
we celebrate on earth.]

Christ conquers . . %

%2 The introit here is standard formula for various saints’ days. Originally composed for Saint Agatha, adapted for
various others, and eventually for All Saints. Text here is changed from standard “sanctorum omnium” to “sacrorum
istorum” to reflect the presence of the relics of the saints being honored. The cue is given only in BnF lat. 8898, but
the entire prayer is provided in Soissons, Bibliotheque Municipale, MS 89, fol. 265v.

3 Cue for collect not provided in BnF lat. 8898 at this point (it is given in full above as part of the vespers service
for the office). It is given at this point in full in Soissons BM 89 and in the 1509 breviary, where it is wholly consistent
with the office collect in BnF lat. 8898.

%4 “Christus vincit” text in this manuscript has local variants, as do most extant versions of this chant.
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Epistola. Hii sunt viri misericordie [quorum
iusticie oblivionem non acceperunt. Cum
semine eorum permanent bona, hereditas
sancta nepotes eorum. Et in testamentis stetit
semen eorum et filii eorum propter eos
usque in eternum manent. Generatio eorum
et gloria eorum non derelinquentur. Corpora
eorum in pace sepulta sunt, et nomina eorum
vivent in secula. Sapientiam eorum
narrabunt omnes populi, et laudem eorum
pronunciabit omnis ecclesia sanctorum.”’]

%Timete dominum [omnes sancti eius
quoniam nichil deest timentibus eum, ecce
oculi domini super justos et aures ejus in
preces eorum].””

Alleluya®® v. Iudicant sancti [et dominantur
populis et regnabit illorum rex in
aeternum].”’

Sequentia.
1a. Ad honorem [summi'® regis,
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Epistle. These are men of mercy, whose
righteous deeds have not been forgotten.
Good things continue through their seed;
their posterity is a holy inheritance. Their
seed has stood in the covenants. And their
children on their account will remain
forever: their seed and their glory shall not be
discarded. Their bodies have been buried in
peace, and their names will live forever. All
peoples will tell of their wisdom, and all the
assembly of the saints will declare their
praise. [Eccles. 44.10-14]

[Gradual.] Fear the Lord, all his saints, for
nothing is lacking to those who fear him;
behold the eyes of the Lord are upon the just
and his ears are open to their prayers.

Alleluia verse. The saints judge the nations
and rule the peoples and their king will reign
forever.

Sequence.
1a. May the joyful praising

of our flock be called forth,
in honor of the highest king.

excitetur nostri gregis
iocunda laudatio.

1b. Rise up, rise up, devoted people,
render to God new prayers,

1b. Surge, surge,'”" plebs devota
redde Deo nova vota,

5 Eccles. 44.10-14. Bibliothéque nationale de France, MS lat. 8890 gives only the incipit. The entire passage
indicated is found in the Sainte-Genevieve missal.

% Preceding rubric, In, or Im’ rubbed out.

*7 Probably Cantus no. g00478 and g478a, Omnium Sanctorum.

%8 Preceding rubric, Ind, or Incl, rubbed out.

% Cantus no. g02217.1, standard Alleluia verse. Cf. Sap. 3.8.

190 The Latin text of the sequence is taken from the Missale secundum usum ecclesiae Suessionensis of 1509, where it is
found both at the feast of the relics (in the October sanctorale, which is not foliated), and also in the mass for the
saints resting in the church, at fol. xvi. A copy of this breviary is housed in Paris, Bibliotheque Sainte Genevieve, with
the shelf mark BB 124 INV 134 RES. The sequence is reprinted in Riant, Exuviae sacrae, 2:43-45. The entire missal is
available in digital form through Usuarium: A digital library and database for the study of Latin Liturgical History in the
Middle Ages and Early Modern Period, http://usuarium.elte.hu/books/10333/view. The incipit for the sequence is given
at several points in BnF lat. 8898 (fol. 164, where it overwrites an earlier cue, and fols. 214v, 215v, 216r, 217r, 218y,
219r, 221r, 223, 226v), pointing to its early-thirteenth-century origin. I have used as the base the version that appears
in the service for the festum susceptione reliquiarum a constantinopolitana urbe allatarum (sigla A) relics liturgy, and
have checked it against the one that appears in the service de sanctis hic quiescentibus (sigla B). In the transcription I
have standardized v/u and i/j and c/ts, and silently expanded tironian seven (&) to et. I have respected capitalized
proper names where they are not, and have imposed commas where colons were used.

191 Surge surge] surge [one only] in B.
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civitas Suessio.

2a. Christus quondam te Crispino,

decoravit et Rufino,
cum amborum fratribus.

2b. Novos patres mittens rursum

reparare tue cursum,
vite suis precibus.

3a. Sanctis semper grates age,
qui te primo, sua strage,
erexerunt in compage
corporis ecclesie.

3b. Factam extra sortem mortis
te consortem sue Sortis,
adduxerunt vite portis

et ad portum gratie.

4a. Venerare voto pari
patres per quos visitari,
te recenter conspicis.

4b. Ipsos voce si commendas,
et si mentis mundes mendas,
dulce carmen conficis.

5a. Venerare lignum crucis
veterisque virgam ducis,
insignem miraculis.

Sb. Hec in mari viam stravit
illud novis demonstravit,
viam vite populis.

6a. Virga vetus signis splendet
sed de nova totum pendet
salutis negocium.

6b. Quicquid illa signis signat
hec exponit et assignat
signorum mysterium. '

12 mysterium] misterium B.

O City of Soissons.

2a. Christ once honored you [Soissons],
with Crispin and Rufinus,
[and] with both of their brothers.

2b. Again sending new fathers
to restore the course of your life
by their prayers.

3a. Give thanks always to the saints
who first, by their slaughter,
raised you up in the embrace of

the body of the church.

3b. They made you share in their lot
apart from the lot of death,

and led you unto the gates of life
and the haven of grace.

4a. Venerate with equal honor
the fathers by whom you saw
that you were recently visited.

4b. If you praise these with your voice,
and if your cleanse the errors of your mind,
you compose a sweet song.

Sa. Venerate the wood of the cross
and the staff of the ancient leader,
distinguished by miracles.

Sb. The latter opened a way through the sea;
the former revealed
a road of life to new peoples.

6a. The ancient rod shines with miracles
but the work of salvation hangs
entirely from the new.

6b. Whatever that [old] rod signifies in
signs,

this [new rod] sets forth and

seals the mystery of signs.
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7a. His duobus fulta lignis, '
et signis insignibus,
insignitur urbs insignis,
nullis impar urbibus.

7b. Huc accedit quod sanctorum
predita reliquiis,

romanorum et grecorum,

se confert ecclesiis.

