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Philip the Fair, the Dominicans, and
the liturgical Office for Louis IX:
new perspectives on Ludovicus

Decus Regnantium
M. CECILIA GAPOSCHKIN*

A B S T R A C T. This article traces the early reception of Ludovicus Decus Regnantium, the most
common Proper Office for Saint Louis, King of France, canonized in 1297. It is generally considered a
Dominican Office thought to have been produced on commission by the Dominican, Arnaud DuPrat,
after his Order instituted Louis’ feast day. A number of factors confuse this attribution, including the
existence of an earlier, rare Office for Louis, Nunc Laudare. A close examination of the extant evidence
for the attribution and early reception of the Office leads to the conclusion that the Office was not
celebrated by most, or even many, of the Dominican convents in France. It can thus be better
understood in its Parisian and royal milieu within the context of the close relationship between the royal
court of Philip the Fair (r. 1285–1314) and the Dominican convent of the Rue St-Jacques in Paris.

The canonization of Louis IX in 1297 occasioned the composition of five different
liturgical Offices to celebrate his feast day, 25 August, or the feast of the translation of
his relics in May.1 The best-known and most widely used Office, Ludovicus Decus
Regnantium, has long been associated with the Dominicans and has been generally
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This article has gone through a number of substantial revisions, largely in response to the reasoned and
generous suggestions of Geoffrey Koziol, Elizabeth A. R. Brown, Charles Wood, Edward Roesner,
Barbara Haggh and Andrew Hughes. Thanks also to William Summers for help with medieval modes.

1 The following abbreviations are used in the notes. AH=Clemens Blume and Guido Maria Dreves, eds.,
Analecta hymnica medii aevi, 55 vols. (Leipzig, 1886; reprint, 1961). Bréviaires=Victor Leroquais, Les
bréviaires manuscrits de bibliothèques publiques de France, 5 vols. (Paris, 1934). LMLO=Andrew Hughes,
Late Medieval Liturgical Offices: Texts, Subsidia Mediaevali 23 (Toronto, 1994). MOPH=Monumenta
Ordinis Fratrum Praedicatorum Historica, 25 vols., vol. 1 (Rome, 1896-). RHF=Martin Bouquet, ed., Recueil
des historiens des Gaules et de la France, 24 vols. (Paris, 1738; reprint, 1967).

For the citations of manuscripts, the following have been implemented: BNF=Paris, Bibliothèque
Nationale de France. BM=Bibliothèque Municipale; Maz=Paris, Bibliothèque de la Mazarine; Arsenal=
Paris, Bibliothèque de l’Arsenal; BL=London, British Library.

The following abbreviations are used to refer to elements of the Office:
V=1 Vespers, M=Matins, L=Lauds, A=Antiphon, O=Octave, R=Responsory, V=Verse, L=Lection.

The first letter stands for the service (1 Vespers, Matins, Lauds) and the second for the genre (antiphon,
responsory, verse, lection). Thus, VA2 stands for the second antiphon for first Vespers, MR3 stands for the
third response for Matins, ML3 stands for the third lection for Matins, LA1=the first antiphon for Lauds.

In the notes I abbreviate the five Offices by the initials of their incipit. Thus, Ludovicus Decus
Regnantium=LDR; Nunc Laudare=NL; Lauda Celestis=LC; Francorum Rex=FR; and Exultemus Omnes=EO.



attributed to a Dominican lector named Arnaud DuPrat. There is reason, however, to
link it more closely to the court of Louis’ grandson, Philip the Fair (r. 1285–1314), than
previously recognized, in part because the themes of royalty and kingship that it lauds
were wholly consonant with the ideology of sacral kingship being emphasized at the
court.2 This article discusses the evidence for the early history of Ludovicus Decus.
Although the manuscript and documentary evidence is by itself not fully conclusive,
the various scenarios possible within the limits of the evidence indicate a far closer
relationship between the Office and Philip’s court than has been previously
entertained. This article sorts through the evidence for the early reception of the
Office. Its principal aim is to recontextualize the Office, placing it firmly within the
local orbit of the royal court and the close ties the court and its chapel shared with
the Dominicans of the Rue St-Jacques in Paris. In this sense, Ludovicus Decus, and its
wide dissemination in France, constitutes important evidence of Philip’s promotion
of an ideology of sacral royalty that was justified after 1297 with the example of
Saint Louis.3

Louis IX was canonized on 11 August 1297 by Pope Boniface VIII. In the canoniz-
ation bull, Boniface enjoined that a feast should be celebrated on the day of Louis’
death throughout the Church.4 Soon thereafter, a number of religious orders
prescribed the inclusion of Saint Louis in their Sanctorale.5 Liturgical books of the

2 I treat the ideological elements of LDR in ‘Ludovicus Decus Regnantium: The Liturgical Office for Saint
Louis and the Ideological Program of Philip the Fair’, Majestas, 10 (2003), 27–90. The literature on
Capetian ideology is large, though the classic studies are: Ernst H. Kantorowicz, The King’s Two Bodies: A
Study in Mediaeval Political Theology (Princeton, 1957); Kantorowicz, Laudes Regiae: A Study in Liturgical
Acclamations and Mediaeval Ruler Worship, ed. G. H. Guttridge, R. J. Kerner, and F. L. Paxson, University
of California Publications in History (Berkeley and Los Angeles, 1946); Joseph Strayer, ‘France: The Holy
Land, the Chosen People, and the Most Christian King’, in Action and Conviction in Early Modern Europe:
Essays in Memory of E. H. Harbison, ed. Theodore K. Rabb and Jerrold E. Seigel (Princeton, 1969; reprinted
in his Medieval Statecraft and the Perspectives of History), 300–15; Andrew W. Lewis, Royal Succession in
Capetian France: Studies on Familial Order and the State, Harvard Historical Studies 100 (Cambridge, MA,
1981), 133–49. The importance of Louis’ reign in the development and articulation of these ideals was
critical; see the recent publications of Alyce Jordan, who treats specifically the iconographic cycle at the
Ste-Chapelle: Jordan, Visualizing Kingship in the Windows of the Ste-Chapelle, International Center of
Medieval Art Monograph Series (Turnhout and London, 2002); eadem, ‘Stained Glass and the Liturgy:
Performing Sacral Kingship in Capetian France’, in Objects, Images, and the Word: Art in the Service of the
Liturgy, ed. Colum Hourihane (Princeton, 2003) 274–97. For Philip specifically, see works by Strayer (as
above), and Elizabeth A. R. Brown, ‘Persona et Gesta: The Images and Deeds of the Thirteenth-Century
Capetians. The Case of Philip the Fair’, Viator, 19 (1988) 219–46.

3 On the importance of Saint Louis to Philip’s ideology, see Elizabeth A. R. Brown, ‘Philippe le Bel and the
Remains of Saint Louis’, Gazette des Beaux-Arts, 97 (1980), 175–82; eadem, ‘The Prince is the Father of the
King: The Character and Childhood of Philip the Fair of France’, Mediaeval Studies, 49 (1987), 282–334;
eadem, ‘La notion de la légitimité et la prophétie à la cour de Philippe Auguste’, in La France de Philippe
Auguste: le temps de mutations. Actes du Colloque international organisé par le C.N.R.S. (Paris, 29 septembre–
4 octobre 1980), ed. Robert-Henri Bautier (Paris, 1982), 77–112. Elizabeth M. Hallam, ‘Philip the Fair and
the Cult of Saint Louis’, Studies in Church History, 18 (1982) 201–14.

4 RHF, 23: 159.
5 The Franciscans adopted the feast at their general chapter of 1299, held at Lyon. For the Franciscan statute,

see Stephen Joseph Peter Van Dijk, Sources of the Modern Roman Liturgy: The Ordinals by Haymo of Faversham
and Related Documents (1243–1307), Studia et documenta Franciscana 1–2 (Leiden, 1963), 2: 449: ‘item fiat
festum sancti Ludovici in crastino sancti Bartholomei apostoli’. Prior to Louis’ canonization the Franciscans
had been celebrating his obit; see Van Dijk, Sources of the Modern Roman Liturgy, 1:213 and 214, n. 2.
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period evidence the institution of Louis’ feast day, often by adding his name to
the calendar or including marginal notations within the manuscript. Breviaries
frequently furnished only the collect, and the celebrants were directed to the common
of confessors. But in a number of instances a Proper Office was employed. Five Proper
liturgical Offices were written in the years following Louis’ canonization.6 They were:

1. Ludovicus Decus Regnantium
2. Nunc Laudare
3. Lauda Celestis
4. Francorum Rex
5. Exultemus Omnes

Ludovicus Decus Regnantium is the most important of these and constitutes the
principal subject of this article.7 It suffices here to say that this was the Office that
was used at the Ste-Chapelle and most Paris-area secular houses,8 as well as

The general chapter of the Cistercian Order in 1298 decreed a feast of two Masses and twelve lections
to be established throughout the entire order, while the following year it added that a Proper Office
(propria ipse historia) be sung throughout the order. For the Cistercians, see P. Albanus Heysse, ‘Antiq-
uissimum officium liturgicum S. Ludovici regis’, Archivum Franciscanum Historicum, 10 (1917), 559–75.
Heysse cites Edmond Martène and Ursin Durand, Thesaurus novus anecdotorum (Paris, 1717), 4: col. 1495.
On the Cistercians, see also Acta Sanctorum (Antwerp, 1643), Aug (V), 532. Note Troyes BM 2066, a
fourteenth-century Cistercian diurnal, in the August calendar (fol. 9r) where Ludovici xii lectionesii missa
is added in a later hand. In general, however, Cistercian volumes included only a Proper collect and
lections; see n. 17 below. The Dominican Order established ‘a simple feast on the Octave kalends of
September’ for Louis in 1298, and ordered in 1301 that Louis’ feast be listed as a simplex feast, on which,
see n. 31 below. The Carmelites recognized Louis’ feast only in 1306; Bréviaires, 1:cvi. No known statues of
the Carthusian general chapters institutes Louis’ day; Bréviaires, 1: ciii, 25. According to Leroquais at least
two Carthusian breviaries included material for 25 August: Charleville BM 98 and Charleville BM 154.

6 Little has been written of these Offices. See Robert Folz, ‘La sainteté de Louis IX d’après les textes
liturgiques de sa fête’, Revue d’Histoire de l’Église de France, 57 (1971) 31–45. The chant texts for all five
Offices are available in AH, 13:185–98, nos. 71–5, and the hymns are found in AH, 11: 177–82, nos. 317–33.
The Office texts can also be found in LMLO’s electronic database (LV21–LV27), available now also on the
web at http://www.let.uu.nl/ogc/cantus/HTML/CANTUS–index.htm.

7 LMLO LV21. AH, 13:185–8, no. 71, and 11:177–8, nos. 317–9. See Heysse, ‘Antiquissimum officium’ and
Marcy Epstein, ‘Ludovicus Decus Regnantium: Perspectives on the Rhymed Office’, Speculum, 53 (1978)
283–334.

8 Below are listed volumes I have looked at either directly or by microfilm or microform. Indications for
most of these manuscripts can generally be found in Bréviaires, the catalogue compiled by Leroquais. LDR
is found in a series of breviaries from Paris-area churches: BNF lat. 13238, fols. 290v–300v (fifteenth-
century breviary from the Ste-Chapelle, with Octave), BNF lat. 911 (an early fourteenth-century libellus,
with Octave, ceded to the College of Navarre by 1381, on which see discussion below), Arsenal 582, fols.
582–589v (fifteenth-century breviary of Gerard de Montaigu, previously secretary to Charles V and then
bishop of Paris), Maz 344, fols. 242r–244r (fourteenth century, from Saint-Magloire), Arsenal 133, fols.
433ra–435vb (fifteenth century, from St-Magloire), BNF lat. 10485, fols. 429ra–432r (Paris usage,
fourteenth century, with Octave), BNF lat. 745, fols. 365v–372v (Paris usage, after 1366; with Octave),
BNF lat. 1023, fols. 560ra–563ra (c. 1300, the so-called ‘Breviary of Philip the Fair’ – added at end of
volume), BNF lat. 1026, fols. 251va–260ra (Paris usage, fourteenth century, with Octave), BNF lat. 1028,
fols. 328–341 (Sens usage, adapted for Paris, c. 1300 Office added), Chateauroux BM 2, fols. 197va–304ra
(fifteenth century, Paris usage, with Octave). LDR is also found in breviaries from the churches of Arras
(BNF n. a. lat. 622, fols. 301v–305v, fourteenth century), Auxerre (BNF lat. 1029, fols. 429v–434r,
fourteenth century), the Collegiale of Saint-Sepulchre at Caen (Arsenal 279, fols. 580v–585r, fifteenth
century), Coutances (Arsenal 276, fols. 374v–377v, fifteenth century), Evreux (BNF n. a. lat. 388, fols.
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Dominican houses in the Paris region. In addition to the many breviaries into which
it was copied, the Office is preserved in BNF, lat. 911, an early fourteenth-century
service book devoted exclusively to the liturgical material for Louis’ feast days,
which may indeed be the earliest surviving copy of the Office. I will argue below that
this volume was made for and used at the Ste-Chapelle. Ludovicus Decus was
the most common of the Proper Offices, and its usage survived in Paris into the
seventeenth century.9 The hagiographical lections associated with it constituted a
short vita whose incipit is Beatus Ludovicus quondam Rex Francorum (hereafter
BLQRF).10 Internal evidence suggests that Ludovicus Decus was composed to
be accompanied by BLQRF.11 Ludovicus Decus, however, was not the first
Office composed, and it shares a number of texts with both Lauda Celestis and Nunc
Laudare.12

