
Introduction and Preliminaries

In 1238, Louis IX, the young king of France, and his mother, Blanche of Castile, 
negotiated the acquisition of the relic of the Crown of Thorns from the Emperor 
of Constantinople. On August  11 of the following year the royal family took 
possession of the relic, which they greeted in Sens and brought to Paris in an 
elaborate ceremony stretched out over an entire week. This event was one of the 
signature moments of Louis’ reign, and was central to the evolution and articu-
lation of Capetian kingship in the 13th  century.1 A 13th-century commentator 
would famously say that Christ himself had chosen Gaul for the veneration of 
His crown, and had deemed it right to crown the kingdom of France itself with 
this crown.2 Another would describe Louis carrying the relics as “our David”, and 
Paris as “another Jerusalem”.3 In order to honor the extraordinary new relic, Louis 
commissioned the building of a new chapel, what would in time come to be called 
the Sainte-Chapelle,4 to be built in the heart of the palace complex of the Capetian 
kings on the Île de la Cité in Paris.5 A liturgical feast was established to honor the 
reception of the relic of the Crown of Thorns to be celebrated on August 11, the 
day the crown arrived in Sens (not Paris, where it arrived a week later). Apparently 
it was the king himself who, “on the advice and the assent of the diocesan bishop, 
decided and decreed” that the day be solemnly observed by the people of Paris.6 
Two years later, more relics, including two important pieces of the True Cross and 
a series of saints’ heads, were added to the collection on the Feast of the Exaltation 
of the Cross (September 14) of 1241; and then, again, in the following year, on 
September 30, 1242,7 another group of Passion and Marian relics, including the 
“triumphal cross”, the Holy Lance, the Rod of Moses, and many others arrived 
in Paris. For these relics, another new feast, de sacrosanctarum reliquiarum, was 
added to the calendar for September 30. In 1246, Louis founded and provided for 

1. J. Le Goff, Saint Louis, p. 146-148; C. Mercuri, Saint Louis et la couronne d’épines; E. Bozóky, 
La politique des reliques de Constantin à Saint Louis. Paris, Beauchesne, 2006. 

2. Translatio corone sancte domini, § 10.
3. Gérard of Saint-Quentin, Cum christianissimus francorum rex, p. 296, 301.
4. This designation occurred only around 1400. É. Anheim and G. Brunel, “La Sainte-Chapelle: 

fondation et liturgie”, p.  94. It was, however, the sacra capella from the outset, so designated in 
the second foundation charter. See M. Cohen, The Sainte-Chapelle and the Construction of Sacral 
Monarchy: Royal Architecture in Thirteenth-Century Paris. Cambridge, Cambridge University Press, 
2014, p. 223.

5. M. Cohen, The Sainte-Chapelle…, op. cit.
6. This appears in the account by Gerard of Saint Quentin, who wrote about the later relic acquisi-

tion. Gérard de Saint-Quentin, Cum christianissimus…, op. cit., p. 302.
7. On these dates see p. 31-34 below.
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a new chapter of canons, which succeeded and replaced the one that served the 
Chapelle Saint-Nicolas.8 The Sainte-Chapelle was consecrated on 26 April 1248, 
just before Louis left for the East on his first crusade.9 A third feast was then estab-
lished for celebration of the new chapel for 26 April, the dedicatio sancte capelle 
regis parisiensis.10

The Sainte-Chapelle has been described as a monumental reliquary.11 It was 
also, perhaps above all, the theater for the performance of the liturgy in praise 
of God and, at certain times of year, in thanksgiving for the relics that the chapel 
housed. There has certainly been a realization by historians and art historians of 
the importance of the chapel’s liturgical function, and an interest in the themes 
evinced in the liturgy itself.12 Recent work by Daniel Saulnier and Étienne Anheim 
has gone farther in illuminating some of the specific features of the chapel’s litur-
gy.13 Barbara Haggh outlined some of the features of its 15th-century cursus on the 

8. S.-J. Morand, Histoire, p. 65-66, pièces justificatives, p. 3-7; M. Cohen, The Sainte-Chapelle…, 
op. cit., p. 212.

9. W. C. Jordan, Louis IX and the Challenge of the Crusade: A Study in Rulership. Princeton, Princ-
eton University Press, 1979, p. 107-109.

10.  London British Library Harley  2891, fol.  15v. It is listed as Dedicatio sacre capelle in BnF 
Latin 13238, fol. 2v. There are several variants.

11. R. Branner, St. Louis and the court style in Gothic architecture. London, A. Zwemmer, 1965, 
p. 57; M. Cohen, The Sainte-Chapelle…, op. cit., p. 115, 196; D. L. Sadler, Reading the Reverse Façade 
at Reims: Royalty and Ritual in Thirteenth-Century France. Burlington, Ashgate, 2012, p. 199. For 
Jordan, the Sainte-Chapelle is a “monumental Christ reliquary”. W. C. Jordan, A Tale of Two Monas-
teries: Westminster and Saint-Denis in the Thirteenth Century. Princeton, Princeton University Press, 
2009, p. 102. Variants include “giant reliquary”, “giant glass reliquary”, “large scale reliquary”, and so 
forth.

12.  M.  Cohen, The Sainte-Chapelle…, op. cit., p.  151-157; A.  Jordan, “Stained Glass and the 
Liturgy: Performing Sacral Kingship in Capetian France”, in Objects, Images, and the Word: Art in 
the Service of the Liturgy, ed. by C. Hourihane. Princeton, Index of Christian Art, 2003, p. 274-297; 
E. Guerry, “Crowning Paris: King Louis IX, Archbishop Cornut, and the translation of the Crown of 
Thorns”, in Transactions of the American Philosophical Society (forthcoming); É. Palazzo, “La liturgie 
de la Saint-Chapelle: un modèle pour les chapelles royales françaises”, in La Sainte-Chapelle de Paris: 
Royaume de France ou Jérusalem céleste?, ed. by C. Hediger. Turnhout, Brepols, 2007, p. 101-111; 
M. C. Gaposchkin, The Making of Saint Louis: Kingship, Sanctity, and Crusade in the Later Middle 
Ages. Ithaca, Cornell University Press, 2008; É. Anheim and G. Brunel, “La Sainte-Chapelle…”, art. 
cit., p. 89-99; Y. Maurey, The Dominican Office and Mass for the Crown of Thorns: Introduction and 
Editions, (Wissenschaftliche Abhandlungen/Musicological Studies LXV/29). Lions Bay, Canada, The 
Institute of Medieval Music, 2019; D. Saulnier, “Chanter à perpétuité”, in Les Saintes-Chapelles en 
Musique: de Saint Louis à la Révolution, ed. by D. Fiala, forthcoming; C. Hahn, “The Sting of Death 
is the Thorn, but the Circle of the Crown is Victory over death”, in Saints and Sacred Matter: The Cult 
of Relics in Byzantium and Beyond, ed. by C. Hahn and H. Klein, 2015, p. 193-214.

13. D. Saulnier, “Chanter…”, art. cit.; É. Anheim, “La chapelle du roi de France du milieu du 
xiiie à la fin du xive siècle”, in La cour du prince: cour de France, cours d’Europe, xiie-xve siècle. Paris, 
Champion, 2011, p. 399-415. Other important studies include: B. Haggh, “An Ordinal of Ockeghem’s 
Time from the Sainte-Chapelle of Paris: Paris, Bibliothèque de l’Arsenal, ms 114”, in Tijdschrift van 
de Koninklijke Vereniging voor Nederlandse Muziekgeschiedenis, vol. 47, 1997, p. 33-71; J. Taylor, 
Rhymed offices at the Sainte-Chapelle in the thirteenth century: Historical, political, and liturgical 
contexts. Ph. D., University of Texas at Austin, 1994; É. Palazzo, “La liturgie de la Saint-Chapelle…”, 
art. cit.; R.  A.  Baltzer, “Notre-Dame and the Challenge of the Sainte-Chapelle in Thirteenth-
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basis of a surviving Ordinal.14 And yet, the earliest stages of the chapel’s liturgical 
history are insufficiently understood. Better knowledge is particularly desirable for 
the liturgy of the Crown of Thorns, given how important that relic was, and the 
Sainte-Chapelle, in the developing ideal of Capetian kingship in the 13th century.15 
In part, this is due to some confusion over precisely what liturgy was performed 
at the chapel on August 11. Likewise, the liturgy for the Reception of the Relics 
was central to the function and identity of the royal chapel. The evidence provided 
by two 13th-century manuscripts, Brussels Koninklijke Bibliotheek van België 
(KBR), ms. IV.472 and Bari Archivio della Basilica di San Nicola, ms. 3, however, 
furnishes the liturgical offices and the masses composed for these two feasts for 
celebration at the royal chapel. 

The singular purpose of this study is to introduce these manuscripts, describe 
the relevant contents, which include both the liturgy for the feast of the Crown 
of Thorns and the Feast of the Reception of Relics, and to furnish the liturgical 
texts for these two feasts themselves. The case of the Reception of the Relics is 
fairly straightforward. The feast was established for September 30. A liturgy was 
composed. It was celebrated at the Sainte-Chapelle, and copied into volumes for 
the Sainte-Chapelle as well as certain other volumes, the owners of which, for one 
reason or another, wanted to commemorate the relics.16 The case of the Crown 
of Thorns, celebrated on August  11, is somewhat more complicated, mostly 
because the feast was promulgated throughout the churches of Paris and the entire 
archdiocese of Sens and survives in various traditions. An office and mass were 
composed and adopted in secular churches in Paris and at the Abbey of Saint-
Victor even before the Sainte-Chapelle was built, and then later adopted at the 
royal chapel, and also at churches in the Archdiocese of Sens more generally. The 
feast celebrated at the Sainte-Chapelle differs in a number of ways from these two 
other traditions. This study assesses the relationships between these traditions 
and their differences textually and thematically, and explains the chronological 
and temporal relationship between them. It also offers overviews of the content 
and themes of the particular liturgies, dense as they were with scriptural and 
typological imagery, as singularly celebrated at the royal chapel. The hope is to 
contribute to our understanding of the Reception of the Passion relics in France 

Century Paris”, in Chant, Liturgy, and the Inheritance of Rome: Essays in Honour of Joseph Dyer, ed. 
by D. J. Di Censo and R. Maloy. Boydell and Brewer, Henry Bradshaw Society, 2017, p. 489-523.