8a. Petro suo Roma gaudet,
sed nec nostra minus audet
gaudere Suessio.

8b. Gaudet enim tui Christe
precursoris et baptiste,
capite cum brachio.

9a. Paulo suo gaudet Roma,
ista suo gaudet Thoma,
cuius fulget vertice.

9b. Sed gaudendum plus est ei
pro digito nostre spei,
et salutis indice.

10a. Pie vocis organum
sanctum sonet Stephanum,
primus qui per clybanum'%
passionis transit.

10b. Martyr tanto clarior
et in regno celsior,

quo post suum propior
regem miles abiit.

11a. Veneremur et Thadeum
per quem nobis apud deum,

grandis est fiducia.

11b. Et te, Marce, teque Blavi

1% lignis] signis A.

7a. Buttressed by these two pieces of
wood, 14

also by extraordinary signs,

an extraordinary city is distinguished,
unequaled by any other cities.

7b. To this place she!® comes near,
because, endowed with the relics
of Roman and Greek saints,

she bestows them on her church.

8a. Rome rejoices in her Peter,
but our Soissons
dares no less to rejoice.

8b. For [Soissons] rejoices, O Christ,
in the head and arm of your precursor,
the Baptist.

9a. Rome rejoices in its Paul;
[Soissons] rejoices in its Thomas,
with whose head [Soissons] shines forth.

9b. But there should be more rejoicing for
[Thomas],

as the finger of our faith.

and the pointer [i.e., index finger] of our
salvation.

10a. Let the organ of our faithful voice
sound out for Saint Stephen,

who is the first to pass through

the furnace of passion.

10b. A more famous martyr by far,

and more noble in the kingdom,

to which, following closely after his king,
the soldier departed.

11a. Let us also venerate Thaddeus,
through whom in God’s presence

great confidence is ours.

11b. And you, Mark, and you, Blaise,

104 If we take the alternative reading, the stanza translates as “Buttressed by these two, and also by extraordinary

signs.”
195 Viz., urbs, the city.

1% clybanum] clibanum B.
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prosequamur cum suavi, let us honor with the sweet

vocum consonantia. harmony of our voices.

12a. Nostri servant cenobite 12a. May our monks keep guard over

caput ariopagite, the head of the Areopagite,

qui adeptus lumen vite who won the light of life

per doctorem gentium. through the doctor of the gentiles, [i.e., St.
Paul].

12b. Et rimatus celi vias 12b. And having explored the ways of

erudivit mentes pias, heaven,

cum distinxit hierarchias he instructed pious minds,

supernorum civium. when he discerned the hierarchies

of the heavenly citizens.

13a. Decus implet laudis huius 13a. The virgin mother fulfills
virgo mater partus cuius the beauty of this praise,
iocundavit seculum. she, whose giving birth

has made joyful the world.

13b. Cuius peplo gloriamur, 13b. In her robe we glory,

cuius leti veneramur whose death we happy ones revere,
calceum, lac, cingulum. Her slipper, her milk, and her belt.

14a. Gratulare tantis bonis, 14a. Rejoice in so many good things,
tota plebs Suessionis, O, the entire people of Soissons,

dona dompni Nivellonis,'”” preserving with joy

servans cum leticia. these, the gifts of Lord Nivelon.

14b. Pro mercede tanti dati, 14b. For the recompense of such a gift,
die cursus consumati, after the liturgy of the day is done,
memoretur memorati let the church of the renowned bishop'%®
presulis ecclesia. keep a memorial.

15a. In hoc simus ei grati 15a. In this let us be thankful

quod divine pietati, that we might supplicate him
supplicemus seduli. zealously with divine piety.

15b. Ut cum suo pastor grege, 15b. So that the shepherd with his flock,
cum pastorum vivat rege, might live with the king of shepherds

in seculum seculi.] for ever and ever.

107 Nivellonis] NIvelonis B.

1% This might indicate the practice of offering a prayer for Nivelon. Prayers “pro episcopis” were common. A typical
one is preserved in the fourteenth-century missal from Saint-Médard, Soissons BM 89, fol. 334v. The printed missal
of 1509 includes votive masses, both “Pro pontificibus et gregibus sibi commissis” and one “Pro episcopis defunctis.”
A prayer similar to the former would have been appropriate while Nivelon was still alive, and the latter after his
death. The collects for such votive masses would be added to the day’s regular collects to make a memorial. It thus

seems possible that celebration of the mass would have entailed the performance of such a commemoration.
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Evvangelia. Ego sum vitis vera,'” [et pater
meus agricola est. Omnem palmitem in me
non ferentem fructum tollet eum, et omnem
qui fert fructum, purgabit eum, ut fructum
plus afferat. Iam vos mundi estis propter
sermonem quem locutus sum vobis. Manete
in me, et ego in vobis. Sicut palmes non
potest facere fructum a semetipso, nisi
manserit in vite, sic nec vos, nisi in me
manseritis. Ego sum vitis, vos palmites. Qui
manet in me, et ego in eo; hic fert fructum
multum, quia sine me nichil potestis facere.
Si quis in me non manserit, mittetur foras
sicut palmes et arescet, et colligent eum, et in
ignem mittentur et ardet. Si manseritis in me
et verba mea in vobis manserint,
quodcumque volueritis petetis, et fiet vobis].

Credo in unum . ..

Off. Letamini [in domino et exultate iusti et
gloriamini omnes recti corde]

[Secreta. Salutaris hostia domine quesumus
sanctorum intervenientibus meritis suum in
nobis operetur effectum. Per domino. ']

Communio. Ego vos ellegi de mundo ut
eatis et fructum afferatis et fructus vester
maneat]. !

[Postcommunio. Tueantur nos domine
precibus sancte dei genitricis marie sumpta
mysteria, et per virtutem sancte crucis eorum
patrociniis muniamur quorum suffragia
postulamus. Per dominum.]'2

[Second Vespers]
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Gospel reading. I am the true vine; and my
father is the husbandman. Every branch in
me that bears not fruit, he will take away: and
every one that bears fruit, he will purge it,
that it may bring forth more fruit. Now you
are clean by reason of the word, which I have
spoken to you. Abide in me, and I'in you. As
the branch cannot bear fruit of itself, unless
itabide in the vine, so neither can you, unless
you abide in me. I am the vine: you the
branches: he that abides in me, and I in him,
the same bears much fruit: for without me
you can do nothing. If anyone abide not in
me, he shall be cast forth as a branch, and
shall wither, and they shall gather him up,
and cast him into the fire, and he burns. If
you abide in me, and my words abide in you,
you shall ask whatever you will, and it shall
be done unto you [John 15.1-7].

The Creed.

