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This special issue contains eight essays on the liturgy celebrated in Received 2 March 2017

the Latin East in the twelfth and thirteenth centuries. The papers as Accepted 19 April 2017

a whole demonstrate how the study of the liturgy can open up the
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We will go into his tabernacles. We will adore in the place where his feet stood.
(Psalm 132:7)

In recent years historians, historically minded liturgists and musicologists have turned
their attention to the dynamic functions of the liturgy in the religious and devotional life of
Outremer. This is part of a larger trend in the study of medieval history that takes seriously
the liturgy as a rich source for the cultural, social and intellectual interplay of ideas, con-
cepts and practices. The collection of texts, music, ritual action and theology that make up
the liturgy constitutes a central feature of medieval religious culture, as well as a prism for
assessing its cultural creativity. Liturgy’s potency as a mechanism of individual and collec-
tive communication with God makes its content and its use worthy of examination. Yet for
the most part, owing in large part to its highly technical formation and transmission, his-
torians have shied away from the liturgy. That said, in addition to its obvious musical,
poetic, dramatic, theatrical and devotional significance, the liturgy, particularly at times
of change, expressed a community’s core ideals, its construction of sacred and lay
memory, the way in which it defined identity and community, and the manner in
which it structured regional history. Recent historical studies have shown how the
liturgy has been used to construct and sanctify a vision of the past through the valorisation
of saintly kings, particular saints and chosen events." When read carefully in context,
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Century Italy (Manchester: Manchester University Press, 2010); Margot Fassler, The Virgin of Chartres: Making
History through Liturgy and the Arts (New Haven: Yale University Press, 2010); Helen Gittos and Sarah Hamilton,
eds., Understanding Medieval Liturgy: Essays in Interpretation (Burlington: Ashgate, 2016); Eyal Poleg, Approaching
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liturgy may also reflect power structures and struggles, as these may be contingent upon
specific circumstances. Liturgy may thus be regarded as what Nathan Mitchell termed
‘creative bricolage’,” apparently uniform, but in fact packed with attributes that make it
a true cultural product expressing a community’s critical concerns.

In the centuries preceding the First Crusade, Western Christendom increasingly
defined itself as gens Latina, a characterisation that drew on the language of medieval
Western liturgy. In this sense, the Latinity of the liturgy was an important component
of Western European self-perception in the Middle Ages. Moreover, the imposition of
the Latin liturgy was one of the major outcomes and markers of the European expansion
in the medieval period. As such, Latin liturgy had an important role to play especially in
areas of conquest and colonisation. It can tell us, subtly or explicitly, a great deal about
relations between religious groups, and it can demarcate socio-cultural cohesion or
division.

All of this is especially true in Jerusalem, following the crusaders’ conquest of the city on
15 July 1099. The goal was to retake the Holy City from Islamic dominion for the proper
worship at its holy sites. The first thing the crusaders did upon assuming control of the city
was to celebrate the Easter liturgy in the Holy Sepulchre. That act of liturgical piety, by
commemorating Christ’s triumph over death at the very site of his burial and Resurrec-
tion, affirmed the crusaders’ own triumph over Muslims in Jerusalem as part of divine
history. The liturgy was thus a potent conveyor of meaning, since in this sacralised
medium the community defined itself and its purpose in history, both against other exist-
ing communities and with a view to the salvific value of the city. From this pivotal moment
on - as the studies in this volume establish - the liturgy that evolved through adherence to
tradition but also through ingenuity and innovation continued to reflect the ideals and
preoccupations of the Latin settlers in the East.

Following the establishment of the Latin Kingdom of Jerusalem, and to a certain extent
the other Latin principalities, the Frankish authorities sought to install the Latin rite in the
churches and chapels that covered the ancient territories.® For instance, Latin canons were
immediately installed at the Church of the Holy Sepulchre and other main churches of the
patriarchate of Jerusalem, and the Greek clergy consequently lost their primacy at the holy
sites where they had celebrated their liturgy for centuries. Liturgical manuscripts were pro-
duced to uphold the Latin rite, apparently drawing on books brought from Europe,*
although, as several essays in this special issue demonstrate, the local clergy did not
merely copy but rather confected new forms for their new purposes out of existing tra-
ditions. The dynamic applications and adaptations of the liturgy are crucial to the religious
and devotional history of the Latin East. And yet, in spite of the arrival of the Latin clergy,
local Christians continued to worship alongside their Western brethren and the liturgy