Nunc Laudare was written shortly after Louis’ canonization for the nuns of St-Louis-
de-Poissy, the Dominican convent that Philip the Fair founded in 1297, the year of
Louis’ canonization.13 Joan Naughton has demonstrated that in the immediate wake
of the canonization Philip commissioned Dominican friars from the Parisian convent
of St-Jacques to copy those liturgical volumes in which it is preserved for the nuns.14

The Office survives in only three manuscripts and was soon replaced at Poissy by the

310r–313r, fourteenth century), Langres (Lyon BM 524, fols. 323r–329v, thirteenth and fourteenth
century, the beginning is missing and Louis’ Office appears in a later hand), Limoges (Maz. 354, fol.
2v, fourteenth century; a fragment of the Office only), Rouen (Paris Ste-Geneviève 2626, fols. 328r–
343v, Office added in last quarter of the fourteenth century, with Octave, belonging to a collegiale
church), Sainte-Vanne (Verdun 114, fols. 153v–158v, fourteenth century, though the LDR is written in
a later hand), Tours (BNF lat. 1032, fols. 395v–398v, fifteenth century), and Troyes (Troyes BM 1780,
fols. 313ra–316vb, fourteenth century). According to the AH, 13:188, with the advent of printing it
appeared in breviaries printed in 1499, 1514 (Fontevrault), 1518 (St-Omer), 1526 (Lisieux), and 1546
(Meaux). I have verified the latter: Breviarium secundum vsum insignis ecclesie Meldensis Novissime
correctum & emendatum: omnibusque viris ecclesiasticis eiusdem dioceiis observari iniunctum (Paris, 1546).

9 In 1640 a new Office was included in the Breviary of François de Gondi. Breviarium Parisiense: Ad
Formam Sacrosancti Concilii Tridentini Restitutum. Illustrissimi et Reverendissimi In Christo Patris D.D.
Ioannis Francisci de Gondy, Parisiensis Archiepiscopi auctoritate, ac eiusdem Ecclesia Capituli consensu
editum. (Paris, 1640), 1048–1053, (Mazarine call number 1170E). The 1640 liturgy owes much to LDR;
see Félix Lajard, ‘Arnaud du Pré (Arnaldus de Prato)’, in Histoire Littéraire de la France (Paris, 1898),
25:240–4. Some changes were made to LDR in the printed edition of the breviary in 1580, for which
see AASS. August V, 533–4.

10 In addition to the editions of LDR by Heysse and Epstein, these are printed in RHF, 23:160–7.
11 Gaposchkin, ‘Ludovicus Decus Regnantium’, 66–75.
12 See nn. 16 and 18 below.
13 LMLO LV24. AH, 13: 194–7, no. 74; for hymns, AH, 11:178–9, nos. 320–2. On Poissy, see Alain

Erlande-Brandenburg, ‘La Priorale Saint-Louis-de-Poissy’, Bulletin Monumental, 129 (1971), 85–112;
idem, ‘Art et politique sous Philippe le Bel. La priorale Saint-Louis-de-Poissy’, Comptes rendus de
l’Académie des Inscriptions et Belles Lettres (1987), 507–18.

14 Joan M. Naughton, ‘Manuscripts from the Dominican Monastery of Saint-Louis-de-Poissy’, Ph.D. diss.,
University of Melbourne (1995), ch. 2. I extend my thanks to Dr Naughton for furnishing me a copy of
her unpublished dissertation. Some of her findings are published in Naughton, ‘Books for a Dominican
Nuns’ Choir: Illustrated Liturgical Manuscripts at Saint-Louis-de-Poissy, c. 1330–1350’, in The Art of the
Book: Its Place in Medieval Worship, ed. Margaret M. Manion and Bernard J. Muir (Exeter, 1998), 67–110.
See also Naughton, ‘Friars and their Books at Saint-Louis-de-Poissy, a Dominican Foundation for Nuns’,
Scriptorium, 52, no. 1 (1998), 83–102; eadem, ‘The Poissy Antiphonary in its Royal Monastic Milieu
(Melbourne, State Library of Victoria, 096 1/R66A)’, La Trobe Library Journal, 13 (1993), 40–6.
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more popular Ludovicus Decus Regnantium.15 These two Offices were closely related in
composition, shared a number of texts, and were paired with the same hymns.16 None
of the extant liturgical volumes includes lections, and it is thus uncertain what was
used for readings at Matins.

Lauda Celestis was the liturgical Office used at St-Denis (where Louis IX was buried)
and St-Germain-des-Prés, both Benedictine monasteries in the Paris region with close
ties to the crown.17 Lauda Celestis was probably written at St-Denis shortly after 1297,
and it too shared a number of texts with Ludovicus Decus, although internal thematic
evidence indicates that it predated Ludovicus Decus Regnantium.18 It employed a
monastic cursus, with twelve responsories and lections in Matins as opposed to the
nine of the secular cursus. The lections in the extant volumes are drawn from BLQRF.
It was fairly rare.

Francorum Rex was the Office for Louis IX written by the Franciscan friars of Paris.19

Unlike the others, which are interrelated and share chant texts and hagiographical

15 See discussion below, 51–2 and n. 108.
16 The invitatory is the same except the words ‘nova sollemnia’ in NL have been changed to ‘leta sollemnia’

in LDR, since the liturgy was no longer ‘new’. I extend my thanks to Elizabeth A. R. Brown for this
observation. NL MRV1=LDR MRV1; NL MRV5=LDR MRV7; NL MRV6=MRV9; NL MRV7=LDR
MRV6; NL MRV8=LDR MRV8; NL LA1–5=LDR LA1–5.

17 LMLO LV22. AH, 13: 188–91, no. 72; for hymns see AH, 11: 178–9, nos. 320–2. LC is found in an
early fourteenth-century breviary from St-Germain-des-Prés, BNF lat. 13239, fols. 383va–387vb; The
exemplars for St-Denis include a breviary that dates to the mid-fourteenth century (Oxford, Bodleian
Canon. Liturg. 192, fols. 422rb–424ra); and a printed breviary from St-Denis of 1550 (St-Denis, Breviarium
iuxta ritum regalis Cenobii Christi martyris Ariopagite Dionysii nunc primum accuratissime Parisiis excussum
(Paris, 1550)). Copies of this rare book exist as Paris, B.N. Rés. B. 5209 and B. 5209 bis, and Maz 23831; Rès
51221. On this volume see L. Levillain, ‘L’Office divin dans l’abbaye de Saint-Denis’, Revue Mabillon, 1
(1905), 54–72. The liturgical books for the Dionysian liturgy are treated in Anne Walters Robertson, The
Service-Books of the Royal Abbey of Saint-Denis: Images of Ritual and Music in the Middle Ages (Oxford,
1991). Robertson includes a catalogue of all the relevant manuscripts and early printed books (see
pp. 402–3 and 408–9 for Dionysian volumes discussed here), and she discusses the feast for Saint Louis
at pp. 112, 250, 299, 351–5. A fourteenth-century manuscript from Clairvaux includes a slight variant of
the Office, Troyes BM 1973, fols. 224va–226vb. This is unusual because Cistercian volumes usually direct
the celebrant to the Office of St Jerome for Louis’ feast. A paraliturgical collection dating to the fifteenth
century that belonged to the Benedictine community at St-Benoît of Fleury included LC, Orléans BM 348,
fols. 15r–22r. According to the editors of the AH, LC is also included in a printed antiphonal for St-Hilaire
of Poitiers from 1642, though I have not seen this. The St-Germain volume includes four antiphons for
First Vespers, whereas the St-Denis version of the Office includes only one. On the cult of Saint Louis at
St-Denis, see Elizabeth A. R. Brown, ‘The Chapels and Cult of Saint Louis at Saint-Denis’, Mediaevalia, 10
(1984), 279–331.

18 The internal evidence is based on a single verse common to both Offices, which makes sense only within
the scheme of LC. The verse – ‘peregre iacob egressus patris ad mandatum deum vidit sic professus vite
celibatum’ [Jacob, having departed abroad at the command of his father, saw God, [and] thus professed
himself to the celibate life] – appears as LC MV12, LDR MV9 and NL MV6. This strange reference to Jacob
is only sensible, however, within the scheme provided by LC, whereby in the preceding verse [MV11]
Louis is compared to Jacob [more Iacob liberis] for his love of learning, thus making the later reference to
Jacob comprehensible. Other shared texts include LC MA10=LDR MA5; LC MA11=LDR=MA6; LC
MRV1=LDR MRV9; LC MRV7=LDR MRV5; LC MRV8=LDR MRV6=NL MRV7; Lauds Benedictus
antiphon.

19 LMLO LV23. The Office is printed in AH 13: no. 73, 192–4; for hymns see AH 11: nos. 324–6, 179–80. The
volumes that I have consulted that include Francorum Rex are BNF lat. 1288, Pierpont Morgan M75,
Pierpont Morgan M. 149, and British Library Harley 2864.
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texts, Francorum Rex is almost entirely unrelated to the other four Offices. Several
items from Francorum Rex are, however, found in the rare Octave antiphons used at
the Ste-Chapelle, suggesting a separate composition.20 The lections that Francorum
Rex adopted were drawn from a hagiographical life, Gloriossisimi Regis, which was
possibly also composed at the Franciscan house in Paris.21

Exultemus Omnes was the Office for the translation of the head of Louis.22 In 1306
Philip the Fair succeeded in having the relic of Louis’ cranium transferred from
St-Denis, where Louis was buried, to the Ste-Chapelle.23 In that year a feast was
instituted that was celebrated each May at the Ste-Chapelle, the cathedral of Notre-
Dame, and perhaps other secular houses in Paris. Because the date of the feast – the
Tuesday after Ascension24 – fell within the Easter cycle, the Office is shorter in length
than the other four, having only three instead of nine lections, and it too adopts a
number of responsories from Nunc Laudare, the failed Poissy liturgy.25

To these liturgical Offices should be added one more formulary. Some time in
the first quarter of the fourteenth century a variant Office with the incipit Sanctus
Voluntatem was produced, based on Nunc Laudare and Exultemus Omnes, that was
used in the books of hours produced for Capetian queens, including the famous
Hours of Jeanne d’Evreux (Cloisters MS 54,1.2, c. 1324) and the Hours of Jeanne de
Navarre (BNF, n. a. lat. 3145, c. 1330). The Office was exclusive and elite, thus its
audience was restricted to the female members of the royal family. It should be noted
here that it was designed for private, not communal, prayer.26

20 FR Magnificat=LDR OA2; FR Lauds Benedictus antiphon=LDR OA3; FR Magnificat 2 Vespers=LDR
OA4.

21 Gloriossisimi Regis is unpublished. Outside of its survival in Franciscan breviaries, this anonymous vita
survives in two redactions (BHL 5042 and 5047). A fourteenth-century redaction is found in Vatican lat.
Reg. 534, fols. 242v–246r. The longer, fifteenth-century redaction can be found at Vienna ÖNB 12706, fols.
225r–232v, Vienna ÖNB 12807, fols. 141r–147r, and Brussels Royal Lib 107 (anc. 1313), fols. 25–29v. On
Vienna ÖNB 12706, see ‘De codicibus hagiographicis Iohannis Gielemans canonici regularis in rubea
valle prope Bruxellas’, Analecta Bollandiana, 14 (1895), 5–88. Rebecca Baltzer discovered the use of
lections drawn from Gloriossisimi Regis in a breviary associated with the royal court, Washington, Library
of Congress, MS 15; see Baltzer, ‘A Royal French Breviary from the Reign of Saint Louis’, in The Varieties
of Musicology: Essays in Honor of Murray Lefkowitz, ed. John Daverio and John Ogasapian (Warren, Mich.,
2000), 23–5. This is atypical in that it is the only instance I know of in which lections drawn from
Gloriossisimi Regis are associated with LDR (instead of the Franciscan Office, Francorum Rex). Baltzer, at
p. 25, believes that Gloriossisimi Regis was derived from the vita written by Geoffrey of Beaulieu before
his death in 1282, though she apparently did not know about the existence of the longer vita of the
same incipit.

22 LMLO LV26. AH, 13: no. 75, 197–8; hymns vol. 11: nos. 326–8, 180–1.
23 Brown, ‘Philippe le Bel and the Remains of Saint Louis’.
24 The feast is often listed in calendars on 17 May.
25 EO MRV1=NL MRV3; EO MRV2=NL MRV4; EO MRV3=EO MRV9. Volumes generally directed the

reader to alio festo ludovici for the little hours, though some recopied the texts, as in BNF lat. 1291.
26 Sanctus Voluntatem was also found in the Hours of Blanche of Burgundy (the so-called Savoy Hours, c.