Offertory. Rejoice in the Lord and be glad,
you just people, and glory all you upright in
heart.

Secret. May this saving sacrifice, Lord, we
ask, by the intercessory merits of the saints,
bring about his own effect in us. Through
our Lord.

Communion. But I have chosen you from
the world, that you should go out and should
bring forth fruit; and your fruit should
remain.

Postcommunion. Lord, may the mysteries
we have received defend us by the prayers of
Mary, the holy mother of God, and through
the power of the holy cross may we be
defended by patronage of those whose
suffrages we request.

[Second vespers]

' John 15.1-7. BnF lat. 8898 and Soissons BM 89 give only the incipit. The entire passage indicated is found in the

Sainte-Genevieve missal.

110 Secret is given in entirety in Soissons BM 89 and in 1509 missal.

"' Communio is given in entirety in 1509 missal. Cf. John 15.16.

12 Postcommunion is given in Soissons BM 89 and in the 1509 missal.
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Ad vesperas versusque, ante de laudis
psalmum de die. Capitulum ut supra.

Resp.3 Concede nobis domine [ut supra].
Hymnus. Sanctorum meritis [ut supra,
stanzas 1-3].114

V. Letamini in domino [et exsultate justi].

R. et gloriamini omnes recti corde].'"

Ant. O quam gloriosum est regnum [in quo
cum Christo gaudent omnes sancti amicti
stolis albis sequuntur agnum quocumgque
ierit].116

Ps. Magnificat.

Require in festo omnium sanctorum, in
ultimis vesperis.

Coll. Ut supra.

At compl. Lectio de sermone superiori.
Hymnus. Ceduntur gladiis [ut supra, stanzas
46117

[v] Istorum est enim [regnum caelorum qui
contempserunt vitam mundi et pervenerunt

ad praemia regni et laverunt stolas suas in
sanguine agni].''®

Si presbiteri parrochiales non possunt
invenire ix lectiones quas intitulavimus

' Resp.] coll. Crossed out. Resp. added interlineally.
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At Vespers, antiphons from lauds and the
psalms of the day. Little chapter, as above.

Response. Grant us, o Lord (as above).

Hymn. Let us, companions, sing the
illustrious joys of the merits of the saints . . .
(as above, §§1-3).

Verse. Rejoice in the Lord and be glad, you
just people.

Response. And glory, all you upright in
heart.

Antiphon [for the Magnificat]. O how
glorious is the kingdom in which all the
saints rejoice with Christ; clothed in white
robes, they follow the lamb wherever he
goes.

Ps. The Magnificat.

[For the rest] see the feast of all saints, for
second vespers.

The collect. As above.

At compline. Reading from the above
sermon.

Hymn. Like a sheep, slaughtered by the
sword (as above, §§4-6).

[verse.] The kingdom of heaven belongs to
those who have held in contempt of the life
of this world and have attained the rewards
of the kingdom and have washed their robes
in the blood of the lamb.

If the parochial priests are not able to find
the nine lections which we have entitled,

14 AH 50:204 (no. 75), Comm. plurimorum Martyrum (first half).
115 Cantus no. 007064am Comm. unius Confessoris, De Sanctis (and others).

116 Cantus no. 004063, Omnium Sanctorum.

7 AH 50:204 (no. 75), Comm. plurimorum Martyrum (second half).

'8 Cantus no. 003451 (probably; this is originally an antiphon), Comm. plurimorum Martyrum.
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legant, vi primas lectiones de communi
plurimorum martyrum, et tres [iii%]
ultimas de inventione crucis vel istud
evangelium.

Erat homo ex phariseis nichodemus.

Require prima dominica

Pentecostem.

post

Institutum est ut festivitas ista semper
celebretur Dominica prima post festum
sancti Dionisii ut sollempnius agatur, licet
prime reliquie allate fuerint in crastino
sanctorum Iohannis et Pauli, alie vigilia
Calixti pape.

Quinto kalends iulii, ovanter suscepit
urbs  suessionis  caput  beatissimi
prothomatyris Stephani, digitum beati
Thome apostoli, quem posuit in latus
domini, coronam beati Marci
evvangeliste, brachium sancti Iohannis
baptiste, unam spina de corona domini,
partem panni quo dominus precinxit se in
cena. Cingulum & partem magnam pepli
beatissime Virginis Marie, et alias quam
plures sanctorum reliquias quas dominus
Nivelo suessionem episcopus ab urbe
constantinopolitanta anno verbi
incarnato m° cc® v°. per fideles nuntios ad
suam, et sibi suessionis civitatis transmisit
ecclesias.

Tercio idus octobris, ovanter suscepit
urbs suessionis, quinque maximas cruces
de ligno domini et partem harundinis qua
fuit percussus, et virgam Moysi, et capita
sanctorum Iohannis Baptiste, Thome,

926 June 26, thus on 27 June
120 14 QOctober, thus 13 October
12127 June, 1205

122 13 October
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the first six lections should be read from
the common of many martyrs, and the last
three from the invention of the [holy]
Cross.

Then is read that gospel. And there was a
man of the Pharisees, named Nicodemus ...
[John 3.1].

[For the rest] consult the [liturgy for the]
first Sunday after Pentecost.

It has been instituted that this feast always
be celebrated on the first Sunday after the
feast of Saint Denis so that it might be
done more solemnly; since the relics were
first brought on the day after the feast of
Saints John and Paul'” and then on the
vigil of pope Calixtus.'*

On the fifth kalends of July™' the city of
Soissons exultantly received the head of
the blessed Protomartyr Stephen, the
finger of the blessed Thomas the Apostle,
which he placed in the side of the Lord,
the crown of [the head of] blessed Mark
the Evangelist, the arm of Saint John the
Baptist, one thorn from the crown of
thorns, a part of the garment with which
the Lord wrapped himself at the last
supper, the belt and a large part of the robe
of the most blessed Virgin Mary, and
many other relics of the saints which Lord
Nivelon, Bishop of Soissons, sent across
from the city of Constantinople in the
year of our Lord 1205, through faithful
messengers, to his own church and to the
churches of the city of Soissons subject to
him.