in Medieval Rome (Farnham: Ashgate, 2014); Susan Boynton, Shaping a Monastic Identity: Liturgy and History at the
Imperial Abbey of Farfa, 1000-1125 (Ithaca: Cornell University Press, 2006); Yitzhak Hen, ‘Key Themes in the Study
of Early Medieval Liturgy’, in T&+T Clark Companion to Liturgy, ed. Alcuin Reid (London: Bloomsbury, 2015), 73-92;
Yossi Maurey, Medieval Music, Legend, and the Cult of St Martin: the Local Foundations of a Universal Saint (Cam-
bridge: Cambridge University Press, 2014).

% Nathan Mitchell, ‘New Directions in Ritual Research’, in Foundations in Ritual Studies: a Reader for Students of Chris-
tian Worship, eds. Paul F. Bradshaw and John Allyn Melloh (Grand Rapids, Mich.: Baker Academic, 2007), 129.

* Mostly because of the lack of manuscript evidence, we know extremely little about the liturgy of the Kingdom of
Jerusalem outside Jerusalem itself.

* Cristina Dondi, The Liturgy of the Canons Regular of the Holy Sepulchre of Jerusalem: a Study and a Catalogue of the
Manuscript Sources (Turnhout: Brepols, 2004).
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continued to be performed before a composite audience. That the Latin clergy were aware
of, perhaps even sensitive to, local traditions is exemplified, prominently but not exclu-
sively, in their embracing of the Holy Fire ceremony. This continuity, and the effect of
the Latin occupation on existing Christian communities and practices, is a critical part
of this story.”

Liturgy and history

Liturgy and its study have a long and venerable history. Often taken on its own terms,
liturgists have traditionally been interested in tracing the formation of the canon, particu-
larly of the Roman rite. Where the study of liturgy has intersected with the history of
music, musicologists have examined the contexts and localities of important developments
that occurred in the liturgical sphere, which was often historically contingent. In general,
the field of medieval history, though often benefiting from the work of liturgists and musi-
cologists, has only recently come alive to the possibility of incorporating liturgy and its
sources into its broader narrative.®

Liturgy itself, of course, has its own history. But in addition to studying the history of
liturgy per se, historians are increasingly examining the role of liturgy in history. Despite
its ostensibly conservative nature, liturgy, particularly in the medieval world, was a
dynamic and evolving sphere of expression. Baumstark noted a century ago that in
broad terms liturgy evolved with society, responding to devotional and religious develop-
ments. It could also, as will be apparent from several essays in this special issue, respond to
political and military developments. And liturgy opens up a window onto local affairs.
Even in the face of frequent attempts at standardisation, liturgy was irrepressibly local,
with developments often reflecting quintessentially local events, desires and ideas.

Thus the careful examination of the manuscript record in relationship to locality and
context has proved in recent years a highly fruitful avenue for research on medieval
history. With the narratives of such giants as Baumstark, Martimort, Van Dijk,
Andrieu, Vogel and others in hand, historians have gauged the ways in which liturgy
responded to, and expressed, times of crisis, change, celebration and historical
moment.” Sometimes this feature seems hidden, since innovation often tended to occur

> Johannes Pahlitzsch, Graeci und Suriani im Paldstina der Kreuzfahrerzeit. Beitrige und Quellen zur Geschichte des
griechisch-orthodoxen Patriarchats von Jerusalem. Berliner Historische Studien 33 (Berlin: Duncker & Humblot,
2001); Christopher MacEvitt, Crusades and the Christian World of the East: Rough Tolerance (Philadelphia: Univer-
sity of Pennsylvania Press, 2008).

© e.g. Iris Shagrir, “The Visitatio sepulchri at the Latin Church of the Holy Sepulchre in Jerusalem’, Al-Masag: Islam and
the Medieval Mediterranean 22 (2010): 57-77; eadem, ‘Adventus in Jerusalem: the Celebration of Palm Sunday in
Twelfth-Century Jerusalem’, Journal of Medieval History 41 (2015): 1-21; M. Cecilia Gaposchkin, Invisible
Weapons: Liturgy and the Making of Crusade Ideology (Ithaca: Cornell University Press, 2017).