1335–1340, destroyed in 1904), the Hours of Marie de Navarre (c. 1338–1348), NYPL Spencer 56 (c. 1320),
and BNF n. a. lat. 592 (made for an aristocratic or royal woman). The items that find their way into these
books of hours but that are not found in either LDR or EO are the Magnificat (Rex per quem ecclesia . . . )
and all nine Matins Antiphons (MA1-9). MRV3, MRV4 and MRV9 are found in both Sanctus Voluntatem
and EO, both probably using NL as a source. There is a large art-historical bibliography on these volumes
that can be consulted. A start can be made with the following: for the Hours of Jeanne d’Evreux, see Joan
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1. Ludovicus Decus Regnantium and the evidence for the origin of the Office

Of these Offices, Ludovicus Decus Regnantium was by far the most widely copied and
used, and it alone survived into the seventeenth century. It was adopted by a good
number of secular churches around Paris and in northern France and ultimately
found some representation all over France.27 It has generally been associated with the
Dominicans because the fourteenth-century Dominican historian Bernard Gui said
that a lector named Arnaud DuPrat composed the Office used at Philip’s court. But
there is conflicting evidence in this regard, for at the same time evidence from the
treasury accounts of Philip the Fair shows the king commissioning from a well-known
musician, Pierre de la Croix, a liturgical Office for Saint Louis in 1298, just a few
months before the first celebration of Louis’ feast on 25 August. Moreover, Dominican
attribution is problematic because Ludovicus Decus’ usage among the Dominicans was
ultimately restricted to Paris-area houses with ties to the crown and was far more
widespread among secular churches. Moreover, the Office does not conform to
Dominican usage, as the Preachers employed a liturgical format that included only
one antiphon for Vespers (as is the case with Nunc Laudare), and the five antiphons
included in Ludovicus Decus suggest that the Office was originally composed for
secular usage and only later adopted at St-Jacques. The surviving manuscript
evidence supports this conclusion as well.

The attribution of Ludovicus Decus Regnantium to Arnaud DuPrat rests on two
statements made by Bernard Gui. In his history of the Dominican Order (De fundatione
et prioribus conventuum provinciarum Tolosanae et provinciae ordinis praedicatorum), Gui

Holladay, ‘The Education of Jeanne d’Evreux: Personal Piety and Dynastic Salvation in Her Book of Hours
at the Cloisters’, Art History, 17 (1994), 585–611, and Gerald Guest, ‘A Discourse on the Poor: the Hours of
Jeanne d’Evreux’, Viator, 26 (1995), 153–80; for the Hours of Jeanne de Navarre, see Marcel Thomas,
‘L’iconographie de Saint Louis, dans les Heures de Jeanne de Navarre’, in Septième centenaire de la mort de
Saint Louis: Actes des colloques de Royaumont et de Paris (21–27 mai 1970) (Paris, 1976), 209–31, and Tania
Mertzman, ‘An Examination of Miniatures of the Office of St Louis in Jeanne de Navarre’s Book of Hours’,
Athanor, 12 (1994), 19–25; for the Savoy Hours, see Paul Durrieu, ‘Les aventures de deux splendides livres
d’heures ayant appartenu au duc Jean de Berry’, Revue de l’art ancien et moderne, 30 (1911), 5–16; idem,
‘Notice d’un des plus importants livres de prières du roi Charles V, Les Heures de Savoie ou ‘Très Belles
grandes heures’ du roi’, Bibliothèque de l’École des Chartes, 72 (1911), 500–55 and Roger S. Wieck, ‘Savoy
Hours and its Impact on Jean duc de Berry’, Yale University Library Gazette, 66 (1991) 159–80; for the
Hours of Marie de Navarre, see A. Saulnier-Pinsard, ‘Une nouvelle oeuvre du Maı̂tre de San Marcos: le
Livre d’Heures de Marie de Navarre’, in La Miniatura Italiana tra Gotico e Rinascimento. I: Atti del II
Congresso di Storia della Minatura Italiana, Cortona 24–26 Settembre 1982, Storia della Miniatura, Studi et
Documenti 6 (Florence, 1985), 35–50 and Joaquin Yarza, ‘Ferrer Bassa revisado’, in Arte d’Occidente: temi
e metodi. Studi in onore di Angiola Maria Romanini (Rome, 1999), 715–25; for Spencer 56 see Léopold
Delisle, ‘Les Heures de Blanche de France, duchesse d’Orléans’, Bibliotheque de l’École des Chartes, 66
(1905), 469–539; there is no existing bibliography of BNF n. a. lat. 592. Recent facsimiles have been
produced for the Hours of Jeanne d’Evreux and the Hours of Marie de Navarre: Das Stundenbuch der
Jeanne d’Evreux=the Hours of Jeanne d’Evreux=le livre d’heures de Jeanne d’Evreux (Luzern and New York,
1998). Libro de Horas de la reina Maria de Navarra: cuyo original se conserva en la Biblioteca Nazionale
Marciana, Venecia, bajo la referencia Lat. I, 104 ( =12640): Officium, 1 + commentary vols. (Barcelona, 1996).
These facsimiles include commentaries that provide editions of the liturgical texts. Delisle produces the
text as found in Spencer 56, and parts of the text as found in the Hours of Jeanne de Navarre are
reproduced in Auguste Longnon, Documents Parisiens sur l’iconographie de S. Louis (Paris, 1882).

27 See n. 8 above.
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said that DuPrat,28 a Dominican lector from Condom (in the south), had arranged an
(unnamed) liturgical Office for Louis in the year 1297 that was adopted at the court of
Philip the Fair in preference over other liturgical Offices.29 Gui described Arnaud as a
dictator et inventor carminum valde bonus. The verbs he used in crediting Arnaud are
dicativit et composuit, and later ordinavit et dictavit, and he described the work as the
officium ecclesiasticum Ludovici regis nocturnum et diurnum, and later as an officium
proprium – words that may refer to music or may refer only to the accompanying texts.
If they denote music, the verbs need not refer to the composition of music in the
modern sense, but can refer to the arrangement or reordering of existing musical
texts.30

The evidence from Bernard Gui has in the past been read in conjunction with a
number of statutes from the Dominican General Chapters of 1298, 1300 and 130131

(which prescribed the celebration of Louis’ feast as a simplex feast) and particularly
with the publication in 1306 of lections for the Office,32 to suggest that the Dominicans
commissioned DuPrat to write a Proper Office, Ludovicus Decus, that was then
disseminated throughout the order in an effort to institute liturgical uniformity.33

There are several problems with this view. First and perhaps most compellingly, as
just noted, Ludovicus Decus does not follow the traditional form of the Dominican
28 For Arnaud DuPrat, see Thomas Kaeppeli and Emilio Panella, Scriptores Ordinis Praedicatorum Medii

Aevi, 4 vols. (Rome, 1970–1993), 1:127; C. Douais, Les frères prêcheurs en Gascogne au XIIIe et au XIVe siècle:
chapitres, couvents et notices: documents inédits (Paris, 1885), 365; Lajard, ‘Arnaud du Pré (Arnaldus de
Prato)’. Most of what we know of Arnaud DuPrat comes from Bernard Gui’s De fundatione
(see Bernard Gui, De fundatione et prioribus conventuum provinciarum Tolosanae et provinciae ordinis
praedicatorum, ed. Paul A. Amargier, vol. 24, Monumenta Ordinis Praedicatorum Historicum [Rome,
1961], 112). There is no evidence that Arnaud ever spent any time in Paris, though he may have travelled
there at some point, particularly if he wrote an Office for Louis. On Gui’s writings, see Anne-Marie
Lamarrigue, Bernard Gui (1261–1331): un historien et sa méthode (Paris, 2000).

29 Gui makes two closely related statements. Gui, De fundatione, 54: ’Hic fuit lector Tholosanus annis xiv, et
<tam> in Tholosa quam in Montepessulano quam etiam in multis aliis conventibus plusquam xxx annis
in theologia exercuit officium lectionis, dictator et inventor carminum valde bonus. Hic officium
ecclesiasticum Ludovici regis nocturnum et diurnum dictavit et composuit eleganter, quod in curia regis
Philippi pre omnibus aliis preelectum extitit pariter et acceptum.’ Also at 158: ’Hic fuerat lector in conv.
Tholosano annis xv, et tam ibi quam in Montepessulano quam in multis conventibus aliis fuit lector
Theologie plus<quam> xxx annis. Hic ordinavit et dictavit officium proprium, tam diurnum quam
nocturnum, B. Ludovici confessoris, pii regis Francorum. A. d. MCCXCVII.’

30 Andrew Hughes, ‘Rhymed Offices’, in Dictionary of the Middle Ages, ed. Joseph R. Strayer (New York,
1988), 366–77; idem, ‘Chants in the Offices of Thomas of Canterbury and Stanislaus of Poland’, Musica
Antiqua, 6 (1982), 267–77.

31 The Dominican procedure for the approval of a new liturgy took three years; Leonard Boyle, ‘Dominican
Lectionaries and Leo of Ostia’s Translatio S. Clementis’, Archivum Fratrum Praedicatorum, 28 (1958),
362–94, esp. 384. The initial adoption of a feast needed to be confirmed by two additional general
chapters. In the case of Saint Louis this occurred in 1300 and 1301 (since there was no general chapter in
1299). For the 1298 statute, see MOPH 3:289, and below at n. 35. For the 1300 statute, see MOPH 3: 296:
‘Item hanc. De sancto Ludovico fiat festum simplex. octavo kalendas septembris. et annotetur in
ordinario et kalendario. locis suis. et magister ordinis curet de officio providere. Et hec habet .ii. capitula.’
For 1301, see MOPH 3:302, ‘De s. Ludovico fiat festum simplex .viii. kl. septembris. et annotetur in
ordinario et kalendario locus suis. et magister ordinis curet de officio providere. Et hec habet tria
capitula.’ The general chapter of 1271 had named Louis in the calendar as a ‘special benefactor’, Lajard,
‘Arnaud du Pré (Arnaldus de Prato)’.

32 MOPH 4:21–3.
33 Heysse, ‘Antiquissimum officium’; Epstein, ‘Perspectives’, 287.
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rite.34 Second, the Dominicans prescribed a festum simplex in 1298, whereas Ludovicus
Decus corresponds in solemnity to a festum duplex (with a First Vespers on the eve of
the feast). Third, Gui places DuPrat’s composition in 1297, before the Dominicans
instituted celebration of the feast. Fourth, although the Dominican convent at Paris,
St-Jacques, did ultimately adopt Ludovicus Decus, the Office does not appear to have
been widespread in the order and may indeed have been primarily limited to those
Dominican houses (St-Jacques, Poissy) with close ties to the crown. Fifth, the formula
used in the Dominican statutes to institute Louis’ feast day did not explicitly prescribe
a Proper Office; indeed, the wording used in the statute resembles the formula
generally employed in instituting new feasts of any kind, and need not be interpreted
as prescribing Proper celebration for those feasts.35 Sixth, in 1306 the Dominicans did
publish lections for Louis’ Office, but they were probably intended to be paired with
the common of a confessor. Moreover, the texts that were published were different
and shorter than, though derived from, the ones associated with Ludovicus Decus.
Seventh, as argued below, Nunc Laudare seems to have been adopted before Ludovicus
Decus in a volume belonging to the Dominicans of Paris. Lastly, although few
Dominican breviaries from the fourteenth century survive, there is evidence that most
did not include Ludovicus Decus but rather paired Proper lections for Louis with the
common of confessors, and others included no Proper items at all.36

34 Naughton, ‘Manuscripts from Poissy’. ch. 2, p. 16 of typescript.
35 In 1287, the Dominicans instituted the feast of the Nativity of John the Baptist, the feast of Saints Peter and

Paul, and the feast of the Magdelene: ‘Item hanc. De nativitate sancti Iohannis Baptiste. et de beatis
apostolis Petro et Paulo. et de beata Maria Magdalena. fiat festum totum duplex. et magister ordinis curet
de sequenciis providere. et illud quod continetur in .vi. lectione de Magdalena. translatum est autem. etc.
deleatur totum usque in finem’, MOPH 3:283; these instructions are repeated at 3:287, for the year 1297,
and 3:295, for the year 1300. In 1298, they instituted the feast for Saint Louis. ‘Item hanc. De sancto
Ludovico confessore. fiat festum simplex. viii. kalendas septembris. et magister ordinis curet de officio
providere. et annotetur in ordinario et kalendario locis suis.’ In 1300, they instituted the feast for Saint
Wenceslaus: ‘Item. Inchoamus. quod de sancto Wenceslao martire; fiat festum trium lectionum. in vigilia
sancti Michaelis. et annotetur in ordinario et kalendario locis suis. et magister ordinis curet de officio providere’,
MOPH 3: 278; See also 3:283 and 287, where the prescription is reinstituted. The Dominicans published
lections for Wenceslaus in 1300, MOPH 3: 191 (for 1297) and the Mass for Wenceslaus at 3:299 (also
1297). In 1302, they instituted the feast for S. Ignatius martyr: ‘Item hanc. Quod de beato Ignacio martire
fiat festum trium lectionum. in die qua fit memoria de ipso. et annotetur in ordinario et kalendario locis suis.
et magister ordinis curet de officio providere’, MOPH 3:297. In 1305, they instituted the feast of Saint Alexis:
‘Item hanc, quod fiat festum trium lectionum de sancto Alexio. xvi. kalendas augusti, et magister curet de
officio providere’, MOPH 4:11. Italics mine.