14. B. Haggh, “An Ordinal of Ockeghem’s Time…”, art. cit., p. 33-71.
15. C. Mercuri, “Stat inter spinas lilium: le lys de France et la couronne d’épines”, in Moyen Âge, 110 

(2004); Ead., Corona di Cristo corona di re: la monarchia francese e la corona di spine nel Medioevo. 
Rome, Edizioni di storia e letteratura, 2004; Ead., “Les reflets sur l’iconographie de la translation de 
la couronne d’épines en France”, in Reliques et sainteté dans l’espace médiéval, ed. by J.-L. Deuffic. 
Saint-Denis, Pecia, 2006; M. Cohen, The Sainte-Chapelle…, op. cit.; J. Pysiak, Król i Korona Circiowa: 
Kult relikwii we Francji Kapetynogów. Warsaw, Wydawnictwa Uniwersytetu Warszawskiego, 2012; 
Id., The King and the Crown of Thorns: Kingship and the Cult of Relics in Capetian France. Berlin and 
Bern, Peter Lang, 2020.

16. On this question, see D. Saulnier, “Chanter…”, art. cit.
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and the building of the Sainte-Chapelle by Louis IX as part of the broader history 
of religious devotion and Capetian state-building in the 13th century.

Framing narrative and context

Between 1239 and 1242, Louis  IX, King of France, received 23  major relics, 
which were ultimately housed in the Sainte-Chapelle, the magnificent chapel he 
had built for them in the royal palace, in the heart of Paris. The enormous cache 
of prestige relics, including the Crown of Thorns, a major piece of the True Cross, 
and the Holy Lance, which pierced the side of Christ at the crucifixion, came 
from the Pharos Chapel, the Byzantine royal chapel in Constantinople’s Imperial 
(Bouceleon) palace.17 The young king acquired these relics from his distant 
cousin, Baldwin II, who in 1237 succeeded as emperor of the Latin Kingdom of 
Constantinople, the weak polity that the Western crusaders had established in 1204 
after the conquest of the city during the Fourth Crusade. Following the capture of 
Constantinople, thousands of relics had been brought westward to the chapels and 
churches of the crusaders who had taken the ancient city.18 The Latin crusaders 
who took possession of the Greek Empire, and rechristened their new dominion 
as the Latin Empire of Constantinople, brought with them both Latin clerics and 
the Latin rite of their homelands.19 Honorius III even called the Latin Empire “the 
new France” (nova Francia).20 In turn, the Latin conquerors raided the deep store-
houses of Constantinople’s sacred treasuries and sent those relics homeward, to 
re-Christianize, in a different way, the lands of their birth.21 Many arrived within 
months of the July conquest of the city, and continued over the early decades of 
the 13th century. But the most treasured trove, the elite and prestigious collections 
of passion relics which included the Crown of Thorns, major pieces of the True 
Cross, and the Holy Lance, which had been held in the famed Pharos chapel of the 
Byzantine royal palace – these the emperor held onto. At least, as long as possible.

17. P. Magdalino, “L’Église du Phare et les reliques de la passion à Constantinople (viie/viiie-
xiiie siècles)”, in Byzance et les Reliques du Christ, ed. by J. Durand and B. Flusin. Paris, Association 
des Amis du Centre d’Histoire de Civilisation de Byzance, 2004, p. 15-30.

18. O. Meinardus, “A Study of the Relics of the Saints of the Greek Orthodox Church”, in Oriens 
Christianus, 54 (1970), p.  130-278; P.  É.  D.  Riant, Exuviae sacrae constantinopolitanae fasciculus 
documentorum minorum, ad exuvias sacras constantinopolitanas in occidentem saeculo  xiii trans-
latas, spectantium, et historiam quarti belli sacri imperijo: gallo-graeci illustrantium. Geneva, s. n., 
1877-1878. Reprint, Paris, 2004. 

19. J. Richard, “The Establishment of the Latin Church in the Empire of Constantinople (1204-
27)”, in Mediterranean Historical Review, 4, n° 45-62 (1989), p. 45-62.

20.  In a letter to Blanche of Castile from 1224. See RHF  19.754. J.  Longnon, “L’arrivée de la 
couronne d’épines en France”, in Revue des deux mondes, 8th ser., 3 (1939), p. 209.

21. The fundamental study is P. É. D. Riant, Exuviae sacrae…, op. cit. More recently, see: D. Perry, 
Sacred Plunder: Venice and the Aftermath of the Fourth Crusade. University Park, PA, Penn State 
University Press, 2015; A. Lester, “Translation and Appropriation: Greek Relics in the Latin West in 
the Aftermath of the Fourth Crusade”, in Translating Christianity, ed. by S. Ditchfield, C. Methuen 
and A. Spicer. Cambridge, Cambridge University Press, 2017, p. 88-117.
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The Latin Empire was never on strong footing.22 The original compromise settle-
ment between the major stakeholders of the Fourth Crusade – the French nobility, 
the Venetians, and the Emperor – denuded the imperial faction of the economic 
foundation it would have needed to recover and thrive, particularly in the face of 
its enemies and the Greek nobility that the crusade had pushed into exile, which 
unsurprisingly sought its demise. By the time Baldwin II acceded to the throne, the 
empire was reduced to barely more than the city itself.23 Soon, the necessities of 
defense required extraordinary expenditure. Throughout the existence of the Latin 
Empire, its emperors turned westward for help and support. And when money ran 
out, the emperor and his barons looked to the relics to raise funds for the defense 
of the imperial city. 

It was probably John of Brienne, the care-taker emperor until his death in 1237, 
who pawned the Crown of Thorns, which, as the Gospels related, the Roman 
soldiers had placed on Christ’s head before the crucifixion to taunt him and mock 
his claim that he was King of the Jews (Matthew 27.29; Marc 15.17; John 19.2). The 
relic had a strong pedigree, and had been housed in the Pharos Chapel since the 
11th century.24 The relic itself remained in Constantinople, but Venetian interests 
had purchased a stake in it, and were expecting repayment by October or, after an 
extension, November of 1238.25 Likewise, a huge fragment of the True Cross was 
mortgaged to the Templars, and they removed the relic to their priory in Syria 
(probably Acre26). Imperial interests had also mortgaged another set of the passion 
relics, probably by late 1237, and they – or at least a subset of them – had been 
moved from the Pharos chapel to a Cistercian convent in the city, whose abbess 

22. J. Longnon, L’Empire Latin de Constantinople et la principauté de Morée. Paris, Payot, 1949; 
F. Van Tricht, The Latin Renovatio of Byzantium: The Empire of Constantinople, 1204-1228 (Medie-
val Mediterranean, 90). Leiden, Brill, 2011.

23.  On Baldwin  II, see: Id., The Horoscope of Emperor Baldwin  II: Political and Sociocultural 
Dynamics in Latin-Byzantine Constantinople, The Medieval Mediterranean: Peoples, Economies and 
Cultures, 400-1500, vol. 144. Leiden, Brill, 2019 and J. Giebfried, The Imagined Empire of Baldwin II, 
Last Crusader Emperor of Constantinople. New York, Fordham University Press, forthcoming. 

24. The first date of attestation is 1063. F. de Mély, Exuviae sacrae Constantinopolitanae: La Croix 
des premiers croisés, la sainte lance, la sainte couronne. Paris, Ernest Leroux, 1904, p. 40, 172-180; 
J. Durand and M.-P. Laffitte (eds.), Le trésor de la Sainte-Chapelle. Paris, Réunion des musées 
nationaux, 2001, p. 55; R. Lützelschwab, “Ludwig der Heilige und der Erwerb der Dornenkrone. 
Zum Verhältnis von Frömmigkeit und Politik”, in Das Mittelalter, 9 (2004), p. 12. Klein argues that 
there is evidence for the veneration of Crown of Thorns in Constantinople as early as 985. See: Klein, 
Holger A. “The Crown of His Kingdom: Imperial Ideology, Palace Ritual, and the Relics of Christ’s 
Passion.” In The Emperor’s House: Palaces from Augustus to the Age of Absolutism, edited by Susanne 
Muth, Jennifer Trimble and Ulrike Wulf-Rheidt, 201-212. Berlin: Walter de Gruyter, 2015, 204.

25. Gautier Cornut’s account specifies this as “the feast of Saint Gervais and Protais”, which falls 
on October 14 in the Orthodox church. Translatio corone sancte domini § 23. The October date is 
confirmed by the letter which says the debt came due “citra viginti dies mensis octobris” (about the 
20th day of the month of October) reproduced in P. É. D. Riant, Exuviae sacrae…, op. cit., vol. 2, 
p. 120.

26. Templar headquarters was moved to Acre following the loss of Jerusalem to the Ayyubids. The 
other possibility, Atlit, is unlikely. See J. Burgtorf, The Central Convent of Hospitallers and Templars: 
History, Organization, and Personnel (1099/1120-1310) (History of Warfare, 50). Leiden, Brill, 2008, 
p. 83-93.
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had pledged at least some of the needed funds on their credit.27 These included the 
iron lance, the sponge, another cross fragment, and certain of Christ’s garments 
that would ultimately end up at the Sainte-Chapelle.