7 Anton Baumstark, On the Historical Development of the Liturgy, trans. Fritz West (Collegeville, Minn.: Liturgical
Press, 2011), German original from 1922; Michel Andrieu, ed., Le pontifical romain au moyen-dge, vol. 1, Le pontifical
romain du XIle siécle (Vatican City: Biblioteca Apostolica Vaticana, 1938); idem, ed., Le pontifical romain au moyen-
dage, vol. 2, Le pontifical de la curie romaine au XIlle siécle (Vatican City: Biblioteca Apostolica Vaticana, 1940); idem,
ed., Le pontifical romain au moyen-dge, vol. 3, Le pontifical de Guillaume Durand (Vatican City: Biblioteca Apostolica
Vaticana, 1940); Stephen Joseph Peter Van Dijk and Joan Hazelden Walker, The Origins of the Modern Roman
Liturgy: the Liturgy of the Papal Court and the Franciscan Order in the Thirteenth Century (Westminster, Md.:
Newman Press, 1960); Stephen Joseph Peter Van Dijk, Sources of the Modern Roman Liturgy: the Ordinals by
Haymo of Faversham and Related Documents (1243-1307). Studia et documenta Franciscana 1-2 (Leiden: Brill,
1963); Cyrille Vogel and Reinhard Elze, eds., Le pontifical romano-germanique du dixiéme siécle. Studi e testi
226-7. 2 vols. (Vatican City: Biblioteca Apostolica Vaticana, 1963); Cyrille Vogel, Medieval Liturgy: an Introduction
to the Sources, trans. William G. Storey, Niels Krogh Rasmussen, O.P., and John K. Brooks-Leonard. NPM studies in
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through the purposeful reuse - or redeployment - of earlier forms. But at other times - as
for instance upon the canonisation of a saint, when a new liturgical feast was established -
a liturgy could be written from scratch. In both cases, liturgy was a potent form of cultural
expression, one that carried enormous potential for the study of intellectual, cultural and
devotional history, since its crystalline language constituted, for all intents and purposes,
speech with God. Through liturgy, we can thus analyse an ongoing - sometimes local,
sometimes universal, sometimes contextual, sometimes eternal — conversation between
human civilisation (or a particular society) with its Creator. The study of this conversation
at specific historical moments constitutes the study of liturgy in history.

The liturgy of the Latin East in crusade history

The study of the Latin East in particular has long awaited the incorporation of liturgy, and
the potential of this approach for grasping issues of religious and devotional history is
enormous. This collection of essays proposes to do exactly that. It aims to study the
liturgy in the crusader kingdoms of the Latin East by mining the evidence for data on
what liturgy was used, how and when it was used, altered or manipulated, and what
meaning it drew from the locale in which it was performed.

The historiography of the crusades and the Latin East is a very old one, dating back to
very shortly after the events themselves.® As a scholarly field, it has been quite conserva-
tive. Scholarship on the Latin Kingdom of Jerusalem, especially during the years of Frank-
ish rule over the city (1099-1187; 1229-44), has been driven largely by social, legal,
political and archaeological questions. A comprehensive cultural history still remains a
desideratum. And oddly, given the fact that the crusades are now accepted as having
been a (sincerely, if not exclusively) religious enterprise, the religious and devotional
life of the kingdom of Jerusalem, and the other crusader states has been largely left
aside. In 1980 Bernard Hamilton commented that the history of the Latin East had not
attracted ecclesiastical historians. His pioneering work The Latin Church in the Crusader
States demonstrated definitively the importance of the secular church, the clergy and their
fashioning of religious life, to the wider history of both Outremer and the crusades.” And
Amnon Linder has laid the foundation for the use of liturgy in the study of the crusading
movement in his pioneering work on the liturgy to retake Jerusalem that coalesced in the
years following Hattin.'® Yet, aspects of devotion, religious practice and spirituality -
issues that have become so central to scholarship on the motivation and meanings of
the First and later crusades — have rarely been studied for the history of the Frankish
societies themselves. This is remarkable given the religious importance of the city of Jer-
usalem itself as the place where King David ruled and Jesus walked, as the gateway to the
Heavenly Jerusalem, and the prophesised site of the Second Coming. If ever there were a

church music and liturgy (Washington, D.C.: Pastoral Press, 1986); Aimé Georges Martimort and others, The Church
at Prayer: an Introduction to the Liturgy. 4 vols. (Collegeville, Minn.: Liturgical Press, 1985-8).