On the third ides of October, '** the city of
Soissons exultantly received five very large
crosses made from the wood of [the cross
of] the Lord, a part of the reed with which
he was beaten, and the rod of Moses and
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Thaddei apostolorum, Blasii cum costa
eius, Jacobi martyris, Dionisii Ariopagite
cum aliis pluribus sanctorum reliquiis
quas dominus Nivelo suessionensis
episcopus anno incarnati verbi M°cc®v®, ab
urbe constantinopolitana ad suam, et sibi
subiectas suessionis diocesis detulit
ecclesias.
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the heads of Saints John the Baptist,
Thomas, Thaddeus of the Apostles, Blaise
(along with one of his ribs), James Martyr,
Denis the Areopagite, and many other
relics of the saints which Lord Nivelon,
bishop of Soissons, brought back in the
year of our Lord 1205 from the city of
Constantinople to his own church and to
the churches of the diocese of Soissons
subject to him.
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OFFICE FOR THE TRANSLATION OF THE HOLY RELICS IN BNF LATIN 1259

This expansion, for the feast of the “translation of sacred relics celebrated on the Sunday in
the octave of Blessed Denis” [i.e., the Sunday following 9 October], from Paris BnF lat.
1259, fol. 304r-v, follows the same principles as for appendices 1 and 2.

Translatio sanctarum reliquiarum, id est,
domenica infra oct. Beati Dionisii.

Ad vesperas.

Ant. Hii viri [misericordie quorum non
acceperunt oblivionem iusticie, semen
eorum et filii propter eos usque in eternum,
cum gloria permanent, corpora eorum in
pace sepulta non derelinquentur, virtutibus
plena vivunt nomina eorum in secula,
alleluia.'?

Ps. De feriarum.

Ant. Sancti per fidem [vicerunt regna operati
sunt justitiam adepti sunt promissiones]. '?*

Ant. Fulgebunt iusti [et tamquam scintillae
in arundineto  discurrent  judicabunt
nationes et regnabunt in aeternum].'*

Ant. Absterget deus [omnem lacrimam ab
oculis eorum et jam non erit amplius neque
luctus neque clamor sed nec ullus dolor
quoniam priora transierunt].!2

Ant. Bea[ti] eritis [cum vos oderint homines
et cum separaverint vos et exprobraverint et
ejecerint nomen vestrum tamquam malum
propter filium hominis; gaudete et exsultate
ecce enim merces vestra multa est in
caelis].'?

Translation of the holy relics, that is, the
Sunday within the octave of the feast of
Blessed Denis.

At vespers.

Antiphon [1]. These are men of mercy,
whose righteous deeds have not been
forgotten; their seed and their sons will
endure unto eternity with glory because of
them; their bodies buried in peace will not
be neglected, and their names will live on full
of power in this world.

[Use the] psalms of the day.

Antiphon [2]. The saints, through faith, have
conquered kingdoms, have effected justice,
and have secured promises.

Antiphon [3]. The just will shine forth and
they will run about like sparks in a thicket;
they shall judge nations and rule forever.

Antiphon [4]. God will remove every tear
from the eyes of the saints and there will be
Nno more SOrrow, Nor crying, or any more
pain since all prior things have passed away.

Antiphon [5]. Blessed will you be when men
hate you and when they will take you aside
and reproach you and reject your name as
evil on account of the son of man. Rejoice
and exult! For behold, your reward will be
great in heaven.

123 Probably Cantus no. 004093, Octave of the Apostles. The antiphon is also used in BnF lat. 8898 for the Magnificat

(Relics).

124 Cantus no. 004733, Comm. plurimorum Martyrum. Cf. Heb. 11.33.
12 Cantus no. 002907, Comm. plurimorum Martyrum. Cf. Sap. 3.7-8.
126 Cantus no. 001212, Comm. plurimorum Martyrum. A variant, Cantus no. a01435, reasds “oculis sanctorum” for

“oculis eorum.” Cf. Apoc. 21.4.

127 Cantus no. 001580 Comm. Apostolorum. Cf. Luke 6.22-23.
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Cap. Reddet deus [mercedem laborum
sanctorum suorum et deducet illis in via
mirabili].'?®

R. Gaudete
alleluia].’®

iusti [in domino alleluia

v. Letamini.

Hymnus. Sanctorum meritis . . ."3°

v. Letamini [iusti et exsultate in domino, et
gloriamini omnes recti corde.

r. Et gloriamini omnes recti corde]."!

Ant. Isti sunt viri sancti [et amici dei quorum
doctrina fulget ecclesia].'*

Magnificat.

Oratio. Domine deus noster multiplica
super nos misercordiam tuam et quorum
celebramus gloriosa certamina  tribue
subsequi in sancta professione leticiam.
Per.!3

Invit. Mirabilem deum [in sanctis suis venite
adoremus collaudantes]3*

In primo nocturno
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Chapter. God will render the reward of the
works of his saints and will lead them in a
wondrous way.

Response. Rejoice in the Lord, you just
[people], alleluia alleluia.

verse. Rejoice.

Hymn. Let us, companions, sing the
illustrious joys of the merits of the saint . . .
[as above]

verse. Rejoice in the Lord and be glad, you
just people, and glory, all you who are
upright in heart.

[response]. And glory, all you who are
upright in heart.

Antiphon. These are the holy men and
friends of God by whose teaching the church
shines forth.

The Magnificat.

Collect. O Lord our God, increase your
mercy upon us and grant us joy to follow in
the holy profession of those whose glorious
struggles we celebrate.

Invitatory. God is wondrous in his saints.
Come, let us adore him, praising him
together.

First nocturne

28 Cantus nos. 004583, Omnium Sanctorum (Antiphon) and 007513, Comm. plurimorum Martyrum

(Responsory). Cf. Wisdom 10.17.

12 Possibly Cantus no. 006765, Common of Saints (De sanctis). This is uncertain. I find elsewhere no examples of

(R) Gaudete Iusti paired with (v) Letamini.

130 Cantus no. 008390. AH 50:204 (no. 75). Comm. plurimorum Martyrum. Same hymn as used in BnF lat. 8898.

131 Cantus no. 003564, Omnium Sanctorum.

132

133 Variant of CO 2278b, Omnium Sanctorum.

Cantus no. 003448, Comm. Apostolorum. It might also be no. 3449, a close variant. Also used in BnF lat. 8898.

134 Cantus no. 001105, Invit. for Comm. plurimorum Martyrum.
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Ant. Virgo prudentissima [quo progrederis
quasi aurora valde rutilans filia Sion tota

formosa et suavis es pulchra ut luna electa ut
sol].133

Ps. Fundamenta. [Ps. 86]

Ant. Perpetuis [nos domine sancti Joannis
Baptistae tuere praesidiis et quanto
fragiliores sumus tanto magis necessariis
attolle suffragiis].'*

Ps. Bonum est. [Ps. 91]

Ant. Dignum sibi [dominus computavit
martyrem quem vocavit apostolum dum
esset in mari alleluia.'®”

Ps. Celi enarrant. [Ps. 18]

v. Letamini in domino [et exultate iusti].'3?