36 Most important is Toulouse BM 77, fols. 317v–325 (an early fourteenth-century breviary from the
Dominican convent at Toulouse), which included only the collect and lections. Provins BM 9 fol. 290r–v
(a fifteenth-century breviary) included Louis only in the calendar. BNF lat. 9426 (a fourteenth-century
antiphonal) included Louis in the calendar but nowhere in the Sanctorale. Chartres BM 552 (an early
fifteenth-century breviary), now destroyed, lacked an Office for Louis, according to Leroquais,
Bréviaires, 1: 287. BL Harley 2449 (a breviary that William R. Bonniwell used as an exemplar of
fourteenth-century Dominican practice in his A History of the Dominican Liturgy (New York and London,
1944)) includes no liturgy for Louis at all. Only the collect was added to the Sanctorale in BNF n. a. lat.
859 (a late thirteenth-century volume) but included Louis in the common of saints, fol. 485v. The
following also include no Office: Bordeaux BM 77 (Dominican breviary of the second half of the fifteenth
century); Paris BNF lat. 1305 (Dominican breviary, 1482); Toulouse BM 78 (a fifteenth-century breviary
from the Dominican convent at Toulouse); Vat Barb 496, fols. 350r–353r, Vat Barb lat. 409, fols. 466r–467v.
Printed Dominican breviaries of the fifteenth century included lections to be recited along with the
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This series of objections suggests that the notion that the 1298 statute amounted
to a commission of a Proper liturgy from Arnaud DuPrat that was subsequently
disseminated throughout the order is an over-interpretation. It does not (necessarily)
mean that Arnaud did not compose an Office for Louis, nor (necessarily) that he did
not compose Ludovicus Decus Regnantium. It does suggest, however, that we should
readjust the scope within which we see Ludovicus Decus operating. I will argue below
that Ludovicus Decus ought not be seen within the context of the Dominican Order as
a whole, but rather within the context of the close relationship between the court of
Philip the Fair and the Dominicans of the Rue St-Jacques in Paris. This is particularly
true because the surviving evidence from the manuscripts that associate the Office
with the Dominicans are all associated with Paris and with Dominicans with ties to
the crown.

2. Key manuscripts

The problem of the early reception of the feast may be helped by looking at the
manuscript evidence. The relevant questions in the following discussion are:

1. What is the chronological and compositional relationship between Ludovicus Decus
Regnantium and the liturgy from Poissy, Nunc Laudare, and can this tell us anything
about where and when Ludovicus Decus was adopted?
2. With respect to the feast of Saint Louis, what was the relationship between the
Dominican tradition (both at St-Jacques and at Poissy) and that of the crown?
3. When did the Dominicans of the Rue St-Jacques adopt Ludovicus Decus?
4. What did Philip pay Pierre de la Croix for in 1298?

The manuscripts relevant to this discussion are: BNF lat. 911, Maz MS 374, BL Add.
30072, Rouen MS Y 233, and BL Add. 23935.

A. BNF lat. 911

BNF lat. 911, the handsome choir manuscript generally cited in discussions of
Ludovicus Decus, is the basis for both modern editions of the Office.37 (Fig. 1.) It is an
unusual volume, since it consists exclusively of material relating to the liturgical feasts
for Saint Louis, including the chant and lections for Ludovicus Decus Regnantium
and its Octave (fols. 3r–22r; 22r–29r), the material for the Mass on 25 August (fols.
19r–35r), and, in a later hand, the translation liturgy of 1306 (fols. 35v–38v). The
service book contains texts and musical notation. The bulk of the manuscript was
written in a clear and strong gothic hand dating to c. 1300–10, that is, in the immediate

common for confessors; Explicit breuiariu[m] ordinis p[re]dicatoru[m] s[an]cti Dominici accurate et dilige[n-
]tissime per fr[atr]es eiusde[m] oridinis [sic] co[n]uent[us] (Basel, 1492). Harvard University, Houghton
Library, Inc 7704.2; Breviarium fratrum predicatorum (Andreas Torresanus, 1494). See also the
Breviarium sancti dominici ad unguem curatissime castigatum iuxta correctorium totius ordinis predicatorum
quod in conventu Parisiensi habetur (Paris, 1519), fols. 90r–92r. (Mazarine 23846).

37 Dreves himself did not cite it in the AH, though it was used as the basis for both Heysse’s and Epstein’s
editions of the Office.
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Fig. 1 BNF lat. 911, fol. 3r.
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wake of the canonization of Louis. It is possibly the earliest extant text of the Office,38

although probably not the first-ever copy, since there are numerous irregularities and
copying errors.39 The translation Office of 1306 appears at the end of the manuscript in
a different hand, which dates to the second half of the fourteenth century.40 The hand
that scribed the translation liturgy also made a number of corrections to the early
Office, including substantial alterations to the music of the three hymns of the Office.41

BNF lat. 911 has no Dominican connections. For one, it lacks the palaeographic
custos at the end of each musical line required of Dominican scribes.42 Moreover, an
ex-libris on the last page written in a third, late fourteenth-century hand notes that in
1381 the volume was in the possession of the College of Navarre, indicating that year
as the likely date that it was given to the institution.43 The College, founded in 1305 by
the wife of Philip the Fair, had had close and historic ties to the crown since its
institution.44 The last quarter of the fourteenth century saw a concerted effort at
the College to promote the cult of Saint Louis. Louis’ feast had been celebrated at the
institution since at least 1315, and in 1369, in response to a request from Charles V, the
College had, by statute, become the centre of the cult of Saint Louis at the University.45

In that same year, an obligatory annual sermon in Louis’ honour was instituted to be
preached before the entirety of the College on his feast day.46 In 1373, eight years

38 This was the opinion of Folz, ‘La sainteté de Louis IX’, 31.
39 To name two: on fol. 3r, VA3 reads ‘ipse viverer’ instead of ‘ipse viveret’; on fol. 5r, a later hand writes

‘vacat’ above the misplaced transcription of LA5, ‘Ludovicus dominum de celis . . .’.
40 This is the opinion of Patricia Stirnemann and François Avril, 24 June 2000. I extend my thanks to both.
41 The music that has been scratched away is the music original to the hymns (’Gaude mater ecclesia’ at fols.

4v–5v; ‘Nova regis preconia’ at fols 6r–7r; and ‘Hymnum nove leticie’ at fols. 20r–21r). The original
music would have matched the notation as it appears in Mazarine 344, fols. 242–244, and BNF lat. 1028,
fols. 328–341. The Office in BNF lat. 1028 is a later addition to the manuscript in an early fourteenth-
century hand; Bréviaires, 3:4.

42 Michel Huglo, ‘Notated Performance Practices in Parisian Chant Manuscripts of the Thirteenth
Century’, in Plainsong in the Age of Polyphony, ed. Thomas Forrest Kelley, Cambridge Studies in
Performance Practice 2 (Cambridge, 1992), 32–44, esp. 36, 43–4. The use of the custos, which indicates at
the end of the line the placement of the first note on the next line, was prescribed in Dominican statutes
in the thirteenth century and is evident in the Dominican volumes discussed below.

43 Paris BNF lat. 911, fol. 1v, lists all the Magni magistri collegii Navarri from 1315 to 1590, fol. 38v, along with
a series of pen scribbles that read ‘Iste libellus est de capella scolarium de campania alias de navarra paris
sit datus eius anno domini 1381 mense augusti alleluia’. The hand matches neither that of either Office
nor that of the listings of the master on fol. 1v. See also Heysse, ‘Antiquissimum officium’, 560. Nathalie
Gorochov, Le Collège de Navarre: de sa fondation (1305) au début du XVe siècle (1418): histoire de
l’institution, de sa vie intellectuelle et de son recrutement, Etudes d’histoire médiévale 1 (Paris, 1997), 333.

44 On the founding of the College of Navarre and for much of the information in the rest of this paragraph,
see Gorochov, Le Collège de Navarre, 125–82.

45 Ibid., 328–34.
46 Ibid., 328. Nathalie Gorochov, ‘Entre théologie, humanisme et politique. Les sermons universitaires de la

fête de Saint Louis sous le règne de Charles VI (1380–1422)’, in Saint-Denis et la Royauté: Études Offertes
à Bernard Guenée (Paris, 1999), 51–64. For the statute see Heinrich Denifle and Emile Chatelain, ed.,
Chartularium Universitatis parisiensis, 4 vols. (Paris, 1889), 3:189–90: ‘quatenus annuales sermonem et
collationem Universitatis predicte fieri consuetos ad clerum die festo sancti Ludovici regis dudum
Francorum, Nos, ad quos spectat tam de consuetudine quam de jure de hujusmodi sermonibus et
collationibus ordinare, regali collegio scolarium de Navarra sub littera Universitatis concedere perpetuo
dignaremur in cujus sancti honore capella tam solempnis dicti collegii principaliter est fundata’, quoted
in Gorochov, Le Collège de Navarre, 328.
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before the date given in the ex-libris, Charles V licensed the College to found a chapel
in honore beatissimi Ludovici, which was dedicated on 16 October of that year. Nathalie
Gorochov, the most recent historian of the College, thinks BNF lat. 911 was probably
ceded to the College from the king at this time.47 A statue of Louis outside the entrance
of the College bore the title Ludovicus Decus Regnantium – Louis, glory of all rulers – the
incipit of the Office found in that very volume.48 If the accepted exemplar cannot
be directly associated with the Dominicans, it can be strongly connected to the
royal court.

BNF lat. 911 is atypical in three ways. First, the nature of the volume, containing
exclusively material for the feast(s) of Saint Louis, is neither a breviary nor a missal.
This fact led Marcia Epstein to propose that the volume was a reference text, a volume
that may have been ‘compiled in order to serve as an exemplar from which this liturgy
could be copied into the Sanctoral portions of other manuscripts’.49 It is likely that 911
was never intended for actual choir use, but rather served as a kind of liturgical
storehouse. In this respect, the volume resembles so-called libelli, which were devoted
to liturgical and hagiographical materials for a particular saint.50 Second, the
lections for Ludovicus Decus Regnantium represent the entirety of BLQRF and are too
long to have been practical for recitation at Matins by mendicants. BLQRF is rarely
found in unedited form in breviaries, and in the great majority the text is shortened to
a length more appropriate for liturgical celebration. The volume’s third peculiarity is
the inclusion of Proper antiphons for the Octave.

It is this third peculiarity that suggests that BNF lat. 911 was probably made for, and
belonged to, the Ste-Chapelle. Although extant volumes from the Ste-Chapelle are
rare, we still possess its fifteenth-century Ordinary (Arsenal MS 114), which contains
materials for both the Translation and the 25 August celebrations. It specifies the
Octave Propers (in the form of chant incipits), which match exactly those found in
BNF lat. 911.51 The single extant breviary of the Ste-Chapelle, BNF lat. 13238, also
includes these antiphons for the Octave.52 Outside of the Ste-Chapelle, the Proper

47 Gorochov, Le Collège de Navarre, 333.
48 Elizabeth A. R. Brown and Sanford Zale, ‘Louis Le Blanc, Estienne Le Blanc, and the Defense of Louis IX’s

Crusade, 1489–1522’, Traditio, 55 (2000), 235–92, esp. 276.
49 Epstein, ‘Perspectives’, 287. It very well may have been the exemplar since subsequent manuscripts

correspond to it. For instance, the Office in BNF lat. 1026, a Paris breviary that includes the Octave (fols.
252v–263r), is consistent with the pre-corrected version of BNF lat. 911.

50 Michel Huglo, Les livres de chant liturgique, Typologie des sources du Moyen Âge occidental 52
(Turnhout, 1988), 64–75; Eric Palazzo, ‘Le rôle des libelli dans la pratique liturgique du haut Moyen Âge:
Histoire et typologie’, Revue Mabillon, 62, no. 1 (1990), 9–36. Pierre-Marie Gy, ‘The Different Forms of
Liturgical Libelli’, in Fountain of Life: In Memory of Niels K. Rasmussesn, O.P., ed. Gerard Austin
(Washington, 1992), 23–34, esp. 29–31.

51 Arsenal 114. The rubrics for the feast of the translation of the head (de translacione capitis Beati
Ludovici) are found on fol. 142r–v; for the feast day of Saint Louis (25 August; de beato ludovico), see
fols. 162r–165r, which includes directions for the Octave, fols. 163v–164r. On this volume, see Barbara
Haggh, ‘An Ordinal of Ockeghem’s Time from the Sainte-Chapelle of Paris: Paris, Bibliothèque de
l’Arsenal, ms 114’, Tijdschrift van de Koninklijke Vereniging voor Nederlandse Muziekgeschiedenis (1997),
33–71, esp. 51.