8 For review, see Giles Constable, “The Historiography of the Crusades’, in The Crusades from the Perspective of Byzan-
tium and the Muslim World, eds. Angeliki Laiou and Roy Parviz Mottahedeh (Washington, D.C.: Dumbarton Oaks
Research Library and Collection, 2001); Christopher Tyerman, The Debate on the Crusades (Manchester: Manchester
University Press, 2011); Iris Shagrir, The Crusades: History and Historiography (Raanana: The Open University of
Israel, 2014), in Hebrew.

° Bernard Hamilton, The Latin Church in the Crusader States: The Secular Church (London: Variorum, 1980).

19 See in addition to many articles, Amnon Linder, Raising Arms: Liturgy in the Struggle to Liberate Jerusalem in the
Late Middle Ages. Cultural Encounters in Late Antiquity and the Middle Ages 2 (Turnhout: Brepols, 2003).
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‘place’ that was inherently inscribed with religious meaning, it is Jerusalem. And if ever
there were a form that could tell us how inhabitants perceived and experienced that
place, it is liturgy, because liturgy attests to both what people thought (the texts), and
how they experienced important aspects of devotional life (the rituals).'’ And since reli-
gion is never experienced in a vacuum but always in relation to social and political con-
texts, the liturgy can also be regarded as a bridge between devotional ideas and social and
political realities. And so this special issue considers how the Franks, once they found
themselves living in Jerusalem, worshipped in Jerusalem; and how Greek Orthodox,
Syrian and Armenian devotion responded to and continued to be practised under Latin
rule.

At the heart of the investigation of the liturgy of the Holy Land as a dynamic feature of
religious and cultural history are narratives in which these rituals are described, such as the
Appendix liturgica attached to John of Wiirzburg’s pilgrimage account,'” and, more
important, the manuscripts in which the rites and rituals are preserved. For the Latin
liturgy that followed the rite of the Holy Sepulchre — probably in most secular churches
in the Latin Kingdom and elsewhere in the Latin states — we are fortunate to have Cristina
Dondi’s introduction to the 18 surviving manuscripts that preserve the Holy Sepulchre
rite."> Seven liturgical manuscripts from twelfth-century Jerusalem have been identified
as having been written in the Latin East. These are: the sacramentary, Rome, Biblioteca
Angelica, MS 477; and Cambridge, Fitzwilliam Museum, MS McClean 49 (these two
manuscripts are complementary sections of what was originally one sacramentary, prob-
ably the earliest extant manuscript from the Church of the Holy Sepulchre); a further
sacramentary, Paris, Bibliothéque nationale de France, MS lat. 12056, a copy of the Angel-
ica-McClean sacramentary; a psalter, London, British Library, MS Egerton 1139, famously
known as the Psalter of Queen Melisende (d. 1161); an ordinal, Rome, Biblioteca Aposto-
lica Vaticana, MS Barberini lat. 659, for Templar use, based on the use of the Holy
Sepulchre; a missal, Naples, Biblioteca Nazionale, MS VI. G. 11; and lastly, a breviary,
Lucca, Biblioteca Arcivescovile, MS 5. To these seven manuscripts should be added Bar-
letta, Archivio della Chiesa del Santo Sepolcro, an unnumbered manuscript that is var-
iously described as a ‘breviary’, ‘ritual’ or ‘ordinal’, and is a composite manuscript
dating to the first quarter of the thirteenth century, probably produced for a group of
canons of the Holy Sepulchre in southern Italy. This manuscript, however, singularly rep-
resents the liturgy celebrated at the Church of the Holy Sepulchre in the twelfth century,
with later additions.

The liturgy of Jerusalem represented in these (and other liturgical manuscripts from the
Holy Land and Cyprus) was above all Western Latin in character, initially composed from
Western sources available to the Jerusalem clergy in the early years following the conquest.
But the Latin liturgy from the West (mostly from France) was not simply imported and
recycled, but, arguably and over time, curated to its new place, celebrants and audience.
Gradually the liturgy of the Holy Sepulchre was shaped to express ideas of triumph,

"' The study of how people experienced the liturgy is now a thriving one. See for example Eric Palazzo, ‘Art, Liturgy
and the Five Senses in the Early Middle Ages’, Viator 41 (2010): 25-56; Bissera Pentcheva, Hagia Sophia: Sound,
Space, and Spirit in Byzantium (University Park: Pennsylvania State University Press, 2017).