These were all part of efforts to buy time and secure funds and military aid from 
supporters in the West. In 1235, the Latin Empire’s two chief enemies, the Greeks 
and the Bulgarians, set aside their own differences and allied themselves against 
the weakened power in Constantinople. In 1236, John of Brienne sent his stepson 
and heir to the throne, Baldwin, west, to the heartland of the crusading enthu-
siasm, to seek support for the Empire’s defense.28 Baldwin stopped first in Rome 
to speak with Gregory  IX, and then went on to Paris, where he was welcomed 
– “warmly”, said the sources – at the French court by Louis  IX and his mother 
Blanche of Castile. Louis and Baldwin were blood relatives. The young emperor, 
only 19 years old when he arrived at the French court and thus only three years 
younger than the king, traced direct descent from Louis VI, and his young wife 
was a niece of Blanche of Castile.29

Louis acquired the Crown of Thorns first.30 After Baldwin’s arrival at the Capetian 
court, Louis (or his mother) helped Baldwin settle succession issues in the county 
of Namur, and Baldwin arranged to have Louis pay off the empire’s debt to the 
Venetians for the relic’s mortgage. In turn, Baldwin “gave” Louis the crown.31 Its 
acquisition for the Capetians was a major coup for its power as the central symbol 
of Christ’s kingship, upon which all claims of sacral (earthly) kingship rested. We 
are well informed about the negotiations and events surrounding the acquisition 
of the Crown of Thorns, primarily thanks to an account that the Archbishop of 
Sens and close familiar of the royal family, Gautier Cornut, wrote,32 supplemented 
by two documents that were subsequently stored in the Trésor des Chartes.33 
Louis sent off two Dominicans to fetch the relic. For his part, Baldwin sent official 

27. See discussion in J. Giebfried, The Imagined Empire of Baldwin II…, op. cit., ch. 3.
28. J. Longnon, L’Empire Latin de Constantinople…, op. cit., p. 178-186; J. Giebfried, The Imagined 

Empire of Baldwin II…, op. cit., ch. 3.
29. J. Longnon, “L’arrivée de la couronne d’épines…”, art. cit., p. 209.
30. Much has been written on the Crown of Thorns. Among the most central for understanding 

the Capetian context and importance, see: J.-E.-A. Gosselin, Notice historique et critique sur la sainte 
couronne d’épines de Notre Seigneur Jésus-Christ et sur les autres instrumens de sa passion qui se 
conservent dans l’église métropolitaine de Paris: suivie de pièces justificatives. Paris, A. Le Clère et 
Cie, 1828; F. de Mély, Exuviae sacrae Constantinopolitanae…, op. cit., p. 193-214; C. Mercuri, Saint 
Louis et la couronne d’épines…, op. cit.; R. Lützelschwab, “Ludwig der Heilige und der Erwerb der 
Dornenkrone…”, art. cit., p. 12-23; C. Hahn, “The Sting of Death is the Thorn…”, art. cit., p. 193-214; 
E. Guerry, “Crowning Paris…”, art. cit.

31. Cornut’s account emphasizes this, probably because the sale of relics had been prohibited by the 
Fourth Lateran Council (canon 62). For text, see: N. P. Tanner, Decrees of the ecumenical councils. 
London and Washington, DC, Sheed & Ward, Georgetown University Press, 1990, p. 263-264.

32. On the history of this text, see M. C. Gaposchkin, “Between historical narrative and liturgical 
celebrations: Gautier Cornut and the reception of the Crown of Thorns in France”, in Revue Mabillon, 
n. s. 30 (= 91, 2019), p. 91-145.

33. A. Teulet (ed.), Layettes du Trésor des chartes. 5 vols. Vol. 4, Inventaires et documents. Paris, 
H. Plon, 1863, vol. 2, p. 391-392 (no 2744), p. 395 (no 2753); P. É. D. Riant, Exuviae sacrae…, op. cit., 
vol. 2, p. 119-123.
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communication about the arrangements to the barons of Constantinople with one 
of his retainers, a knight by the name of Nicolas Sorel. When they arrived in the 
imperial city, they learned that the relic had already been transferred to Venetian 
control. The envoys, the Venetians, and the crown itself then traveled to Venice, 
where the relic was placed in Saint Marc’s cathedral. One of the friars traveled to 
Paris to explain the situation to Louis, then returned to Venice with the funds 
needed to pay off the Venetians. They then brought the Crown of Thorns to the 
Île-de-France. Having been given advance notice of its arrival, on August 11, 1239 
Louis, his family, and his entourage met the relic at Villeneuve-l’Archevêque, a 
small town at the edge of the royal domain, just outside Sens, the capital of the 
archdiocese.34 This date, August  11, would become the date for the feast of the 
Translation of the Crown of Thorns which would, in time, be widely celebrated 
throughout the archdiocese. The relic spent a night at the monastery of Saint-
Pierre-le-Vif, and was greeted in high ceremony the next day at the Cathedral. 
Then, in a grand cortege, Louis accompanied the relic to Paris. On August 19, a 
great reception ceremony was held in an open space outside Saint Antoine, the 
Cistercian nunnery located outside the walls of the city, to the East in the direc-
tion of Vincennes.35 There, the relic was displayed to the populace, a sermon was 
preached, and Louis and his entourage processed the relic into the very heart of the 
city, to the cathedral of Notre-Dame of Paris, where it was received liturgically.36 
Afterwards, in another procession involving the king, the clergy of Notre-Dame, 
and the Abbot of Saint-Denis,37 the Crown of Thorns was transferred to the palace, 
where it was almost certainly kept throughout the 1240s during the building of the 
new chapel.38 

34. For fuller discussions of these events, see J. Longnon, “L’arrivée de la couronne d’épines…”, art. 
cit., p. 207-214, which is an excellent recounting but lacks footnotes. And more recently, E. Guerry, 
“Crowning Paris…”, art. cit., p. 178-186; J. Giebfried, The Imagined Empire of Baldwin II…, op. cit.

35. On the date: the Translatio says it was “eight days after” the crown was received in Sens, on 
11 August (= 19 August). Translatio corone sancte domini § 32. Guillaume of Nangis said that the 
procession from the Bois de Vincennes (to the East of Paris, near the Abbey of Saint-Antoine) 
occurred on the Friday after Assumption, which was 19 August. See: RHF 20, p. 326-327.

36. Translatio sancte corone domini §§ 32-33; RHF 20, p. 326-327 (Guillaume de Nangis).
37. Ibid.
38. Where the crown relic was kept between 1239 and 1248 is a matter of some scholarly disagree-

ment. It was long thought on the basis of a line in Louis’ 1239 accounts (see RHF 22, p. 605) that 
on 3 October 1239 the relic was transferred to Saint Denis for safekeeping during the demolition 
of the chapel of Saint Nicholas and the erection of the Sainte-Chapelle. S. Matter however argued 
that “ad Sanctum Dionysium” referred not to the Abbey but to the date of Denis’ feast, October 8. 
S.  Gasser, “L’architecture de la Sainte-Chapelle. État de la question concernant sa datation, son 
maître d’œuvre et sa place dans l’histoire de l’architecture”, in La Sainte-Chapelle de Paris…, op. cit., 
ed. by C. Hediger. Turnhout, Brepols, 2006, p. 159, n. 14. This seems to me quite plausible, especially 
because we have no narrative record of the Crown or the other relics being returned to the palace in 
1248, an event which surely would have occasioned ceremonial and commentary. Moreover, Gerard 
of Saint Quentin, Cum christianissimus Francorum rex, says that in 1241 Louis brought the new relics 
“usque ad regale palatium veniens, ipsam ceterasque quas prediximus reliquium cum corona dominica 
honorifice collocavit anno incarnati verbi M.CC.XL0” – seeming to clearly indicate that the Crown 
was still, in 1241, housed at the palace. Further, the French translation of Guillaume of Nangis says 
that the clerics involved in the procession “offered candles in the chapel of the king, where the holy 
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Louis and Baldwin were probably at this time already in negotiation for settling 
the accounts of a number of the other relics that had been pawned.39 Baldwin was 
in France through the summer of 1239, trying to secure support and raise funds 
to sustain the weakening polity in Constantinople and mount further military 
action. Baldwin must have discussed the issue with Louis even before the arrival of 
the Crown relic, because he had left the French court before the reception.40 Our 
knowledge of the translation of the second and third set of relics rests mostly on an 
account usually, but not securely, attributed to Gerard of Saint-Quentin, an author 
and liturgist from Saint-Quentin-en-l’Isle, a Benedictine monastery in the diocese 
of Noyon.41 Following the success of the arrangements over the Crown, and ever 
in need of funds, it appears Baldwin proffered the possibility of transferring these 
relics as well into French hands. Louis accepted.

The king sent two unnamed Franciscans to Constantinople to retrieve them. 
But, as the translation account explains, a knight named Guy beat the friars to 
Constantinople, and took possession of the relics instead. These included two cross 
relics, swaddling clothes, two blood relics, a link of the chain with which Christ 
had been bound during the flagellation, a piece of cloth that had touched Christ’s 
face on the Cross, a stone from the Sepulcher, some of the Virgin’s milk, a part of 
the head of the Baptist, and the heads of Saints Blaise, Clement, and Simeon. Guy 
then went to Syria to retrieve the large piece of the cross that was in hock with the 
Templars, and brought all of these back to Paris, where, again, on the feast of the 
Exaltation of the Cross (September 14) in 1241, the relics were received with great 
pomp. The date was surely intentional, since the trove contained two pieces of the 
True Cross, including a very large piece that had been one of the great prized relics 
of the imperial collection. 

Louis would acquire yet a third installment of passion relics. These would arrive 
about a year later. Having not even reached Constantinople, the two Franciscans 
whom Louis had initially sent to Constantinople learned that Guy had secured 
both the Cross fragment and other relics, but they also knew the imperial collec-
tion was not entirely depleted. In fact, by the time they arrived in the great city, 
still remaining were a series of the most iconic of the Passion relics from the story 
of Christ’s crucifixion – the Holy Lance, the Scarlet Cloak, and the Sponge. The 

crown was placed” (RHF 20, p. 326-327). Surely Guillaume of Nangis, monk from Saint Denis, or his 
translator would have said if the crown was transferred to his abbey.

39. Miller mused that the negotiations for the Cross even preceded those for the Crown of Thorns. 
E. Miller, “Review of Exuviae Sacrae Constantinopolitanae”, in Journal des Savants (1878), p. 204.

40. J. Longnon, “L’arrivée de la couronne d’épines…”, art. cit.; J. Giebfried, The Imagined Empire of 
Baldwin II…, op. cit., ch. 3, p. 22. I thank Giebfried for help on this question, which hinges on Louis’ 
own accounts, and places Baldwin out of Paris by late June.

41.  On Gerard of Saint-Quentin, see J.  Durand and M.-P.  Laffitte (eds.), Le trésor de la 
Sainte-Chapelle, op. cit., p. 46. The attribution has recently been questioned in O. Krafft, “Gerhard 
von St-Quentin und die h. Elisabeth. Eine hagiographische Spurensuche zwischen Marburg, Cambrai 
und Helfta”, in Mittellateinisches Jahrbuch, 44, n° 3 (2009), p. 449-470. For the purpose of clarity, I 
will continue to refer to Gerard as the author of this text, but with the caveat that the attribution is 
less than entirely secure.
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friars approached Baldwin, who was by this point back in Constantinople. The 
Emperor at this stage apparently made some effort to retain possession of what 
was left of the collection.42 When it was clear he could not, he offered the abbess of 
the Cistercian nunnery of Sainte-Marie de Percheio, who had loaned him money 
and who was storing the relics, the opportunity to keep certain items that were 
especially dear to the convent (a holy nail and two belts or sashes). And then the 
friars, having “borrowed money in the name of the king”, returned to Paris with 
the bulk of what was left of the imperial collection, including iron from the lance 
that pierced Christ’s side (lancea latus eius aperuit, John 19.34), a small piece of 
the True Cross (said to be the cross of victory because the Byzantine emperors 
carried it into battle), the scarlet robe (Matthew  27.28, chlamydem coccineam, 
John 19.32, veste purpurea), the reed placed in Christ’s hand to imitate a scepter 
(Matthew 27.29, harundinem), the sponge from which he drank vinegar on the 
cross (John 19.29, spongiam plenam aceto; see also Matthew 27.48, Mark 15.36), 
the shroud with which he was buried (sudarium), the towel he wore at the last 
supper with which he dried the feet of the Apostles (lintheum, John 13.4-5), a part 
of the Virgin’s veil, and the Rod of Moses. Louis received these at the royal chapel 
the day after the Feast of Saint Michael, that is on September  30, which would 
become the date for the feast for the Reception of the Relics. 