52 BNF lat. 13238, fol. 290v (25 August) ‘De s. Ludovico, Francorum rege. Festum annuale cum
octavis solennibus. Et faciunt officium in sacra capella Fratres Predicatores et Minores simul’; fol. 311
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Octave for the feast of St Louis was rare.53 Volumes emanating from the Capella Regis
– the clerical entourage that followed the king and was distinct from the clergy that
served the stationary Royal Chapel – do not contain these items.54 The Octave Propers
are also absent from all Dominican exemplars of Ludovicus Decus Regnantium, includ-
ing those volumes coming from Poissy as well as the only extant breviary we have
from St-Jacques.55 The Proper antiphons for the Octave must, then, represent the
usage of the Ste-Chapelle.56

B. Mazarine MS 374, BL Add. 30072, and Rouen MS Y 233

For understanding the early history of the feast and its relationship to and adoption
within the Dominican Order, BNF lat. 911 has the disadvantage of not having
Dominican origins. Another volume, Mazarine 374, is more useful. The manuscript, a
large book for use in choir, belonged to the Dominicans of the Rue St-Jacques of Paris.
Its multi-staged compilation dates to the early years of Louis’ officially recognized
sanctity and offers clues to liturgical changes occurring at St-Jacques in the first half
of the fourteenth century.57 Mazarine 374 contains different sections: one section
includes material that would be found in a breviary (antiphons, responsories and
verses, lections, etc. ); another just lections; and another liturgical Offices without
lections. The volume may have included such a variety of forms because it served as
an exemplar for the Dominican Order. We know St-Jacques was the liturgical centre
for the order generally.58

(31 August) ‘De oct. s. Ludovici fiet totum ut solet cum memoria sanctorum predicatorum . . .’. For
special Octave prayers, see fols. 494r–495v. See Leroquais, Bréviaires, 3:244.

53 Clearly some Paris-area churches adopted the Octave, including the cathedral. The breviaries of
Notre-Dame including Octave Propers are BNF lat. 10485 and BNF lat. 1026. Once a breviary adopts the
Parisian Calendar, it is notoriously difficult to discern which church the volume comes from. The only
breviary representing a non-Parisian usage to include the Octave that I know of is Ste-Geneviève MS
2626, fols. 328r–343v. MS 2626 represents Rouen usage; Bréviaires, 3:467–70.

54 Robert Branner, ‘The Sainte-Chapelle and the Capella Regis in the Thirteenth Century’, Gesta, 10 (1971),
19–22. Volumes from the Capella Regis that do not contain the Octave include BNF lat. 1023 and BNF lat.
1052.

55 Arsenal 603, a breviary from Poissy, includes long readings for the Octave, but not the Proper antiphons
for the Octave.

56 Five of the eight antiphons are borrowed from either the Franciscan Office or the Dionysian Office. The
key difference between the liturgy LDR as it appears in BNF lat. 911 and its Dominican exemplars is the
existence of the Octave. In general, LDR appears without it, and only in volumes associated with
the royal court was Louis’ feast embellished in this way. The one exception to this is Arsenal 603, a
fourteenth-century breviary for use at the Dominican priory of St-Louis-de-Poissy, though as both a
‘royal’ house and a ‘Dominican’ house it is, in a sense, the exception that proves the rule. The Office for
Louis runs from fol. 313r to fol. 317v, and the Octave runs from fol. 317v to fol. 321r (with a miniature at
the start of Matins depicting Louis with a small model of the Ste-Chapelle), including all of BLQRF
spread over the Office and the Octave. The Octave includes only lections for the celebration and not the
Proper antiphons found in BNF lat. 911. The lections found in the Poissy volume are consistent with
the text found in Mazarine 374.

57 The volume was listed as belonging to St-Jacques after 1300, although the volume is generally accepted
as having always belonged to the convent; Naughton, ‘Manuscripts from Poissy’, ch. 2. Molinier, 1:137.
Victor Leroquais, Les psautiers manuscrits latins des bibliothèques publiques de France, 3 vols. (Mâcon, 1940),
2:287. The manuscript unfortunately lacks a calendar.

58 Archdale Arthur King, Liturgies of the Religious Orders (London and New York, 1955), 337.
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Fig. 2 Mazarine 374, fol. 308v.
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Fig. 3 Mazarine 374, fol. 462v.
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In addition to the manuscript’s important provenance, Mazarine 374 is crucial
because it contains both Ludovicus Decus Regnantium and the rare but related Nunc
Laudare. Nunc Laudare is known in only this and two other manuscripts, Rouen BM
Y233 and BL Add 30072,59 both of which Naughton has grouped among the books
commissioned by Philip the Fair for the new convent at Poissy around the year 1300.60

The texts for this Office are intimately related to Ludovicus Decus in composition. It
uses the same hymns as Ludovicus Decus, many of the same responsories and verses,
and the Matins antiphons are closely related. Despite the shared texts, the music for
the two Offices, found in BL Add 30072, differs radically and, excepting the hymns,
which are identical, shares no common elements.

Mazarine 374 consists primarily of material written in two different hands, with
some later additions. Hand 2 is the earlier, dating to c. 1300, and could quite easily
date to as early as 1297 (Fig. 3); hand 1 appears to date to the second quarter of the
fourteenth century, 1325–40 (Fig. 2).61 Although dating of liturgical materials through
palaeography is unreliable because of the conservatism of liturgical scripts, the
evidence here conforms well with the chronology evinced by other evidence.

Materials for the feast of Louis appear in three separate places within the manu-
script. Ludovicus Decus Regnantium, including the rare full cycle of lections found in
BNF lat. 911, appears in the Sanctorale at fols. 308rb–314rb in a later hand, probably
dating to c. 1335–40 (hand 1). It was probably penned in a different phase from the
remainder of the Sanctorale written in this hand. A hand that appears to be of
c. 1300 penned two portions of the manuscript containing both the rare Nunc Laudare,
as well as nine shorter lections consistent with those published by the Dominicans in
1306 (Fig. 3). These were transcribed separately (fols. 402vb–403v) in a portion
devoted to the lectionary for the Sanctorale, which appears in this second, earlier hand
(hand 2).62 The repetition of the lection cycle is instructive, as the first set of lections
attached to Ludovicus Decus Regnantium would be redundant in a volume that already
contained the second, and suggests that one supplanted the other’s usage. It may
indeed represent two different traditions among the Dominicans. The placement of
Nunc Laudare at the end of the manuscript, out of calendrical order, suggests that
the Office was transcribed into the volume after that portion of the manuscript – after
1297 – though in the same early hand. Nunc Laudare is then followed by the Office for
Corpus Christi, a feast adopted by the Dominicans in 1304–5/6, also in this early hand
(hand 2), though again arguably at a slightly later date.63

59 Not BL Add. 3072, as listed in the AH, 13: no. 74. The editors of the AH did not know of Rouen BM Y 233,
the discovery of which was made by Joan Naughton. In BL Add 30072, NL is found at fols. 413v–421r.
LDR is found at fols. 421r–432r, in a later hand.

60 All three manuscripts, Mazarine 374, BL Add. 30072 and Rouen BM Y 233, contain both Offices; see
Naughton, ‘Manuscripts from Poissy’, ch. 2, and her catalogue entries.

61 In the opinions, given to me on 24 June 2000, of François Avril and Patricia Stirnemann.
62 This section of the manuscript containing the lectionary for the Sanctorale runs from fol. 319r to fol. 463v.

Leroquais, Psautiers, 3:286, no. 488. Leroquais’ page numbers are inconsistent with those that exist.
63 On the adoption of Corpus Christi, see Bonniwell, Dominican Liturgy, 223–6. Though adopted by 1306,

legislation of 1318 sternly reminded the Order that the feast was obligatory. Leroquais, Psautiers, 2:287,
indicates that the Office of the Corpus Christi was a later addition, although, against Bonniwell, Leroquais
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Ludovicus Decus Regnantium (Fig. 2) is found in this manuscript in what appears to
be a hand dating to at least a quarter century after Nunc Laudare. It is found in the
section dating to 1330–5, where it does not fall in calendrical order in the Sanctorale –
evidently added at a later time, although probably in the same hand. Items for the
feasts of Saint Bernard (20 August), Saints Timothy and Simplian (22 August), Saint
Bartholomew (24 August), Saint Rufinus (or Rufus, 26 August), and Saint Augustine
(28 August) all fall on fol. 281r–v. In principle, items for Louis’ feast should have fallen
between those of Saints Bartholomew and Rufinus. Instead, the feast appears not
within the Sanctorale, but after the Commune Sanctorum with the feast of Saint Ignatius
martyr (fols. 307va–308rb) and the feast of the 11,000 Virgins (fols. 314va–318v).
These feasts, with that of Louis, were all later additions to the Dominican Sanctorale;
Ignatius was added to the calendar by the chapters of 1300–2/3 and the 11,000 Virgins
were elevated to the rank of three lessons by the chapters of 1329–30/31.64 This last
date is consistent with the palaeographic evidence, which dates this portion of the
manuscript to about 1330–5. The materials for these feasts are also written in a hand
almost identical to the Sanctorale, and penned at a later date.65 In other words,
Ludovicus Decus Regnantium appears in the manuscripts of the Paris Dominicans a full
generation after the copy found in BNF lat. 911, which dates to c. 1300–1310.

Two more items from the physical evidence can be adduced to suggest the
relatively later adoption of Ludovicus Decus Regnantium at St-Jacques. First, although
the manuscript contains no calendar, Louis has been added to the long list of saints in
the litany. The litany appears in the same (later) section of the volume and in the same
hand as Ludovicus Decus Regnantium. Louis’ name does not appear in the original list,
but is added later, alongside the original Saint Anthony. A second indication that the
volume’s creation spanned the adoption of Louis’ feast by the Dominicans is found at
fol. 209vb, where Louis’ name is written over that of another saint (most likely Saint
Rufinus) whose name has been scratched off in a long rubric on how to manoeuvre the
schedule for the days following Assumption (15 August).66 The rubric had been
written when Rufinus’ feast was the one that followed Bartholomew’s, and it needed
correction some time after 1298 when Louis’ feast was placed between them. Indeed,
fol. 281 in the Sanctorale gives the collects for Bartholomew, Rufinus and Augustine in
succession, testifying to its original pre-1298 transcription. This all suggests that
Ludovicus Decus Regnantium was in fact adopted comparatively late at St-Jacques.

Because the assumption has been that Nunc Laudare represents a later amalga-
mation of Ludovicus Decus with the 1306 translation liturgy, Exultemus Omnes, the
Office has generally been dismissed as reductive. The relationship between the

claims that the Dominicans adopted this feast in 1323. The Office of the Corpus Christi was in use in
certain areas by the Dominicans before official adoption by the order. See also François Avril, ‘Une
curieuse illustration de la Fête-Dieu: l’iconographie du Christ prêtre élevant d’hostie et sa diffusion’, in
Rituels: Mélanges offerts à Pierre-Marie Gy, O.P., ed. Paul De Clerck and Eric Palazzo (Paris, 1990), 39–54
esp 52, n. 3 (regarding a breviary from Poissy).

64 Bonniwell, Dominican Liturgy, 223.
65 The hand looks identical, although the writing is more constricted. Leroquais believed the feasts were in

a contemporaneous hand, Psautiers, 3:286.
66 ‘in sequenti festum post festum sancti ludovici’ is clearly written over.
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Offices, however, is actually the reverse, with Nunc Laudare providing the basic
material for Ludovicus Decus and elements of the Translation Office. Mazarine 374 is
essential testimony because of its provenance (St-Jacques) and its early date(s). The
palaeography is quite clear: Nunc Laudare dates to about 1300 in the three manuscripts
which it, and not to some time after Ludovicus Decus Regnantium.67

C. BL Add. 23935 and other evidence of Dominican practice

Ultimately, Ludovicus Decus Regnantium displaced Nunc Laudare at St-Jacques and at
Poissy. Nunc Laudare’s brief appearance in manuscripts made around 1300 was soon
eclipsed by Ludovicus Decus Regnantium. Ludovicus Decus was added to the St-Jacques
choir book, Mazarine 374, and it is Ludovicus Decus that is found in the liturgical
volumes from Poissy dating to the middle of the fourteenth century.68 It was also
added some time in the mid-fourteenth century to BL Add. 23935, one of two
‘liturgical reference’ books for the Dominican Order and a volume that has its origins
at St-Jacques.69 The thirteenth-century portion of this manuscript is known to have
been one of two copies made after 1254 in the wake of the liturgical reforms
engineered by Humbert of Romans, Master General of the Dominican Order.70 BL
Add. 23935 is an authoritative reference copy that Humbert is believed to have carried
with him on visitations to correct the liturgy, and it also served as an exemplar from
which volumes were copied at the Dominican house in Paris. Between the years
1358 and 1364, an addition was made to the manuscript of the constitutional statutes
issued after 1254 (fols. 572–579) and of Sanctorale material for saints adopted by the
Dominicans after that date (fols. 1–22).71 Along with material for the feast day of Saint
Louis, the additions included the lections and Mass for Edward the Confessor, the
Mass for Saint Ignatius, the lections and collect for St Wenceslaus, the Office and Mass
for Saint Thomas Aquinas, and the feast of the 11,000 Virgins. These were all saints
whose feasts were adopted by, or altered within the Dominican Sanctorale after 1254.
The long version of Ludovicus Decus as it is found both in BNF lat. 911 and in the
later portion of Mazarine 374, as well as the Mass for Saint Louis as it appears in

67 Folz, ‘La sainteté de Louis IX’, 33; Epstein, ‘Perspectives’, 297.
68 Arsenal 603, fols. 313ra–317va (a breviary dating to after 1336); State Library of Victoria MS 096/R66a,

fol. 310r–315v (an antiphonal dating to c. 1330). On this last manuscript, see Naughton, ‘The Poissy
Antiphonary in its Royal Monastic Milieu’. The manuscript is available on-line at http://
www.lib.latrobe.edu.au/Audio-Visual/Stinson/medmusic.htm.