Lectio prima, de sancta Maria. Hec est
regina que stat a dextris dei virtutum varietate
distincta  velut firmamentum astrorum
differentia maris stella. Signum salutis
pretendens miseris, sub tempore iuste
ultionis. Hec inunda baptismatis sub
enigmate crucis ludens ut genus aquatile
inter undas maris, tunicam ihesu texuit sue
nove prolis pulchriorem purpura conchilii,
intorculari mundi strictam  sanguine,
martyrii non solum. Volucres celi eciam
angelos vincens in laude dei. ¥
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Antiphon [1]. Wisest virgin, from where do
you come forth like the dawn shining
brightly; Daughter of Zion, wholly beautiful
and sweet; you are lovely as the moon and as
bright as the sun.

Psalm 86. The foundations thereof are in the
holy mountains . . .

Antiphon [2]. Lord, guard us by the eternal
protection(s) of Saint John the Baptist and
apply to us more of his necessary merits, the
more fragile we are.

Psalm 91. It is good to give praise to the
Lord. ..

Antiphon [3]. The Lord counted as a martyr
worthy of himself him whom he called as an
apostle when he was on the sea. Alleluia.

Psalm 18. The heavens show forth the . ..

verse. Rejoice in the Lord and be glad, you
just people.

Lection 1, Holy Mary. This is the queen
who stands at the right of hand of God
adorned with an array of virtues like a star of
the sea separating the firmament of stars.
Offering a sign of salvation to the wretched
during a time of just vengeance. Frolicking
in this overflowing of baptism in the enigma
of the cross like an aquatic creature among
the waves of the sea, she wove the tunic of
Jesus, her own young offspring, more
beautiful than the purple of the seashell,
pressed in the blood of the wine press of the

135 Cantus no. 005454, Assumptio. Used in BnF lat. 1259, Omnium Sanctorum (fol. 284r).

136 Cantus no. 004274, Decoll. Johannis Baptiste.
137 Cantus no. 002221, Andreae.

138 Cantus no. 007064a, Comm. unius Confessoris; Comm. plurimorum Martyrum (and others). Also used in BnF

lat. 8898.

% T have been unable to pin down this text. It is attributed to Anselm of Canterbury in Trinity College, Cambridge
MS B.XI.16, as edited in Ordinale Exon. (Exeter Chapter MS. 3502 Collated with Parker MS. 93) with Two Appendixes
from Trinity College, Cambridge MS. B.XI.16 and Exeter Chapter MS. 3625, ed. ]. N. Dalton, 4 vols., Henry Bradshaw
Society 38, (London,1909-40), 2:493-94, where it holds the rubric “In commemoracione Beate Marie infra

Ebdomadam Septuagesime si post Purificationem evenerit,” and begins: “De sermone beati Anselmi Cantuar’

archiepiscopi.”
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R. Ad nutum domini [nostrum ditantis
honorem sicut spina rosam genuit Judaea
Mariam. %

v. Ut vitium virtus operiret gratia culpam.
Sic].™

De sancto Johanne baptista, Lectio
secunda. Hic est enim solus prophetarum,
qui dominum nostrum ihesum christum,
quem alii in longa firma tempora procierunt,
propriis videre oculis, meruit et annuntiare
presentem. Nam sicut sacratissimum
evangelium refert veniente domino ad
baptismum eius huiusmodi prorupit in
vocem. Ecce agnus dei ecce qui tollit peccatum
mundi. [John 1.29]'4

R. Inter natos [mulierum non surrexit major
Joanne Baptista qui viam  domino
praeparavit in eremo.

v. Fuit homo missus a deo cui nomen
iohannes erat.]'

De sancto Andrea, lectio tertia. Erar
andpreas frater symonis petri unus ex duobus qui
audierant a tohanne. Et secuti fuerant eum.
Invenit hic fratrem suum symonem et dicit e.
Invenimus messiam quod est interpretatum
christus. [John 1.40-41]

R. Homo dei [ducebatur ut crucifigerent
eum populus autem clamabat voce magna
dicens innocens ejus sanguis sine causa
damnatur.

140

41 Cantus no. 006024-6024a, Nativitas Mariae.

142
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world, not only of martyrdom. Besting the
birds of heaven and even the angels in the
praise of God.

Responsory [1]. With the assent of the Lord,
giving us honor, as if a rose from a thorn,
Mary came out from Judea.

verse. So that vice should be shut out by
virtue, and guilt by grace.

On John the Baptist, Lection 2. For this
[man] is the only one of the prophets who
merited to see and announce as present our
Lord Jesus Christ, whom the others
predicted over long steadfast ages. For as the
most sacred gospel reports, as the Lord is
coming for his baptism, he breaks forth in a
cry of this kind: Behold the lamb of God, who
takes away the sin of the world.

Responsory [2]. None has arisen among
those born to women greater than John
Baptist, who prepared the way for the Lord
in the desert.

verse. There was a man sent by God, whose
name was John.

On Saint Andrew, Lection 3. And Andrew,
brother of Simon Peter, was one of the two
who had heard from John and followed him.
He finds [first] his brother Simon and says to
him: We have found the Messiah, which is
interpreted, the Christ. [John 1.40-41]

Responsory [3]. The man of God was led
forth so that they might crucify him; the
people however clamored with a loud voice,
saying his innocent blood is condemned
without any reason.

Verses here are interpolated. Incipits are not provided in this portion of the manuscript.

Pseudo-Maximus, In nativitate sancti loannis Baptistae, I11. PL 37:398. Sometimes used as readings for the feast of

the Nativity of John the Baptist, 24 June, although not in this manuscript itself.

43 Cantus no. 006979-6079a, Joannis Baptistae (sometimes Omnium Sanctorum).
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v. Cumque carnifices ducerent eum et
crucifigeretur ~ factus  est  concursus
populorum clamantium et dicentium.] 4

In secundo nocturno

Ant. Principes populorum [congregati sunt
cum deo Abraham].'

Ps. Omnes gentes [Ps. 46]

Ant. Scuto bone [voluntatis tuae coronasti
eum domine]. 46

Ps. Verba mea [Ps. 5]

Ant. Habitabunt [in tabernaculo
requiescent in monte sancto tuo].'¥

tuo
Ps. Domine quis habit[abit].[Ps. 14]

v. Exultent iusti in conspectu dei.'*®

De apostolis, lectio quarta. Hec mando'®
vobis ut diligatis invicem; ac per hoc intelligere
debemus hunc fructum nostrum de quo ait.
Ego vos elegi ut eatis et fructum afferatis et
Sfructus vester maneat. Et quod adiunxit, ut

quod cumque petieritis patrem in nomine meo
det vobis. 'S°

R. Qui sunt isti [qui ut nubes volant et quasi
columbae ad fenestras suas.

v. Candidiores nive nitidiores lacte
rubicundiores ebore antiquo.]'’!