The acquisition and transfer of such an important collection of relics was a 
major event in the young king’s reign. On the one hand, he was drawing on a long 
tradition of kings and emperors upholding their legitimacy by control and associ-
ation with relics.43 But in presiding over the translations, Louis was also appro-
priating what was traditionally an episcopal function.44 The storehouses of sacred 
treasure were usually churches, usually with the aim, or result, of fostering public 
devotion, pilgrimage, and veneration. By 1240, the principal cult and pilgrimage 

42. Gerard of Saint-Quentin says Baldwin asked the Friars for some delay in responding to their 
offer. This probably relates to the letter he wrote to the Abbess of Percheio. J.-M. Martin, E. Cuozzo 
and B. Martin-Hisard, “Un acte de Baudouin II en faveur de l’abbaye cistercienne de Sainte-Ma-
rie de Percheio (octobre 1241)”, in Revue des études byzantines, 57 (1999), p. 211-223. I thank John 
Giebfried for this reference.

43.  The most famous model of royal or imperial relic collection was of course the Imperial 
palace itself. More broadly, see: M. Heinzelmann, Translationsberichte und andere Quellen des 
Reliquienkultes (Typologie des Sources du Moyen Âge Occidental, 33). Turnhout, Brepols, 1979, 
p. 32-39; E. Bozoky, La politique des reliques…, op. cit.; J. Smith, “Rulers and Relics c. 750-c. 950: 
Treasure on Earth, Treasure in Heaven”, in Relics and Remains, ed. by A. Walsham. Oxford, Pass 
and Present Supplement n. s. 5, 2010, p. 73-96; C. Hahn, Strange Beauty: Issues in the Making and 
Meaning of Reliquaries, 400-circa  1204. University Park (PA), The Pennsylvania State University 
Press, 2012, p.  76-80. The other models generally cited are Charlemagne’s palace at Aachen, and 
Roger II’s Cappella Palatina in Palermo. For other models, see  M. Cohen, The Sainte-Chapelle…, 
op. cit., p. 115-122.

44. B. Brand, Holy Treasure and Sacred Song: Relic Cults and their Liturgies in Medieval Tuscany. 
Oxford, Oxford University Press, 2014. On Louis’ appropriation of this form of authority, see 
L.  Carolus-Barré, “Saint Louis et la translation des corps saints”, in Études d’histoire du droit 
canonique dédiées à Gabriel le Bras. Paris, Sirey, 1965, p. 1087-1112. 
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centers in the Paris area were at Saint-Denis, Sainte-Geneviève, and Notre-Dame.45 
Louis’ relic acquisitions, and their collection at the palace, entered and altered the 
holy topography of the city; and the young king did this in a way to refocus relic 
devotion onto Christ, and onto the monarchy.46

To house these relics, Louis built the Sainte-Chapelle, the extraordinary chapel 
that lay within the palace on the Île de la Cité in the heart of the capital. By the first 
half of the 13th century the palace complex already had several chapels, including 
the chapels of Saint-Nicholas (the Chapelle Saint-Nicolas), Saint-Michael, Saint-
Barthélemy, and an Oratory to the Virgin.47 In addition to these four devotional 
spaces, the court also employed an ephemeral “capella regis”, which was consti-
tuted by the unmoored group of chaplains who traveled with the king and who 
owned their own liturgical books.48 The Sainte-Chapelle would replace, ritually 
and physically, the largest of these, which was the Chapelle Saint-Nicolas, founded 
in 1030 by Robert the Pious and rebuilt by Louis VII in 1160,49 which stood in the 
center of the royal palace complex, opposite the royal reception hall, at the spot 
where the Sainte-Chapelle now sits.50 Meredith Cohen has argued that the Sainte-
Chapelle was built as a monument for public use and public attraction.51

Louis IX may have conceived of building a grand new chapel even before taking 
possession of the Crown relic in 1239.52 It was clearly in the works by 1244, when 
the pope granted indulgences. Louis issued an ambitious foundation charter in 
1246 that laid out the basic financial and organizational arrangements for staffing 
the liturgy.53 In June 1247, when Baldwin II was back in the west looking again to 
negotiate aid for the Latin Empire, he issued a charter from Saint-Germain-en-
Laye, formally alienating the 22 relics that Louis had received in Paris between 1239 

45. D. Sandron, “Une savante mise en scène des reliques: l’architecture et le décor monumen-
tal de Notre-Dame de Paris dans la seconde moitié du 13e  siècle”, in Cathédrale et Pèlerinage aux 
Époques médiévale et moderne: reliques, processions et dévotions à l’église-mère du diocèse, ed. by 
C. Vincent and J. Pycke. Leuven, Collège Érasme, 2010, p. 80-103; M. Vincent-Cassy, “Pèlerinage 
et processions à la fin du Moyen Âge: l’exemple Parisien”, Ibid., p. 21-38.

46. A point made strongly by Cohen in her chapter “The Architecture of Sacral Kingship”. See: 
M. Cohen, The Sainte-Chapelle…, op. cit., p. 113-145.

47. Ibid., p. 125-131.
48. R. Branner, “The Sainte-Chapelle and the Capella Regis in the Thirteenth Century”, in Gesta, 

10 (1971). É. Palazzo revisited the central thesis of Branner’s article in É. Palazzo, “La liturgie de la 
Saint-Chapelle…”, art. cit., p. 101-111.

49. J. Guérout, “Le palais de la Cité à Paris des origines à 1417: essai topographique et archéolo-
gique”, in Mémoires de la Fédération des Sociétés Historiques et Archéologiques de Paris et de l’Île-de-
France, 1 (1949-1951), p. 118, 153.

50. Ibid., p. 128.
51. M. Cohen, “An Indulgence for the Visitor: the Public at the Sainte-Chapelle of Paris”, in Specu-

lum, 83 (2008), p. 840-883; Ead., The Sainte-Chapelle…, op. cit., p. 146-170.
52. There has been much debate about when the chapel was begun. See recently M. Cohen, The 

Sainte-Chapelle…, op. cit., p. 205-206; S. Gasser, “L’architecture de la Sainte-Chapelle…”, art. cit., 
p. 157-180.

53. M. Cohen, The Sainte-Chapelle…, op. cit., p. 212-219.
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and 1242, listing each of them individually.54 Ten months later, on April 26, 1248, 
Eudes of Châteauroux, the papal legate, crusade preacher, and close friend and ally 
of Louis, consecrated the new chapel. The sermon Eudes preached on this occasion 
may survive.55 The king would leave Paris on crusade on June 12, just seven weeks 
later, and would not see his chapel again for more than six years.56 But in August, 
from his southern port at Aigues Mortes on the Mediterranean, he issued a revised 
charter for the chapel in which he increased its revenues, made specific arrange-
ment for its lighting (candles), and clarified its clerical organization.57

The chapel, built in the elegant, elongated, spiky, high Gothic style of the middle 
of the 13th  century, and draped with stained glass windows that told the story 
of Christian History, was an extraordinary aesthetic accomplishment. Robert 
Branner called it “the Court Style”.58 Contemporaries compared it to heaven.59 More 
recently, because of its intimate, jewel-like interior, and its role as container of the 
royal relic collection, the chapel is now often described as a massive reliquary.

This architectural reliquary was designed for the veneration of its prized relics. 
It comprised both an upper and lower chapel. The glorious upper chapel boasts a 
complex iconographic program spread through all levels of its interior design, from 
its glass cycle to its sculpture, dado and wall decoration, to its altar. In the upper 
chapel, at the east end, where the altar stood, a large baldachin was built to house 
the royal relic collection. Daniel Weiss has argued that the two-level, five-por-
ticoed baldachin was intended to symbolize the throne of Solomon.60 The high 

54. Baldwin does not include the veil of the Virgin (peplum virginis) in the charter, making his 
count 22, rather than Gerard’s 23.

55.  A.  Charansonnet, L’université, l’Église et l’État dans les sermons du cardinal Eudes de 
Châteauroux (1190 ?-1273). Ph. D., Université de Lyon 2-Louis Lumière, 2001, sermo n° 9. The entire 
thesis, along with Charansonnet’s edition of Eudes’ 65 sermons, can be consulted at: http://theses.
univ-lyon2.fr/documents/lyon2/2001/charansonnet_a#p=0&a=top. Charansonnet has edited three 
of Eudes’ sermons that are titled “in festo reliquiarum” (nos 9, 12, 16), two of which list a number of 
the relics. Charansonnet proposes that Sermo n° 9 was preached at the dedication, on April 26, 1248. 
I am not entirely certain, since the rubric suggests Sermo n° 9 was preached on September 30, and 
there is no particular element of the text itself that suggests or indicates a dedication occasion. Still, 
it is wonderful testimony. 
56. S. Le Nain de Tillemont, Vie de Saint Louis, Roi de France. 6 vols. Paris, J. Renouard et Cie, 

1847-1851, vol.  3, p.  126-127; M.  Bouquet et al., “Regum mansiones et itinera”, in RHF  21, 
p. 414-415.
57. M. Cohen, The Sainte-Chapelle…, op. cit., p. 223-226.
58. R. Branner, St. Louis and the Court Style…, op. cit. A designation that had been critiqued in 

recent years. E. Fernie, “Robert Branner’s Treatment of Architectural Sources and Precedents”, in 
Gesta, 92, n° 2 (2000), p. 157-160; M. Cohen, The Sainte-Chapelle…, op. cit., p. 11.