69 BL Add. 23935. The original portion of the volume is a copy of Humbert of Romans’ own copy, now at
Santa Sabina (Rome, Santa Sabina codex XIV. L1). BL Add. 23935 (fols. 23–571) was initially copied
about 1265. Fols. 2–21 and 571–577 were added between the years 1358 and 1363, G. R. Galbraith, The
Constitution of the Dominican Order 1216 to 1360 (Manchester, 1925), 197–8. The Office of Saint Louis
appears at fols. 7rb–9rb; the Mass for Saint Louis appears at fol. 14ra–14rb; the lections for the Office
appear at fols. 20rb–21rb. After 1256 the Dominican convent of Paris was the centre for liturgical
dissemination of the Dominican liturgy.

70 Father Pierre-Marie Gy tells me that the original manuscript is currently believed to have been scribed
c. 1270 (personal communication, 23 June 2000). See also Naughton, ‘Books for a Dominican Nuns’
Choir’, 75, n. 26.

71 For description of the manuscript, see Galbraith, The Constitution of the Dominican Order, 197–8, for the
fourteenth-century additions.
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BNF lat. 911, were all copied into BL Add. 23935. By the mid-fourteenth century, with
the exception of the rare Octave, usage at St-Jacques and the royal court had merged.

It may well be, that among the Dominicans of the Rue St-Jacques, Nunc Laudare
(Dominican in format) was initially used and was later replaced both there and at
Poissy by Ludovicus Decus (secular in format). This said, Ludovicus Decus Regnantium
was not adopted by all or even most Dominican houses. A number of the small and
thus portable breviaries originating with the Dominicans include only lections, and all
Dominican copies of Ludovicus Decus Regnantium that I know can be traced to
Dominican houses with strong ties to Paris ( like St-Jacques) and the crown (like
St-Louis-de-Poissy). Indeed, Ludovicus Decus Regnantium has much stronger rep-
resentation among breviaries from secular churches. None of the manuscripts cited
for the Office by Dreves in the expansive Analecta Hymnica has Dominican origins.72

As already indicated, a number of fourteenth- and fifteenth-century Dominican
breviaries include no Office for Louis at all, or include Proper lections only. In
addition to BL Add. 23935, those Dominican manuscripts that do contain Ludovicus
Decus include, for instance, the Poissy volumes which, because of the church’s
dedication to Louis and its close connection to the royal crown, required a
full duplex celebration.73 Another volume containing Ludovicus Decus, the so-called
Belleville breviary (BNF lat. 10483-4), itself a manuscript with royal connections, was
found in the possession of royal members of the convent at Poissy by the fifteenth
century. Although it contains the ‘Dominican liturgy’, this uncommon breviary was
made by commission for a lay woman, Jeanne de Belleville and, unlike Mazarine 374,
not for friars or choir use.74 Ludovicus Decus’ Dominican connection, then, seems
primarily associated with Dominicans who had ties to the crown.

Despite the order’s ideal of a uniform liturgy, the feast was more important to the
convent at Paris than elsewhere, and in practice total uniformity was impossible. As
early as the 1260s the great exponent of standardization, Humbert of Romans, had
already admitted that, in spite of the order’s best efforts, its poverty prevented
absolute liturgical uniformity.75 Humbert even opined that in some instances it was
advisable to follow a local custom.76 Indeed, there is little evidence that Ludovicus
Decus was much celebrated by Dominicans outside the Paris region.77 Most telling in
this regard are two Dominican breviaries, Toulouse BM 77 and 78, since neither of

72 AH, 13: 188, no. 71.
73 See n. 14, and 68 above for Poissy’s liturgical books. Hughes indicates other extant Poissy liturgical

volumes including Cambridge, Fitzwilliam MS McC63 and BL Eg 3037. AH further lists Arsenal 603.
74 Bréviaires, 204–5. Kathleen Morand, Jean Pucelle (Oxford, 1962), 9, 42. This volume is famous for its

decoration, executed by Jean Pucelle in the 1320s, with liturgical evidence suggesting a date between
1323 and 1326. See Lucy Freeman Sandler, ‘Jean Pucelle and the Lost Miniatures of the Belleville
Breviary’, Art Bulletin, 66 (1984), 73–96. Morand (Jean Pucelle, 43) suggests that Jeanne de Belleville ‘may
have contemplated entering the fashionable Dominican convent of Poissy before her marriage to Olivier
de Clisson, c. 1328’.

75 Bonniwell, Dominican Liturgy, 196.
76 King, Liturgies of the Religious Orders, 331, 334–5.
77 See n. 36, above. The only Dominican manuscript that I know that includes Ludovicus Decus and is not

clearly linked to Paris is a small fifteenth-century diurnal, BNF lat. 1324, fols. 193–195v, though its
provenance is unknown.

52 M. Cecilia Gaposchkin



these includes a Proper Office for Louis IX.78 Toulouse BM 77, a summer breviary
dating from the first half of the fourteenth century from the Dominican convent in
Toulouse, the other great Dominican house of the order, is of particular importance
since it represents usage at the convent in the decades following the order’s institution
of Louis’ feast; the breviary includes the Proper collect and lections only, but no Proper
Office for Louis per se. And Toulouse BM 78, a breviary representing later fifteenth-
century usage at the convent of Rodez, includes no Proper items for Louis at all.

3. Philip and the Dominicans of the Rue St-Jacques

What the manuscript evidence suggests, then, is that the composition of both Nunc
Laudare and Ludovicus Decus (which was related to it) had their origins somewhere
amidst the web of relationships that included the court, the Dominicans of the Rue
St-Jacques, and Poissy. The confluence of the traditions of the court and the Jacobins
was representative of the close relationship enjoyed between the two. Of the mendi-
cant orders, Philip favoured the Dominicans and he relied on them at court.79 (It was
his wife who patronized the Franciscans.80) A great many of the clerics at court were
Dominicans,81 Philip’s confessors were all Dominicans (most from St-Jacques),82 and
the Dominicans of the Rue St-Jacques were generally supportive of Philip’s bold
royalist claims.83 Moreover, there had been some history of liturgical confluence
between the Preachers and the crown. Most notably, after the reception of the

78 On these manuscripts, see Bréviaires, 4:189–91.
79 Evidence of Philip’s favour include the fact that the monastery he founded in Louis’ honour at Poissy

was a Dominican institution, and that he chose to have his heart buried with the Dominicans, first
choosing the Jacobins in Paris and then ultimately Poissy. Elizabeth A. R. Brown, ‘Death and the Human
Body in the Later Middle Ages: The Legislation of Boniface VIII on the Division of the Corpse’, Viator, 12
(1981) 235–46; also Brown, ‘The Character and Childhood of Philip the Fair’, 300, 311.

80 Dorothy W. Gillerman, Enguerran de Marigny and the Church of Notre-Dame at Ecouis: Art and Patronage
in the Reign of Philip the Fair (University Park, Pa, 1994), 12. The preference of Philip’s wife, Jeanne de
Navarre, for Franciscans is exemplified by her use of a Franciscan confessor, Durand of Champagne;
Xavier de la Selle, Le service des âmes à la cour: confesseurs et aumôniers des rois de France du XIIIe au XVe

siècle, Mémoires et documents de l’École des Chartes 43 (Paris, 1995), 311. Jeanne, against her husband’s
desire that she be buried at St-Denis, chose to be interred at the Franciscan convent in Paris; see Brown,
‘The Character and Childhood of Philip the Fair’, 306.

81 Such as Nicolas of Fréauville, Guillaume of Paris, Renaud d’Aubigny, and Imbert Louvel. See Abbé
Oroux, Histoire ecclésiastique de la cour de France, Où l’on trouve tout ce qui concerne l’histoire de la Chapelle
& des principaux Officiers Ecclésiastique de nos Rois (Paris, 1776), 371, 381–2, 390. Xavier De la Selle,
Confesseurs et aumôniers, 261–7.

82 They were Nicolas of Gorran, Nicolas of Fréauville, Guillaume of Paris, Renaud d’Aubigny and Imbert
Louvel. All but one (Nicolas of Fréauville) belonged to the community at St-Jacques, and Nicolas studied
there as well; see De la Selle, Confesseurs et aumôniers, 102, 262–7. Georges Minois, Le confesseur du roi: les
directeurs de conscience sous la monarchie française, Nouvelles études historiques (Paris, 1988).

83 The Dominican Guillaume of Sauqueville wrote sermons praising the French kingdom; Strayer, ‘France:
The Holy Land, the Chosen People’. The king’s confessor, Renaud d’Aubigny, preached a public sermon
defending Philip against Boniface; de la Selle, Confesseurs et aumôniers, 152. John of Paris, who in 1303
wrote the most cogent theological and juridical justification for Philip’s position against Boniface, was a
member of the community at St-Jacques. On the issue, see de la Selle, Confesseurs et aumôniers, 103, 152,
251. For the reaction of the friars at St-Jacques to the letters of adherence see William J. Courtenay,
‘Between Pope and King: The Parisian Letters of Adhesions of 1303’, Speculum, 71 (1996), 577–605, esp.
596–7. Courtenay argues that there was in fact a dissenting voice among the Jacobins.
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Crown of Thorns and the other holy relics in Paris in 1239, Louis IX instituted three
processions in their honour, one of which was entrusted to the Dominicans.84 The
Office written for the feast day of the Corona Spinea on 11 August was likely reworked
by the Dominicans – Albertus Magnus is said to have written its hymns – and Douglas
Kirk has argued that this Dominican version was adopted in Paris.85 Epstein has
shown that certain musical elements from Ludovicus Decus were even adapted from
the Dominican Office for the Corona Domini.86 As king, Louis had assigned the
celebration of the reception of the Crown of Thorns to the Dominicans, and the
Ordinary from the Ste-Chapelle (Arsenal 114) confirms that the Dominicans
continued to celebrate the feast at the chapel into the fifteenth century.87

The Dominicans of St-Jacques were thus no strangers to the king’s chapel when,
in 1309, Philip entrusted the celebration of Louis’ August feast day there to the
Franciscans and Dominicans. In that year, Philip issued a charter in which the
Preachers and the Minors of Parisian convents were enjoined to perform each year in
perpetuity on the day after the feast day of St Bartholomew (24 August) the Mass
(sollemnitas) and the Office of ‘blessed Louis confessor, our grandfather, in our chapel
in Paris’.88 The friars were asked to perform both the vigil and the Office for the day.
The rubric for BNF lat. 13238, a Ste-Chapelle breviary of the fifteenth century, states
explicitly that the Office is to be conducted by the Preachers and Minors, and the
Ste-Chapelle Ordinary gives specific instructions that the altar be decorated with
fleurs-de-lis.89 This may have been partly in imitation of his grandfather’s example,
who, as we have seen, had employed the mendicants for liturgical services at the
chapel in the 1240s and 1250s. There was, then, a fair amount of interaction between

84 Guillaume of Saint-Pathus, RHF, 20: 75, ch. 6; see also BLQRF, ch. 7.
85 Douglas Karl Kirk, ‘Translatione Corona Spineae: A Musical and Textual Analysis of a Thirteenth Century

Rhymed Office’, M.A. thesis, University of Texas at Austin (1980), 168–76. Kirk discerns two recensions
for the principal Office for the Crown of Thorns, arguing that the earlier version (not Dominican) was
reworked by Dominicans. On the basis of its calendrical designation as ‘totum duplex’ (a Dominican
designation) and the inclusion of the Te Deum after the ninth responsory, he concludes that this latter
version was adopted in Paris; see Kirk, Translatione Coronae Spinae, 174. The Dominicans celebrated the
feast of the Corone Domini on 4 May. The version of the feast preserved in an extant breviary from the
Ste-Chapelle (LMO XC68), however, matches neither of the earlier recensions discussed by Kirk; BNF
lat. 13238, fols. 259r–264r. For discussion of this breviary, see Paul Edouard Didier Riant, who discusses
the dissemination of the feast. Riant, Exuviae sacrae constantinopolitanae fasciculus documentorum minorum,
ad exuvias sacras constantinopolitanas in occidentem saeculo XIII translatas, spectantium, & historiam quarti
belli sacri imperijque: gallo-graeci illustrantium (Geneva, 1876). He treats the Ste-Chapelle at p. cxxxvi.