12 John of Wiirzburg, ‘Peregrinatio’, in Peregrinationes Tres: Saewulf, John of Wiirzburg, Theodericus, ed. Robert
Huygens. Corpus Christianorum, Continuatio Mediaevalis 139 (Turnhout: Brepols, 1994), 139-40.

"> Dondi, Liturgy of the Canons Regular. Dondi’s work follows the earlier investigation by Hugo Buchthal, Miniature
Painting in the Latin Kingdom of Jerusalem (Oxford: Clarendon Press, 1957).
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thanksgiving and liberation of the Holy City, as well as a central devotional theme of
Christ’s Resurrection that resonated throughout much of the yearly cycle in an unprece-
dented way. The liturgical texts of the Holy Sepulchre reveal a consciousness of their own
continuity and novelty, and insist on indicating instances where older ritual practices had
been changed. This historical consciousness is coupled with an awareness of contemporary
realities, expressed through the accommodation of pilgrims and ideas of pilgrimage into
the liturgical celebrations. Moreover, the Latin liturgy was celebrated for most of the
twelfth century in Jerusalem — alongside Greek Orthodox and other Oriental Christian cel-
ebration. And while evidence for non-Latin celebration is more limited, a couple of extant
manuscripts enable an assessment of the interaction between Latin and non-Latin devo-
tional life.

Special issue contents

The essays that follow explore various aspects of devotional life in the Holy Land during
the Crusader period. They fall naturally into three separate groupings. The first, made
up of papers by Wolf Zoller, Cara Aspesi and Sebastian Salvadd, is united by their rig-
orous and contextualising examination of manuscript evidence. Together, they unveil
the development and use of the liturgy itself. These three ground-breaking essays
demonstrate just how much new information and how many novel insights we can
gain when we take the liturgy as a source of historical inquiry, about both institutions
and devotion. Rooted in the extant liturgical sources representing the rite of the Holy
Sepulchre, Zoller places the liturgical and devotional history at the Holy Sepulchre in
the context of the broader history of the twelfth-century reforms of Augustinian
canons in the West and their religious and spiritual priorities. By asking what the
Vita apostolica meant in the land of the Apostles, Zoller explores how the ideals of
the Europe-wide apostolic reform were implemented in the setting of Jerusalem itself.
Cara Aspesi offers a close reading of one portion of a single twelfth-century manuscript,
which she argues is the result of a makeshift assemblage of liturgy required for an army
and a clergy exiled from their church and in a state of temporary crisis. Following an
ingenious reading of the various rites and curated texts, she proposes that the portion of
the manuscript reflects precisely the needs of the liturgical and spiritual community
which, having lost Jerusalem to Saladin in 1187, was then established outside the city
walls during the long siege of Acre. Finally, Salvadd’s essay examines the comprehensive
liturgical reforms undertaken by Patriarch Fulcher of Angouléme in 1149, on the
occasion of the rededication of the Holy Sepulchre celebrated on the fiftieth anniversary
of the Franks’ capture of Jerusalem on 15 July 1099. Salvadé demonstrates the extent to
which the liturgical reforms of 1149 integrated the liturgy of the Resurrection, which
had taken place at the Holy Sepulchre itself throughout the entire liturgical year, curat-
ing a liturgy that spoke specifically to the place and the particular community of those
who worshipped at Christ’s Tomb.

The second trio of essays, by Daniel Galadza, Andrew Jotischky and Christopher MacE-
vitt, assesses the impact that Latin rule had on local Oriental religious communities, and
how existing local practices adapted to or competed with Latin worship and reverence.
Jotischky and Galadza offer complementary accounts of the continuity of worship
during Frankish rule. Using the evidence of the only two surviving Greek liturgical
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manuscripts of the twelfth century, Galadza, following a sweeping overview of the fortunes
of Orthodox worship from the late antique period, demonstrates by an analysis of largely
unexplored texts the essential resilience and determined autonomy of the Orthodox,
Greek-language worship at the Holy Sepulchre itself and at the Lavra (the monastery)
of St Sabas in Jerusalem. Jotischky provides a complementary perspective, drawing on a
rich array of evidence for monastic devotional practices. He reconstructs the Greek mon-
astic observance before, during and after the period of Latin rule of the patriarchate of Jer-
usalem, describing practices that developed from the interaction of influences from
Constantinople, existing local practices and the need to adapt to the crusader context.
MacEvitt’s essay, in turn, appraises what the narrative sources can tell us about the
relationship between local and imported liturgical practices. He contrasts the function
of Latin and Armenian religious processions — those moments when ecclesiastical commu-
nities left the confines of the churches and went into the shared space of the city - arguing
that processions, in different ways, served as a mechanism to define boundaries and for
each to claim its respective authority in the light of the multi-confessional Christian
geography of the Holy Land.