59. Jean de Jandun (writing 1323); in A. Leroux de Lincy, A. J. Victor and L. M. Tisserand, 
Paris et ses historiens aux 14e et 15e siècles; documents et écrits originaux recueillis et commentés. Paris, 
Impr. impériale, 1867, p. 46.

60. D. H. Weiss, “Architectural Symbolism and the Decoration of the Ste.-Chapelle”, in Art Bulle-
tin, 77 (1995), p. 308-320; Id., Art and Crusade in the Age of Saint Louis. Cambridge and New York, 
Cambridge University Press, 1998. The palace, throne, and porch of Solomon were an important 
touchstone for the program of the Sainte-Chapelle. See S. Murray, “The architectural envelope of the 
Sainte-Chapelle: form and meaning”, in Pierre, lumière, couleur: études d’histoire de l’art du Moyen 
Âge en l’honneur d’Anne Prache, ed. by F. Joubert, and D. Sandron. Paris, 1999, p. 223-230. 
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altar was placed immediately in front of it and the relic collection was housed in a 
display tribune directly above the altar.61 The image of the Crown – both the royal 
crown and the thorny crown – was (is) the driving motif of the interior decoration. 
At the joining of every bay two more angels hold up a royal, fleur-de-lis crown, as if 
in antiphonal response to the central (thorny) crown at the altar. At eye level were 
placed a series of mural paintings, each depicting a martyr.62 Monumental figures 
of the twelve Apostles – the pillars of the church – stood between each bay.63 The 
glorious window cycle, throughout its bold universal narrative, displayed crown 
upon crown, a royal crown gracing even the heads of non-princes.64 The glazing 
cycle told the story of universal history, starting with Genesis and ending in the 
Western rose window with the Apocalypse. In the last bay, just following the 
story of David and Solomon, and right before the end of time, the final narrative 
bay is devoted to Louis’ acquisition of the Crown of Thorns and the True Cross, 
effectively inserting him into Providential history. At the east end – in the axial 
bay, aligned with the altar, the image of the thorny crown, and, indeed, the relic 
itself – the story of Christ’s passion was depicted in glass. The original image of the 
crucifixion itself is lost; but the figure of soldiers placing the Crown of Thorns on 
Christ’s head during the mocking survives. Below this lancet, upon the eastern-
most stone dado, Emily Guerry has discovered the earliest known image in the 
West of Christ wearing the Crown of Thorns on the Cross.65 The image of the 
Crown of Thorns at the axis and the altar –  representing Christ’s kingship and 
universal dominion on the one hand, and his saving and victorious martyrdom 
on the other – is the defining symbol of the entire chapel. The Crown of Thorns, 
and the universal kingship and redeeming passion it manifests, emanates from its 
enthroned position throughout the chapel, animating the meaning and value of 
every other single image and idea within it. Every image in the chapel, from the 
Old Testament princes in the glazing cycle, to the representation of Louis himself 
in the final bay, to the royal crowns held by angels and the martyrs depicted on the 
walls, take their meaning, historical import, and providential role from Christ’s 
Crown of Thorns, and the kingship and passion manifested by it. 

61. R. Branner, “The Grande Châsse of the Sainte Chapelle”, in Gazette des Beaux Arts (1971), 
p.  6-18; W.  Sauerländer, “Architecture gothique et mise en scène des reliques. L’exemple de la 
Sainte-Chapelle”, in La Sainte-Chapelle de Paris…, op. cit., ed. by C. Hediger. Turnhout, Brepols, 
2006, p. 113-136. 

62. R. Branner, “The Painted Medallions in the Sainte-Chapelle in Paris”, in Transactions of the 
American Philosophical Society n. s. 58, n° 2 (1968), p. 5-42; E. D. Guerry, The Wall Paintings of the 
Sainte-Chapelle. Ph. D., Dept. of the History of Art, Cambridge University, 2013. 

63.  A.  Weber, “Apostel für König Louis  IX  –  neue Überlegungen zu den Apostelstatuen der 
Sainte-Chapelle”, in La Sainte-Chapelle de Paris…, op. cit., p. 363-392. 

64. A point emphasized, among others, by A. Jordan, Visualizing Kingship in the Windows of the 
Sainte-Chapelle, International Center of Medieval Art Monograph Series. Turnhout, Brepols, 2002, 
p. 26-29.

65. E. D. Guerry, The Wall Paintings…, th. cit.
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The Calendar of the Sainte-Chapelle

In the foundation charters of 1246 and 1248, Louis  IX established the provi-
sions and staffing for the ongoing performance for the liturgy –  the opus dei  – 
at the Sainte-Chapelle.66 These included five master chaplains, each with his own 
sub-chaplain and his own clerk, in addition to two wardens, totaling seventeen. 
One of these, a priest called Matthew, the king retained from the days of the 
Chapelle Saint-Nicolas. The 1246 charter outlined the institutional and financial 
arrangements for the performance of the liturgy, including both “feast days” and 
“fast days”. The revised charter of 1248 added specific instructions for the lighting 
(with two-pound candles) of the interior, as well as providing funds for the upkeep 
and repair of the windows. The chapel was never to be unoccupied and the relics 
were always to be guarded. The master chaplains had to take an oath, and one 
among them needed to spend each night in the chapel to watch over the relics. 

All of these arrangements were in the service of the liturgy. In the main, the 
Sainte-Chapelle, located in the parish of the cathedral of Notre-Dame of Paris, 
followed the Parisian calendar, and adopted its liturgy.67 But as with all institu-
tions, it developed a few specific practices unique to its own cursus. Three new 
feasts were established for the chapel: the Feast of the Dedication of the Chapel 
on April  26, the Feast of the Crown of Thorns on August  11, and the Feast of 
the Reception of the Relics on September  30. In addition, the Sainte-Chapelle 
developed a few specific practices around the existing Feast of the Exaltation of 
the Cross (September  14), a universal feast which it turned into, for all intents 
and purposes, one of its local relics feasts. In 1244 and 1246 Innocent IV offered 
indulgences for anyone who, “truly penitent and confessed”, visited the chapel on 
any of these four feasts or during their Octaves, as well as Good Friday (another 
cross feast).68 Louis himself singled out the feasts of the Crown, the Relics, and the 
Exaltation, and their Octaves, for specifications in his revised foundation charter 
of 1248.69 And the first manuscript modified for the chapel’s use, an existing 
Evangeliary (BnF Latin 8892), was adapted for the Sainte-Chapelle by adding four 
folios (fols. 29-32) that furnished the Gospel readings for the feasts of the Crown of 
Thorns, the Dedication of the Church, the Reception of the Relics, the Exaltation 
of the Cross, and All Saints. The feast of the Exaltation of the Cross joined the feast 
of the Crown of Thorns and the feast of the Relics’ reception as one of the three 
central relics feasts at the chapel.70

66. M. Cohen, The Sainte-Chapelle…, op. cit., p. 151-152 for discussion, and p. 212-119, 123-126 
for editions and translations of the charters themselves.

67. See analysis in V. Leroquais, Le Bréviaire de Philippe le Bon: bréviaire parisien du xve siècle. 
2 vols. Brussels, Œuvre nationale pour la reproduction de manuscrits à miniatures de Belgique, 1929, 
vol. 1, p. 37-39.

68. M. Cohen, The Sainte-Chapelle…, op. cit., p. 211-212, 219-221.
69. Ibid., p. 224. 
70. M. C. Gaposchkin, “Louis IX, Heraclius, and the True Cross at the Sainte Chapelle”, in Political 

Ritual and Practice in Capetian France: Essays in Honor of Elizabeth A. R. Brown, ed. by Ead. and Jay 
Rubenstein. p. 265-299, Turnhout, Brepols, 2021. 
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The dates established for these special local feasts were tied to the dates on which 
Louis took possession of the relics. The first feast, for the reception of the Crown of 
Thorns, was set for August 11, the day Louis had brought the relic from Villeneuve-
l’Archevêque to Sens (not the day it arrived in Paris a week later), and adopted 
throughout the diocese of Paris and ultimately throughout the archdiocese of Sens 
and elsewhere. Gautier Cornut and others testify to this date, for which we are in 
no doubt.71 In addition to the chronicle evidence, the household accounts show a 
series of payments for the Crown of Thorns in the second week of August 1239.72 
And we know from his itinerary that Louis was in Paris throughout the summer 
of 1239.73

The feast day for the reception of the Passion relics at the Sainte-Chapelle 
(sollempnitate sacrosanctarum reliquiarum domini) was set for September 30, the 
day on which Louis took possession of the third set of relics in Paris in 1242. While 
the arrival date of the Crown of Thorns is not in dispute, there is some confusion 
over this last date, both with respect to the day and the year.74 Let us review the 
evidence.

Gerard of Saint-Quentin narrates three different installments of relics: the Crown 
of Thorns first; a second set of relics including two major relics of the True Cross, 
a piece of the holy sepulcher, the Virgin’s milk, the heads of four saints, and many 
more; the third included the Iron Lance, the Reed, and the Sponge (among others). 
Gerard gives us only two dates. He says the second set of relics arrived in 1241. 
And at the end of the account he speaks of Louis establishing a feast for the third 
ides of August, which referred to the feast of the Crown of Thorns (August 11), 
and not August 3, the date some have wanted to attribute to the day of the third 
arrival of relics. We will return to this statement. Finally, the year 1241 is also given 
in the title/rubric for the translation account in both manuscripts, but associated 

71.  Translatio corone sancte domini, §§  29-30. P.  E.  D.  Riant, Exuviae sacrae…, op. cit., vol.  2, 
p. 246. (Chronicle of Sainte Catherine du Mont, Rouen); from RHF 23, p. 399, which itself appears 
to depend on Cornut’s portion of the Translatio corone sancte domini; and P. E. D. Riant, Exuviae 
sacrae…, op. cit. vol. 2, p. 248 (John of Columna) and vol. 2, p. 256 (John of Ipra), which do not.

72. RHF 21, p. 600-601. A. Vidier, Le trésor de la Sainte-Chapelle: Inventaires et Documents, Extrait 
des Mémoires de la Société de l’Histoire de Paris et de l’Île-de-France, t. XXXIV-XXXVII (1907-1910). 
Paris, 1911.

73. RHF 21, p. 411. This has largely been superseded by J.-F. Moufflet, Autour de l’hôtel de Saint 
Louis: le cadre, les hommes, les itinéraires d’un pouvoir”. Thesis, École nationale des Chartes, 2007, 
vol. 3, p. 73-74.