14 Cantus no. 006868—6068a, Andreae.
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verse. And when the executioners led him to
be crucified there was an uproar of people(s)
crying out and saying.

Second nocturne

Antiphon [4]. The princes of the peoples are
gathered together with the God of Abraham.

Psalm 46. O clap your hands, all you
nations . . .

Antiphon [5]. You have crowned him, O
Lord, with the shield of your goodwill.

Psalm §. Give ear, O Lord, to my words . . .

Antiphon [6]. They will live in your
tabernacle, and will rest on thy holy hill.

Psalm 14. Lord, who shall dwell in thy
tabernacle?

verse. May the just exult in the sight of God.

On the Apostles, Lection 4. These things I
command you, that you love one another [John
15.17]. And by this we must understand that
this is our fruit, concerning which he said, I
have chosen you so that you should go and bring
fruit, and your fruit should remain [John
15.16]. To which he added, And whatever you
should ask of the father in my name, he may give
1t to you [John 15.16].

Responsory [4]. Who are these, that fly like
clouds, who fly as doves to their windows?.

verse. Whiter than snow, purer than milk,
ruddier than old ivory.

45 Cantus no. 004379, Comm. Apostolorum. Cf. Ps. 46.10.
146 Cantus no. 004838, Comm. unius Martyris. Cf. Ps. 5.13.
47 Cantus no. 002987, Comm. plurimorum Martyrum. Cf. Ps. 14.1.

48 Cantus no. 006705, Comm. plurimorum Martyrum.

' mando] The manuscript reads "mundo"

130 Augustine, In Johannis euangelium tractatus 87.1, line 8-10, ed. Augustine Mayer, CCSL 36 (Turnhout,1954), 543.
Used in Roman breviary for feast of Simon and Jude [27 October].
51 Cantus no. 007484-7484a, Comm. Apostolorum. Used in BnF lat. 8898 for Saint Thomas.
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de Sancto Jacobo, lectio quinta. Si
consideremus fratres karissimi que et quanta
sint que nobis promittuntur in celis,
vilescuntur animo omnia que habentur in
terris. Terrena namque substantia superne
felicitate comparata pondus est, non
subsidium.  Temporalis  vita  eterne
comparata, mors est potius dicenda quam
vita.!32

R. Vir inclitus iacobus [martyr domini
pretiosus succensus igne divini amoris
constanter sustinuit supplicia passionis et per
immanitatem tormentorum pervenit ad
societatem angelorum. ]

v. Cuius intercessionis [nobis obtineat
veniam qui per tormenta passionis aeternam
meruit palmam et sempiternam
coronam].53

de Martiribus, lectio sexta. Cum audieritis
prelia et seditiones nolite terreri. Oportet
primum hec fieri. Sed non dum statim finis.
Pensanda sunt verba nostri redemptoris per
que nos aliud exterius passuros denuntiat.
Bella quippe ad hostes pertinent sediciones
ad cives.'s*

R. O Constantia martyrum [laudabilis o
caritas inextinguibilis o patientia invicibilis
quae licet inter pressuras persequentium visa
sit despicabilis invenietur in laudem et
gloriam et honorem in  tempore
retributionis.
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On Saint James, Lection 5. If we consider,
dear brothers, what and how great are the
things promised to us in the heavens, all
other things which we hold on earth are
worthless to our souls. Earthly things are
weight when compared to the happiness of
heaven; they are not helpful. When earthly
and heavenly life are compared, it is rather to
be called death than life.

Responsory [5]. The renowned martyr
James, precious of the Lord, inflamed by the
fire of divine love, steadily sustained the
tortures of passion, and through the
enormity of his torments, arrived at the
society of the angels.

verse. By whose intercession may he obtain
for us favor, who through the torments of his
passion merited the eternal palm and
everlasting crown.

On Martyrs, Lection 6. “And when you
shall hear of wars and seditions, be not
terrified. These things must first come to
pass, but the end is not yet” [Luke 21.9].
These words of our redeemer ought be
pondered, through which he announces us
that we are about to suffer something on the
exterior. Wars, indeed, pertain to an enemy;
acts of sedition to citizens.

Responsory [6]. O the praiseworthy
constancy of the martyrs, o the
inextinguishable love, o the invincible
patience, which although seen among the
oppressions of the persecutors to be
contemptible, may redound to praise and
glory and honor at the time of retribution.

132 Gregory the Great, Homilia in euangelia 2, 37.1, line 1-4, ed. Roland Etaix, CCSL 141 (Turnhout, 1999), 348.
133 Cf: Cantus no. 007897-7987a, Comm. unius Martyris. [NB: BnF lat. 1259 used the Common of the Apostles for

the feast of Saint James (fol. 246r)]

154 Gregory the Great, Homiliae in euangelia 2, 35.1, line 7-11, ed. Etaix, 321. Sometimes used for the feast of Many

Martyrs.
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v. Nobis ergo petimus piis subveniant meritis
honorificati a patre qui est in caelis.'*

In tertio nocturno

Ant. Amicus dei nicholaus [pontificali
decoratus infula omnibus se amabilem
exhibuit]'%¢

Ps. Domini [est] terra. [Ps. 23]

Ant. Simile est reg[num celorum sagene
misse in mare et ex omni genere piscium
congreganti quam cum impleta esset
educentes et secus litus sedenes elegerunt
bonos in vasa sua malos autem foras
miserunt. ]’

Ps. Cantate ii®. [Ps. 95]

Ant. Dabo sanctis meis [locum nominatum
in regno patris mei dicit dominus].'*

Ps. Quam dilecta [Ps. 83]

v. Iusti alutem in perpetuo vivent et apud
dominum est merces eorum]'”’

De sancto Nicholao, lectio septima. Ad
sancti nicholai patris nostri cuius hodie festa
celebramus  laudes  addidisse  aliquid
decerpsisse [sic] est, cum siquidem virtutum
eius gratia non sermonibus exponenda sit,
sed operibus comprobanda. Cum enim dicat
scriptura, gloria patri est, filius sapiens, quante
huius sunt glorie qui tantorum filiorum
sapientia et devocione letatur. In ipso enim
ihesu per evangelium ipse nos genuit.!¢
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verse. Therefore we ask that those honored
by the Father who is in heaven might aid us
by their holy merits.

Third Nocturne

Antiphon [7]. Nicholas, friend of God,
glorified by the pontifical miter, showed
himself lovable to all.

Psalm 23. The earth is the Lord’s .. . .

Antiphon [8]. The kingdom of heaven is like
a net, cast into the sea, and gathering
together all kinds of fishes; which when it
was filled, they drew out, and sitting by the
shore, they chose out the good into vessels,
but the bad they cast forth.