Finally, two essays by Simon John and Jay Rubenstein form a section on the political
use of liturgy. Here, we see how liturgy could be exploited for what might be called
secular purposes. Far from devaluing the religious quality of liturgy, these uses reveal
the extent to which the liturgy, as a mechanism that connected the secular to the
divine, could be deployed as an instrument of power. Rubenstein explores the explosive
episode in 1101 when the Holy Fire failed to light, suggesting that the liturgy of Holy
Saturday was used in that year as part of the ongoing tug of war between ecclesiastical
and secular authority. Here King Baldwin I leveraged the weight of the liturgy to strip
Patriarch Daimbert of his claim to temporal authority in the new kingdom of Jerusalem.
In turn, John demonstrates how the yearly cycle of the liturgy was used to define and
buttress royal authority. Reviewing the liturgical dates on which and the liturgical spaces
in which the kings and queens of Jerusalem elected to be inaugurated and crowned,
John shows how liturgical sacrality and symbolism were appropriated to the royal
image.

Taken together, these essays signal the extent to which the liturgy of the Latin East con-
stitutes a wealth of information bearing on the broader history of the crusades and the life
of the so-called ‘crusader kingdoms’. The contributions show just how the liturgy, when
taken as a record of intellectual, religious, devotional and cultural history, can be mined
for historical and devotional information. There is much more work to be done, of
course. We are at the beginning of a new direction in this field. But this is an important
start on the road towards getting at the religious experience of the men and women who
lived in, and came to worship in, the land of Christ. And to do so was, after all, the reason
they had fought the crusades to begin with.

Funding

We thank the Israel Science Foundation for grants nos. 277/09 and 663/14, and the Mandel Scho-
lion Interdisciplinary Research Center in the Humanities and Jewish Studies. At Dartmouth
College, we thank the Provost’s Office, the Leslie Center for the Humanities, and the Departments
of History and Religion for the funds for the symposium that permitted the contributors to this
volume to meet, and to read and discuss each other’s articles.



Downloaded by [50.204.32.109] at 04:06 11 November 2017

366 I. SHAGRIR AND C. GAPOSCHKIN

Notes on contributors

Iris Shagrir is Associate Professor of Medieval History at the Open University of Israel, specialising
in crusade history, and the religious and cultural history of the Latin Kingdom of Jerusalem, pil-
grimage, liturgy in the Latin East and medieval anthroponymy. Her publications include Naming
Patterns in the Latin Kingdom of Jerusalem (Oxford: Unit for Prosopographical Research,
Linacre College, 2003); The Crusades: History and Historiography (Raanana: The Open University
of Israel, 2014); and edited volumes on the crusades and the Latin East. Her book The Parable of the
Three Rings and the Idea of Religious Toleration in Premodern European Culture is forthcoming in
2017. For the period 2015-18 she is a member of the research group ‘Liturgy and Art as Construc-
tors of Cultural Memory in the Middle Ages’ at the Mandel Scholion Interdisciplinary Research
Center in Humanities and Jewish Studies at the Hebrew University of Jerusalem.

Cecilia Gaposchkin is Associate Professor of History and Assistant Dean of Faculty for Pre-Major
Advising at Dartmouth College. She is the author of The Making of Saint Louis: Kingship, Sanctity
and Crusade in the Later Middle Ages (Ithaca: Cornell University Press, 2008); Blessed Louis, Most
Glorious of Kings: Texts Relating to the Cult of Saint Louis of France (Notre Dame: University of
Notre Dame Press, 2012); with Sean Field and Larry Field, The Sanctity of Louis IX: Early Lives
of Saint Louis by Geoffrey of Beaulieu and William of Chartres (Ithaca: Cornell University Press,
2014); and, most recently, Invisible Weapons: Liturgy and the Making of Crusade Ideology
(Ithaca: Cornell University Press, 2017).



	Abstract
	Liturgy and history
	The liturgy of the Latin East in crusade history
	Special issue contents
	Notes on contributors