74. E. Miller (“Review of Exuviae Sacrae…”, art. cit., p. 304) places the second installment on 
September 30. N. de Wailly (“Récit du treizième siècle sur les translations faites en 1239 et en 1241 
des saintes reliques de la passion”, Bibliothèque de l’École des Chartes, 39 [1878], p. 42-43) placed 
both the second and third translations in 1241. J. Durand (“La translation des reliques impériales 
de Constantinople à Paris”, in Le trésor de la Sainte-Chapelle, ed. by Id., Paris, Éditions de la Réunion 
des musées nationaux, 2001, p. 41, fn° 19), argues for “perhaps August 3” for the third installment, 
on which see page 33 and note 87 below. J. Durand (“La relique et les reliquaires de la Vraie Croix du 
trésor de la Sainte-Chapelle de Paris”, p. 342), places the second (rather than the third) installment 
on September 30, no year. R. Cazelles proposed September 29, 1240, apparently for the second trans-
fer, see: R. Cazelles, Nouvelle histoire de Paris de la fin du règne de Philippe Auguste à la mort de 
Charles V, 1223-1380. Paris, Hachette, 1972, p. 160.
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with the Crown of Thorns, which is clearly inaccurate. Emmanuel Miller, when 
trying to explain the title found in both manuscripts, which mentioned the Crown 
of Thorns and not, despite the text itself, the other relics, thought the rubric was 
probably the work of the scribe who had read just the start, and not the author 
himself.

*  *  *
So what do we know of the arrival dates of the second and third installments of 

the relics, and how these relate to the feast dates? Louis appears to have received the 
second installment of relics, including the magnam portionem dominici crucis, as 
well as another large cross relic, the four saints’ heads, and other relics of the baby 
Jesus and the Passion on September 14, 1241. Aubrey of Trois-Fontaines (d. 1251), 
the contemporary Cistercian annalist writing from his monastery in Champagne, 
said that in the year 1241 “the king of France honorably and solemnly received the 
larger piece of the Lord’s cross sent to him from Constantinople on the feast of the 
Exaltation of the Holy Cross”.75 The reference is precise, even if focusing only on 
the cross and not the other relics as well; and it is corroborated by other sources, 
including a bull issued by Innocent IV in 1246.76 Gerard also gives the date 1241 
at this point in his account: the relics brought to Paris by the knight Guy were 
received “with as much as or greater honor than the crown... in the year of the 
incarnate word, 1241”.77 A later account of the event, based on Gerard’s narrative 
and preserved at the Sainte-Chapelle, specified that the relic was received by Louis 
and placed in the royal chapel “in the year of the incarnate word, 1241, on the day 
of the Exaltation of the Holy Cross, in the fifteenth-year of the king’s reign”.78 In 
later years, the Paris breviary actually used portions of Gerard of Saint-Quentin’s 
narrative for the readings for the feast of the Exaltation.79 The date was appropriate 
and carefully choreographed such that Louis received this important relic on the 
Feast of the Exaltation. But September 14 could not, and would not, have been 

75.  Alberic of Trois-Fontaines, “Chronica Alberici monachi Trium Fontium, a monacho 
Novi Monasterii Hoiensis interpolata”, in Monumenta Germaniae historica, Scriptores, 23, ed. by 
P. Scheffer-Boichorst. Hannover, 1874, p. 950.

76. RHF 20, p. 326 (Guillaume de Nangis). “Chronicle of S. Medard de Soissons”, in P. E. D. Riant, 
Exuviae sacrae…, op. cit., vol. 2, p. 250-251; L. d’Achery, Spicilegium: sive, Collectio veterum aliquot 
scriptorum qui in Galliae bibliothecis delituerant..., 3 vols. Paris, Montalant, 1723, p. 798; M. Cohen, 
The Sainte-Chapelle…, op. cit., p. 220. See also Autumn (autumnis) volume of Breviarium Parisiense, 
illustrissimi & reverendissimi in Christo Patris D. D. Caroli-Gaspar-Guillelmi de Vintimille..., 4 vols. 
Paris, Sumptibus bibliopolarum Usuum Parisiensium, 1737, p. 359, lectio VI, which, for the feast of 
the Exaltation of the Cross, begins “in hac die”.

77. Gerard of Saint-Quentin, Cum christianissimus francorum rex…, op. cit., p. 299: “Quibus 
humiliter et eadem et majori qua de sanctissima corona dictum est reverentia et sollempnitate ab eodem 
rege receptis...; quas prediximus reliquias cum corona dominica honorifice collocavit anno incarnati 
Verbi M.cc.xli”. 

78. Bourges Bibl. mun. 34, fol. 59r. On the importance of this source, see below p. 53.
79. Breviarium Parisiense, illustrissimi & reverendissimi in Christo Patris..., op. cit., p. 379 (lectio 4, 

Breviary of 1737); Breviarium Parisiense, pars autumnalis, Paris, Bibliopolae Usuum Parisiensium 
1745, p. 404 (lectio 6, Breviary of 1745); Breviarium Parisiense, illustrissimi & reverendissimi in Christo 
Patris..., op. cit. (Breviary of 1778). On this practice at the Sainte-Chapelle, see M. C. Gaposchkin, 
“Louis IX, Heraclius, and the True Cross…”, art. cit. 
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chosen for the feast day of the reception of all the relics for the very fact that it 
would compete with the existing feast, into which, in any event, the Capetians 
integrated their cross relics (more on this below). 

What of the third installment of relics? We have a lengthy and quite colourful 
account of Louis’ reception of the True Cross by Matthew Paris, which Matthew 
dates to Good Friday – another great cross feast – in the year 1240.80 Matthew 
makes reference to “the garment belonging to Christ, the lance, that is to say, the 
iron head of the lance, and the sponge, and other relics besides” – all relics pertain-
ing to the third installment of relics. But Matthew seems to have gotten both the 
day and the year wrong. Good Friday of 1240 (our 1241, since the year turned at 
Easter) would have been April 13, well before the arrival of the second set of relics 
on September 14, 1241. Good Friday of 1241, falling on March 29 of (our) 1242 is a 
possibility, but is corroborated by no other evidence anywhere. Matthew may have 
simply been mistaken, either confusing Cross feasts in his account, or conflating 
the different receptions. He was clearly writing or revising some years later, since 
he speaks of the “beautiful chapel in Paris” that Louis ordered built. Jerzy Pysiak, 
for one, rejects Matthew Paris’ account entirely on the basis of its chronological 
inconsistency. One way or another, Matthew’s account is suspect.81 

Some historians have proposed an altogether different date for the reception of 
the third installment of relics, August  3, 1242.82 This date, too, is inaccurate. It 
stems from a misreading that Antoine Frolow made of the last line of Gerard of 
Saint-Quentin’s account.83 In his magisterial study of the history and dissemina-
tion of relics of the True Cross in the late antique and medieval world, Frolow 
devotes a lengthy entry to the Parisian receptions of 1241 and 1242. Here, Frolow 
writes that the feast instituted in honor of the collection of relics was established 
“for August 3, following the account of the contemporary Translatio”, by which 

80.  Matthew Paris, Matthæi Parisiensis, monachi Sancti Albani, Chronica majora, ed. by 
H. R. Luard, 7 vols., RS 57. London, Longman & Co., 1872., vol. 4, p. 90-92; Id., Matthew Paris’s 
English history. From the year 1235 to 1273, 3 vols. London, H. G. Bohn, 1852, vol. 1, p. 323-325.

81. J. Pysiak, The King and the Crown of Thorns…, op. cit., p. 370-372.
82. A. Frolow, La relique de la Vraie Croix. Recherches sur le développement d’un culte. Paris, 1961, 

p. 428. C. Billot, “Le message spirituel et politique de la Sainte-Chapelle de Paris”, in Revue Mabillon 
n. s. 12 (= 63, 1991), relying on Frolow, at p. 120; Ead., “Des Reliques de la Passion dans le royaume 
de France”, in Byzance et les reliques du Christ. xxe  Congrès International des Études Byzantines, 
ed. by J. Durand and B. Flusin. Paris, Association des amis du Centre d’histoire et civilisation de 
Byzance, 2004, p. 240; J. Durand, “La translation des reliques…”, art. cit., p. 40, 41 n. 19; F. Moren-
zoni and A. Charansonnet, “Prêcher sur les reliques de la Passion à l’époque de saint Louis”, in La 
Sainte-Chapelle de Paris. Royaume de France ou Jérusalem céleste? Actes du Colloque (Paris, Collège 
de France, 2001), ed. by C. Hediger. Turnhout, Brepols, 2007, p. 62; E. Bozóky, “Saint Louis, ordon-
nateur et acteur des rituels autour des reliques de la passion”, Ibid., p. 22. J. Pysiak, The King and 
the Crown of Thorns…, op. cit., p. 410: “this date is made plausible by the feast of the Triumph of the 
Cross, known from the Parisian royal, and Sainte-Chapelle breviaries from the 13th-15th century 
and from 1778”.