86 Epstein, ‘Perspectives’, 302.
87 Kirk, ‘Translatione Corona Spineae’, 173–4.
88 M. Sauveru-Jérôme Morand, Histoire de la Sainte-Chapelle royale (Paris, 1790), piéces justificatives, 26.

’Philippus, &c. Notum facimus, &c. quod nos annis singulis in perpetuum in crastino beati Bartholomaei
apostoli solemnitatem & officium solemnitatis festi beati Ludovici confessoris avi nostri in capella nostra
Parisius per fratres minores & praedicatores conventuum Parisius, sexaginta videlicet de conventu quolibet
in vesperis vigiliae, & in officio diei beati Ludovici celebrari, & ipsa die ac in vigilia conventibus ipsorum
fratrum minorum & praedicatorum pitantiam eisdem alias in talibus consuetam a nobis fieri volumus anno
quolibet in perpetuum & praestari: dantes gentibus compotorum nostrorum Parisius praesentibus &
futuris tenore praesentium in mandatis, ut annis singulis in perpetuum die qualibet dicti festi dictam
pitantiam dictis conventibus de nostro praestari faciant nullo alio mandato nostro super hoc expectato.
Quod ut firmum, &c. Actum apud beatum Dionysium in Francia, mense Octobri, anno 1309, per regem.’

89 BNF lat. 13238, 290v. Arsenal 114, 162r.

54 M. Cecilia Gaposchkin



the friars of St-Jacques and the royal chapel, which may explain (1) the influence of
Nunc Laudare on the chapel’s secular tradition and (2) the ultimate adoption by the
friars of the Office used at the chapel.

4. The involvement of Philip the Fair

What about the Office Philip paid for in June and July of 1298? The treasury accounts
of Philip the Fair, extant for the year that witnessed the first celebration of Louis’ feast
day (1298), indicate that Philip commissioned an Office for Louis. The accounts for the
months of June and July show multiple payments made to four men, Alan Brito,
Gaufrid of Saint-Paul, Gaufrid of Plessy and Pierre de la Croix, for work done on an
Office for Saint Louis. Payments – ‘for the costs of those skilled in music’ – were made
on 20 July 1298 to Alan Brito for disbursement to those who composed ‘the chant of
the history of Saint Louis king’ ( faciendum cantum historie sancti Ludovici).90 On 23 June
1298, and then again on 20 July, a certain Gaufrid, a chaplain of Lord James from
Saint-Paul, was paid for his expenses in compiling a history of Blessed Louis.91

Gaufrid of Plessy, referred to as magister, was compensated on 18 July for the scribal
work in compiling the liturgical volumes.92 Three payments were made to Pierre de la
Croix – perhaps the most revealing since he is known from other sources as a musical
theorist and a composer.93 He was paid a considerable sum on 3 July and again on
15 July for his work compilandam hystoriam beati Ludovici.94 On 2 August, the treasury

90 Jules Marie Edouard Viard, ed., Les journaux du trésor de Philippe IV le Bel, Collection de documents inédits
sur l’histoire de France 328 (Paris, 1940), 110, no. 698; Viard, ed., Trésor de Philippe IV le Bel, 305. 20 jun.
1298. – ‘Alanus Brito, serviens equestris castelleti, pro expensis quorumdam peritorum in musica ad
faciendum cantum historie sancti Ludovici, 10 l.p., contum per se super Regem.’ Léopold Delisle, Notice de
douze livres royaux du XIIIe et du XIVe siècle (Paris, 1902). Glenn Pierr Johnson, ‘Aspects of Late Medieval
Music at the Cathedral of Amiens’, Ph.D. diss., Yale University (1991), 473–7. Johnson argues that DuPrat
wrote NL and de la Croix wrote LDR based on their respective Dominican and secular formats.

91 Viard, ed., Trésor de Philippe IV le Bel, 116, no. 727; Viard, ed., Trésor de Philippe IV le Bel, 305. 23 jun. 1298.
– ‘Dominus Gaufridus, capellanus domini Jacobi de Sancto Paulo, pro expensis suis compilando historiam
beati Ludovici, 10 l.p., contum per se super regem.’ Viard, ed., Trésor de Philippe IV le Bel, 149, no. 941;
Viard, ed., Trésor de Philippe IV le Bel, 305. 20 jul. 1298. – ‘Dominus Gafridus, capellanus domini Jacobi de
Sancto Paulo, pro expensis compilando ystoriam beati Ludovici, 20 l.t., contum per se super Regem.’

92 Viard, ed., Trésor de Philippe IV le Bel, 148, no. 928 (18 jul. 1298): ‘Magister Gaufridus de Plesseyo, pro
quibusdam scripturis factis super historia beati Ludovici, 4 l.p., contum per magistrum Robertum de
Feugereyo super Regem.’

93 In the past, Pierre was thought to be associated with Notre-Dame of Paris, see Amédée Gastoué, Les
primitifs de la musique française, Les musiciens célèbres (Paris, 1922), 44–8. Gastoué believed Pierre was
linked to the cathedral for more than forty years. See also Van Dijk, Sources of the Modern Roman Liturgy,
1:141. Johnson, ‘Aspects of Late Medieval Music at the Cathedral of Amiens’, 460–573, and 465, n. 10, for
critique of Gastoué’s claim. Craig Wright describes Pierre’s association with Notre-Dame as ‘fleeting’,
though he concedes Pierre probably ‘passed within the walls of the Cathedral at one time or another’;
Craig M. Wright, Music and Ceremony at Notre Dame of Paris, 500–1550, Cambridge Studies in Music
(Cambridge, 1989), 274.

94 The formulas for the two payments are the same. For the payments, see Viard, ed., Trésor de Philippe IV
le Bel, 128, no. 799, and 144, no. 902, or Viard, Inventaires, 305. ‘Magister Petrus de Cruce, de Ambianis,
pro expensis faciendis ad compilandam hystoriam beati Ludovici, 10 l.p., contum per Johannem le
Marchis, de Ambianis, supe Regem.’ And for 18 July ‘Magister Petrus de Cruce, pro expensis compi-
lando hystoriam beati Ludovici, 20 l.p., contum per Johannem le Marchis, de Ambianis, super Regem.’
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paid out 30 pounds Parisienses to Pierre for the expenses ‘he and his colleagues’
accrued in this work.95

How to interpret this evidence? In the context of saints’ Offices the word historia
was usually associated with the incorporation of saints’ stories – the historia – in a
liturgical context and referred to the antiphons and responses (but not the hymns) of
a saint’s Office.96 The association of the word historia with song in the payment to Alan
Brito – where Philip paid someone skilled in music for a cantum historie sancti regis
ludovici – leaves little doubt that the accounts here refer to a sung history, that is, to
sung liturgical texts. Further, although we know little of the other men, Pierre de la
Croix was a known composer active in Paris around the year 1300. In light of the last
payment of 2 August made to Pierre ‘and his colleagues’, it is not unreasonable to
identify all three men with the effort of a single Office.97 Since in June and July of 1298
Philip was both anticipating the transference of Louis’ relics to Paris and preparing
liturgical books for his new church at St-Louis-de-Poissy, what Philip had probably
commissioned was an Office for 25 August.

But in the end there is no clear indication of what it is that Pierre wrote, or whether
his work survives in any form.98 The possibilities are as follows:

1. Pierre composed Lauda Celestis

Pierre may have composed Lauda Celestis, the monastic Office used at St-Denis, in
1298. Philip defrayed a number of the costs incurred for the first celebration of Louis’
feast day at St-Denis, which involved the initial translation of Louis’ relics from his

95 Viard, ed., Trésor de Philippe IV le Bel, 160, no. 1008, Viard, Inventiaires, 305. 2 aug. 1298. – ‘Magister
P[etrus] de Cruce, de Ambianis, pro expensis suis et sociorum suorum compilando hystoriam beti
Ludovici, 30 l.p., contum per Jacobum Ludcie super Regem.’ Pierre, like the others listed in the payment
accounts, had had previous or continued business with the court. Robert Fawtier, Comptes royaux
(1285–1314), Recueil des historiens de la France, publié par l’Académie des inscriptions et belles-lettres
3 (Paris, 1953), for Pierre de la Croix, vol. 1:376, no. 7560, from 1293–4, and 2:38, no. 14515, from 1292–3.
For Alan Brito, see vol. 1:3, no. 85, from 1293, and 1: 33, no. 629, from 1299. For Gaufrid of Plessey, see vol.
1: 181, no. 3819. For 1305, vol. 1:328, nos. 6646 and 6649. Also for 1305, see vol. 1:322–3, nos. 6557–6571 for
1305; vol. 2:73, no. 14955, for 1292 where Gaufrid is called notario Regis, as he is also at vol. 2: 106,
no. 1540.

96 Charles Du Fresne Du Cange, Glossarium ad scriptores mediae et infimae latinitatis, 7 vols. (Basel, 1762), 4:
209–10. Ritva Jonsson, Historia. Études sur la genèse des Offices versifiés (Stockholm, 1968), 9–17. Andrew
Hughes, ‘The Monarch as the Object of Liturgical Veneration’, in Kings and Kingship in Medieval Europe,
ed. Anne. J. Duggan, King’s College London Medieval Studies (London, 1993), 375–424, esp. 417.
Hughes, ‘Rhymed Offices’.

97 Viard, ed., Trésor de Philippe IV le Bel, no. 1008. 2 Aug., Sat. ‘Magister P. de Cruce, de Ambianis, pro
expensis suis et sociorum suorum, compilando hystoriam beati Ludovici, 30 l.p. cont. per Jacobum Lucie,
super Regem.’

98 Michel Huglo, Les tonaires: inventaire, analyese, comparaison, Publications de la Société Française de
Musicologie, 3rd ser. 2 (Paris, 1971), 336, 429, believed that what Pierre de la Croix had written was not
LDR itself, but rather the ferial antiphons for the Octave of the same feast. Hughes calls the identification
‘purely on stylistic grounds . . . extremely tenuous’. Folz (‘La sainteté de Louis IX’, 32, n. 4), proposed
that Philip held a competition (un concours) for who would author the liturgy and Pierre lost. Hughes
suggested that the Office written by Pierre in 1298 was later used as the translation liturgy in 1306;
Hughes, ‘The Monarch as the Object of Liturgical Veneration’, 417. This does not account for elements of
the translation Office that are specific to the events of 1306, though the possibility cannot be ruled out.
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tomb to an altar in the church in which Philip participated. A series of payments in
July and August of 1298 show Philip making costly preparations for the feast and
commissioning a goldsmith for a reliquary head (Pierre was paid from late June
through early August).99 Pierre may have been previously known at St-Denis; the
only extant copy of one of his works survives in a manuscript that belonged to the
abbey’s library. Internal evidence (see n. 18) suggests that Lauda Celestis predated
Ludovicus Decus and that responsories and verses shared by both were later adopted
by Ludovicus Decus. This scenario would suggest that two Offices, Nunc Laudare and
Lauda Celestis, were compiled quickly in 1298 to serve for the inaugural feast, and the
elegant Ludovicus Decus, full of ornate melismas, was composed at leisure, some time
later, for the Ste-Chapelle, drawing on the two earlier models.

2. Pierre composed Nunc Laudare

The entries in the treasury accounts that show Philip paying Pierre and friends for an
Office began on 20 June 1298, and the entries for the commission of volumes for Poissy
began in April, with a payment on 30 July pro scriptura librorum ad opus monasterii novi
apud Pissiacum de Sancto Ludovico. It is possible that these two sets of payments
referred to one larger commission, suggesting that Pierre composed Nunc Laudare. If
Pierre did write Nunc Laudare, Philip may specifically have had Poissy in mind when
he commissioned it, since the format of the Office corresponds to Dominican usage.100

The treasury accounts that allow us to track Philip’s patronage of Poissy also show
him paying two Dominicans at the Couvent St-Jacques to copy liturgical volumes for
use by the Poissy nuns, suggesting that the copy of Nunc Laudare in Mazarine 374, the
St-Jacques breviary, served as the exemplar for both these volumes. Given the close
connection between the Paris Dominicans and the crown – both to Louis during his
lifetime and to Philip in 1298 – it is likely that St-Jacques would have wanted to
celebrate the feast with the rest of Paris in 1298, in which case the friars may have
adopted the Office written for Philip, even if only provisionally at first.