Psalm 95. Sing ye to the Lord a new
canticle . ..

Antiphon [9]. I will give to my saints a
designated place in the kingdom of my
Father, says the Lord.

Psalm 83. How lovely are thy tabernacles, O
Lord of hosts!

verse. The just, however, will live in
perpetuity and their reward is with the Lord.

On Saint Nicholas, Lection 7. We should
have added praises or have gathered
something for the feast of Saint Nicholas our
father, whose feast we celebrate today, if
indeed that were possible, since the grace of
his power is not to be explained with
speeches, but attested by deeds. For since
scripture says, the glory of a father is a wise
son; how great are the glories of one who
rejoices in the wisdom and devotion of so

155 Cantus no. 007262-7262a, Omnium Sanctorum. Used in BnF lat. 8898. Used in BNF lat. 1259 for all saints (fol.

285r).

156 Cantus no. 001387, Nicholai. Used in BnF lat. 1259 for his feast as MAS (fol. 207r).
157 Cantus no. 004956, Comm. Virginum. Used in BnF lat. 1259 for All Saints (fol. 285r). Cf. Matt. 13.47-48.
13 Cantus no. 002095, Comm. plurimorum Martyrum. Cf. Matt. 25.1.

% Cantus no. 006343b, Comm. plurimorum Martyrum.

160 Sermo in natali sancti odonts abbatis cluniacensis. Author uncertain. PL 133:837.
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R. Beatus nicholaus [iam triumpho potitus
novit suis famulis praebere caelestia
commoda qui toto corde poscunt ejus
petitiones illi nimirum tota nos devotione
oportet committere.

v. Ut apud Christum ejus patrociniis
adjuvemur semper].'®!

De virginibus, Lectio octava. Que sunt
decem virgines, quarum sunt quinque
prudentes, et quinque stulte, non facile
indagari potest. Verumtamen, secundum ea
que continet ipsa lectio, quam caritati vestre
etiam volui hodie recitare, quantum michi
dominus intellectum donare dignatur, non
michi videtur ista parabola vel similitudo ad
eas solas pertinere, que propria et
excellentiore sanctitate virgines in ecclesia
nominantur, quas etiam usitatiori vocabulo
sanctimoniales appellare consuevimus. ¢

R. Audivi vocem [de celo dicentem venite
virgines sapientissimae oleum recondite in
vasis vestris dum sponsus advenerit.

v. Media autem nocte clamor factus est ecce
sponsus venit exite obviam ei.]'®’

De omnibus sanctis, Lectio nona.
Predicante  dilectissimi  domino  ihesu
christo evangelium regni. Et diversos per
totam galliam curante languores in omnem
syriam se virtutum eius fama diffuderant et
multe ex universa iudea turbe ad celestem
medicum confluebant. Quia enim tarda est,
humane ignorantie fides, ad credenda que
non videt, et speranda que nescit oportebat
divina eruditione firmandos corporeis
beneficiis et visibilibus miraculis incitare, et

161 Cantus no. 006222, Nicholai.
162 Augustine, Sermones ad populum 93, PL 38:573.
163 Cantus no. 006151-6151a, Omnium Sanctorum.
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many sons. For through the gospel he begat
us in Jesus himself.

Responsory [7]. Blessed Nicholas, having
now acquired triumph, knew to reveal the
heavenly rewards to his servants who with a
whole heart make requests of him; of course
it is fitting to commit to him all our
devotion.

verse. So that with Christ we might always
be helped by his patronage.

On Virgins, Lection 8. It is not easy to
figure out who are the ten virgins, five of
whom were wise, and five of whom were
foolish. And yet, according to those things
that are contained in this reading, which I
wish to recite to you dear people today as far
as the Lord deigns to give me understanding;
it does not seem to me that this parable or
similitude pertains only to those who
because of their particular and most superior
sanctity are are called virgins in the church,
whom we are accustomed to calling by the
more common name of nuns.

Responsory [8]. I heard a voice from heaven,
saying, “Come, wisest virgins, hide the oil in
your vases until the bridegroom arrives.”

verse. And in the middle of the night a
clamor was heard: behold, the bridegroom is
coming. Go out to meet him.

On All Saints, Lection 9. Dearly beloved,
When our Lord Jesus Christ was preaching
the gospel of the kingdom, and was healing
various sicknesses through the whole of
Galilee, the fame of his mighty works had
spread into all Syria: large crowds too from
all parts of Judea were flocking to the
heavenly physician. For as the faith of human
ignorance is slow in believing what it does
not see, and in hoping for what it does not
know, it was necessary to arouse those who

Speculum 95/4 (Online Appendices)


http://www.newadvent.org/cathen/06341c.htm
http://www.newadvent.org/cathen/14399a.htm
http://www.newadvent.org/cathen/09580c.htm
http://www.newadvent.org/cathen/07648a.htm
http://www.newadvent.org/cathen/08673a.htm

35

ut cuius tam benignam experiebantur
potentiam non ambigerent salutarem esse
doctrinam. ¢4

R. Concede nobis [domine quaesumus
veniam delitorum et intercedentibus sanctis
quorum hodie sollemnia celebramus talem
nobis tribue devotionem ut ad eorum
pervenire mereamur societatem.

v. Adiuvent nos eorum merita quos propria
impediunt scelera excuset intercessio accusat
quos actio et qui eis tribuisti caelestis
palmam triumphi nobis veniam non deneges

peccati.]'¢

Ps. Te deum laudamus . . .
In laudibus.

Ant. Hi sancti [viri a beati Dionysii
numquam sustinuerunt abesse praesentia
quos in unum interrogatio percussoris
invenit].'¢”

Ant. Isti etenim [maximo digni sunt honore
venerari in terris quos in caelo rex regum
immensa cumulavit gloria].'®

Ant. Corpora sanctorum [in pace sepulta
sunt, et vivent nomina eorum in eternum|.'¢

Ant. Sancti spiritus [et anime iustorum
ymnum dicite deo alleluia.]'”?
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were to be instructed in divine knowledge
by bodily benefits and visible miracles: so
that they might have no doubt as to the
wholesomeness of his teaching when they
actually experienced his benignant power.'®

Responsory [9]. Grant us, Lord, we ask, the
forgiveness of our faults, and by the
intercession of the saints whose feast we
celebrate today, grant us such devotion that
we might merit to join into their company.

verse. May their merits help us whom our
own crimes hinder, may their intercession
justify us whom our own activity accuses,
and may you who have given them the palm
of heavenly triumph not deny us the
forgiveness of sin.

Psalm. We praise thee, O God . . .
At lauds.

Antiphon [1]. These holy ones, whom the
interrogation of the persecutor found as one,
never withstood being away from the
presence of blessed Dionysus.