83. A. Frolow, La relique de la Vraie Croix…, op. cit., p. 428. C. Billot, “Le message spirituel et 
politique…”, relying on Frolow, at p. 120. J. Durand, “La translation des reliques…”, art. cit., p. 40, 41 
n. 19. C. Billot, “Des Reliques de la Passion dans le royaume de France…”, art. cit., p. 240. F. Moren-
zoni and A. Charansonnet, “Prêcher sur les reliques de la Passion…”, art. cit., p. 62.
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he meant Gerard of Saint-Quentin’s text which he had discussed a page earlier.84 
Although Frolow was not actually making a claim about the date that the transla-
tion itself occurred, the August 3 date became then associated both with the day of 
delivery and the Relics feast itself. Yet this was a misreading of Gerard’s text, where 
the medieval chronicler wrote, at the very end, that “on the advice and assent of the 
diocesan of the bishops, the said king decided and decreed, each succeeding year 
the third ides of August [August 11] be solemnly observed by the people of Paris”.85 
Frolow seems to have misread “III idus augusti” as “III augusti”, taking August 3 
for August 11, the day on which the Crown of Thorns feast day was settled. That 
Gerard ended with the date that Louis established the feast of the Crown (with 
which he started) and not the feast of the Reception of Relics (which he had just 
recounted in detail) is oblique. It may suggest an earlier layer of the text in which 
Gerard wrote about only the Crown transfer, adding later the account of the two 
later relic transfers. Alternatively, it may have been a reference to the one feast that 
was established for general veneration (“throughout Paris” in Gerard’s account; 
and “through the Province of Sens” in Guillaume de Chartres’ account from a 
generation later86). But either way, there is no basis anywhere for an August 3 date 
having anything to do with either the reception of the third installment of relics 
itself or of a feast subsequently in their honor. And there is also no basis for the 
claim that this date was then celebrated as the Festum crucis triumphalis.87

All this said, the date of the third translation was almost certainly September 30, 
1242. First, the feast for the Reception of Relics at the Sainte-Chapelle was set 
for September 30. Most churches that had acquired important relics celebrated a 
reception feast, and for obvious reasons it was customary to celebrate those on the 
anniversary of the day the relics were taken into possession. This alone suggests 
September 30 as the day for the reception of one of the last two transfers. Second, 
the date is confirmed by an entry in a chronicle of Saint Martial of Limoges, 
attributed sometimes and on uncertain authority to Pierre Coral, abbot of Saint 

84. A. Frolow, La relique de la Vraie Croix…, op. cit., p. 428.
85. Gerard of Saint-Quentin, Cum christianissimus francorum rex…, op. cit.; BnF nouv. acq. 

lat. 1423, fol. 174v; Charleville Bibl. mun. 275, fol. 174r, properly transcribed in both E. Miller, 
“Review of Exuviae Sacrae…”, art. cit., p. 302; N. de Wailly, “Récit du treizième siècle...”, art. cit., 
p. 415. Note that ms. nouv. acq. lat. 1423 includes an interlineal addition that the ostentation was also 
held on that day, “ipsa dies”.

86. William of Chartres (Guillaume de Chartres), “On the Life and Deeds of Louis, King 
of the Franks of Famous Memory, and on the Miracles that Declare his Sanctity”, in The Sanctity of 
Louis IX: Early Lives of Saint Louis by Geoffrey of Beaulieu and William of Chartres, transl. by L. Field, 
ed. by M. C. Gaposchkin and S. Field. Ithaca, Cornell University Press, 2014, p. 133.

87. Or, the “Croix de Victoire”. C. Billot, “Le message spirituel et politique…”, art. cit., p. 120, 126, 
which cites P. E. D. Riant, Exuviae sacrae…, op. cit., vol. 2, p. 65-67, and A. Frolow, La relique de 
la Vraie Croix…, op. cit., p. 427-430; E. Bozóky, “Saint Louis, ordonnateur et acteur...”, art. cit., p. 22, 
whose citation is confusing, but who appears to be relying on Guillaume de Chartres’ account, who 
mentions a third feast, but not what it was for or when it was held; D. L. Sadler, Reading the Reverse 
Façade…”, op. cit., p.  205, citing Bozoky (2006); J.  Pysiak (The King and the Crown of Thorns…, 
op. cit.) p. 381-382, relies on these authors. Du Cange includes an entry for Crux triumphalis, which 
refers to the relic, not the feast itself. See C. Du Fresne Du Cange, Glossarium ad scriptores mediae 
et infimae latinitatis, 7 vols. Basel, Impensis Thurnisii Joh. Rudolphi filii, 1762, “crux”.

VexillaRegis.indb   33 25/08/2021   10:18:11



vexilla regis glorie 34

Martial from 1247-1276, which reads: “in that same year [1242], that same king 
Louis received relics, which he bought from the Emperor of Constantinople at great 
expense: the Lord’s cross, the sponge, the lance, the crown, and many other relics, 
which 24 archbishops and bishops, on the feast of Saint Michael [September 29], 
along with many other prelates, had assembled [collocaverunt] in a procession 
with great honor at the royal chapel [capella regis]”.88 This statement survives in 
an account of ca. 1400 which gathers materials assembled during Coral’s tenure, 
and thus within a generation of the events themselves.89 The dates are slightly off, 
since the feast of Saint Michael is on September 29, not September 30, but events 
like this were often dated as the date following (crastino) another feast date as, 
when around 1275, Guillaume de Chartres spoke of the relics feast day celebrated 
at the Sainte-Chapelle as occurring “on the day after the Feasts of Saint Michael 
the Archangel.”90 The Saint Martial chronicler here, as did many others, conflated 
the series of relic arrivals. The Crown arrived in August 1239. Cross fragments 
occurred in both the second and third installment, but, according to Gerard of 
Saint-Quentin, the sponge and the lance were both part of the third installment. 

This still leaves the question of the year. A date of September 30, 1241 is impossi-
ble, since the relics were still in Constantinople as of October 1241, when Baldwin 
wrote to the Abbess of Percheio, inviting her to keep, if she wished, possession of a 
nail and two belts, which, in any event, were not ultimately included in the trans-
fer to Paris.91 Third, our earliest documentary evidence of the Reception feast is 
Innocent IV’s indulgence from June 3, 1244,92 leaving September 30 1242 or (less 
likely) 1243 as the date on which the third installment or relics was received in 
Paris. The Saint Martial chronicle apparently gives 1242 as the year,93 and Jacques 
of Dinan does so explicitly: “In the year of the Incarnation of the Lord numbered 
M.CC.XLII, iron of the aforesaid lance, with the sponge and many other relics 
were brought to Paris.”94 

88. RHF 21, p. 765. P. E. D. Riant, Exuviae sacrae…, op. cit., vol. 2, p. 244-245. If the chronicle is 
by Pierre Coral, this dates the material to before 1276, the date of his death. A. Lewis, The Chronicle 
and Historical Notes of Bernard Itier, Oxford Medieval Texts. Oxford, Oxford University Press, 2012, 
p. lxiv-lxvi.

89. Ibid., p. lxiv.
90. William of Chartres (Guillaume de Chartres), “On the Life and Deeds of Louis…”, art. 

cit., p. 133. On the dating of Guillaume of Chartres’ writing, see M. C. Gaposchkin and S. Field 
(eds.), The Sanctity of Louis IX…, op. cit., p. 34-35.

91. E. Cuozzo and B. Martin-Hisard, “Un acte de Baudouin II…”, art. cit., p. 211-223.
92. M. Cohen, The Sainte-Chapelle…, op. cit., p. 211.
93. RHF 21, p. 765. The date of 1242 is determined as follows. The last time the author identified a 

year by number it was 1240, followed then by “anno vero sequeni” (= 1241). Then he lists two “eodem 
anno” events that follow, before giving the year 1243, which means that the author has forgotten at 
one point to advance the calendar. But the event of Louis’ reception of the relics is placed between 
other events that we can securely date to 1242, including Hugh of Lusignan’s refusal to pledge an 
oath to Alphonse of Poitiers (1242), the standoff at Taillebourg and Henry  III’s stay in Bordeaux 
(July-September 1242), and the murder of the inquisitors in the County of Toulouse (May 28, 1242).

94. RHF 23, p.  141. “Anno M.CC.XLII ab incarnatione domini numerando, Parisius allatum est 
ferrum Lanceae praedictum cum sponngia et multis aliis reliquiis”.
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One way or another, the late September date follows nicely upon a series of local 
translation feasts; the feast of the Reception of the fragment of the True Cross to 
Notre-Dame, which was celebrated on the first Sunday in August, then the Feast 
of the Crown of Thorns and its Octave running from August 8 through August 15, 
the Feast of the Exaltation of the Cross and its Octave running from September 14 
through September 21, and then the Feast of the Reception of the Relics, running 
from September 30 to October 7. Four feasts within two months that celebrated 
the transfer of relics from, as the liturgy said, the east to the west – to Paris, which 
Gerard called the altera Ierusalem. It made for a late-summer series of Parisian, 
and in particular Sainte-Chapelle feasts, rolling out at the royal chapel, celebrating 
the chapel as a center of relics sent to France as a special gift by Christ himself. 
Further, unlike the Crown feast, the September 30 relics feast was adopted only 
at the Sainte-Chapelle, and perhaps by some members of the curia regis. It was 
recorded in the calendars of other Paris area churches, but the full office and mass 
seem to have been celebrated only at court or by clerics associated with members 
of the court in other chapels or while traveling. These are the two feast days whose 
liturgies this volume edits and presents. 

The third new feast was the Feast of the Dedication of the Church, celebrated on 
the anniversary of the chapel’s consecration on April 26, 1248. The fact of this feast 
(but not its date) was anticipated even before its consecration, since Innocent IV 
provided indulgences for visits to the chapel in its anticipation as early as 1246. It 
was typical for an institution to commemorate its dedication, and the liturgy for 
this service, the Dedicatio ecclesie, was long established. With the exception of the 
famous Sainte-Chapelle Proser,95 which includes four sequences for the April 26 
anniversary (none of which were newly composed at this stage), the manuscripts 
themselves do not contain evidence of any extraordinary liturgical material or 
practices. 

Finally, the Sainte-Chapelle turned the Feast of the Exaltation of the Cross 
into one of its local relics feasts. The second parcel of relics, which included two 
fragments of the True Cross including one of the most renowned of Christendom, 
had been received on the feast of the Exaltation. The cross relic was clearly the 
centerpiece of the collection of transferred relics. (Actually, the second installment 
contained two pieces of the cross, one in the shape of the cross and one big block 
of wood; and the third installment contained a small fragment known as the “cross 
of victory” because Byzantine Emperors carried it into battle; but most chroni-
clers either prioritized the first fragment, or conflated all of them.) It has already 
been noted that in 1246 Innocent  IV granted the same indulgences to pilgrims 
who visited the chapel during the Exaltation Feast as the Feasts of the Dedication 
of the Chapel, the Feast of the Crown of Thorns (August  11), and the Feast of 
the Reception of Relics (September 30).96 The liturgy for the Exaltation followed 

95.  Bari Biblioteca San Nicola  5, fol.  213v, 215r, 216v, 218r. R.  Hesbert, Le Prosaire de la 
Sainte-Chapelle: Manuscrits du chapitre de Saint-Nicolas de Bari (vers 1250), Monumenta musicae 
sacrae. Macon, Protat frères, 1952, p. 122, 125, 128, 131. 

96. M. Cohen, The Sainte-Chapelle…, op. cit., p. 220.
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Paris use, and, as at Notre-Dame, used the standard readings for the office of the 
Exaltation,97 although in time the Sainte-Chapelle would develop an expanded rite 
for the Octave that distinguished it from Paris use and made it into, for all intents 
and purposes, a Sainte-Chapelle feast. Later evidence indicates that the Sainte-
Chapelle incorporated an octave celebration of the Exaltation as the commemora-
tion of its reception of these True Cross fragments, which included extra readings 
for the feast.98 We have no idea when this practice was initially established, but it 
was in place by the first part of the 14th century.