3. Pierre composed Ludovicus Decus Regnantium

Supposing for the moment that Gui was exaggerating Dominican influence or simply
mistaken when he said that Philip’s court adopted Arnaud DuPrat’s Office, it is
possible to suggest that Arnaud, the Dominican lector, wrote the Dominican Nunc
Laudare, and Pierre, the secular cleric from Amiens, the secular Ludovicus Decus
Regnantium. In this case, Gui might well have been correct in saying that Arnaud

99 Viard, ed., Trésor de Philippe IV le Bel, nos. 663, 680, 693, 812, 913, 951, 1014, 1015, 1028, 1051, 1063,
1098 (and for later payments regarding the feast) 1715, 1720, 1762, 1765, 1766. For the head, see
entries 1047, 2327 and 2944, and Brown, ‘Philippe le Bel and the Remains of Saint Louis’.

100 Naughton, ‘Manuscripts from Poissy’, 15–16. Joan Naughton has shown that two of the three surviving
examples of NL, Rouen BM Y 233 and BL Add 30072, belonged to the set of books Philip the Fair
commissioned for the Dominican nuns at Poissy in the year 1298. She has also argued that the
decoration in these volumes conformed to other volumes made for Philip or other members of the royal
court around the year 1300, as in the so-called breviary of Philip the Fair, BNF lat. 1023.
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composed his Office – Nunc Laudare – in 1297, especially if the Dominicans approved
the use of a preliminary Office for Paris before official confirmation came from the
order in 1301.101 Indeed, Gui may well have been referring only to the Office’s texts
when he said that Arnaud arranged an officium nocturnum et diurnum and officium
proprium, since evidence (adduced below) indicates that the music for Nunc Laudare
was not newly composed. Pierre, then, reworked in 1298 elements from the Domini-
can Office for Philip in the form of Ludovicus Decus Regnantium. The hymns (which all
begin with phrases used for the Dominican Office of Saint Dominic102) were adopted
from Nunc Laudare, but an entirely new set of music was composed for the Office.

Whichever the case, the relationship between the Offices seems clear. Nunc Laudare
was written in the immediate wake of the canonization of 1297, probably at St-Jacques,
and perhaps, as Joan Naughton has suggested, as a provisional Office for use there
while the Preachers awaited the feast’s official approval from the Order. The evidence
from the jumbled modal order of the music for Nunc Laudare (found in BL Add. 30072)
suggests an Office quickly compiled from pre-existing music. Simply put, the mode
was determined by the pitch of the final note, the reciting pitch, and the range of a
musical line.103 Newly composed Offices were ordered following the eight ecclesias-
tical modes. Thus, MA1 was in the first mode, MA2 in the second mode, and so forth
through MA8 (in the eighth mode) before returning to the first mode for MA9; the
same logic was followed for the responsories and for the antiphons of other services.
As Andrew Hughes has shown, Offices that demonstrate perfect modal ordering
represent new musical compositions.104 Contrariwise, Offices in which the music is
out of modal order are generally examples of Offices that have drawn their music
from pre-existing sources, but are arranged in such a way that the modal order is not
respected. This is the case with Nunc Laudare:

Service: VA1 MA1–MA9 MR1–MR9 LA1–LA5
Mode: 1 3,1,5,3,7,3,1,6,1 2,5,1,3,7,5,6,6,5 3,6,5,7,5

This indicates that Nunc Laudare’s music was drawn from existing chants that were
adopted and arranged or rearranged, a situation consistent with the argument that
Nunc Laudare represents a provisional composition. In fact, Epstein was able to trace
some of the music for Nunc Laudare to the Dominican Office for the Crown of
Thorns.105

101 Boyle, ‘Dominican Lectionaries’, 384.
102 The Vespers hymn for the Office of Saint Dominic begins ‘Gaude mater ecclesia’ and begins identically

in Louis’ Office. The Matins hymn for Dominic begins ‘Novus athelta domini’ and for Louis ‘Nova regis
preconia’. The Lauds hymn for Dominic begins ‘Ymnum novus leticie’ and for Louis begins ‘Hymnum
nove leticie’. The hymns for Dominic appear in BL Add 23935, fols. 274v–275r. Epstein, ‘Perspectives’,
300, noted musical echoes of the Offices for Saint Dominic and for the corona spinea in the music for LDR.
The Office for the crown of thorns – the corona spinea – would have been an appropriate reference, given
the Capetian interest in associating their crown with Christ’s kingship.

103 On modes, see Andrew Hughes, Medieval Manuscripts for Mass and Office: A Guide to their Organization
and Terminology (Toronto, 1982), 111–12.

104 On this issues, see Andrew Hughes, ‘Modal Order and Disorder in the Rhymed Office’, Musica
Disciplina, 37 (1983), 29–51.

105 Epstein, ‘Perspectives’, 301.
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In contrast, the music for Ludovicus Decus accords perfectly with modal order, and
thus represents new music composed entirely from scratch:

Service: VA1–VA5 MA1–MA9 MR1–MR9 LA1–LA5
Mode: 1,2,3,4,5 1,2,3,4,5,6,7,8,1 1,2,3,4,5,6,7,8,1 1,2,3,4,5

Ludovicus Decus’ modal order may further point to Pierre de la Croix as author, since
Pierre wrote, among other things, a short commentary, the Tractatus de tonis, which
constitutes an explicit discussion of modal theory.106 In composing a new and
prestigious liturgical Office for his king, Pierre de la Croix is likely to have been
guided by the prescriptions of these conventions.

No matter who composed Ludovicus Decus, it was probably first celebrated in the
environs of the royal court. BNF lat. 911 dates to c. 1300–1310, and Ludovicus Decus was
probably copied into the so-called Breviary of Philip the Fair some time before 1306,107

after which Ludovicus Decus was included in all liturgical volumes associated with
members of the royal family. In turn, the friars at St-Jacques and later the nuns at
Poissy adopted the secular Office sometime in the first third of the century, perhaps in
1309 when the Preachers took over the celebration of this Office at the Ste-Chapelle. A
breviary made for Poissy in the mid-fourteenth century included Ludovicus Decus, but
was adapted to conform to the normative structure for a Dominican liturgy, with a
single antiphon for First Vespers.108

Two further pieces of internal evidence can be adduced in support of the con-
clusions that (1) Nunc Laudare was an early, provisional Office composed for (by?) the
Dominicans, which was replaced among the Preachers with Ludovicus Decus only
later, and (2) Ludovicus Decus was originally composed for secular usage, quite
possibly for the Ste-Chapelle sometime after Nunc Laudare. (The royal treasury
accounts, so informative for the year 1298, are, save a few fragments, not extant after
1301. There is no way of knowing whether they would have shown the commission
and payment of another Office at a later date.) First, the Ste-Chapelle exemplar, BNF
lat. 911, includes a series of long lections (BLQRF). As they appear in BNF lat. 911, the
lections are comparatively long for liturgical reading, and comprise a complete
version of a text that is otherwise generally copied out only in part. In their entirety,
the lections constitute a concise vita for Saint Louis that appeared elsewhere
undivided in form as part of collections of vitae sanctorum. As divided in BNF lat. 911,
however, the vita demonstrates a clear, deliberately constructed structure predicated
on the notion of a nine-fold division of readings.109 As Marcia Epstein noted in 1971,
there is a series of thematic correspondences between the text as liturgical lections and

106 For discussion for the treatise, see Johnson, ‘Aspects of Late Medieval Music at the Cathedral of
Amiens’), 479–96. See Petrus de Cruce, Tractatus de tonis, ed. Denis Harbinson, Corpus scriptorum de
musica 29 (Rome, 1976).

107 BNF lat. 1023, fols. 560ra–562vb. On the volume, see Bréviaires, 2:466–70 and Delisle, Notice de douze livres
royaux du XIIIe et du XIVe siècle, 57–63. The feast of Saint Louis was added at the end of the volume. Since
the feast for the translation is not added as well, it is assumed that the addition took place between 1297
and 1306.

108 Arsenal 603, fol. 317r. This copy of LDR includes only VA1 and omits VA2–5.
109 Gaposchkin, ‘Ludovicus Decus Regnantium’.
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the sung responses that followed a particular reading.110 These elegant correspond-
ences cannot be coincidental, and they work only if the lections are copied out in full
and the divisions remain identical to those in BNF lat. 911, which almost never occurs.
The text rarely appeared unedited as lections in breviaries. Since in its entirety it
proved far too long for practical use at Matins, it was almost always edited and
reduced in length. I know of only two other breviaries in which these divisions are
retained.111 Its complete appearance in this model volume would be consistent with
the notion that BNF lat. 911 served as a kind of exemplar or libellus at the Ste-Chapelle.

A transcription detail provides further support for the argument that Ludovicus
Decus was composed for the Ste-Chapelle and adopted by the Dominicans at a later
date. The author of the lections BLQRF included an item about Louis’ youth in the first
lection. After the death of Louis VIII, Blanche ‘placed [Louis IX] under the care of a
special master and the counsel of religious, especially of the Order of Preachers and
the Friars Minor, to be imbued with moral discipline and the knowledge of letters’.112

This line, when copied into Mazarine 374 and BL 23935 – the two manuscripts that
evidence early Dominican usage – omitted the phrase et minorum, suggesting that the
Dominicans alone were charged with the instruction of the young Saint Louis.113 The
phrase was also omitted in the edited lections that the Dominicans published at their
General Chapter in 1306.114 It would be far more likely that Dominicans, adopting
secular usage, omitted the uncomfortable detail about Franciscan responsibility for
Louis’ education when the texts were being copied into their volumes than that the
otherwise unnecessary detail was added to a manuscript of secular usage.

Regardless of authorship, the close ties between Philip and the Dominicans, and in
particular the Dominicans of Paris, explain why the liturgical traditions of St-Jacques
and the Ste-Chapelle were so closely intermingled. Indeed, just as it may not be
possible to disentangle the secular cleric in the pay of the king, Pierre de la Croix, and
the Dominican lector, Arnaud DuPrat, so it is not easy to disentangle the two liturgies
Nunc Laudare and Ludovicus Decus. Six of the nine responsories of Matins are identical
in both; all of the antiphons from Lauds are identical, and the Matins antiphons are
clearly related to one another in composition.115 Further, all nine of the Matins
antiphons from the Dominican Nunc Laudare, unknown to the other Offices for Louis,
ultimately made their way into five books of hours made for Capetian princesses in
the 1320s and 1330s that included cycles in honour of Louis.116 The appearance of

110 Epstein, ‘Perspectives’, 290–1.
111 Arsenal 279, BL Add 23935.
112 ‘sub cura specialis magistri et consilio religiosorum maxime ordinis fratrum predicatorum et minorum,

in moribus et in scientia litterarum tradidit imbuendum.’
113 BNF lat. 911, fols. 7v–8r; ‘et minorum’ is missing in Mazarine 374, fol. 309r, BL 23935, fol. 20r, and in

other Dominican manuscripts, including Vat. Barb. 400, fol. 363r. Note, however, that breviaries from
secular churches in Paris do include the phrase ‘et minorum’, as in Arsenal 582 (the fifteenth-century
breviary of Bishop Gerard of Montaigu), fol 583r, the fourteenth-century breviary BNF lat. 1026,
fol. 252v; and BNF lat. 10485, fol. 429v (Leroquais, Bréviaires, 3:21).

114 MOPH 4: 21.
115 See Gaposchkin, ‘Ludovicus Decus Regnantium’, Appendix 1, 76–9.
116 See above, n. 20.
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Nunc Laudare’s antiphons in a family of texts associated exclusively with members of
the royal family further underscores the mutual interconnectedness of the Dominican
and the court traditions. Trying to distinguish between the two liturgical traditions,
and to a certain extent the two institutions (the royal chapel and the Dominican
church), obscures the extent to which they were interrelated. Both Ludovicus Decus
and Nunc Laudare are equally regalizing in their themes, equally intent on celebrating
Louis’ saintly kingship and his rule.

It was mentioned above that Dominicans filled courtly posts and that Dominicans
defended the king’s royalist political positions. The Dominicans celebrated liturgi-
cally the royal sanctity of Philip’s ancestor as well. What the jumbled evidence does
suggest is a shared effort. Whether or not Ludovicus Decus can be securely traced to an
explicit royal commission, Philip’s explicit patronage of Ludovicus Decus Regnantium
in the years following its composition is sufficient to explain why it is this Office that
appeared in breviaries associated with members of the royal family during the rest of
the century, as perhaps the wide success of Ludovicus Decus Regnantium outside of the
Dominican Order. If I cannot prove authorship, I can certainly demonstrate usage,
arguably the more important factor. By c. 1310 Ludovicus Decus had effectively gained
the crown’s sanction. Among the Offices for Louis it was this one that was by far the
most successful and influential, gaining the widest distribution and influencing a
number of other liturgies to saint-kings in later years. The liturgy enjoyed far greater
success among secular churches throughout Paris and the Île-de-France than it did
among Dominicans. However one chooses to interpret the available evidence, it is
clear that the production of a royalizing liturgical tradition for Saint Louis originated
in the web of relationships that included Philip’s court, the (royalist) Dominicans
of St-Jacques, and Philip’s Dominican foundation at Poissy. It is the court of Philip
the Fair in Paris, and not the Dominican general chapter of 1298, that should be
understood as its fountainhead.
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