Antiphon [2]. And indeed these are worthy
to be venerated with great honor on earth,
whom the King of Kings heaped with
immense glory in heaven.

Antiphon [3]. The bodies of the saints are
buried in peace, and their names will live on
in eternity.

Antiphon [4]. Holy spirits and souls of the
just, sing a hymn to God. Alleluia.

164 Leo 1, homilia de gradibus ascensionis ad beatitudinem, PL 54:461.
165 Adapted from Leo I, Homily on the beatitudes, trans. Charles Lett Feltoe, Nicene and Post-Nicene Fathers of the
Christian Church: Second Series, vol. 12, ed. Philip Schaft and Henry Wace (Buffalo, 1895), rev. and ed. Kevin

Knight, http://www.newadvent.org/fathers/360395.htm (last accessed 15 June 2020).
166 Cantus no. 006305-6305, Omnium Sanctorum. Used in BnF lat. 1259 for All Saints.

'¢7 Cantus no. 003042, Dionysii.
168 Cantus no. 003436, Inventio Stephani.

16 Cantus no. 001935, Comm. plurimorum Martyrum. Cf. Sir. 44.14.

170

martyrs. Cf. Dan. 3.86.

Likely Cantus no. 004735, because it is attached to the Benedicite canticle at lauds on the feasts of certain multiple
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Ant. Exultabunt sancti [in gloria et
lactabuntur in cubilibus suis].!”!

Capitulum.  Sanctorum  sicut  aquile
[iuventus renovabitur; et florebunt sicut
lilum in civitate domini].'”?

Hymnus. Eterna christi munera atque
sanctorum gloria . . .13

v. Gloriosus deus [in sancti suis.
R. Mirabilis in majestate sua.]'’*

Ant. O veneranda [martyrum gloriosa
certamina qui in suis corporibus pro Christo
immania pertulerunt tormenta et ideo

percipere  meruerunt  immarcescibilem
aeternae gloriae coronam].'”®

Ps. Benedictus.

Ad Prima.

Ant. Hi sancti . . .

Ps. Deus in nomine . . . [Ps. 53]
Ps. Confitemini . . .[Ps. 117]

Ps. Beati immaculati. . . [Ps. 118]

Ps. Quicumque vult . . .7
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Antiphon [5]. The saints will exult in their
glory; they shall be joyful in their beds.

Chapter. The youth of the saints will be
renewed like the eagle’s; and they will bloom

like a lily in the city of the Lord.

Hymn. The eternal gifts of Christ and the
glory of the saints . . .

verse. God is glorious in his saints.
Response. And wonderful in his majesty.
Benedictus antiphon. O the glorious
struggles of the martyrs, which are to be
revered, [the martyrs] who in their bodies
bore for Christ immense torments, and thus
merited to receive the unfading crown of

eternal glory.

The Benedictus. Blessed be the Lord God of
Israel [Luke 1.68-79].

Prime.

Antiphon. These holy ones . . . [as above]
Psalm 53. Save me, O God, by thy name. . .
Psalm 117. Give praise to the Lord . . .
Psalm 118. Blessed are the undefiled . . .

Ps. Whosoever desires... [Athanasian
Creed]

7! Cantus no. 002812. Used in Omnium Sanctorum, Comm. plurimorum Martyrum, etc. Cf. Ps. 149.5.

172 Cantus no. 004764 (as antiphon), Comm. plurimorum Martyrum. Used also in BnF lat. 8898.

173 Apparently a variant of Chevalier 601 (Aeterna Christi munera et sanctorum victorias) for all saints; and related

to the widespread Chevalier 5§98/600, (Aeterna Christi muner et martyrum victorias).

174 Cantus no. 006786, Comm. plurimorum Martyrum.

175 Cantus no. 007300, Comm. plurimorum Martyrum. Used in BnF lat. 1259 for All Saints.

176 A cue to recite the Athanasian Creed, which was sometimes used in the place of a Psalm at the

Office of Prime.
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Ad Tercia.

Ant. Isti etenim . . .

Ps. Legem plone] [Ps. 118.33-40)]
Capitulum. lusti in perpetuum [vivent et
apud dominum est merces eorum et
cogitatio illorum apud altissimum ideoque
accipiunt regnum decoris de manu

domini]'””

R. Letamini in domino et exultate iusti
alleluya alleluia

Oratio ut secunda ad vesperas.
Ant. Hisancti . . .

Ant. Isti etenim . . .

Ant. Corpora sanctorum . . .
Ant. Sancti spiritus . . .

Ant. Exultabunt sancti . . .

Cap. Expectatio iustorum [letitia spes autem
impiroum peribit].

R. Concede nobis.. . .

Hymnus. Sanctorum meritis . . .'”®

v. Letamini in domino [et exsultate justi et
gloriamini].'”

177 Cantus no. 007054, Comm. plurimorum Martyrum.
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Terce.

Antiphon. These are the saints . . . [as above]
Ps. 118.33-40. Set before me foralaw . ..
Chapter. The just will live forever and their
reward is with the Lord; and the care of them
is before the Most High; and thus they accept

the kingdom of glory from the hand of the
Lord.

Response. Rejoice in the Lord and be glad,
you just people. Alleluia alleluia.

The collect follows that of vespers.
Antiphon [1]. These saints . . . [as above]

Antiphon [2]. These are the saints... [as
above]

Antiphon [3]. And indeed these are worthy
to be venerated [as above]

Antiphon [4]. The bodies of the saints . . . [as
above]

Antiphon [5]. The saints will exult in their
glory . . . [as above]

Chapter. The expectation of the just is joy;
but the hope of the wicked shall perish [Prov.
19.28].

Response. Grant to us . . . [as above]
Hymn. Let us, companions, sing the
illustrious joys of the merits of the saints. . .

[as above]

verse. Rejoice in the Lord, and be glad you
just people.

178 AH 50:204 (no. 75), Comm. plurimorum Martyrum. Also used for October relics feast in BnF lat. 8898.
17 Cantus no. 007064a, Comm. unius Martyris (or possibly a variant, 006063a, for Confessors). Also used for

October relics feast in BnF lat. 8898.
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Ant. Sanctum et verum [lumen et admirabile
ministrans lucem his qui permanserunt in
agone certaminis recipiunt a Christo
splendorem sempiternum in quo assidue
felices laetantur]. '*

Ps. Magnificat.
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Antiphon. Holy and true and admirable is
the light, ministering light to those who have
endured in the agony of struggle; they receive
from Christ the eternal splendor in which
the happy ones continually rejoice.

The Magnificat. And blessed art thou . . .
[Luke 1.46-55]

180 Cantus no. 004768, Comm. plurimorum Martyrum; All Saints.
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