As already noted, these four feasts were the focus of the elaborated Sainte-Chapelle 
liturgy from the very start. This is made evident from changes made to the so-called 
“First Evangeliary of the Sainte-Chapelle.” BnF Latin 8892 was a standard, if short, 
Parisian gospel book, probably in the possession of the Chapelle Saint-Nicolas. 
The evangeliary was, with the additions of four new folios (fols. 29-32), adapted 
for the Sainte-Chapelle by adding the illuminations and gospel readings for the 
masses of the Crown of Thorns, the Dedication of the Church, the Reception of 
Relics, All Saints (probably), and the Exaltation of the Cross.99 

Celebration of the feasts

Until Louis’ own canonization in 1297 and the translation of the relic of his head 
to the Sainte-Chapelle in 1306, after which the proper cursus was expanded to 
venerate the royal saint, these four feasts were the focus of the chapel’s special 
commemoration.100 At some point, Louis arranged to have external chaplains from 
his favored mendicant orders come in for celebration. In 1302-1303, in discussing 
Louis’ acquisition of the relics and the building of the Sainte-Chapelle, drawing on 
testimony given and notes taken in 1282, Louis’ biographer Guillaume de Saint-
Pathus wrote the following:

For these relics [Louis] had built the chapel in Paris, for which he spent more than 
forty thousand livres tournois... And he also ordered for this said chapel that canons 
and other clerics would always conduct in this chapel the service of Our Lord [i. e. the 
mass] in front of these holy relics... And to sovereignly honor these relics, the blessed 
king established in this chapel three feasts each year. On the first feast, he had preside 

97. BnF Lat. 13238, fol. 327r: “Tempore illo postquam constantino augusto contra maxentium tyran-
num”. Contents compared to BnF Lat. 1026, starting at fol. 289, which is a breviary of the Pierre de 
Pacy, dean of Notre Dame of Paris.

98. BnF Lat. 13238, fol. 326r. V. Leroquais, Les bréviaires manuscrits de bibliothèques publiques de 
France, 5 vols. Paris, Macon, Protat frères, 1932-1934, vol. 3, p. 245; M. C. Gaposchkin, “Louis IX, 
Heraclius, and the True Cross…”, art. cit. 

99. BnF Lat. 8892, fols. 29-32. On the adaption of this Evangeliary for use at the Sainte-Chapelle, 
see: R. Branner, “Le premier évangéliaire de la Ste.-Chapelle”, in Revue de l’art, 3 (1969), p. 37-48. 
The folios in question, 29r-30v, are not rubricated, but the text found on 30r, Nunc iudicium est mundi 
(John 12:31-36), is replicated in Harley 2891, fol. 287r.

100.  E.  A.  R.  Brown, “Philippe le Bel and the Remains of Saint Louis”, in Gazette des Beaux-
Arts, 97 (1980), p. 175-182; Brown, Elizabeth A.R. “Philippe le Bel et les restes de Louis IX: nouvel 
examen des sources.” Bibliothèque de l’École des chartes. 175 (2020). M. C. Gaposchkin, The Making 
of Saint Louis…, op. cit., p. 100-124, 198-206.
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the convent of Friars Preachers of Paris; for the second the convent of Friars Minor; and 
for the third, he had preside one from among the other of the orders of the aforemen-
tioned religious or other orders that are in Paris; and many friars lived in a house quite 
close to the king’s palace and right next to the Sainte-Chapelle so as to be able to attend 
Matins at the request of the blessed king.101

At some point between 1248 and Louis’ death in 1270, arrangements were made 
to have Dominicans and Franciscans come in to celebrate the feasts central to the 
Sainte-Chapelle’s identity. Later ordinals and a breviary confirm that at the Sainte-
Chapelle the Dominicans celebrated the August  11 feast and Franciscans the 
September 30 feast.102 There was some elegance to this arrangement, since it had 
been two Dominicans who had brought back the Crown of Thorns in August 11, 
1239, and two Franciscans who had brought back the relics on September  30, 
1242. Guillaume de Saint-Pathus was ambiguous about “the third feast” both in its 
identity and its staffing. Sauveur-Jérôme Morand thought the third feast was the 
Exaltation of the Cross.103 But that was a long established feast, and if Guillaume 
de Saint-Pathus was being precise in his use of language here, he was probably 
referring to the feast of the Dedication on April 26 which was, properly speaking, 
a new feast. Later evidence suggests that the honor shifted among different abbots 
or bishops, which, if dating back to Louis’ organization, would explain Guillaume 
de Saint-Pathus’ vagueness on the point.104 Alternatively, although somewhat 
less likely, Guillaume may have instead been referring to an Octave added to the 
feast of the Exaltation of the Cross which, by 1246, included veneration of the 
new True Cross relic. A 14th century document and the 15th century liturgical 

101. Guillaume of Saint-Pathus, Vie de Saint Louis, ed. by H. F. Delaborde, Collection de 
textes pour servir à l’étude et à l’enseignement de l’histoire, 27. Paris, A. Picard, 1899, p. 41-42. “Pour 
les queles reliques il fist fere la Chapele a Paris, en la quele l’en dit que il despendi bien xl mile livres de 
tournois et plus... Et ordena avecques ce en la dite chapele chanoine et autres clers pour fere a touzjors 
mes en la dite chapele le service Nostre Seigneur devant les saintes reliques desus dites... Et pour soverai-
nement ennorer les dites reliques, li benoiez roi establi en la dites chapele trois sollempnitez chascun 
an. En la premiere sollennité il festoit estre le couvent des Freres preecheeurs de Paris, en la seconde le 
counvent des Freres meneurs, et en la tierce, il fesoit ester des uns et des autres ordres des devant diz 
religieus et des autres ordres [ausi] qui sont a Paris, grant plenté des freres qui gisoient en un meson delez 
le palès le Roi et après cele meemes chapele delez le, pour ce que il fussent [lors] a matines a la requeste 
du benoient roi”.

102. Paris Arsenal 114, fol. 157v (for August 11), 178v (for September 30); Paris BnF Lat. 13238, 
fol. 259r (for August 11), 351v (for September 30).

103. S. J. Morand, Histoire de la Sainte-Chapelle…, op. cit., p. 41.
104.  If the third feast was the feast of the Dedication of the Chapel, then the testimony of the 

Sainte-Chapelle historian and canon Gilles Dongois on this point is relevant. Citing (now lost) 
records from the Compte de la Chevecerie for the year 1439, he says that on the Dedication of the 
Chapel, the office was celebrated by the Abbot of Saint-Magloire. He then adds: “Cela sit fit confor-
memeur a lusage depuis longtems observé dans la Ste Chapelle selon lequel aux grandes festes de l’année 
l’office etoit fais par un Eveque, ou un Abbé boni in Pontificalibus, au quel on donnois a dîner apres 
la Messe. C’est pour cette raison que dan l’ancient ordinaire de la Ste Chapelle i lest marqué aux festes 
annuelles que D Praesul vel Thesaurarius aut Canonicus doit chanter la Messe. Cela s’est ainsy pratiqué 
fort longtems, et s’est fait encore de nos jours par les Eveques de Valence et d’Orleans. De la viens la 
Coutume que dans la Chapelle du Roy, c’est ordinairement un Eveque qui y fait l’office”. See Paris Arch. 
Nat. LL 631, p. 310-311. The abbot of Saint-Magloire officiated again in 1447 (see Ibid., p. 312).
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evidence indicate that the Feast of the Exaltation was celebrated by the Mathurins 
(Trinitarians) and the Val-des-Écoliers, a practice thought to have been established 
by Louis himself.105 The rubric in the 15th-century breviary even says that the 
office was done in the chapel by the brothers of Saint Mathurin (the Trinitarians) 
and of Val-des-Écoliers.106 But the practice probably does date to the 13th century, 
since there is strong evidence of both Louis’ and Blanche’s relationship to these two 
orders, new to Paris when Louis was building the cult at the royal palace, and both 
had the interest of the king and the support of the crown.107 The simple point here 
is that these four feasts – Crown, Relics, Dedication, Exaltation of the Cross – were 
the special feasts of the Sainte-Chapelle, designed to celebrate, and render focus, 
on the chapel and the relics which made it sacred.

And for two of these, a special set of liturgies were confected for celebration in 
the royal chapel. These two liturgies – one for the Crown of Thorns, and one for the 
Reception of Relics – constitute the basis of this study.

105. S. J. Morand, Histoire de la Sainte-Chapelle…, op. cit., pièces justificatives, p. 124-125. The 
document is from 1344. BnF Lat. 13238, fol. 326: “In festo exaltationis sancte crucis quod habet octabas 
solemnes, Et faciunt officium in sacra capella fratres sancti maturini & sancte katherine valli scolarium 
Parisis”. See further C. Guyon, Les écoliers du Christ – l’ordre canonial du Val des Écoliers, 1201-1539. 
Saint-Étienne, Publications de l’Université de Saint-Étienne, p. 214 n. 48, citing Arch. nat. S 1013 A, 
an inventory of revenues from Sainte Catherine, that credits the establishment of this practice to an 
ordonnance of Saint Louis.

106. Sainte-Catherine du Val-des Écoliers was a priory, which was reformed unto the Victorines 
by Bishop Guillaume d’Auvergne during Louis’ reign. On Sainte-Catherine, see: Ibid., p. 199-304. See 
R. Cazelles, Nouvelle histoire de Paris…, op. cit., p. 54.

107. The Trinitarians had established themselves in Paris in 1209. R. Grimaldi-Hierholtz, L’ordre 
des Trinitaires, Paris, Fayard, 1994, p. 20-22. S. Moreau-Rendu, Les captifs libérés – les Trinitaires et 
Saint-Mathurin de Paris. Paris, Nouvelles éditions latines, 1974, p. 49-50. The Parisian arm of the 
Val-des-Écoliers, itself founded in 1201, was installed in Paris by Louis and Blanche; see: C. Guyon, 
Les écoliers du Christ…, op. cit., p. 203, 213-225. Louis himself gave the Mathurins convent a reliquary 
in the form of a crown which encased both a thorn from the Crown and a fragment from the cross; 
see: A. Frolow, La relique de la Vraie Croix…, op. cit., p. 437, n° 556.
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